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INTRODUCTION. 


Chapter 1. The Samavedic Texts, 


It may be desirable to give as complete a descriptive list as possible 
of the books belonging to the Sàmaveda. 

Three “ Schools” or sakha's (** branches ") are to be distinguished ; 
that of the Kauthumas, that.of, the Ranayaniyas and that of the 
Jaiminiyas. The last mentioned éakha will be here passed in silence, 
as this Introduction only regards the Brahmana of the Kauthuma- 
Ranayaniyas !. 

$1. Texts of the Kauthumas. 


A. The ganas. 

1. The gramegeyagana(or veyag4n a)in 17 prapá- 
thakas, each of which is divided in two halves; published ın the great 
edition of the Samaveda (in 5 volumes) by Satyavrata Samasrami, 
Calcutta 1874, in the Bibliotheca Indica: Vol. I, page 94—Vol. LI, page 
242. A valuable and very correct edition (more correct in some 
respects than the edition of Calcutta) has been procured by Krsnasvamin 
Srautin under the title: Samavedasamhitayam Kauthumasakhaya 
Veyaganam, ‘Tiruvadi, 1889. This edition is printed in Grantha 
characters. 

2. The aranyegeyagana (or @ranyagana) in 6 
prapathakas, each again divided in two halves: arkaparvan: 1. a— Il 
a; dvandvaparvan: II. b—1Il. b; vrataparvan: IV. a—V. b; sukriya- 
parvan: VI. To these the mahánámni's belong as an appendix. This 
gana is contained in the edition of Calcutta Vol. I1, pages 244—384, 387— 
518. 

3. Theat haganain7 parvans: dasaratra, samvatsara, ekaha, 
ahina, sattra, prayascitta’ and *ksudra, divided over 23 prapathakas, 
which again consist of two (only 9, 21 and 23 of three) halves. It is 
contained in the edition of Calcutta (sparsim): Vol. Ili, page 1— Vol. 
V, page 380, Vol. V, pages 602-673. An index is found in the Introduc- 
tion to Vol. V, pages t-ghgh. 

1 With reference to the books of the Jaiminiyas, my Introduction to the edition 
of the Jaiminiya-samhita, page 17 sqq. may be consulted. 
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4. The thyagana in 7 parvans, designated in the same 
manner as in the ühagána, divided into 16 prapáthakas, each again 
divided into halves; published in the edition of Calcutta, Vol. V, pages 
381-600. 

B. The arcikas. 

l. a. The purvarecika in 6 prapáthakas: the collection of 
verses on which are composed the samans of the gramegevagana, in the 
edition of Calcutta Vol. J, page 1—Vol. II, page 242; edited also by 
Benfey : “ Die Hymnen des Sámaveda," Leipsic 1848 and by Stevenson : 
‘Samhita of the Samaveda,”’ London 1843. 

l. b. TheAaranyakasamhit4 in 5 dasati’s, the verses on 
which the aranyegeyagana is (partly) composed, in the edition of Cal- 
cutta Vol. II, pages 244-384. Separately edited by Goldschmidt 
(Monatsber. der kgl. Akad. zu Berlin 1868, pages 229-248) and by 
Fortunatov. 

2. The uttararcika, the collection of verses to which 
belongs the uhagana, in 9 prapathakas, each divided in two (the last 
four in three) halves; contained also in the editions of Benfey and 
Stevenson. 

3. The collection of sto bhas, in 2 prapathakas, published in 
the edition of Calcutta Vol. II, pages 519-542. 


C. The Brahmanas. 


l. ThePaficavimsaorTandyamahabrahmansa 
in 25 chapters (prapathakas), published together with the commentary 
of Sàyana (or rather Madhava), in two volumes in the Bibliotheca 
Indica by Anandachandra Vedüntavagisa, 1870, 1874. For the text 
two MSS. of the University Library at Leyden were compared by me. 
Regarding this Brahmana see below, chapter IIT. 

2. The Sadvimsabrahmanain 5 adhvayas; a kind of 
appendix to the preceding, reckoned as its 26th book. It has been 
edited uncritically by Jibananda Vidyasagara at Calcutta in 1881 under 
the title: ** Daivatabramhana and Shadbingshabramhana of the Sama- 
veda with the commentary of Sayanacharya." Its first prapathaka has 
been separately edited, translated and annotated in German by Kurt 
Klemm (“ Das Sadvimeabrahmana mit Proben aus Sáyana's Kommentar 
nebst einer Übersetzung," Gütersloh, 1894). Its latest part, that which 
treats of Omina and Portenta (the adbhutabrahmana) has been separate- 


INTRODUCTION, CHAPTER I, $ l. iii 


ly edited and translated by A. Weber under the title: * Zwei Vedische 
Texte über Omina and Portenta" (Abhandl. der Kgl. Akad. der Wiss. zu 
Berlin, 1858). The best edition of the complete text is '*Sadviméa- 
brühmanam | vijiapanabhasyasahitam: het Sadvimsabrahmana van 
den Samaveda”’ etc., by H. F. Eelsingh, Leiden, Brill, 1908. The text 
clearly intends to supplement the Pafcavimsabrahmana, hence its 
desultory character. It treats of the Subrahmanya formula, of the one- 
day-rites that are destined to injure (ab^icara) and other matters. This 
bráhmana, at least partly, is presupposed by the Arseyakalpa and the 
Sütrakaras. 

3. The Samavidhanabrahmana in 3 prapáthakas, 
edited with the commentary of Sayana by A. C. Burnell, London, 1873 : 
by Satyavrata Samasrami in the Journal * Usa,” Calcutta, 1895. 
Under the title: “ Das Samavidhanabrahmana, ein altindisahes Hand- 
buch der Zauberei” this book has been translated into German by Sten 
Konow, Halle/S., 1893. Its aim is to explain how by chanting various 
simans some end may be attained. It is probably older than one of the 
oldest dharmasastras, that of Gautama. 

4. The Arseyabrahmana in 3 prapathakas, edited by 
A. C. Burnell: “The Arseyabrahmana of the Samaveda, the Sanskrit 
text edited together with extracts from the commentary of Sayana,”’ 
Mangalore, 1876. A somewhat better edition is that published in the 
Journal * Us" by Satvavrata Simasrami together with the whole 
commentary of Sayana, Calcutta, 1891-1892. "This quasi-brahmana is, 
on the whole, nothing more than an anukramanika, a mere list of the 
names of the simans occurring in the first two ganas. 

5. The Devatadhyayabrahmana in 3 khandas, 
edited by A. C. Burnell, Mangalore, 1873 and by Vidyasagara, see under 
No. 2; the title on the wrapper here is daivatabráhmana. It deals 
with the deities to which the sámans are addressed. 

6. The Upanisadbráhmana! comprising ten prapa- 
thakas: 

(a) The first two contain the mantras for the domestic or grhya 
rites. This book has been published more than once. The whole 
of it is elven by Satyavrata Samasrami under the title: “ Mantrabrah- 
mana," Calcutta 1890, with a commentary. The first prapathaka 


—- 


E There exists angtboE teckoning: accorde to which: the Vaméa is the 6th, 
the Samhitopanisad the 7th, and the Upanisad the 8th in the list of the bréhmanas. 
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has been edited separately by H. Stónner, Halle/S, 1901, together with 
a translation in German; the second prapathaka has been edited and 
translated in German by H. Jorgensen, Darmstadt, 1911. Regarding 
other editions of this text see Stónner, page XV. Usually this part of the 
Upanisad is designated as Mantrabrahmauna. 

(b) The Upanisad proper: the Chandogya-upanisad edited for the 
first time by Róer in the Bibliotheca Indica, 1850, in the Anandasrama 
series 1890 and by Bohtlingk with a German translation, Leipsic, 
1889. It has been translated several times. 

7. The Samhitopanisadbrahmana in 5 khandas, 
edited by A. C. Burnell with à commentary and index of words, at 
Mangalore, 1877. It treats of the effects of recitation, the relation 
of the saman and the words on which it is chanted, the daksinas to be 
given to the religious teacher. 

8. The Vamsabrahmana in 3 khandas, edited by A. 
Weber in Indische Studien, vol. IV, pages 371 sqq.; by A. C. Burnell, 
Mangalore, 1873; by Satyavrata Sàmasrami in the Journal “ Usa." 
1892. It contains the lists of teachers of the Sámaveda!. | 


D. TheSütras for Srautapurpose. 


1, 2. The Arseyakalpa of Masaka and the Ksudra- 
sutra, edited by W. Caland under the title: ** Der Arseyakalpa 
des Samáveda," Leipsic, 1908. The Arseyakalpa or Masakakalpasuti a 
describes in 11 adhyayas the gavamayana, the ekahas, the ahinas 
and the sattras, closely following the Paficavimsabrdhmana. It is 
nothing more than a dry list of all the samans that are to be applied 
and the stomas that are to be adhibited. It is, then, younger than the 
Brihmana but older than the Sütras of L&tyáyana-Drahy&yana. lt 
must be prior even to the ritualistic authorities as Gautama, Dhanan 
jayya, Sandilya and others, whose divergent opinions are often quoted 
in the Sttra.—The Ksudrasiitra, which sometimes is quoted likewise 
as being composed by Masaka, treats of the kamya and prayascitta 


1 These Brahmanas are mentioned partly in an older text, viz. the Chandoge- 
grhyaparisista (I. 22), known to me only by two MSS., and attributed to Drahya- 
yana. I cite this passage, although it is very corrupt: pañcaikam (this must 
mean paricaviméam) sadviméam samavidhinam arseyam daivatam samhitopanisadam 
cateáry upanisada ekam vaméam ekam tu. tatah param siitradini....laksanant ca 
Sdstrant ca... .vacaytivd, etc. 
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rites. Its arrangement and style are wholly different from that of the 
Árseyakalpa proper. Whilst it is certain that the author of the 
Arseyakalpa has not been acquainted with the uttararcika, this cannot 
as yet be affirmed with equal certainty about the Ksudrasütra. 


3. The Kalpanupadasttra in 2 prapithakas, each 
comprising 12 patalas. This book seems to be an appendix to the 
Árseyakalpa (the Kalpasiitra) and the Ksudrasütra, which two 
works the author often cites without naming them; once we find 
mentioned the masakam. As this Sütra is known only from one single 
ms., and as this ms. is rather corrupt, the text is very difficult to 
understand. 


4. The Upagranthasuütra in 4 prapathakas. The text 
has been published in the Journal “Usa” by Satvavrata Samasrami, 
Calcutta, 1897. It is attributed to Katyayana, see Sáyana on Patc. 
br. VII. 4. 8 and cp. Weber, “ Vorlesungen uber altind. Literaturge- 
schichte " 2, page 92, note. The first three prapáthakas are a kind of 
appendix to the Ksudrasütra and to those parts of the Brahmana to 
which this Sutra refers. In the Upagranthastitra the Ksudrasütra is 
referred to as Arseyakalpa. The last prapáthaka is a separate work 
on the pratihára parts of the sümans. 


5. The Anupadasttra in 10 prapithakas, a kind of 
running commentary on the Paficavimsabrihmana. The text, in a 
rather bad state, is known to me from three MSS. Tt cites a great many 
Vedic authorities. 


6. The Srautasitra of Latyayana in 10 prapatha- 
kas, edited together with the commentary of Agnisvamin, by Ananda- 
chandra in the Bibliotheca Indica, Calcutta, 1872. 


7. The Nidanasittra in 10 prapathakas, edited by Satya- 
vrata SAmasrami in the Journal “ Usa," Calcutta, 1896. Of this text A. 
Weber published the part on vedic metres (I. 1—7) in *' Indische 
Studien,” Vol. VIII, pages 83-125. The author of this book appears to 
have been Patajijali, see Savana on Pajic. br. XIV. 5. 12: tatha niralam- 
bakamata bhagavata patanjalinoktam: saptame ‘hany arkah krtakrto 
bhavaty abrahmanavihitatead iti. This quotation is actually found 
(without, however, the word arkah, which may have been inserted 
for the sake of clearness) in the Nidánasütra (IV. 7). It is very remark- 
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able that of the Gautamlya pitrmedha sütra (on which see below 82.) 
the last chapter, beginning tad apy aparapakse prayanam parijihirsitam 
bhavati, is said, in a grantha edition of this text, to belong to the 
Pátaüjalanidánasutra, being the 4th khanda of its 5th prapáthaka. 
We find, indeed, this whole chapter in our text of the Nidánasutra, not, 
however, in V. 4, but in IT. 6. From Burnell’s Catalogue of a collection 
of Skt. MSS. (London, 1870) we gather (on page 55) that a certain 
prayogamuktavali quotes among other authorities the PatabjalasAkha. 
So the author of the Nidánasütra seems to have been Patafijali. There 
are in this Sūtra some passages which run parallel to Latyayana- 
Drahvayana, without agreeing literally with these passages. Moreover, 
our Sütra contains one quotation from the Bráhmana that is not to be 
traced in this text (III. 12: atha pramamhisthiye vadati: himsito 
"nvikseta, yam icchet prasrjyamnnam pratyeyad itt), So our text may 
have belonged originally neither to the Kauthuma nor to the Rānāya- 
niya Sákhà. Could it have been originally a book of the Bhállavisakha? 
ep. Brhaddevata V. 25 and Vasistha Dharmasástra I. 14. 15: athapi 
bhallavino nidane gatham udaharanti. Or were there two different 
Nidanasitras ? In either case now-a-days this Nidána is reckoned 
among the Sütras of the Kauthumas. 

8. The Upanidanastitra in 2 patalas, known to me 
only from a South Indian edition in grantha characters (the title of 
the little book, in which this treatise and others are contained, runs: 
pa sicanadavastavyena prayagakulatilakena krsnasvamisrautisamakhyena 
stirina samyak parisodhya, paicanadasthaj yotirvilasamudraksarasalayam 
mudrita vijanie). Even the title of this treatise is, up to now, un- 
known. It begins with the same words as the Nidanasiitra: athaias 
chandasam vicayam vyakhyasyamah, and it treats of the different 
metres, first in a general way, then especially for the two &rcikas 
(parva and dranyaka); the second patala begins: atha rahasyachan- 
damsi ; here rahasya is equal to aranyaka. 

9. The Pancavidhasittra in2 prapüáthakas, edited by 
R. Simon as th fasciculus of the ‘Indische Forschungen," Breslau, 
1913. It describes in which manner a s&man must be divided in its 
parts: prastáva, (udgitha, upadrava), pratihara and nidhana !. 
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1 On the separate prastáva-, pratihara- and nidhanasütras see R. Simon, 
Paücavidhasütra, Introd. page 6 and Burnell, Introd. to Ars. br. pages xxv sqq. 
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10. The Rktantra in 5 prap&tbakas, edited by A. C. Burnell, 
Mangalore, 1879; it is also found in the Grantha edition of the 
Grümegeyagána mentioned in $ 1. al. It is a pratisakhya, i.e., a 
grammatical treatise which is intended to show how the padas must 
change in order to become the real hymnical text. According to 
Burnell (Catalogue of a collection of Sanskrit Manuscripts, London 
1870, page 41) the last two prapathakas are called Samjfaprakarana ; 
this is probably the same as the Samjfüálaksana mentioned in the 
Caranavyüha. 


ll. The Samatantra in13 prapáthakas. It begins svaro 
nantyah and is printed (disjectts membris!) in the grantha edition 
of the Veyagina. On this text see Burnell, Ars. br. Introduction, 
page XXIV. 

12. The Maátraálaksana&suütra in 3 khandikas, publish- 
ed in the Grantha edition of the Veyagana and in the collection of 
Samavedic treatises mentioned under No. 8, on pages 43—50 ; cp. also 
Burnell, a Catalogue, etc., page 43. It begins: athato hrasvadirghaplu- 
tamatrany aksarani vyakhyasyamah. It treats of the matras of the 
sounds. 

13. The Stobhanusamhara in 3 patalas, in sloka 
metre; printed in the collection of Sàmavedie treatises and beginning : 


adyantadarsanastobho vidhagitesu samasu. | 

pade pade ’nusamharyas sopayo nidhane bhavet || 
See Burnell, Introduction to Samhitopanisadbriahmana, page XVI. 

14. The Gayatravidhanasutra in 3 patalas, print- 
ed in the same collection, pages 50-54. I find this treatise nowhere 
mentioned. It treats of the way iu which the gayatra chant is to 
be applied at the out-of-door laud, (bahispavamànastotra) ete., 


15. The Puspa or Phullasutra in 10 prapathakas, 
edited under the title Sámaprátisákhya in the journal * Usa” by 
Satyavrata Samasrami, Calcutta, 1890 and by R. Simon with a very 
useful introduction and translation into German in the Abhandlungen 
der Bayer. Akad. der Wiss., l^ Klasse, XXIII. Band, III. Abt., 
München, 1909. This book contains principally the rules for adapt- 
ing (üha) the samans that are given by the gramegeya- and aranye- 
geyagànas on other verses than those to which they belong in these 
ganas. 
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E. The sttras for grhya and smárta purpose. 


1. The Gobhiliyagrhyasütra in 4 prapáthakas, edited bv 
Chandrakanta Tarkálankàra in the Bibliotheca Indica, Calcutta, 1890 
and, together with a translation in German by F. Knauer, Dorpat, 1884. 
It describes the domestic rites in use amongst the Kauthumas!; the 
mantras are those contained in the Mantrabrahmana (see above, c 6). 


2. The Karmapradipa or Kátyvaàyanasmrti in 
3 prapathakas, edited by Jibananda Vidyasagara in his Dharmasastra- 
samgraha, Calcutta, 1876, vol. IT, page 603 sqq. The first prapathaka 
has been separately edited and translated by F. Sehrader, Halle a/d. S., 
1889 ; the second by A. V. Staël Holstein, Halle a d. S., 1900. 


3. The Grhyàsamgraha in 2 prapathakas, edited in the 
edition of Gobhila, by M. Bloomfield in the Journal of the 
German Or. Society, vol. XXXV and by Satyavrata Samasrami in the 
Journal ** Usa ", Calcutta, 1891. 


4. Minor treatises as theSráddhakalpa, the Sandhya- 
sütra, the Snanavidhii, all in the edition of Gobhila in the 
Bibliotheca Indica. 

The Gobhilagrhyakarmaprakasika gives a complete survey of the 
texts of the Kauthumas, which is repeated in the [Introduction to my 
edition of the Jaimintyasamhità. page 13. Even now it is not possible 
to identify all the texts enumerated there. 


$2. Texts of the Ránayaniyas. 

We have, as yet, no certainty about the question whether the 
Samhita (4e. the ginas and the areikas) and the Paficavimsa- and 
Sadvimsa-bráhmanas of the Kauthumas were also in use with the 
Ranayanlyas precisely in the same form as these books are known to 
us. But as it can be proved that the commentator of the Paficavimsa- 
bráhmana was a Ràánüyaniya, and the same may be said about 
Varadaraja, who commented upon the Arseyakalpa, it is probable that 
these texts at least were common property of the two sakhas, 
Further, it is certain that they had a different Srautasütra and 
Grhyasütra, the Srautasütra being thatof Drahyayana, 
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1 Tt is striking, that Hemadri in his Sraddhakalpa, pages 1460, 1468, designates 
Gobhila as the Ranayantyasiitrakrt and his Sūtra (page 1424) as the Ranayantya- 
sütra. In the Tarpana of the Kauthumas it is Ránüyani who comes first, see 
Gobhilagrhyaprakàáikà, page 113. 
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edited (only partly) by J. N. Reuter with the excellent commentary of 
Dhanvin : ‘‘ The Srautasütra of Drahyayana with the commentary of 
Dhanvin," Part I, London 1904 (up to XI. 1, but the text was ready 
for printing up to XVI. 4 ; of the last unpublished part, Dr. Reuter was 
so kind as to send me the proof-pages) The Sūtra of Dráhyüyana is 
nearly identical with that of Latyayana, the only difference is that 
Drahyayana has a few sutras more. The Ránáyaniyas have also a 
different Grhyasuüutra, ascribed to Khadira, in 4 patalas. 
It has been edited (text and English translation) bv H. Oldenberg in 
the Sacred Books of the East, Vol. XXIX, pages 371 sqq. An excellent 
edition has appeared in the Bibliotheca Samskrita No. 41 of the Mvsore 
collection : ‘‘ The Khádiragrhyasütra with the commentary of Rudra- 
skanda ", Mysore, 1913. The text is to be found also in a South 
Indian edition in Grantha characters. This Grhyasütra is a mere 
recast and abbreviation of the Gobhiliyasutra. One more text can 
with some probability be assigned to the Riniyaniyas, viz., the 
Dráhyáyvanagrhyaparisista, comprising apparently two 
prapathakas. [t is known to me in one complete manuscript, whilst 
the other contains the first prapathaka and a part of the second. 
Whether the Gautamapitrmedhasuüutra, the Gautama- 
smrti and the Gautamadharmasastra belonged originally 
to a Gautamasakha of the SAamaveda, is uncertain. 


Chapter II. Ou the interrelation and the his- 
toric development of the older Saimavedic 
texts. 

The Samhita of the Samaveda, then, comprises: 

l. Four song-books (gramegeya- and aranyegeyagana, uha- and 
ühyagána). 

2. Three collections of verses: the text-books to these song- 
books; the verses agree on the whole with the verses of the Rksamhita. 

The songs, chaunts, simans of the ganas are based or composed on 
the verses. From a verse (a rk) a sàman is made by musical notation, by 
certain changes as stretching of vowels, and repotition of syllables, and 
by inserting different sounds and syllables, sometimes whole sentences 
or verses. These insertions are called siobhas. 

The relation between the pturvarcika (and aranyakasam- 
hità) and uttararcika on the one side and the first two ginas (grame- 
and aranyegeyas) on the other side, is clear: with each verse of the 


X INTRODUCTION, CHAPTER II 


purvarcika corresponds a single chant, a single siman; each 
of these simans have a name, mostly derived from the name of that 
Rsi who is said to have “ seen" the siman and these sàmans are collect- 
ed in the first two song-books. The arrangement of the yonis, t.e., 
the verses on which the sámans are composed, in the pürvárcika, is 
systematic : first come the verses addressed to Agni, then, those address- 
ed to Indra, and then, those addressed to Soma pavamana. Each 
group is subdivided according to their metres Theuttar&rcika, 
on the other hand, rests on a wholly different principle and has a 
different aim. In this part of the Samhita single verses are not 
recorded, but its bulk consists of tristichs or pragathas (i.e. two verses : 
l. either a brhati or a kakubh; 2. a satobrhati ; in the praxis out of 
these two verses are made three, so that practically such a pragatha 
is equally a tristich.) We find likewise complexes of 4, 6, 7, 9 and 10 
verses. The aim of this collection is purely practical: it contdins the 
verses on which at the occasion of the several kinds of great sacrifices 
the lauds are chanted : on the whole, each first verse of such a tristich 
occurs in the pürvárcika, this means that the melody (the siman) 
which belongs to this verse in the pürvürcika, is to be applied on the 
whole tristich of the uttaràrcika. One example will make this clear. 
The first verse of the pragátha in the uttararcika 1. 1. 13 (— vs. 35 of the 
continuous numeration), beginning tam vo dasmam rüisaham, is found 
in the purvarcika: 3. 1. 5. 4. (=vs. 236 of the continuous numeration), 
To this verse belong, according to the grámegevagana, five melodies 
the last of which is the naudhasa (gram. VI. 1. 37, see Calcutta edition, 
Vol. I, page 487): On this melody, now, the two verses of the uttarar- 
cika 35 and 36 (out of which by repetition three verses are made) 
must be chanted in the praxis of the Soma-sacrifice: as third prstha- 
laud of the ordinary Agnistoma; these three verses as used in the 
praxis are given in the ühagána I. 1. 6 (see Calcutta edition, Vol. ITI, 
page 93). But it is a fact that there is a great number of verses 
in the uttararcika that have no correspondent verse in the pürvárcika 
e.g., the first 18 verses of the uttararcika and many more. This is 
explained by the fact that these verses, which all belong to the 
morning service (the pratahsavana), are chanted on the gayatra-melody 
which is composed on the well known verse addressed to Savitr: 
tat savitur varenyam, etc. This melody has been recorded in the deva- 
tadhyaàyabráhmana ; it is given as an appendix to the editions of the 
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gramegeyagana (Ed. Calcutta, Vol. V, page 601). On the other hand, 
many yonis (and sámans composed on these) are found in the purvar- 
cika which have no correspondent verse (and chant) in the uttara- 
reika. This is explained by the fact, that sàmans are chanted 
not only at the great sacrifices of soma, but likewise on many other 
occasions: at the establishing of the sacred fires (the agnyadheya) ; at 
the foundation of the high altar of bricks (the agnicayana); at the 
pravargya ceremony and on other occasions. These s&mans were 
chanted as solo (parisaman), mostly by the Prastotr (Laty. I. 5. 8 sqq., 
I. 6. 1 sqq., etc.). 

About the ühagána and the ihyagana the following remarks 
may be made. Each of these ganas is divided in 7 parvans: 1. dasaratra, 
2. samvatsara, 3 ekaha, 4. ahina, 5. satira, 6. prayascitta, 7. ksudra. 
As to their aim, these two ganas precisely correspond with the uttar’- 
reika, they serve the praxis of the soma-sacrifices : the übagána runs 
parallel with the uttararcika and the gràinegeya. the ühyagána with 
the aranyakasamhité and the aranvegeyagana The names themselves 
are clear: hati means “to adapt"; the thagana contains the 
melodies of the gramegeva but adapting them and working them 
out so as they are to be chanted in the praxis; the ühvagána (which 
word is abbreviated from üharahasyagana, rahasva being another name 
for àranyaka), adapting the melodies of the aranyegeyagina to the 
verses on which they must be chanted in the praxis. It can be proved 
with certaintv that these two ganas belong to the later strata of the 
Samavedic literature: that they are later than the grame- and aranye- 
geyaganas, later than the Paficavimsabrahmana, later than the Arseva- 
and Ksudrakalpa, later than the sutra of Látyáyana-Drahyáyana, 
later even than the Puspasütra. "That they are later than and, even in 
their sequence, based on the Arseyakalpa and the Ksudrasütra, can be 
proved. The Arseyakalpa describes the gavamayana, the ekahas, the 
ahinas and the sattras; all the simans to be used on these occasions 
occur in the 2nd—5th parvans of the üha- and ühyagánas in precisely 
the same sequence as in the Arseyakalpa. For the chants of the ten- 
day-rite, which had been treated fully in the Brahmana. the üha- and 
uhyaganas lean on this text. The Ksudrasütra describes the pra- 
yascitta and kamya rites: with these run parallel the last two parvans 
of the tha and the Ghya. That both texts, Arseyakalpa and Ksudra- 
sūtra, are prior to the üha- and thyaganas, may be proved by one 
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example from each. In the Arseyakalpa IX.: 9. b. we read auáa- 
nasyarksu vaisvajyotisam antyam yat pra gayatetr: ** the closing chant is 
the vaisvajyotisa. chanted on the verses of the ausana, as indicated by 
the words pra gayata’’. The verses of the ausana are SV. I. 523=11.27 
(28): pra tu drava etc.; on these must be chanted the vaisvajyotisa 
belonging to SV I. 534 (pra gayata). But, as there are likewise vai- 
$vajyotisa-melodies on other verses, the addition was necessary. Now, 
the ühagána XIX. 1.7 (Sámaveda, ed. Calcutta, Vol. III, page 82) 
gives the vaisvajyotisa on these verses pra tu drava. If the author of 
the Arseyakalpa had been acquainted with the uhagana, his indication: 
“(the vaisvajvotisa) as indicated by the words pra gayata" would have 
been wholly superfluous. To prove that the Ksudrasütra also is earlier 
than the thagana, the following example may suffice. Ksudrasütra 
I. 6 (No. 30) we read: annadyakamasyendra yahi dhiyesita ili madh- 
yamam treasya prabhytim kriva tasu kaleyam, i.e., ** for one who is desir- 
ous of obtaining food, he should take the middle verse of the tristich 
beginning: indra yahi dhiyesitah as first and chant on these (so arrang- 
ed) verses the káleva." The tristich here mentioned is SV. TI. 496-498, 
its middle verse is the one intended; on these verses, but arranged 497, 
496, 498, he should chant the kaleya (gramegeyagina VI. 2. 7, ed. 
Calc. Vol. T, page 491, composed on SV. I. 237). Now, we find in the 
ühagàna XXI. 2. 4 (ed. Calc. Vol. V, page 638) the chant precisely 
as the author of the Ksudrasütra had prescribed it. Had the author of 
the sūtra been acquainted with the ühagina, his indication ‘ taking 
the middle verse at the beginning" would have been wholly superfluous. 
To prove that neither was the Sütrakàra acquainted with the üha- 
and ühyagànas, the following proof may be adduced. In the Pañ- 
eavimsabrahmana it is preseribed at V. 4. 5-6 that the chanters at the 
mahavrata-rite must chant the sàman called vasisthasya nihava over the 
catvala, and that this saman must be chanted on a verse addressed to 
the “ All-gods”. As there are many verses addressed to this deity in 
the collection of the Samaveda, it is uncertain which verse is to be taken. 
The Sitrakara (Laity. ITI. 9. 12, Drahy. X. I. 11) makes the following 
precision, viéve deva iti vasisthasya nihavam ithet, i.e.: “he should 
adapt the vasisthasya nihava to the verse SV. ar. samh. III. 9”; the 
sàman, composed on SV. I. 313: asavi devam, is given by grimegeya- 
gina VIII. 1. 36 (ed. Cale. Vol. I, page 629); the melody on the verse 
addressed to the '* All-gods” is found in the ühagána IX. 3. 12 (ed. 
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Calc. Vol. V, page 602). It is not possible that the Sütrakara would 
have expressed himself as he does, if at his time the ühagàána existed. 
Dhanvin, the commentator of Drüáhy&vana, remarks on this last men- 
tioned passage: “Is not the expression: ‘he should adapt ’ 
meaningless, as its (t.e. the siman’s) reading is known (viz. from the 
uhagana)? That is true, but they say :—“ the tha (i.e, the uhagana) 
is made after the time of this expression (of the Sütrakara's) " !. —We 
have now to prove our assertion that even the Puspasütra is older than 
üha- and thyaganas, an assertion not accepted by all scholars?. Theaim 
of this text, in my opinion, is to give the rules for adapting the samans, 
as they are handed down in the grame- and aranyegeyagünas, for 
practical use at the sacrifices. This is clearly proved by the last words of 
the part, which originally ended the text (VIII. 234) : evam sarvesam esa 
vikaravidhir, etena pradesenohyah samaganah kalpay itavyah. Professor 
Simon, the learned editor and translator of the sütra, renders these 
words as follows:—‘‘ Hiermit sind nun die Veränderungen in allen 
(simans) oranungsgemàsz angeführt, Nach dieser Darlegung ist es 
möglich, die Gesammtheit der zum thagana gehörenden Samans in der 
Praxis zu gebrauchen." According to my opinion, the last sentence 
should be translated: ** by means of this indication (this set of rules) 
the group of simans (as they are handed down in the gráme- and aran- 
yegeyaganas) must be adapted (and) made ready (for practical pur- 
poses)." It is highly probable that amongst the Samavedic Brahmins 
in early times certain rules were established and handed down by oral 
tradition for the adaptation (the tha) of the sàmans in the gráme- and 
aranyegeyaganas, that these rules were at last collected and arranged 
in à book (our Puspasütra), and that afterwards for convenience's sake 
these rules were all brought into action; in this manner the two last 
books of songs, the two last ganas, arose. So, when we read in the 
Nidànasütra (II. 1): rsikriah svid tha 3 anrsikrta iti var khalv ahuh... 

rsikrta tty aparam. and in the Jaimininyayamalavistara (IX. 2. 1—2): 

ühagrantho 'pauruseyah pauruseyo "tha, vagrimah | 
vedasimasamana-tvad vidhisarthatvato "ntimah || 


— —À— -———— e a ——— 
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1 The text runs: nanu ca ühed iti vacanam anarthakam, tasyadhyanasiddhatvat, 
satyam etad, vacanottarakalam ühah krta ity Ghuk, 

2 Regarding this controversy, see the author’s criticism of Simon’s Pus- 
pasütra in “Deutsche Literaturzeitung’’ 1909, No 30; Simon’s paper in the 
Journal of the German Or. Soc. vol. 63, page 731, and the author's paper ib. vol. 64, 


page 347. 
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the answer must be even as said in the last part of this sloka: ‘‘ The 
ühagána is made by the Rsi’s, so far as it contains the melodies “ sebn "' 
by them, but, on the other hand, it is made by men, so far as it has 
been adapted by men." With the fact, now, as it seems, clearly 
established that these last two ganas are of younger date, the Sama- 
vidhaénabrahmana also harmonises, where sàmans are cited from these 
two gánas, but only of the first two. 

The names of these ganas are now all clear. The gramegeyagana 
contains those simans that were studied in the community, the aranye- 
geyagana, on the other hand, hands down those sámans that, because they 
were so very sacred, or, what is nearly the same, from a primitive stand- 
point, so very dangerous, were studied in the forest, outside the com- 
munity (see especially the exhaustive paper of H. Oldenberg on Aranyaka 
in Nachrichten der kgl. Ges. der Wiss. zu Góttingen, Phil.-hist. kl. 1915, 
page 382 and for the Aranyaka texts of the Samaveda page 392 sqq.). 

We now eome to a very difficult queation, and one which is of 
the highest importance not only for a true insight into the historic 
development of the older Sámavedie texts, but also of great weight 
for the explanation of many a passage in the Bráhmana and the kindred 
texts. This question is: ' was the purvarcika or was the uttararcika 
the older part?” Scholars are at variance. I myself maintained that 
the uttarürcika must be regarded as prior to the piirvarcika, chiefly 
on the argument that a collection of verses on which the Simans had 
to be chanted (as is the uttarárcika) must have been a prior? older than 
a collection of verses that served to register the melodies on which 
these verses had to be chanted (as is the pürvárcika). Oldenberg, 
on the other hand, has made it appear that the pürvárcika (together 
with the áranyaka part) was the older part, because this part only is 
mentioned in the vratas, and, moreover, the uttaráreika is nowhere 
quoted in the Sàmavidhanabráhmana. I add to this that even so late a 
work as the Atharvaparisista mentions (46. 3, 6) as last verse of the 
Samaveda the last but one of the pirvarcika (viz. Sv. I. 584). 
Convinced by Oldenberg's strong arguments, I thereupon proposed 
to formulate the facts thus: that from the oldest times on the chanters 
must have had at their disposal a certain collection of tristichs and 
pragáthas, that served them at the soma-rites for chanting after their 
melodies; that this collection might have been the fore-runner of the 
uttararcika as it is known to us now-a-days. Oldenberg himself, 
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who wrote: ‘möglich ist es natürlich, dasz, als das Purvarcika 
redigiert wurde, ein Kanon der Agnistoma-liturgien schon fixirt war,” 
did not materially differ from my view. 


The study of the Br&hmanas and the kindred texts has now 
suggested to me a hypothesis, that perhaps may throw light on 
this difficult question. To state it directly at the beginning of my 
argumentation, this is my hypothesis: the author of the Brahmana was 
n o t acquainted with our uttararcika, it did n o t exist at his time, but 
the chanters drew the verses they wanted, 
directly from the Rksamhit4, and the uttarárcika was 
composed in later times, in order to have at hand, in the regular 
order of the sacrifices, the verses that were wanted. 

The facts, on which this thesis is based, are the following. 

l. It is expressly stated (see the translation of Pafcavimsa- 
bráhmana IV. 4. 1, sqq. with my notes) that in à certain case a great 
number of verses had to be taken directly from the Rksamhita. That 
the word used here by the three sütras: daéatayisu (Sayana periphrases 
dasatayyam) means “in the ten books of the Rksamhita,” is proved by 
a sentence in the Nidànasütra (II. 11, see note 4 on Pajic. br. VIII. 8. 
26) daéatayenadhyayena as contrasted with ib. II. 2: chandasenadhya- 
yena, which must signify: “a chapter of the Samavedasamhita.” 
This presupposes for the chanters the acquaintance with the Rksamhita 
or at least with a part of it, from which their verses were to be taken 
directly. 

2. The expression sambharya to denote a complex of verses to be 
taken from different parts of the Veda occurs thrice in the Bráhmana: 
XI. 1. 5, XVI. 5. 11 and XVIII. 8. 8. This expression is simply 
incomprehensible from a Sümavedistic standpoint, because in the 
uttararcika they are given as a whole, all after one another, but from a 
Rgvedistic standpoint they are truly sambharya’s. 

3. From the passage in the Brahmana IV. 2. 19, where a jarabo- 
dhiya-siman is mentioned, to be chanted on SV. I. 25 (=I. 733-735) 
it seems right to infer, that the uttararcika was later than the 
Brihmana. If this is true, the Brahmana cannot but have taken his 
verses directly from the Rksamhità. The compilator of the uttararcika 
may have inserted this triplet, because it occurred in the Bráhmana. 

4. See also the notes on the Brahmana XI. 7. 3, XIV. 1. 9. 

There can, however, be made several objections to this hypothesis. 
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In the first place, the verses as cited in the Brahmana diverge in not a 
few cases, more or less, from the reading presented in our Rksamhit&. 
But it is a fact that, when the author of the Brahmana quotes from the 
Rksamhità in general, his citation mostly contains one or more corrup- 
tions (see the Brahmana I. 2. 9, I. 7. 6, IX. 2. 22, XXIV. 1. 9). In one 
case a change in a verse of the Rksamhità can be proved to be caused 
by the ritual (see the note on XI. 5. 1). Elsewhere a divergence from 
the Rkverse may have been caused by its siman-reading (see XIV. 6. 4). 
So the variants may be caused by slovenness, but in part they could be 
explained by the surmise that our Brahmana presupposes a recension 
of the Rksamhita different from the one known to us (see note 1 on 
VI. 10. 14). That some verses are found in the arcika but not in our 
Rksamhità might be explained by the conjecture that our Rksamhita 
once contained more verses than it now does in its present 
recension (see note 2 on VIII. 1. 1, note 1 (end) on XII. 13. 22). But 
I am not able to remove all the difficulties that seem to move against 
my hypothesis. I draw the reader's attention to the puzzle contained 
in VIII. 8. 26, SV. 1I. 62 as against RS. VIII. 95. 9 (here perhaps we 
might guess that the compiler of the uttarárcika changed the Rk- 
verse so às to bring it in aecordance with the Brahmana.) A weighty 
argument against the hypothesis might be drawn from XII. 1.9, 10, 
XII. 7. 9, 10, XIII. 1. 10-12, XIII. 7. 8-9, where the terms pentastichs, 
decastichs and so on, are used. We may ask here: “how could we 
know which verses are intended, unless it were supposed that the uttara- 
rcika existed at the time when the Bráhmana was composed ?” But 
perhaps the author of our Brihmana allowed here a free choice, whilst 
in later times the compiler of the uttararcika fixed these verses prob- 
ably in accordance with the Jaiminiyabráhmana, which, as far as I have 
ascertained, states by citing their opening words, which verses had to be 
employed. Another difficulty is presented by the passage XIII. 1. 1 as 
compared with 1:5. 5. 

Although, then, all is far from certain, I suppose that now we may 
with some measure of probability propose the following development of 
the oldest Sámavedioc literature. 

The chanters were acquainted with the Rksamhità, at least with 
certain parts of it. From this text they took their verses ! and on these 
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1 Cp. Oldenberg in the Journal of the German Or. Soc., Vol. XXXVIII, page 
441: “der Rigveda ist zugleich der àálteste Samaveda,’’ but read in the context 
this assertion is not equivalent to my hypothesis. 
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they chanted the lauds at the sacrifices of soma. In order to facilitate 
the study and memorization of this material, a double registem was 
composed, one of the melodies and one of the verses, on which 
the melodies were chanted. The first register they arranged so, that 
each time only the first verse of a tristich or a pragatha was taken up, 
and this verse was considered as the bearer of the inelody. To this 
collection were added sámans of a different kind, that had to be 
chanted by a single Chanter at other occasions. In this manner two 
books of songs, two gánas, arose: the one to be studied inside the 
community: the gramegeyagana, and another to be studied in the 
forest, outside the community: the aranyegeyagáüna ; this book com- 
prised those simans that were the most holy (dangerous). Besides 
these song-books arose at the same time the second register: the 
arcika (the later purvarcika) and the franyaka. Thereupon a Brāh- 
mana originated. Based on this Brahmana the Arseyakalpa was 
composed by Masaka, who described minutely the sacrifices of soma, 
but omitted the ten-day-rite, because its detailed description was 
already given in the chapters 10-15 of the Brahmana. Based again on 
these two books the srautasütra was composed (that of Làtyàyana- 
Drahyayana). Then only the uttarárcika was compiled, which contain- 
ed the verses of the Rksamhita, arranged in their regular order, so as 
thev were to be used in the sacrifices. Now, if à Chanter knew by 
heart his two gánas and if he knew which verses ought to be adhibited 
in any rite, he could bring about all the changes that were necessary for 
adapting a melody to a given triplet or pragatha. These rules for 
adaptation were then fixed and systematically arranged in a special 
book: the Puspasütra. But, in order to have at hand for immediate 
use the sámans so as they were to be adapted according to the rules of 
the Puspasütra, two more books were composed: the adapted song- 
books: 1. the ühagàna and 2. the üharahasyagàna (called by abbrevia- 
tion uhyagàna). The first contains ready made for sacrificial use the 
simans in their regular order resting on the gramegeyagana, the second 
those that rest on the aranyegeyagéna. ‘This is according to my view 
the history of the oldest Sàmavedic texts !. 


res ——————————— P IRR 


1 The material on which rest'for the greater part the above given considera- 
tions and conclusions is found in the paper of Oldenberg in the Journal of the 
* 


German Or. Soc. (Vol. XXXVIII); in a paper: ‘‘ De Wording van den S&mavedà ” 
(Versl. en Meded. der. Kon. Ak. v. Wetensch. Afd. Lett. 4e R., Deel IX); in my 
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Chapter 111. On the Paficavimsabraéhmana 


“1. The relation between the Paficavimsa- 
brahmana and the Jaiminiyabrüáhmana. 


Some remarks must be made, at the beginning, about the Jaimint- 
yabrahmana. 

The Vedic texts themselves and their commentaries contain a 
great number of citations drawn from a Satyayanibrahmana or a Sa- 
-tyayanakam !, and it has been remarked that the great plurality of these 
citations occurs in the text known to us as the Jaiminiyabrahmana. 
But all the citations from the Satyayanaka are not found literally in the 
Jaiminlyabrahmana, and some of these have n o t at all been traced in it. 
It is, therefore, probable, that the two Bráhmanas, though, on the whole 
agreeing, were not wholly alike. Perhaps the original Satyayanaka, 
which is lost to us, was taken over by the Jaiminiyas, either a part 
or the whole of it and amplified with other passages. 

Now, the Jaiminiya and the Tándyamahábráàhmana have much 
material in common, which is to be expected a priori, as they treat of 
the same matter: the rite of the Sáman.-chanter and his assistants. 
They both contain the description of the Gavamayana (the sacrifice 
lasting a year long), the prototype (prakrti) of a one-day-rite (ekáha), 
the detailed description of the ten-day-rite whioh has its place at 
the end of a sattra, the description of the various one-day-rites (ekahas) 
and of the ahinas (sacrifices of more than one and less than twelve days). 
Peculiar to the Paficavimsabráhmana are the contents of the first three 
Chapters, for which see below, $ 6. But, although the contents of the 
two Bráhmanas are, on the whole, similar, the two books differ widely 
with regard to their diction: the Jaiminiyabrihmana is much more 
prolix, whilst the Paficavimsa gives only what is strictly necessary and 
often so sketchily that the myths or legends found in it are sometimes 
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Introduction to the Jaim. br. (Indische Forschungen 2. Heft, 1907, Breslau); 
in Oldenberg's review of this work in G. G. A. 1908, No. 9; in the author's review of 
Simon's Puspaaütra (D.L.Z. 1909, No. 30); in & short notice in the Journ. of the 
Germ. Or. Soc., Vol. LXII, page 347 and in a notice in the Vienna Journal (W. 
Z. K.M.), Vol. XXII, page 436. 

1 See on these citations my paper : “Over en uit het Jaiminiyabr&hmana," in 
Versl. in. Meded. der K. Ak. van Wetensch. 5e Reeks, Deel. I, page 5 sqq. The 
colitents of this paper, which is written in Dutch and therefore inaccessible to 
many scholars, are here repeated in & somewhat abbreviated form. 
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hardly comprehensible. It is as if the author presupposes that these 
myths or legends are known to his readers. This may be caused ejther 
by the fact that there was current a certain cycle of legends and myths, 
or that the Paficavimsa borrowed them from the other Bráhmana: the 
Satyadyani- or the Jaimintyabrahmana. In the latter case, the Jaimiulya 
must be the older of the two. Now, are there any facts that may make 
this last possibility plausible ? 

An investigation of this matter must rest on two considerations : 
(1) on the linguistic facts and (2) on the ritualistic facts, i.e. the 
contents. 

A. The linguistic facts. 


In the Paficavimsabrahmana we find constantly the locative of 
stems in -n with the case sign -1: aimant, carmani, ahani, sumam ; once 
only diman in aiman dhaite, at the side of Gtmany adhatta IV. 1.15. In 
the Jaiminiya, on the other hand, the locatives in -n are preponderant ; 
sporadically we find a form in -2 (rajani II. 25, varmani II. 405, vars- 
mani II. 376). 

In the Paficavimsa we find without any exception as ending of the 
nom. plur. of stems in -? the classical ending -yah, whilst the Jaiminiya 
in this case has mostly the vedic ending -ih; compare yavatyah.. 
tavatyah of PBr. IV. 2. 7 with tavatth of JBr. 1I. 377; visnumatyah 
XIII. 3. 1 as against visnuvatih III. 01; pratnavatyah XI. 1. 2 against 
pratnavatih Il. 12; purodasinyah X XI. 10. 10 as against purodasinih II. 
287; apriyah XV.8. 1 against Gprih; pravatyah X1. 6.1 against pravatih 
II. 16; pasthauhyo garbhinyah XVIII. 9. 21 as against alae II. 
203, 204 !. 

The accusative of stems in -u is (anim in PBr. XII. 12. 3 as against 
the older vedic form tanvam of JBr. III. 82, 178. 

Classical is the form asthini of PBr. 1X. 8. 1, 13 as against asthani 
of JBr. I. 252, 345, 347. 
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1 No criterium of posteriority or priority is provided by the regular occurrence 
of the ending -yàh of the gen. -abl. sing. from stems in -à, -7, in the PBr. as 
against the ending -ai (-yaz) in JBr., see Acta Orientalia Vol. V, page 51. Nor, as 
far as I see, can a criterium of this kind be found in the occurrence of datives from 
stems in -7, such as gatyat,PBr. XI. 1. 15, arietya? XVI. 10. 10, prabhütyai XI. 
10. 19 as against the ending -taye which is regular in the JBr.—On anuvyam of 
PBr. X. 3.2 as against anuyuvam of the Jaim. br. ep. my Introduction to the 
edition of the Kanviya Satapathabrahmana, page 51. 
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In the PBr. we meet with yuvdm (XXI. 1. 1), the classical nom. 
dual, whereas the JBr. presents throughout in such cases the older form 
in -am. 

The vedic pronoun tva occurs several times in the JBr., and per- 
haps but once in PBr. (IV. 1. 2), though here it has become unrecogniz- 
able either through faulty sandhi or because the author of the Brahmana 
did not acknowledge this form, which perhaps had become obsolete in 
his time. 

In some verbal forms the PBr. has the younger, classical forms, 
as against the vedic forms of the JBr.: dugdhe PBr. XII. 11. 18, duhe 
the JBr. more than once; duhate of PBr. is classic, duhre of JBr. 
(four times at least) is vedic. 

The JBr. has, at least thrice, the adverb known thus far only from the 
Rksamhità osam, whereas the PBr. uses the common ksipra; cp. PBr. 
XII. 13. 23: etabhir và indro vrtram ahan ; ksipram và etabhih papmanam 
hant, ksipram vasiyan bhavati, with JBr. I. 205: elabhir và indro 
vrtram ahan ..osam eva dvisantam bhratrvyam hanty ; osam ériyam aénute 
ya evam veda. 

From the syntax one fact must be mentioned which, according to 
most scholars would be apt to prove definitely the priority of the 
Paficavimsa to the Jaiminiyabr&áhmana, viz., the use of tense for narra- 
tions; the first mentioned text using constantly the imperfect, the 
Jaiminlya promiscuously the imperfect and the perfect, though here 
also the imperfect prevails. But I am far from convinced that the use 
of the imperfect is with certainty to be regarded as pointing to an older 
stratum of language. 


B. The ritualistic facts. 


From the ritual two facts may be adduced which seem to prove 
that the Paficaviméa is later than the Jaiminiya. In the description of 
the mahávrata-rite we meet in more than one Bráhmana a barbaric 
rite, based on animistic views, that an inhabitant of Magadha and 
a courtezan should copulate. This rite is ordained in the JBr. (Il. 
404), but it does not ocour in the Pajicavimsa, whilst in the 
Sánkháyanaérautasütra (XVII, 6. 2), which is one of the younger texts, 
it is expressly stated that practices of this kind are obsolete and must 
be disregarded. In the description of the Gosava the JBr. (II. 113, 
see ** das Jaiminiyabrahmana in Auswahl," No. 135) has some prescrip- 
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tions that are most barbaric; these are n o t found in the Pajicavimsa 
(XIX. 13). Further, it is rather striking, that nowhere in the PBr. 
are the ekáha-rites, that may be used for abhicara, mentioned, whilst 
the JBr. deals fully with them. Perhaps the author of the PBr. found 
these rites too barbaric. In one passage of the JBr. however (II 
112, see ‘Over en uit het Jaimintyabráhmana page 26), a certain quasi- 
mytb is laid in the mouth of a certain Tandya, and this quasi-myth 
is found in the PBr. (XX. 3. 2), though in not precisely the same words. 
The question is: can by this Tándya be meant the author, to whom 
our Paficavimsabrahmana, which is called also Tandyamahadbrahmana, 
is attributed ? To me, at least, this conclusion does not seem urgent, 
for in the Satapathabrahmana (VI. 1. 2 25) a Tandya likewise is 
mentioned, who is cited as an authority for a certain detail in the 
agnicayana, a matter alien to the department of the Chanters. More- 
over, in the passage of the PBr. we note a certain inconsistency : 
where the JBr. has :$ana deva, i.e. Rudra, the PBr. has instead of 
this deity the vióve devah, but the siman by means of which Prajapati 
through this deity seeks to retain the cattle, is in both texts the 
margiyava, the sàman that elsewhere in PBr. (XIV. 9. 12) is brought 
into connection with Rudra. Could it possibly be that the author of the 
PBr. had in his mind the passage found in our JBr. and that he took 
it over, replacing the god Rudra of whom he stood in awe, by another 
deity, but, inconsistently, retaining the sàman ! 

The conclusion at which I arrive, not, however, without some 
hesitation, is that the Jaiminiyabrahmana (or the Satydyanibrahmana, 
which must have been so closely related to it) must be older than the 
Paficavimsabrihmana and that the author of the last mentioned work 
must have been acquainted with the Brihmana of the Jaiminiyas, 
However, we must always bear in mind that the whole of the JBr. has 
not yet been fully examined. Further proofs pro or contra could only 
be furnished by a thorough examination of this so bulky work, for which 
the time is not yet ripe. 

$2. The Paficavimsabrahmana and the vedic 
texts outside the Sámaveda. 

Some passages seem to prove convincingly that the author of our 
Brahmana has been acquainted either with the Kathaka or with the 
Maitr&áyanisamhità or with both. See the notes on XVIII. 6.9,10,27 
and especially on XXIII. 16. 12. 


xxli INTRODUCTION, CHAPTER III, § 2-3. 


Whether the ritual of the Kauthumas agrees more with that of the 
Aitareyins or with that of the Kausitakins is still a matter to be in- 
vestigated. 

Of the Sütras it is certain that Apastamba (with Hiranyakesin) leans 
on our text, as well as does Katyayana in his s$rautasütra. These two 
texts have taken from the JBr. their description of the ek&has and 
ahinas. The arrangement of the gavamayana, designated by Apastam- 
ba (XXI. 16. 5) as tandakam, agrees with that of the Kauthumas (see 
their Arseyakalpa). 

83. The Paficavimsabr&ahmana and theSam- 
hità of the Kauthumas. 

In two instances the Brahmana deviates from the Samhita to 
which it is said to attach itself. We read (XI. 4. 4) the verse indram 
girbhir havamahe, whereas the Arcika (I. 236— II. 86) and the Rksamhita 
(VII. 76. 5) read indram girbhir navamahe. The second instance is found 
XV. Ll, where we meet with the reading akrant samudrah parame 
vidharman as against the tradition of the Arcika (T. 529 —II. 603) and 
he Rksamhitaà (IX. 97.40) akrant samudrah prathame vidharman. In 
he last instance the Arseyakalpa (see my edition, page 214) sides with 
he Brahmana; the first instance is uncontrollable in the Arseyakalpa, 
»ecause the variant does not occur in the first pada. The Nidánasütra 
see note 1 on XI. 4. 4) acknowledges these variants. Iam at a loss to 
*xplain this fact satisfactorily. There seem to be two possibilities: 
either the Paficavimsabrahmana refers to.a Rksamhità slightly different 
from the one known to us, or its author substitutes arbitrarily another 
reading to that of the Arcika (or of the Rksamhità), in order to facili- 
tate his explanation. 

All the chants, all the sáàmans, mentioned in the Paficavimsabrah- 
mana occur in the two oldest ginas. But it is not always an easy task 
to identify them, because often more than one sáman goes under the 
same name. Therefore, we have to compare the üha- and the ühyegüna 
to state with certainty in such cases which siman is meant by the author 
of the Brihmana. But if the present reader is not able to point out in 
every case the sáman intended by the Bráhmana, this is partly his own 
fault, because the Brahmana (without the help of these ganas, which are 
proved to be later) itself contains some prescriptions that are of value to 
identify thes&ámans. For instance we learn from XII. 11. 26, XIII. 5. 28, 
XIII]. 11. 24, etc., that the pavamana-lauds must end in a nidhana (i.e. 
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a sáman with a nidhana), that in other cases (see XIV. 11. 39, XV. 

5. 37) these lauds must end in ida (i.e. a sáàman with the word ida at 

the end). Another kind of criterium is that jamitvam or “ sameness ” 

(on this see note 2 on VI. 2. 5) must be avoided. Thus for instance in 

the normal Agnistoma the chants of the midday-pavamina-laud are: 
the àmahtyava ending in nidhana, being nidhanavat, 

the raurava ending in ?dà, being aida, 

the yaudhajaya being antarnidhana and trinidhana, 

the ausana being svara. 

Whenever three simans are chanted on one and the same tristich, 
the first must be aida, the second svara, the third nidhanavat. By 
noticing these and similar restrictions (as they are given for instance X. 
6-12) it must be possible to identify the samans even without the help 
of the last two ganas. Sometimes the comparison of the Jaiminiva- 
bráhmana helps us to state which saman is meant, see e.g. the notes 
on IX. 2. 5 and IX. 2. 10. 

$44. The Brahmana and the Arseyakalpa. 

Masaka, the author of the Arseyakalpa, starts his detailed des- 
cription of all the verses and the samans, to be used at the different 
rites, with the prescriptions of the Bráhmana ; where this authority failed 
him, he had a free hand and partly perhaps took notice also of tho 
data furnished by the Jaiminiyabrahmana. As the detailed description 
of the ten-day-rite was already contained in the Chapters VI—IX. 2 of 
the Bráhmana, Masaka omitted it. But, though Masaka follows in the 
wake of the Bráhmana, there are a few discrepancies to be noted. The 
Bráhmana (IV. 6. 6) states expressly that as opening tristich for the 
visuvat-day must be taken the verses beginning vīyo éukro ayami te 
(SV. II. 978—980), but the Arseyakalpa (Il. s. a) takes a different 
tristich, perhaps because anustubh-verses in the out-of-doors-lauds 
seemed to him anomalous, ep. the Bráhmana l. c. 8. A second case of 
disagreement between, the Bráhmana and the Arseyakalpa is found 
PBr. IV. 2. 10 (see note 2 on IV. 2. 14), where for the brahman's 
ukthastotra the traikakubha is prescribed, whereas the Arseyakalpa 
(I. 1. 6, end) gives the saubhara. I cánnot account for this discrepan: 
cy, but it has been noted by the author of the Nidánasütra, who gives 
&certain reason why the traikakubha is to be replaced by the sau- 
bhara; he regards these simans as optional. The third case is PBr 
XXT. 11. 3. b, where for the ahina called ** Vasistha's four-day-rite" the 
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two janitrasimans are ordained ; this is passed over in silence by Masa- 
ka (VII. 6). Here it is the Sütrakàra, who remarks, that either these 
samans are optional, because the ÁrseyaKalpa does not prescribe them, 
or that they may be applied on the fourth day. 

$5. The Brabmana and the Srautasütra. 

With regard to the relation between the Briahmana and the Sutra 
of Látyayana there is one puzzle. The Brahmana (I.4. 1) contains 
a certain formula: adhvanam adhvapate, etc. About this formula the 
Sütrakara (Láty. IT. 3.1, Drahy. IV. 3.1) remarks, that in case the 
Chanters apply the formulas of the Raurukins, they should address 
the sun with this formula. Now, according to the Sütraküra this 
formula is the first of a whole set. Here lies the puzzle! It is not 
probable that the Brahmana, when it gives this mantra adhvanam 
adhvapate, implies equally all those other formulas given by the 
Sütrakára after that which begins adhvanam adhvapate. This we 
must infer from the Jaiminiyabrihmana, where this same formula 
occurs and immediately after follows the upasthana of the dhisnyas 
with samrad asi, etc., just as in the Paficavimsabráhmana. Dhanvin in 
his commentary on Dráhyàyana designates the wpasthana with the 
formulas adhvanam adhvapate, etc. as belonging to another sakha: 
éakhantariyam upasthanam. How this is to be explained I fail to see. 
In Gobhilagrhs. III. 2.7 a passage is quoted from a Raurukibrahmana, 
and Ruruki is enumerated among the ten pravacanakartarah, which 
probably means: ** composers of a Brahmana.” ! 

$6 The composition of the Paficavimsa- 
bráhmana. 

The Br&hmana proper, which begins with Chapter 4, is preceded 
by three Chapters, of which the first is certainly not a Brahmana 
but rather a kind of yajussamhita, a collection of formulas in prose 
which are muttered by the Chanters on different occasions during the 
sacrifice of soma. For several reasons it seems probable, that this 
Chapter was composed later than the Brahmana, for, if this Chapter 
had originally formed a part of the Br&hmana, it would not have been 


aret tt apo tr gi qe tita or ri ABI MPs CATERED SECA FAN eA 


—À 


—————— a — aa e 


l'The ten are, according to the Gobhilagrhyakarmaprakaéikà page 113: 
Satht, bhallavi, küllaei, tandya, vreanaka, ruruki, samabahu, agastya, baskaáirae, 
and hühü.—The exact meaning of pravacana is not wholly certain, cp. Hillebrandt 
in Gott. Gel. Anz. 1903, page 948 and Winternitz in the Zeitschrift f. d. Kunde 
des Morgenl, vol. XVII, page 290 sqq. 
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necessary to repeat these mantras without abbreviation, as is the case 
with PBr. VI. 5.3 as compared with I. 2.4; VI. 6.106,17 as compared 
with I. 2.9; VI. 7.2 which is identical with I. 3.2 and VI. 7.6 which is 
the same as I. 3.1. Moreover, there is one yajus (I. 2.7) that occurs in 
the Brihmana itself (VI. 6.7) but with a variant: punantu instead of 
sammrjantu. See also note 2 on VI. 6.17. One more fact may be 
adduced to prove that this yajussamhita did not originally belong to 
the Brahmana. It has already been observed (see note 1 on page XIX) 
that the Paficavimsabrahmana never uses the dative instead of the 
genitive-ablative form of stems ending in à, 71, 4. Now, in the first 
Chapter (I. 5.10) we meet with the yajus: deksdyai varnena prajapatis 
tva yunaktu. If this mantra belonged to our sikh’, it would have 
run: diksaya vggnena, etc. 

The reader’s attention may be drawn to a curious reading in 
this first Chapter (I. 2.1) beginning: yunaym: te prthivim, etc., not 
yunajmi ; a verse taken from the Rksamhita (IIl. 2.12) we find at 
I. 7.6 cited with the words: samanam ayman paryeti, not ajman. 
These are not misprints, as Bloonfield’s concordance would make 
us believe, where the citations are given with ywnajm? and ajman. 
That it was the original, though faulty reading of our text, is proved 
by the Leyden manuscript, by the citation in Laty. I. 9.11 and by 
Sayana’s commentary : yunaymi yakaras chandasarthah, yunajmity evam 
éakhantarapathah. This other sakha is then probably that of the 
Ranayantyas: the commentator of Masaka, Varadaraja, who was a 
Ranayaniya, cites the formula with yunajmi. 

The second and third Chapter of our Bráhmansa describe the 
manner in which the various stomas are to be formed, see the intro- 
ductory note on the translation of these Chapters. The Jaiminiya- 
bráhmana has nothing corresponding to this description of the vistuti’s. 

The rest of the Bráhmana, the Bráhmana proper, agrees in the 
main, as to its contents, with the Jaiminiya. In the treatment of the 
ten.day-period the PBr. differs from the JBr. In our Brahmana 
firstly the verses are explained which are applied in each part of 
the sacrifice (first of the bahispavamana, then of the ajyalauds, then of 
the midday pavamànalaud, then of the prsthalauds, then of the arbha- 
vapavamanalaud, then of the yajfiayajiiya) and then the sàmans to be 
chanted on these verses are treated. The JBr., on other hand, treats 
firstly of the verse and, after each verse, of the saman belonging to ib. 
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$87. Thename and author of the Bráhmana. 

There is in the Paficavimsabrahmana itself not the least evidence 
that the name of its author was Tandya. The tradition which ascribes 
it to this sage is corroborated by such passages as the one quoted 
above (in § 1.b of this Chapter) from the Jaiminiyabrahmana: tad u 
hovaca tandyah, and such as Apastamba srs. XXI. 16.5, 14 where 
our Bráhmana is cited as tandyakam. That Tandya in later texts was 
considered as one of the composers of a Brahmana of the Samaveda 
has been noted above (note 1 on page XXIV). Latyüyana VII. 10.17 
mentions a puranam tandam, “an old Tándabráhmana"; this book, 
about which nothing can be said, must have been different from 
our Tandyabrahmana, because Latyayana, when citing this authority, 
simply uses the expression: ‘the Brahmana.’ Ogg, Brahmana is 
designated by Agnisvamin on Laty. VI. 9.1, as bé ean by 
SAyana on RS. VII. 32.1 as tandakam. In the list given at the end of the 
Simavidhanabrahmana it is said that this Simavidhanabrihmana was 
handed down by Báüdaráyana to Tandin and Satyayanin. Here then 
we have a slightly different name, which is found also in the plural 
tandinah to designate the adherents of this sikha of the Samaveda. In 
the list of teachers of the Sámaveda found in the Vamsabrahmana, 
we meet with Vicaksana Tandya. 

88. Linguistic peculiarities of the Pafica- 
vimsabrahmana!. 

a Phonologic and morphological peculiari- 
ties. 

Of the accentuation which, according to Indian tradition, must 
have been of the same kind as that of the Satapathabrahmana? there 
is no trace; the two Leyden manuscripts that have been compared by 
me for the constitution of the text, have no trace of any accent. 

Sandhi.—We have already remarked that it is uncertain 
whether in t@sa@m tvevabruvan (IV. 1. 2) we have to see a case of irregu- 
lar sandhi (tva(h) eva abruvan) or the words tasam tu eva abruvan, as 
Sáyana does. Against the latter explanation the simple partitive 
genitive seems to plead, the first is made acceptable by the parallel 
passages from the other Bráhmanas. 
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1 Cp. also Chapter III § 1. a. 
2 See page 9 of my Introduction to the Kànviyabráhmana. 
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An instance of Rgvedic sandhi is found VIII. 9. 21: vicicchidivam 
amanyata, where the Leyden manuscript has the preferable reading 
vicicchidivaih. Noteworthy is the sandhi in abhy u tw sunvanti (V. 
10. 6), cp. Wackernagel, Skt. gramm. Vol. I, § 207. 6. 

Noun-inflexion.—It has been remarked above (page XIX, 
note 1) that nowhere does the Paücavimsabráhmana use the dative of 
stems in d, ?, à with a genitive-ablative function. 

The dative of nouns on £? is never taye, but always (with one excep- 
tion, oceuring in a formula, IX. 4.6), tyai : gatyat XI. 1.5, aristya? XVI. 
10.10, prabhütyai XI. 10.19, avaruddhyai IT. 5.4, samastya? II. 6.2, 
astrtya? II. 10.5, etc. 

For the locative of nouns in n cp. above page XIX. 

Striking is the locative jyotau XVI. 10.2. 

Note the nom. pasustha (not °sthah) XVIII. 6.26. 

The instrumental of ahan is nowhere ahobhth or ahabhik but 
throughout (XV. 2.3, XV. 5.9, XV. 7.6, XVI. 10.3) aharbhih. 

Grammatically wrong is vilomanak, adjective to ratrayak XXIII. 
19.11. 

Verbal-forms. Remarkable aorists are adhinvit IV. 10.1, 
ajyasistàm XXI. 1.1 (also in JBr.) and abhyartidhvam VII 8.2; 
Bohtlingk (Petersb. Dict. “in kürzerer Fassung," Fasc. I, page 110) 
would correct abhyarthidhvam ; he connects it apparently with abhyar- 
thayate ; we seem right in deriving it from abhyrtiyate. 

Conjunctives are not rare. I noted dhinvat, vrécan, jayat, stavatat, 
ucyatar, vyavan, rechat, dusat, pranayan (IV. 10.1, VI. 5.12, VII. 2.2, 
VIII. 9.21, IX. 1.16, VII. 1.9, VIT. 5.6, VITI. 2.10, VIII. 8.1). 

Infinitives other than in tum: nirmrjah II. 2 3, mirdahah Ii. 17.3, 
pratisthapam XII 4.11, praisam XIV. 4.7. Probably handed down 
faulty is naéaknod utpatat VII. 7.17 (in stead of utpatam *). An infinitive 
with a privans is found X. 4.4: asvaptum, an inf. abl. is found XIX. 9.5: 
apratisthatoh. 

b. Syntactica! peculiarities. 

Cases. Unheard of and strange is alam construed with the 
genitive instead of the dative: yo 'lam prajayah san prajam na vindate 
XVIII. 5.9 This abnormal construction is probably to be explained in 
the following manner : our Bráhmana is consistent in using the genitive of 
a- and &- stems, where many of the other Brahmanas (especially the JBr.) 
use the dative. Our author seems to have a certain aversion for this 
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case form in ?^aáya; and substitutes here also the genitive. Equally 
striking and irregular is the dative dependent on mimamsate: tasmat 
jatayamimanhsanta XII. 10.15, as against the usual locative which occurs 
XXIII. 4.2. Probably the locative in tasmin natisthetam (VII. 6.11) 
has the same value as the dative. The genitive with udbhinatt; XVI. 
16.2 is noteworthy. That an accusative of object may be governed by 
a noun, appears from XI. 6,5: anurüpa enam ; I found a similar con- 
struction in JBr. III. 111: agamuka enam. Whilst as a rule the other 
Bráhmanas construe síauti, stuvantz with the locative, our Brahmana 
uses the instrumental. Among the numerous instances I find only 
once the locative (marutvatisu stuvanti, IX. 7.2). Two instances of 
elliptic duals, although one of them occurs elsewhere as well, may 
be noted: imau dvadasau masau IV. 1.2 and prajapatiá ca vasatkaras ca 
trayasirithéau VI. 2.5: “the eleventh and twelfth month,” “ Prajapati 
and the Vasat are the 32nd and 33rd.” 

Tenses ofthe verb. That in the Paficavimsabrahmana the 
imperfect tense is used for narration, has already been remarked (see 
Chapter ITI, $1, a, end). Thrice the present tense seems to be used for 
narration IV 10. 7, XXIII. 1. 5, XXV. 3. 0. To the perfect forms 
usually with strong syllable of reduplication to denote a present 
tense (in the manner of the Greek perfect), which are mentioned 
by Delbrück in his Altind. Syntax, page 297, belong a@naée (seven 
times), didaya X 5. 2, XIII. 11. 28, XV. 2. 3, dadhara X. 5. 3, X. 3. 13, 
XXII. 28. 6, bheje XX. 16. 1, upadadyée (with the regular redupli- 
cation) XXV. 12. 5. Instead of the imperfect amimamsanta XII. 
10. 15, we would expect the present tense. The same can be said 
about vyauchat XVIII. 9. 8 as contrasted with the present tense 
of the Maitrayanisamhita. On the contrary we expect instead of 
the present tense sambharanti of IV. 10. 7, the imperfect. A few 
times our author uses the aorist, which can be rendered by our 
present tense and which is so common in Maitr. Samh. (cp. Delbrück, 
Altind. Syntax, page 287), see VI. 9. 2, 3; VIII. 9. 7; XVI. 11,2; 
XXII. 9. 5. 

The use of tévara. Finally some remarks must be made 
about ?évara. It is used regularly II. 2. 3: slaksneva tu va iévara 
pasin mirmrjah, VII. 7. 5: tévaram vai rathantaram udgatus caksuh 
pramathitoh and XVI. 15. 9: ióvaro yajamano "pratisthatoh. But in 
two passages, as has already been remarked by A. Weber (Indische 
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Studien, Vol. IX, page 279) we find abnormally závara, refering not 
to a femininum: sa 2svara papiyan bhavitoh IX. 10. 2; here the 
manuscript of Leyden reads as the printed text. The other passage 
is tóévarermü bhavitoh IV. 2. 10, t.e., 2svara (fem.!) irmã (nom. pl. 
masc.) bhavitoh. We would be tempted to accept an irregular sandhi : 
zévara(h) irma bh., as the passage quoted by Sayana from the Satyayani- 
brahmana (which is identical with Jaim. br. II. 378) has: trma iva va 
esa hotranam yad acchavako, yad acchavakam anu samtisthelerma iva 
tustuvanah syur iti, But that in Pafic. br. s$vara, fem. sing., may 
be correct, though difficult to explain, is proved by the first passage 
cited (IX. 10. 2). 
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THE BRAHMANA OF TWENTY FIVE CHAPTERS. 
First CHAPTER. 


(The Yajussamhità.) 
I. 1. 


l. ‘A great thing thou hast announced unto me, (a thing of) 
splendour thou hast announced unto me, (a thing of) glory thou hast 
announced unto me, (a thing of) honour thou hast announced unto me, 
enjoyment thou hast announced unto me, all thou hast announced unto 
me, let it succour me, let it enter into me, may I enjoy it’}. 


1 Ap. érs. X. 1. 4, except the words kiptim me 'vocah, is identical; still more 
extensive is the formula according to Baudh. érs. II. 9: 38 15-19. The formula 
of the Jaiminiyas is different, see Jaim. árs. 1. 1: 1. 2. This Yajus is muttered by 
the chosen priest, the Udgātr, when the Somapravaka, the person who announces 
the Soma-feast to the priests who are to function, has made his announcement, 
see Lüty. I. 1. 19, Drahy. I. 1. 10, Caland. Henry, |’ Agnistoma, § 6. 


2. ‘Let the God go unto the God, let Soma go unto Soma, along 
the path of right’ !. 


1 Cp. Ap l c. 6, Baudh. l. ce. According to Laty. I. 1. 20, 21, Drāhy. I. 1. 22, 
23 these words are spoken by the Udgatr either on the day on which the Soma 
is brought or on the day which immediately precedes the Soma-feast proper, 
when he goes to the place of sacrifice, making, on leaving his home, first a few 
paces in northern direction, even if the place of sacrifice might be situated in any 
other direction than the north of his dwelling, cp. € (aland)-H (enry), 831a. ‘The 
God goes unto the God'is said, because the Udgatr is the earthly representant of 
the God Parjanya.’ 


3. Leaving behind what is amiss’ !. 


1 According to Laty. I. 1. 22, Drahy. I. 1. 24 he has to mutter these words after 
he has gone far (düram vrajitva), i.e. after he has gone over a certain longer 
distance from his dwelling, because in this case it is possible that he might tread on 
some inauspicious place: tadaénim aprayatadesübhikramanady avarjaniyam syat, 
thus the commentator Dhanvin. 


4. * Badvan by name art thou, the way along which Soma goes; 
may I come unto Soma’?. 


1 According to Laty. 1. 1. 24 and Drahy. I. 1. 25, he has to mutter these words 
after he has taken the path which leads to the sacrificial ground. The meaning of 
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badvan is unknown. Ap. (X. 1. 5) has padvü and thus also one MS. of the text of 
Drühy&yana end the commentator on it. According to Saéyana it is to be derived 
from the root bad : sthairye and means * solid, firm '. 


5. ʻO ye Fathers, bhüh! O ye Fathers, bhüh! O ye Fathers, 
bhith ' !. 

1 According to Laty. I. 1. 24, Drahy. I. l. c. this formula is to be muttered 
by the Udgàtr when, being about to enter the mahávedi, he treads on its northern 
border, whilst looking southward (towards the region of the deceased, the Fathers). 
Equally Àp.1.c. 7. The yajus is repeated thrice because the Fathers are threefold: 
father, grand-father and great-grand-father (Commentary). 


6. ‘O manly minded one! may I, lifting on high, look on thee 
that art lifting on high ' !. 

1 According to the Sütrakàras (Laty. I. 8. 1, Dráhy. II. 4, 1) the Chanters have 
to mutter this formula whilst the Adhvaryu erects the sacrificial post destined for 


the binding, of the animal victim, cp. Schwab, das altindische Tieropfer $ 43, C. H. 
$ 106 f. 


t 


7. “Through elay soft (art thou), the ford of the Gods, the vedi 
art thou; do not hurt me” E 


1 The Sütrakáras (Laty. I. 9.2, Drahy. III 1.2) ordain that, when the Hotr has 
finished his morning litany, the three Chanters have to enter the mahàvedi whilst 
muttering thig formula, cp. C. H. 8124. Süyana seems to take mrd@ as an adjective 
of clay.’ 


8. “The head of Visnu art thou, bestowing glory, bestow glory 
upon me” !, 
1 Làty. I. 9.8,9 and Drahy. III. 1.8,9 prescribe that after the Adhvaryu 
who enters the havirdhüna-shed with the vasativari-water, the Chanters enter thia 
shed, having touched (with their right hand) the raratya. The rará(yá or rará(t is 


& kind of ornament made of grass, and fixed above the entrance of the havirdhüna 
(cp. C. H. $ 126.0). 


9. “For sap, for pith, for long life and for health " !. 
1 This yajus they mutter (L&ty. Llc. 10, Drahy. Le. 10) whilst entering the 
havirdhana-shed, cp. C. H. Lc. 


L2: 


1. “I yoke on thy behalf the earth together with Agni. I yoke 
the voice together with Sūrya. Yoked on thy behalf is the wind 
together with the intermediate region. Yoked are the three disunited 
ones of Sürya " !. 


t. 2. l.—r. 2. 6. 3 


1 Cp. TS. III. 1, 6. b: yunajm4 te prthivim jyotisā saha, yunajmi vayum 
antariksena te saha, yunajmi vacam saha süryena te, yunajmi tiero viprcah süryasya 
te. The meaning of vimrj and viprc is unknown. Sāyana (on TS.) refers to the three 
offering spoons juhü, upabhrt, sruva. Sayana (on PB.) seems to read vibhrjah 
(bharjane). On the curious yunaymi cp. Introduction, Chapter III $ 6.—According 
to Làty. I. 9. 14 sqq., Drahy. III. 1. 10 sqq. the Chanters extend, repeating this 
formula, their arms between the two shafts of the Soma cart and, without lifting 
their heals (i.e. standing on their level soles) touch with their hands the quantity of 
Soma which has been meted out for the morning pressing or, in case the Soma has 
not yet been divided, over the whole quantity of it. If they cannot reach the 
Soma, they must extend their hands only over the place and mutter the furmula. 


2. “On the seat of righteousness I sit down ” !. 


1 According to the Sütrakaüras (Laity. I. 9. 14-17, Drahy. IIT. |. 13-15 
the Chanters should then pass on and sit down behind the right (the southern) 
havirdhàna-cart, muttering this formula. Here they should mutter the verses, on 
which afterwards the out-of-doors laud (the bahispavamanastotra) will be chanted, 
cp. C. H. § 125. 0. 


3. “The vessel of righteousness art thou " !, 


1 Muttering this formula the Chanters (Laty. l. c. 20, Dráhy. |. c. 18) should lay 
hold of the dronakalaéa, cp. C. H. § 130. 


4. ‘ Of the lord of the forest (t.e. of wood) art thou, of Brhaspati 
art thou, of Prajápati art thou, the head of Prajapati art thou, the 
"surviving" vessel! art thou; here J push myself forward for the sake 
of glory and spiritual lustre ” *. 

1 See VI. 5. 1, wher itis said that Prajāpati survived the cutting off of his head : 


the droņakalaśa. 2 Muttering this formula, the Chanters push the dronakalasa 
forward, in an easterly direction. 


5. “Ye children of Marut!, dwellings of the Waters, summits of the 
mountains, swift falcons, through your voice lead Indra hither, through 
your noise expel disease. Yoked (as horses-joined) are ye, draw!” ? 

1 maruto napatah, TBr. III. 7.9.1 (cp. Ap. XII. 3. 2) has prayuto, napatarah, 
which may be a corruption of prayuto naptürah, cp. Jaim-br. 1. 79: prayuto 
napütah ; prayutah seems to be the genitive of a substantive prayut. ? The Sitra-. 
küras (Laty. I. 10.4, Drahy. III. 2. 5) prescribe (following probably the ritual of 
the Jaiminiyas: sammukhan grüvnah krtvabhimréati, JBr. I. 79) that the Chanters, 
with tbis formula, touch the pressing stones after they have been put in order on the 
leather, cp. below note 3 on VI 6. 5. 


6. “Here I push this! sacrificer on cattle (t.e. 1 make this sacri- 
ficer a possessor of cattle) and myself on cattle and spiritual lustre.” ? 
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1 With regard to the text of Laty. and Drahy., where we read imam instead of 
amum, and S&yana's remark : imam iti kesüm cit pathah, I presume that our text is 
to be read, idam aham imam yajamanam. 2 The Chanters, muttering this formula, 
push the dronakala$a forward on the pressing stones (Làty. I. 10. 6, Drahy. 
IIT. 2. 7). 


7 ‘Let the Vasus wipe thee off with the Gayatri metre, let the 
Rudras wipe thee off with the Tristubh metre, let the Adityas wipe 
thee off with the Jagati metre’?. 

1 Cp. VI. 6.7 and Introduction Chapter III § 6.—According to Laty. 1. 10.18, 
Drahy. II. 2.22 the Udgatr has to wipe off by means of the daéapavitra, whilst 


muttering these formulas, the dronakala$a, first its lower part, then its middle and, 
lastly, its upper part. 


8. ‘The strainer, O Brahmanaspati, is stretched out; surpassing 
its members thou goest around it on all sides. No creature whose body 
has not been heated and who is raw, reaches it, but the cooked ones, 
who draw, have reached it E : 

! On the meaning of the verse (cp. Rs. IX. 83.1), which is not entirely clear, cp. 


C.H. § 130. 5.—The verse accompanies the act of the Chanters, when they stretch 
the strainer on the dronakalaéa, cp. C.H. § 130. 


9.' ‘Let the clear Goddess Prayer go forward from us as a chariot 
well carpentered and swift; for my long life become thou strained, 
for my glory become thou strained. Of Earth and Sky the origin they 
know, let hear the waters that flow down. Sing thou, O Soma, here 
as Chanter, for my long life, for my spiritual lustre, tor the weal of the 
sacrificer, for the reign of so and so' !. 

1 [n this quasi-yajus are contained two Rkverses VII. 34.1 and 2. The 
ablative janitrüt which is incomprehensible has been rendered as if (as in the Rs.) 
it were janitram.—These words are to be muttered by the Udgátr when the Soma is 
flowing in a continuous jet through the pavitra. (Laty. I. 10.21, Dr&hy. III. 2.29) 
ep. C. H. $ 131. 

I. 3. 


l. ‘ Bekura by name art thou, acceptable to the Gods. Obeisance 
to the voice, obeisance to the Lord of the Voice! O Goddess Voice, 
what from thy voice is the most sweet, therein place me. To Sarasvati, 
8vaha' 

2. ‘Let the Sun protect me from calamities from the side of 


‘heaven, the Wind from the side of the intermediate region, the Fire 
from the side of the earth, svaha ! *1, 


1. 3. 2.—1. 3. 8. 5 


1 These two formulas accompany the oblations (Làty. I. 11:9, Dráhy. IIT. 3. 17) 
which are offered by each of the Chanters successively as their pravriahomas, cp. 
C.H. § 134 c, page 170, and cp. VI. 7. 1-6. 


3. ‘What Soma-weapon of malignant ones shall go up to-day, 
let Varuna blow them away by means of the bow of Visukuha '!. 

1 Cp. Adv. srs. V. 3,22, Ath. Samh. J. 20. 2.-The Sütraküras (Laty. J. 11. 17, 
Drahy. III. 3.26, and cp. C. H. § 134. c. end) prescribe that the Chanters on their way 
to the àstáva (the place, where the out-of-doors laud is about to be chanted) throw 
away, whilst muttering this formula, in a southerly direction from their left 
hand some blades of grass that they have previously taken. 


4. ‘With myself, with my progeny, with my cattle, thereby T 
pacify thought (and) speech '!. 
1 The pun is in the word prasidami which means also: ‘I take my seat.’ - - 


Muttering this formula the Chanters take their seat on the Gsta@va, Láty. I. 11. 18, 
Dráhy. III. 3. 27, C.H. § 134. d, page 173. 


6: 'With Agni's brillianey, with Indra's vigour, with Sürya's 
splendour let Brhaspati yoke thee for the Gods, for out-breathing. 
Let Agni yoke the stoma with fervour, in order to convey the sacrifice, 
let Indra put vigour (into it). Let the wishes of the Sacrificer be 
efficacious’ !. 

1 Muttering this formula the Udgàátr, having received from the Prastotr a 
bundle of grass (the prastara) and stroking the calf of his right leg with it, * yokes ` 
(brings into action) the laud, the stotra, Laty l. 12. 1 2, Drahy. III. 4. 16-17, 
cp. C.H. § 134. f., page 175. 


6. ‘Food I shall make, food there will be!, food I will create ' ?. 
1 Read annam bhavisyati instead of annam pravisyami, ep. $7. The yajus is 
much longer in J Br. I. 88. 


2 Immediately afterwards the Udgàtr mutters this formula, Laty. l| e. 3, 
Dráhy.1. e. 3, C H. 1. c. 


7. ‘I have made food, food has come into existence, ] have 
created food ' !. 
1 This formula is to be muttered after the completion of the stotra, Laty. 1. c. 
12, Drahy. 1. c. 26, C. H. $ 134 h., page 181. 
8. ‘A falcon art thou with the Gayatri for metre. J hold on to 
thee, bring me safely across. May the laud of the laud come unto me. 
Joined with Indra may we win, may we enjoy progeny and life-sap ' ?. 


1 This yajus the Udg&tr should cause the Sacrificer to mutter over the bundle 
of grass, Laty. l. c. 13, Dr&hy. l. c. 27. 
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9. ‘With splendour, with milk, with heat have we united 
ourselves, with propitious thought, with insight, and with the true 
(essences) of mind, in order that I may speak to you what is most wel- 
come. May I be Indra to your view, Sürya to your eye, Vata (wind) 
to your breathing, Soma to your smell, priesthood to your nobility '!. 


1 With this formula are addressed, by the Udgatr, the persons who as specta- 
tors or assistant-chanters have attended to the laud, Laty. l c. 15, Drahy. 1. 
e. 29, C. H. I. c.— The last words must mean: may I become a purohita to you as 
far as you are keatriyas. 


10. *Obeisance to the Gandharva, whose words go in all direc- 
tions. Lustre bestowing art thou, bring me unto lustre °t, | 


1 These words he addresses to the sun, Laty. |. c. 16, Dr&hy. 1. c. 30, C. H. 
L c. 


I. 4. 


1. 'O Lord of the paths, may well-being fall to my share on this 
path, that leadeth unto the gods '!. 


1 According to the Sitrakaras (Laty. IT. 3. 1, Drahy. IV. 3. 1) this formula is 
to be addressed to Aditya, the Sun.— On this yajus see the remarks in the introduct- 
ion, Chapter III 85. 


2-14. ‘ All-ruling Krsànu art thou.—Tutha art thou, nourishing 
the people.—The cloud art thou hurrying forward.—The intangible art 
thou, preparing the sacrificial gift.—The penetrating, forward bearing 
art thou.—The vehicle art thou, conveying the sacrificial gift.—The 
pleasant, the wise one art thou.—Tutha art thou, the omniscient.— 
Usij art thou, the wise one.—Anghari art thou, Bambhari.—The one 
affording protection and worship art thou.—The clean one, the purifier 
E thou.—Thou art the one, whose law is the holy order, whose light 
is the Heaven.—The ocean art thou, encompassing all.—Ahi Budhnya 
art thou.—The one-footed Aja art thou.—Sagaras the Budhnya art 
thou.—The Kavya art thou, conveying the Kavya’!. 

1 These formulas are addressed by the Chanters resp. to the àhavaniya- 
fire, the &stáva, the cütv&la, the samitra-fire, the agnidhriya, the dhisnya of the 
Hotr, of the Maitravaruna, of the Brahmanacchamsm, of the Potr, of the Nestr, of 
the Acchavaka, to the màárjallya, the pillar of udumbara wood, the seat of 
the Brahman, the old gürhapatya, the salamukhiya, the daksinügni and the sou- 
them border of the mahavedi, see Laty. II. 2. 12—25, Drahy. IV. 2, 3—16. and 
ep. C. H. § 142 (i), k, 1, pages 193, 194. 


I. 4. 15.—r. 5. 6. 7 


15. *Protect me, Fires, by means of your terrible edge, convey 
me! Obeisance to you! Do not hurt me”. 

1 According to the Sütrakaras (Laty. II. 2. 26, Dr&hy. IV. 2. 17 and ep, C. H. 
page 194) the Chanters address with this formula all the localities (fires and 
hearths), that have been addressed already separately. I take piprta as imprt. to 
piparti; anika reminds us of Agni as compared to a part of the arrow (at the 
upasad's). 

I. 5. 
l. ‘The doors of the divine Order ye are, do not pinch me”. 


1 With the first half of this formula they touch the two western door-posts of 
the sadas and with the second half they enter the sadas, Laty. II. 3.9, Drahy. IV. 
3. 10, cp. C. H. page 194. 


2. *Obeisance to the easterly seated friends, obeisance to the 


westerly seated ones '!. 


1 Muttering this formula the Chanters take their seat to the north of the pillar 
of udumbara wood, Laty. II. 3. 10, Drahy. IV.3. Il. cp. C. H. page 194. 


3. ‘A men-beholding falcon (art thou), with the eve of Agni I 
look at upon thee '!. 


1 This formula is addressed to the Soma in the cup (camasa) by the Chanters, 
when looking upon it before drinking of it, Laty. IT. 5. 5, Drahy. V. 1. 5, ep. 
C. H. § 147. d, page 219. 


4. ‘Of thee, o Soma, that art drunk by Indra, of thee that 
containest vigour, that hast the Gayatri for metre, that art accom- 
panied by thy whole troop, that art invited, I partake, being accom- 
panied by my whole troop and having been invited '!. 


1 This formula is destined for the drinking of the Soma during the morning 
service, Laty. Drahy. ll. ce., ep. C. H. l. c. 


5. ‘Standing upright go up to the seven seers. Drunk by Indra, 
o Lord of the Word, mount to the seven Priests. Keep thy place, do. 
not descend downward °t. 


1 An exaggerated way of expressing the wish, that the Soma may not cause 
diarrhoea! The formula is muttered by the Chanters whilst. after having partaken 
of the Soma, they wipe their mouths, Laty. 1. c. 6, Drahy. l. c. 6 and op. C. H. 
l. c. 

6. ʻO Soma, enjoy thyself in my heart!; our father art thou, 
o august one! Do not hurt me”. 


! As so often, ‘heart’ is equal to ‘stomach’. 
2 Muttering this formula they touch their ‘ heart, Laty. l. c, Drahy lL. c. 7, cp. 
C. H. l. c. 
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7. ‘By our praises, o Soma, we strengthen thee, we that know 
the (right) words. Enter into us and be merciful ’. 


1 The Chanters with this verse (Rs. 1. 91. 11) touch their navel, Laty. ]. c., 
Drāhy. l. c. 8, ep. C. H. 1. c. 


8. 'Swell thou! Let manly power gather in thee from all sides, o 
Soma. Be thou in the gathering of strength”). 


1 With this verse (Rs. 1. 91. 16) the Pratihartr performs the so-called Gpyayana 
rite, Laty. l. c. 9, Drahy. I. c. 10, ep. C. H. $ 147. c. 


9. ‘Of thee, O Soma, that art drunk by the nearest, by the Urva 
(and) the Kavya-fathers, of thee that art sweet, that art Nàràsamsa, 
that art accompanied by thy whole troop, that art invited, I partake, 
being accompanied by my whole troop and having been invited '!. 


1 With this formula the Chanters partake of the Narü$amsa-cups, twice during 
the morning service, with the word: ‘ nearest’, twice at the midday service with 
the word * Ürva', once at the afternoon service with the word ‘ Kavya’, see Làty. 
II. 5.14, Drahy. V. 1. 18 and ep. C. H. $$ 153, 197, 236; cp. also Vaitánasütra 
XIX. 20 with the note of the German translation of the author (page 53). —tirva 
is the designation of the Pitaras at the midday service in the PBr. (but Sayana has 
aurva) and the Jaiminiya texts, aurva in Laty. and Drahyayana. Difference of 
Sakha ? 


10. ‘With the colour of consecration, the form of ascetism, the 
greatness of mind, the power of speech, let Prajapati yoke thee, for 
offspring and in-breathing "!. 


1 According to Laty. II. 5. 20, Drahy. V. 1. 25 this yajus contains four formu- 
las (1. diksaya? varnena prajàpatis tvà yunaktu prajabhyo "páànáya; 2. tapaso riipe- 
na p. t. y. prajüábhyo "pünàya ; 3. manaso mahimnáà, etc. ; 4. vàco vibhütyü. .'pánàya), 
each of which serves for * yoking’ (?.e. ‘setting into action’) the four ávarti lauds 
(viz. the four ajyas, the four prsthas and the yajüayajüiya stotra): all the stotras 
with the exception of the first in each savana: the'pavamanastotras (bahispa- 
vamana, méadhyandinapavamaéna and arbhavapavamana). For the first of 
these three is destined the formula PBr, I. 3. 5, for the second PBr. I. 5. 11, for 
the third PBr. I. 5. 14.—Cp. C. H. § 155 page 237. 


1l. ‘Let Vayu yoke the stoma with the mind, in order to convey 
the sacrifice, let Indra put vigour (into it); let the wishes of the Sacri- 
ficer be efficacious ' !. 

1 This is the formula (a variant of I.-3. 5) which is used for ‘yoking’ the 


midday-pavam&na laud, Lüty. II. 1, 2, Drahy. 1V. 1. 1, ep. C. H. $178 a, page 
270. 


I. 5. 12.—1. 5. 17. 9 


12. ‘A male art thou with the Tristubh for metre. I hold on to 
thee, bring me safely across. May the laud of the laud come unto 
me. Joined with Indra may we win. May we enjoy progeny and life- 
sap '!. 

1 This formula, a variant of I. 3. 8 is destined to be muttered at the same 


occasion as the cited yajus, but during the midday-service, Laty. II. 1. 5. Drahy. 
IV. 1. 6, ep. C. H. $ 178. c. 


13. ‘Of thee, o Soma, that art drunk by Indra, of thee that 
containest vigour, that hast the Tristubh for metre, that art accom- 
panied by thy whole troop, that art invited, I partake, being accom- 
panied by my whole troop and having been invited °t. 


1 This formula, a variant of I. 5. 4, is used at the midday-service at the same 
occasion, Laty. II. 5. 5, Drahy. V. 1. 5, ep. C. H. $ 189. a. 


14. ‘Let Sürya yoke the stoma with the word in order to convey 
the sacrifice; let Indra put vigour (into it); let the wishes of the Sacri- 
ficer be efficacious °t." 

1 This formula, a variant again of [. 3. 5. b (ep. I. 5. 11), is used at the 
* yoking’ of the arbhavapavaminalaud, Laty. IT. 1. 1, Drahy. IV. 1. 1, cep. C. H. 8 
221. a. 

15. ‘Svara art thou, Gaya art thou, with the Jagati for metre. I 
hold on to thee, bring me safely across. May the laud of the laud 
come unto me. Joined with Indra may we win, may we enjoy progeny 
and life-sap °t. 

1 This formula, a variant of I. 3. 8 (cp. I. 5. 12), serves at the evening-service, 
Laty. IT. 1. 5, Drühy. IV. 1. 6, ep. C. H. § 221. c. 


16. “Of thee, o Soma, that art drunk by Indra, of thee that con- 
tainest vigour, that hast the Jagati for metre, that art accompanied 
by thy whole troop, that art invited, I partake, being aecompanied by 
my whole troop and having been invited °t. 


1 A variant to I. 5.4 (cp. T. 5. 13), used as bhakeanamantra during the third 
gervice. 


l7. ‘Long life (hath been put) into my breath, breath into my 
mind, into the Rk verse that bestoweth long life !. —My mind that hath 
gone unto Yama or hath not fled away, that, through King Soma we 
put again into ourselves '?, 


1 Instead of the incomprehensible Gyupatnyam rc? we ought to read (cp. Jaim. 
br. I. 167 and Jaim. śrs. 19: 23. 11: dyuematyüà rco mà chaitsi) áyusmatyüm rci. 
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2 Muttering this formula the Chanters, one after another, look down upon the 
mess of boiled rice destined for Soma, Laty. II. 10. 7, 8, Drahy. VI. 2. 6, 7, op. 
C. H. § 267. b, page 395. 


18. : My mind that hath gone far away unto Yama Vivasvat's 
son, make thou return it again unto me, that 1 may live and not die, 
and that I may be unhurt '!, 

1 The tenth day of the twelve day rite being ananustubha (Baudh. A XVI. 
6: 252. 10), and PBr. I. 5. 17 being an Anusgtubh, the verse cited under 1. 5. 17 is 


replaced on this day by the one given under I. 5. 18 (identical with Rs. X. " 10), 
which is a Pankti, thus according to the eke of Laty. II. 10. 9, Dr&hy. VI. 2. 9. 


19. ''The endless (sharpness of) sight through which, forsooth, 
having spied around, he won the race, through which (he overcame) the 
faleon, the well-winged bird of prey!, the (sharpness of) sight which 
they say is in Aditi, let the men-beholding Soma put that into me"? 

1 yenühyüjim may be yena hy Gjim=yena hy Gjim or yena à ht... .ajayad. 
Jaim.: yena hy àjim.— About a race won by Soma through his farsightedness 
nothing is known, in the other Vedic texts it is Soma who is stolen by the eagle, no 
eagle is overcome by Soma. 

2 The formula accampanies the act of the Chanters when they smear on their 
eyes the butter from the Soma caru, L&ty. II. 10. 11, cp. C. H. $ 237. b. 


I. 6. 


1. ‘Let loose is the might of Indra. Of thee, o Soma, that hast 
been drunk by Indra, that containest vigour, that hast the Anustubh for 
metre, that art accompanied by the fallow (steeds), that art accompanied 
by thy whole tro op, that hast been invited, I partake, being accompanied 
by my whole troop, having been invited”! 


1 According to Laty. III. 1. 18. à and Drahy. VII. 1. 17, this is the formula 
which is muttered by the Chanters before partaking of the sodasin-graha at a sattra, 


2. ‘ Of thee, o Soma, that hast been drunk by Indra, that contain- 
est vigour, that hast the Anustubh for metre, that art accompanied 
by thy whole troop, that hast been invited, I partake, being accom- 
panied by my whole troop, having been invited °t. 

1 This formula they mutter before partaking of the sodasin-graha, in case the 


atotra has been sung on verses in which no mention is made of the bay AE 
Laty. 1. o. b, Dr&hy. l. c. 18. 


3. ‘Thou art the siuta, (v.e. the stotra completed) a the stuta, 
filled with strength, with milk. May the laud of the „laud come unto 


I. 6. 3.—1. 6. 8. 11 


me, joined with Indra may we win, may we enjoy progeny and 
life-sap ° !. 
1 According to Laty. II. 6. 12, Drahy. V. 2. 19 (and ep. e.g. C. H. §155 s. f.) 


the Udg&tr causes the Sacrificer to mutter this formula after each Gvarti-stotra (i.e.) 
after all the lauds exc. the pavamàüna lauds. 


4. *Of thou, o divine Soma, to whom has been offered with 
formulas, who hast been chanted in lauds, who hast been praised in 
verses, who hast been standing over the day, of the Soma-draught that 
giveth horses and cows, after thou hast been invited, I partake, having 
been invited ' !. 


1 This is the formula for partaking of the Soma after a twilight laud 
(sandhistotra), Laty. IIT. 1. 27, Drahy. VIT. 1. 28. 


5. ‘On the place of sacred order, o divine Stoma, in the home 
of Visnu I unyoke thee. O divine Stoma, thou hast reached this 
(moment of the sacrifice) without spilling!, may we reach. a firm 
support’ ?. 

1 If anavakaram may be taking as a gerund of avakirati with a privativum. 


2 According to the Siitrakaras (Laty. IT. 11. 1, Drahy. VI. 3. 4, cp. C. H. § 245) 
the Chanters *unyoke' the Stoma whilst muttering this formula, at the end of the 
third service, after all the lauds have been chanted. 


6. ‘ʻO Soma, come hither ; follow me, o Soma, out of the sadas 
together with vigour’ !. 
1 Muttering this formula the Chanters, after the completion of the hàriyo- 


jana-oblations, leave the sadas by the western gate, Laty. IT. 11. 6, Drahy. VI. 
3. 12, cp. C. H. § 247. c. 


7. ‘Well thriving art thou, the best ray of light, the meeting 
place of the Gods, the sorcerer of the Gods!; by which manifestation 
thou quickenest the bráhman, thereby quicken me, thereby generate 
me; make me shine out ' ?, 


l devanam yatuh. Kath. XXXVII. 14: 94. 13 it is narrated how the Gods 
saw the devayatu and the brahmayátu, who freed them from the Asuras. 


2 Immediately after the action mentioned in the note on the preceding $, the 
Chanters address with this formula the qun, or, if the sun has set, the gàrhapatya- 
fire (i.e. the salamukhiya), Laty. II. 11. 8, Drahy. VI. 3. 14, cp. C.H l.c. 


8. ‘The flower of the Waters art thou, the sap of the plants, the 
offering most beloved to Indra, svaAa ' !. 
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1 Immediately after this they make two offerings into the agnidhriya-fire, the 
first with this formula, the second with simple sva@ha, Laty. l. c. 9, Drühy. l. c. 15, 
cp. C. H.L c. 


9. ‘Of thee, o divine Soma, that art destined for the two fallow 
(steeds of Indra), of thee to whom has been offered with formulas, of 
thee that hast been chanted in lauds, that hast been praised in 
verses, of the Soma-draught that giveth horses and cows, after thou hast 
been invited, I partake, having been invited ' !. 

1 This is the formula with which the Chanters smell at the grains of which a 


part has been offered to Indra accompanied by the two fallow steeds, Laty. II. 
11, 12, Dr&hy. VI. 3. 18, cp. C. H. § 247. d. 


10. ‘Of the guilt incurred by the Gods art thou the annulment. 
Of the guilt incurred by the Fathers art thou the annulment. Of the 
guilt incurred by men art thou the annulment. Of the guilt incurred 
by us art thou the annulment. Of the guilt we have incurred either by 
day or night thou art the annulment. Of the guilt we have incurred 
either sleeping or waking thou art the annulment. Of the guilt we 
have incurred either knowingly or unknowingly thou art the annulment. 
Of guilt after guilt thou art the annulment’ +. 

1 These formulas accompany the offering into the ahavaniya-fire of the eight 


chips of wood by the Chanters, Làty. II. 11. 14, Drahy. VI. 3. 20, ep. C. H. 
§ 248. b. 


11,12. ‘Of thee, o divine Soma, that hast been washed in water 
and pressed out by men—I take a draught full of sweetness’ !. 


1 The first half of this formula the Chanters mutter after having seated 
themselves around their cups, which have been filled with water and into which some 
stalks of dürvà grass have been deposited, and after they have touched the contents 
of the cup. With the second half they smell at their hands, Laty. IL. 11.16-18, 
Drahy. VI. 3.2226, cp. C.H. § 249. 


13. ‘Hail to the waters, to the plants ' !. 
1 With this formula they pour the contents of each cup out in & northernly 
direction, Làty. l.c. 19, Dr&hy. l.c. 26, ep. C.H. l.c. 
14. ‘O Desire, turn the desire towards me’ !. 


1 This formula accompanies the act of turning the cup towards themselves, 
Liaty. l.c. 20, Dráhy. l.c. 27, ep. C.H. Le. 


15. ‘Vigour art thou, vigour put into me' !. 


I. 6. 16.—1. 7. 4. 13 


1 With this formula they put their right hand on their breast, Laty. l.c. 20 
Drahy. l.c. 28, cp. C.H. Le. 


16. ‘O Breath, be awake in my Soma-draught "!. 


1 They touch their eyes, ears and mouths muttering this formula, Làty. l.c. 22 
Drahy. l.c. 29, ep. C.H. l.c. 


17. ‘Dadhikravan has been praised by me, the victorious, swift 
horse, that he may make our mouth fragrant, that he may prolong our 
life `. 

1 This verse is muttered by the Chanters immediately before they partake of 
the draught of the sour coagulated milk, the dadhi, Laty. l.c. 23, Drahy. l.c. 30, cp. 
C.H. § 250. 

I 7. 

1. ‘A horse thou art, a courser thou art, a charger thou art, a 
steed thou art, a prize-winner thou art, a runner thou art, a racer thou 
art, a stallion thou art '!. 

1 Ifa chariot with horses should be given as sacrificial fee to the Udgatr or onc 
of the other Chanters they should pronounce these names of the horse over the 
four or three or two horses; in case of four, first two over the right, then two over 
the left of the two horses that are put to the chariot proper, then two over the 
right side-horse, then two over the left side-horse, Laty. Il. 7. 20-27, Drühy. 
V. 3. 23-31. 


2. ‘Follow the way of the Adityas. Obeisance to you! Do not 
hurt me’?. 


1 This formula he mutters (in the same case) whilst touching the forepart 
of the chariot, Laty. IT. 8. 1, Drahy. V. 4. 1. 


3. ‘With the energy of Vayu I accept thee, with the beauty of the 
stars I accept thee, with the lustre of Surya I accept thee ' +. 

1 With the first of these three formulas he accepts (he touches) those parts of 
the chariot that are made of leather, with the second those that are made of ebony, 
with the last those that are made of iron, copper or gold, Laty. II. 8. 2-5, Drühy. 
V. 4, 2. 


4. ‘The rathantara thou art; the vàmadevya thou art; the brhat 


thou art’ !. 


1 With the first formula he touches the right wheel, with the second the 
standing-place (the seat), with the third, the left wheel, Laty. l. c. 6-8, Drahy. 


l. c. 3-5. 
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5. ‘The two curves, the two bows! on both sides of the chariot, 
which move forward along with the rushing wind, the far-darting one 
with keen senses, the winged one, may these fires, the promoters, bring 
us across ' ?, 


1 Reading anka nyankau instead of aAká nyankü ; but the significance of these 
words seems early to have been lost. 


2 According to Laty. Il. 8.9, Drahy. V. 4.6 he touches again the two wheels 
with this formula. 


6. 'Vais$vànara, as of old, ascended the firmament, on the ridge of 
heaven enjoying himself with the cheerful (Gods); producing, as of 
old, wealth for the creatures, watchful he accomplishes his course 
which is (day after day) the same ’?. 

1 Cp. Rs. III. 2. 12 which, however, differs slightly. Note ayman, on 
which cp. Introduction, Chapter III § 6.—According to Laty. II. 8. 10, Drahy. V. 


4. 7 the Udgatr, to whom the chariot has been given, mounts it, muttering this for- 
mula, 


7. ‘O Gida, this is your chariot, this is, o Asvins, your chariot, 
the unharmed, all-healing one’ !. 


1 When he has ascended the chariot, he mutters this formula, Laty. l. c. 1), 
Drahy. 1. c. 10. 


8. ‘O Krsanu, draw on the left (reins) !. 
1 With this formula he draws on the left reins, Laty 1. c. 12, Dr&hy. |. c. 12. 


9. ‘O Dasanu, ease off the right (ones) ' 1. 


1 With this formula he eases off the right reins, Laty. 1l. e 13, Drahy. |. c. 13. 
—]t is remarkable that the Sütraküras take as pratika of these formulae kréa (not 
kráüno) and dasa (not dásano.) 


I. 8. 


1. ‘At the impulse of the God Savitr I accept thee with the arms 
of the Asvins, with the hands of Pusan ' !. 


1 The formula of acceptance of each fee should be preceded by these words, 
Laty. II. 7, 13, Dr&hy. V. 3. 14. 


2. ‘Let Varuna lead thee, o divine Daksinà : the horse to Varuna. 
Thereby may I obtain immortality, may life fall to the share of the 
giver, joy to me, the receiver ' !, 


1 These and the following formulas he mutters, when accepting the object 
indicated in the formula, Laty. II. 7. 14, Drahy. V. 3. 15. 


I. 8. 39.—1. 8. 15. 15 


3. ‘Let Varuna lead thee, o divine Daksinà : the cow to Rudra. 
Thereby may I obtain immortality ; may life’, etc. as above. 


4. ‘Let Varuna lead thee, o divine Daksinà: the he-goat to 
Agni. Thereby’, etc. 


9. ‘Let Varuna lead thee, o divine Daksin&: the gold to Agni. 
Thereby ’, etc. 


6. ‘Let Varuna lead thee, o divine Daksina: the she-goat to Agni 
and Soma. Thereby’, etc. 


7. *' The Lord of the food hath given of his food, of the pain-allay- 
ing, of the strengthening. Obeisance to the scorcher ! of all people! O 
thou enjoying one, do not hurt me. 


1 Uncertain. Is the meaning of ksGma ‘digestion’? There is an agni keümavat. 


8. ‘Let Varuna lead thee, o divine Daksina: the ram to Tvastr. 
Thereby may I obtain,’ etc. as above. 


9. ‘The women have cut thee (viz., the fleece for the cloth), the in- 
dustrious ones (viz., the fingers of the women) have stretched (thee on 
the loom), the weaving females have woven (thee) ' !. 


1 This is the formula for the acceptance of a woven cloth, Laty. IT. 8. 23, 
Drahy. V. 4. 23. 


10. ‘Let Varuna lead thee, o divine Daksina: the garment to 
Brhaspati. Thereby may I obtain,’ etc. 


11. ‘Let Varuna lead thee, o divine Daksina : the non-living thing 
to the Angirasa Uttana. Thereby’, etc. 


12. ‘Let Varuna lead thee, o divine Daksinà: the camel to 
Pusan. Thereby’, etc. 


13. ‘Let Varuna lead thee, o divine Daksina: the deer to Vayu. 
Thereby ’, etc. 


14. ‘Let Varuna lead thee, o divine Daksinà: the man to Praja- 
pati, the elephant to Prajapati, the boar to Prajapati, the rice and 
barley to Prajápati. Thereby’, etc. 


15. ‘Let Varuna lead thee, o divine Daksinà: the sesamum and 
beans to Ksetrapati. Thereby’, etc. 
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16. ‘Let Varuna lead thee, o divine Daksinà: the mule or the 
she-mule to Savitr. Thereby’, etc. 


l7. *Who hath given here to whom? Desire hath given to 
Desire. Desire is the giver, Desire is the receiver. Desire hath pene- 
trated the Ocean. Through the mediation of Desire I accept thee. 
This to thee, O Desire! !. 


1 This formula, according to Laty. II. 7. 18, Drahy. V. 3. 19 is to be muttered 
after each formula of acceptance. 


I. 9, 10. 


The next two paragraphs of this first Chapter contain the so called 
Stomabhaga-formulas, t.e., the formulas that are to be muttered by the 
Brahman priest if he be a Chandoga, a Sàmavedin. This priest 
(see Laty. I. 12. 1, Drahy. III. 4. 16), having been asked permission by 
the Prastotr with the words: *O Brahman! we are going to chant, 
O Prasüstr?' gives his solemn permission (prasava) before each Stotra 
with a different formula. As a Soma feast comprises in its largest 
extension 33 stotras (cp. Dhanvin on Drahy. XI. 3. 10), there are 33 
Stomabhaga-formulas: 1. bahispavamana, 2-5. ajyas, 0. madhyandina- 
pavamana, 7-10. prsthastotras, 11. arbhavapavamana, 12. yajfiaya- 
jfitya stotra, 13-15. ukthastotras, 16. sodasistotra, 17-20. ratriprathama- 
paryaya, 21-24. rütrimadhyamaparyaya, 25-28. ratryuttamaparyaya, 
29. sandhistotra, 30-33. atiriktastotras. For 1. serves the formula 
I. 9. 1; for 2-5 serve the formulas I. 9. 2-5; for 6. serves the formula I. 
9. 6; for 7-10 serve the formulas I. 9. 7-10; for 11. serves the formula 
I. 9. 11; for 12. the formula I. 9. 12; for 13-15 serve the formulas 
I. 10. 1-3; for 16. serves the formula I. 10. 4; for 17-20. serve the for- 
mulas I. 10. 5-8; for 21-24. serves the formula I. 10. 9; for 25-28. the 
formula I. 10. 10; for 29. the formula I. 10. m for 30-33. serves the 
formula I. 10. 12. 


1. ‘A rein art thou, for the dominion thee; quicken the domi- 
nion; incited by Savitr chant ye for Brhaspati.’ 


2. ‘The beginning art thou; for the law thee; quicken the law; 
incited by Savitr chant ye for Brhaspati.’ 


3. ‘The following art thou, for the sky thee; quicken the sky; 
incited by Savitr chant ye for Brhaspati.' 


I. 9, 10. 4. —1. 10. 6. 17 


4. ‘The junction art thou; for the intermediate region thee; 
quicken the intermediate region; incited by Savitr chant ye for 
Brhaspati. 

5. ‘The Pratidhi art thou; for the earth thee; quicken the earth ; 
incited by Savitr chant ye for Brhaspati. 


6. ‘The support art thou; for the rain thee; quicken the rain ; 
incited by Savitr chant ye for Brhaspati.' 
7. ‘The Prava art thou; for the day thee; quicken the day; 
incited by Savitr chant ye for Brhaspati.’ 
8. ‘The Anvà art thou; for the night thee; quicken the night ; 
incited by Savitr chant ye for Brhaspati.’ 
9. ‘The Usij art thou; for the Vasus thee; quicken the Vasus; 
incited by Savitr chant ye for Brhaspati.’ 
10. ‘The Knowing one art thou; for the Rudras thee; quicken the 
Rudras ; incited by Savitr chant ye for Brhaspati.’ 
11. ‘The Flaming one art thou; for the Adityas thee; quicken 
the Adityas; incited by Savitr chant ye for Brhaspati.’ 


12. ‘The force art thou; for the Fathers thee; quicken the 
Fathers; incited by Savitr chant ye for Brhaspati.’ 


I. 10. 

l. ‘The thread art thou; for progeniture thee; quicken the 
progeniture; incited by Savitr chant ye for Brhaspati.’ 

2. ‘The rich one art thou; for the plants thee; quicken the 
plants; incited by Savitr chant ye for Brhaspati.’ 

3. ‘The battle-winning art thou; for cattle thee; quicken the 
cattle; incited by Savitr chant ye for Brhaspati.’ 

4. ‘The victorious one art thou, whose pressing-stones are yoked ; 
for Indra thee; quicken Indra; incited by Savitr chant ye to Brhas- 
pati.’ 

5. 'Over.lord art thou; for out-breathing thee; quicken the out- 
breathing ; incited by Savitr chant ye for Brhaspati. 

6. ‘Bearer art thou; for in-breathing thee; quicken the in- 
breathing; incited by Savitr chant ye for Brhaspati.’ 

€ 


& 
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7. ‘Samsarpa art thou, for sight thee; quicken the sight; incited 
by Savitr chant ye for Brhaspati.’ 

8. ‘The strong one art thou; for the hearing thee; quicken 
the hearing ; incited by Savitr chant ye for Brhaspati.' 


9. ‘The trivrt art thou; for the trivrt thee.—' The savrt are thou, 
for the savrt thee.—The pravrt art thou; for the pravrt thee.—The 
anuvrt art thou; for the anuvrt thee. Incited by Savitr chant ye for 
Brhaspati ' !. 

1 Cp. L&ty. V. 11. 3, Dráhy. XV. 3. 3. 


10. ‘The niroka art thou; for the niroka thee.—The samroha art 
thou; for the samroha thee.—The praroha art thou; for the praroha 
thee.—The anuroha art thou; for the anuroha thee. Incited by Savitr 
chant ye for Brhaspati.’ 


11. *Vasuka art thou; (for Vasuka thee).—Vasyasti art thou.— 
Vesasri art thou.—Incited by Savitr chant ye for Brhaspati.’ 


12. ‘Akrama art thou; for Akrama thee.—Samkrama art thou ; for 
Samkrama thee.—Utkrama art thou; for Utkrama thee.—Utkranti art 
thou; for Utkrànti thee. Incited by Savitr chant ye for Brhaspati.’ 


SECOND AND THIRD CHAPTER. 
(The Vistuti's.) 


Introductory remarks. A stotra or ‘‘laud” is the chant of a cer- 
tain number of stanzas (rk's), put to melody, t.e., chanted on or accord- 
ing to one of the numerous melodies or ways of chanting (saman’s), 
which are recorded in the grimegeyagana or in the aranyegeyagana of 
the Simavedic texts. For instance, the yajfidyajiityastotra is chanted 
on SV. II. 53, 54 according to the melody of grāmegeyagāna I. 2. 25, 
which is based on the verse SV. I. 35. 


A stoma, on the contrary, designates the number of the chanted 
verses either during a whole day of the Soma-sacrifice or during a part 
of it.! The regular stomas are the trivrt, the paticadasa, the saptadasa, 
the ekaviméa, the paficavimsa, the trinava, the trayastrimsa, the catuscat- 
variméa and the astácatvarimáa, i.e., the nine-versed, the fifteen-versed, 
the seventeen-versed stoma, etc. 


— M Spee Gee. AE — —— emer  ————— o — ———— P ——— 
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1 Sometimes the word stoma denotes simply: yajña : a sacrifice of Soma, as 
e.g. Marutstoma, Sunaskarnastoma (elsewhere called éunaskarnayajna), see XTX, 
3. 2, XIX. 12. 2 etc. ; see note on IV. 5, 7. 


II.—1I. l. 1. 19 


For the three pavamāna-lauds (the out-of-doors-laud, the midday- 
pavamāna-laud and the ārbhavāpavamāna-laud), which are the first 
ones of each savana (morning- midday- and afternoon-service) the 
Samavedic texts give each time the stanzas in full on which they are 
to be chanted, for instance the bahispavamàna or out-of doors-laud of 
the normal catustoma agnistoma is chanted on SV. II. 1-9 (Caland- 
Henry, l'Agnistoma, § 134. g), the midday-pavamaàna-laud on SV. II. 
22-29 (C. H. 8 178. b), the arbhavapavamana-laud on SV. IT. 39-52 
(C H. § 221. b). 


For all the other lauds only trcas (i.e. complexes of three stan- 
zas) or pragathas (1.e.,, complexes of two stanzas) are recorded in the 
Samavedic texts. A pragatha is turned into a tristich in the manner 
described in C. H. § 199. b, page 307. By repetition of these three 
stanzas the required number of stotra-verses is obtained. In which 
manner this repetition is to be made (t.e., how a stoma is to be formed 
out of the three stanzas of a hymn) is explained in the two following 
Chapters of the Brahmana, which treat of the visfuti’s: the different 
modes of getting out of a trca the number of verses required for the 
laud. 


A vistuti comprises always three rounds, three sections: paryaya's. 
each of which should contain each stanza in different or equal numbers ; 
the first part (vistava) of a paryaya is called trcabhaga, the second 
avapa (sthana), the third paricara (sc. rk). In the second paryàya this 
order is changed and again in the third. Each of these “ rounds,” is 
introduced by the syllable Aim (hum, in the chant). So, for example, 
of the first vistuti (the udyati, II. 1) the first paryaya consists of the 
thrice chanted first stanza introduced by the syllable him, the second 
paryaya consists of the thrice repeated second stanza equally intro- 
duced by him, and the third pary&ya of the thrice chanted third stanza 
of the tristich, introduced by him So the schema is: hum 1. 1. 1 ; hum 
2.2.2; hum 3. 3. 3. In which manner the Prastotr has to mark aud 
control the stanzas chanted, is explained in C. H. $ 155, page 237 
and cp. § 142. 0, page 195. 


II. 1. 


1. For three (verses) he? makes him, he (chants) the first (verse of 
the tristich thrice); for three (verses) he makes him, he (chants) the 
middle (one thrice); for three (verses) he makes him, he (chants) the 
last (one thrice). This is the ‘ascending’ vistuti (or manner of getting 
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at the required number of verses for the laud) belonging to the 
nine-versed (laud). 


1 Properly the himkara is chanted unisono by all the chanters, here the 
singular seems to be used to indicate only the section.—The Chanters must pre- 
viously agree as to the vistuti they are going to use. The schema is hum 1. 1. 1; 
hum 2. 2.2; hum 3. 3. 3. To the words sa prathamaya the verb stute or stuvita is to 
be supplied ; on the construction, see introduction, Chapter III, § 8.b. 


2. It should be practised in chanting by an oldest son born of the 
oldest wife !. 


1 Such a Yajamàna should cause the Chanters to use this vistuti. 


3. From the top he rises to the top!: it is a ‘stepping-on 
vistuti, used in order that he may step on (his younger brothers, i.e., 
gain the ascendency over them), for by that (form) of the sacrifice which 
is ‘stepping on’ he prospers. Therefore this (vistuti) is to be practised 
in chanting: for prospering. 


1 He rises higher than high, cp. the expression bahor bhüyah. 


4. It (this vistuti) is a separation of good and bad (prosperity 
and adversity): with bad lot he parts who in chanting practises this 
(vistuti). No one (no friendly power) that has returned (after having 
been expelled) is held off (is expelled); no one (no hostile power) that 
has been expelled, returns (in his realm) No bad one attains ascen- 
dency over him, who is better (more prosperous). No (hostile) tribe 
assails his tribe, they do not take the progeny (children or cattle) 
from each other; they content themselves with their own landed state. 
But Parjanya does not rain (on his lands), for the tristich is (equal 
to) these worlds (viz. earth, intermediate region, sky) and he separates 
these (worlds, being the tristich) by the him-sound. 

5. This is the firmly supported vistuti belonging to the nine- 
versed (laud); firm support gets he who in chanting practises this 
vistuti. 

II. 2. 

l. For three (verses) he makes him, he chants them right off ! ; 
for three (verses) he makes him, he chants them right off; for three 
(verses) he makes him, he chants them right off. This is the ‘ returning’ 
vistuti belonging to the nine-versed laud. 


II. 2. 1.—11. 3. 3. 2] 


1 i.e. all three after another; parüctbhih means properly : ‘moving thitherward, 
turning their back, going away, not returning.’ The schema is hum 1.2. 3; hum 
1.2. 3; hum 1. 2. 3. 


2. A return! is reached by him who in chanting practises this 
(vistuti). It is the uninterrupted vistuti. The out-breathing, the in- 
breathing, the intermediate breathing are (equal to) the tristich?, these 
(breathings, being the tristich) he makes continuous by the him-sound; 
he who practises this (vistuti) lives his whole term of life and finds no 
premature death. Parjanya rains (on his lands), for the tristich is 
(equal to) these worlds, by means of the him-sound he unites them. 

1 parivarta must be a substantive, not a gerund as Sayana and Béhtl.-Roth 


takeit, cp. $ 4 intra; it is probably the same word as parivarta from which pariva- 
rtint of § 1 is derived; its precise meaning here and $ 4 is not clear to me. 


3. But being, as it were, slippery, this (vistuti) could exterminate 
(his) cattle. This (vistuti) is going hither and away!. He will be 
either better off or (at least) the same as he was (before), but he will not 
decline in welfare. 


1 @caparaca, I fail to see the precise meaning of this expression. 


4. The Bhallavi’s use to practise this (vistuti). Therefore, 
when accepting, they do not fall forth from return !. 


1 They obtain or retain ‘return’, whatever may be the meaning. 


II. 3. 


1] For three (verses) he makes him: he (chants) them right off; for 
three (verses) he makes him : the middle one (comes) first, the last one 
(comes) second, the first one (comes) last; for three (verses) he makes 
him: the last one (comes) first, the first one (comes) second, the middle 
one (comes) last!. This is the nest-like vistuti belonging to the nine- 
versed laud. 


1 The schema is hum 1. 2. 3; hum 2. 3. 1; hum 3. 1. 2. 


2. He who wishes for children or cattle should in chanting practise 
this (vistuti) ; a nest (means) children, a nest (means) cattle, a nest even 
(comes into being). , 

3. This same (vistuti) he should use for one born (long) after (his 
brothers), he comes at the head of these (other) children who come at 
the head (t.e. who by birth are the first). 
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4. This same (vistuti) he should use for more Sacrificers! ; in that 
all (the verses) occupy the first place, all the middle, all the last, he makes 
them (viz. the Sacrificers) all of equal participation, they do not push 
away each other, all become of equal mental strength. 


1 Probably at a sattra. 


5. Parjanya will rain (on his lands), for the tristich is (equal) to 
these worlds (viz. earth, intermediate region, sky), these words (being 
the three verses of the tristich) he interlinks by means of the him- 
sound. 


6. There is, however, a confusion of things (a mixture of good and 
bad, for one who uses this vistuti). 


7. There is a turning of things upside down: held off is the one 
who' is returned (who seeks to return into his dominion from which he 
had been expelled), but he who has been held off, returns; the bad one 
obtains ascendancy over his better, a (hostile) tribe assails his tribe, 
they take away the offspring (the children, the cattle) from each other, 
they do not content themselves with their landed or state condition !. 

1 Cp. IL. 1. 4. 
II. 4. 


1. For five (verses) he makes him: he (chants) three (verses, i.e. 
thrice the first verse), then one (the second), then one (the third) ; for 
five (verses) he makes iim: he (chants) one (viz. the first), then three 
(?.e. thrice the second verse), then one (the third verse); for five (verses) 
he makes him: he chants one (the first), then one (the second), then 
three (viz. thrice the third verse). This is the vistuti belonging to the 
fitteen-versed laud containing five (verses) in each turn !. 


1 The word paca immediately before parcadagasya must be cancelled. The 
schema is hum 1. 1. 1. 2. 3; hum 1.2.2.2. 3; hum 1. 9. 3. 3. 3. 


2. Fivefold is man!, fivefold is cattle?; by means of this 
(vistuti, which in each round comprises five verses) he obtains man 
and cattle. The fifteen-versed chant is a thunderbolt?. In that he 
divides (the verses) each in groups of five, he thereby divides (splits up, 
deranges) the thunderbolt: for the absence of evil result. This is the 
firmly supported vistuti belonging to the fifteen-versed chant; firm 
support gets he who in chanting practises it. 


1 As consisting of hair, skin, flesh, bones and mark, Ait. br. II. 14. 


II. 4. 2.—11. 6. 1. 23 


2 There are five paéus or animal victims: man, horse, bullock, ram, he-goat, 
Ath. S. XI. 2. 9. 


3 According to the Commentary because the paficadasa stoma and Indra are 
sprung forth from the breast of Prajapati (see VI. 1. 8.) and the thunderbolt is 
connected with Indra. 


II. 5. 


l. For five (verses) he makes him: he (chants) three (i.e. the first 
verse thrice), then one (the second verse), then one (the third verse) ; 
for three (verses) he makes him: he (chants) them (these three verses) 
right off (in their order, without repetition); for seven (verses) he makes 
him : he (chants) one (the first), then three (t.e. thrice the second verse), 
then three (thrice the third verse) !. 


1 The schema is hum 1. 1. 1. 2. 3; hum 1. 2. 3; hum). 2. 9. 2 3, 3. 3. 


2. (This is) the (vistuti) which is brought in accordance with 
three Stomas!. One desirous of spiritual lustre should in chanting 
practise it. 


1 Cp. IL 14. 2. 


3. By the five (verses of the first round it is brought in accord- 
ance with) the fifteen-versed Stoma, by the three (verses of the second 
round, with) the nine-versed (Stoma), by the seven (verses of the third 
round, with) the seventeen-versed (Stoma). 


4. The Stomas are strength, strength he thereby brings together 
(in bringing the three Stomas from different parts unto one point 
together), for the obtaining of spiritual lustre. In the possession of 
sharpness and spiritual lustre gets he who in chanting practises 
this (vistuti). 


II. 6. 


1. For three (verses) he makes him: he (chants) the (verses of the 
whole tristich) right off (without any repetition); for five (verses) he 
makes him: he (chants) one (the first verse), then three (viz. thrice 
the second verse), then one (the third verse); for seven (verses) he 
makes him: he (chants) three (verses, i.e. thrice the first), then one (the 
second verse), then three (1.e. thrice the third verse). This is the 
ascending vistuti belonging to the fifteenversed (chant)!. 


1 The schema is hum 1. 2.3; hum 1. 2. 2. 2. 3; hum 1. 1. 1. 2. 3. 3. 3. 
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2. By means of this (vistuti) the Gods went to the world of 
heaven; one who wishes for the world of heaven should practise it, for 
reaching the world of heaven. After having practised it he does 
not fall forth from the world of heaven. i 


3. Itis the ' stepping-on' vistuti (used) in order that he may step 
on (his adversaries) ; by that (form) of the sacrifice which steps on, he 
prospers. Therefore this (vistuti) is to be praetised in chanting: for 
prospering. 

II. 7. 

1. For five (verses) he makes him: he (chants) three (verses, i.e. 
thrice the first verse), then one (the second), then one (the third); 
for five (verses) he makes him : he (chants) one (the first verse), then three 
(t.e. thrice the second verse), then one (the third verse); for seven 
(verses) he makes him: he (chants) one (the first verse), then three 
(t.e. thrice the second), then three (i.e. thrice the third verse). This is 
the vistuti belonging to the seventeen-versed (chant), which contains ten 
(verses in the first two rounds taken together) and seven (in the last 
round)!. 

1 Schema: hum 1. 1. 1. 2. 3; hum 1. 2. 9. 2. 3; hum 1. 2. 2. 2. 3. 3. 3. 


2. By means of this (vistuti) the Gods overcame the Asuras. He 
who in chanting practises this (vistuti) overcomes his wicked rival. 


3. Itis the stepping on (vistuti), (used) in order that he may step 
on (his adversaries) ; by means of that (form) of the sacrifice which steps 
on, he prospers ; therefore this (vistuti) is to be practised in chanting: 
for prospering. 


4. It is the pregnant vistuti!; children and cattle will be born 
unto him, who in chanting practises this (vistuti). 


1 Tho pregnancy of this vistuti is declared by the Commentator in the following 
manner. The first (read prathamesu instead of madhyamesu) vistüvas (a vistáva 
apparently is the designation of the verse of the tristich sung in different rounds) 
of this vistuti contain three verses (viz. the first and each following vistãva con- 
tains, read ceti instead of veti) one verse; this makes five (111, 1, 1). The last vistavas 
contain each (the first and the second) one, and the last contains three verses 
(3, 3, 333) : equally five together. Between these two sets of five are enclosed 
seven verses (in each round) of the second verse (2, 222, 222). In that a greater 
number (of seven) in this manner is enclosed, this vistuti is pregnant and, the 
middle of a pregnant woman being bigger, this vistuti 1s designated as pregnant. 
But the same observation might be made equally about many other vistutis. 


II. 7. 5.—11. 8. 1l. 25 


9. The seventeen-versed (Stoma) is the peasantry !, its embryo is 
the king; he thereby makes the king the embryo of the peasantry ?. 


1 The Vaisya is connected with the saptadaéa stoma, cp. VI. 1. 10. 


? By using this vistuti the king (or Ksatriya) will be surrounded by peasantry. 


6. Noone who has returned (into his realm) is expelled, no one who 
has been expelled, returns!. 
1 So this vistuti may conveniently be practised by a king who wishes to 
establish his reign and to keep away his rival, because he will be surrounded by his 
subjects. 


7. The seventeenversed (Stoma) is food!. In that seven verses 
(the seven second verses) are in the middle and five (of the two 
others) around, food (being equal to the seventeenversed Stoma)? is put 
into the middle (i.e. into the stomach). Neither the Sacrificer nor 
his children (or his subjects) will suffer from hunger. 

1 Food is connected with the seventeenversed Stoma also SBr. VIIT. 4. 4. 7 


2 According to the Commentator the stress is to be laid on * seven,’ because there 
are seven kinds of domesticated and seven kinds of wild plants.—Food (=seven) 
is brought into tho middle of man (who is fivefold, II. 4. 2.) by the arrangomont 
of the vestáva's, see noto on II. 7. 4. 


8 Man is viraj-like!, there are seven kinds of domestic animals *. 
In that the first verses (in the first two rounds) are ten in number and 
the last are seven (viz. in the third round), he makes the Sacrificer 
obtain firm footing among cattle. 

1 The viráj metre having verse-quarters of ten syllables (Ind. Studien Vol. VIII, 
pago 58) and man possessing ten pranas ( SBr. XI. 6.3. 7.) or, according to othors 
(TBr. I. 3. 7. 4.) nine pranas, to which tho contral one, the outlet of which is the 
n&vcl, comes as tenth. 


2 Cow, horsc, goat, sheep, man, donkey and camel (Baudh.). 


9. This is the firmly supported vistuti belonging to the seventeen- 
versed (Stoma). Firm footing obtains he who in chanting practises this 
(vistuti). 

IT. 8. 

1. This same vistuti with transposition is the saptaikamadhya 
(vistuti) !. 

1 Viz. the (daga)sapta vistuti, which has in its last round one single verse in the 
middle. The vigtuti described in the preceding paragraph has in its last round 
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(paryaya): 1. 2. 2. 2. 3. 3. 3, the variant now mentioned has only one in the middle 
]. 1. 1. 2. 3. 3. 3, the first and second parydya’s are the same in both. 


2. The first (verse) is the place of priesthood, the middle one that 
of nobility, the last one that of peasantry; in that he gives the largest 
share (of stotriya-verses) to the first (verse) !, thereby he brings strength 
and might in the priesthood and makes the nobility and peasantry 
subject to priesthood. A shining-out among the nobility as it were, 
falls to the share of him?, who in chanting practises this (vistuti). 

1 The first verse is used thrice in the first, once in the second, thrice in the 


last round, together seven times, whereas the second and third verses, that 
represent the ksatra and the vig, are used in the three rounds only five times each. 


2 The same expression III. 9. 2. 


3. This (vistuti) is practised by the Trikharvas, therefore they, 
in contending for superiority, are not worsted. 


IT. 9. 


l. For seven (verses) he makes him: he (chants) three (verses, :.e. 
thrice the first), then three (thrice the second), then one (the third 
verse) ; for three (verses) he makes him: he (chants) the (three verses) 
right off (?.e. without any repetition, in their regular order); for seven 
(verses) he makes him: he (chants) one (the first), then three (i.e. thrice 
the second verse), then three (t.e. thrice the third). This is the 
vistuti that reposes on seven (viz. on the seven verses of the first 
round) ?. 

1 Schema: hum 1. 1. 1. 2. 2. 2.3; hum 1. 2. 3; hum 1. 2. 2. 2. 3. 3. 3. 


2. One who has a rival (whom he wishes to destroy) should 
practise it: Just as one harrows with a harrow reposing on seven sharp- 
pointed (pins) !, so he breaks to pieces his wicked rival. 


1 * Or drawn by seven oxen' according to the Commentary. 


3. This same (vistuti) he should apply for a plurality of Sacrificers !. 
The first him-making (regards) the first (verse); in that he makes him 
with regard to this one for seven (verses), thereby it (this first verse) 
obtains seven (stotriya-verses); in that seven (verses) again (i.e. seven 
times the second verse in the three rounds, counted together) occur 
in the middle, thereby this one equally obtains seven (stotriya-verses) ; 
the last him-making (regards) the last verse; in that he makes him 


11. 9. 3.—1r. 10. 4. 27 


with regard to this one for seven (verses), thereby it (this last verse) 
obtains seven (stotriya-verses)*. He makes them (the Sacrificers) equallv 
participated, they do not push away each other, all become of equa] 
strength. 

1 Tn case of a sattra. 


2 This paragraph, especially the accusative in tam saptabhyo hinkaroti, is 
obscure to me. 


4. This vistuti is practised by the Abhipratarina’s, therefore 
they are the mightiest of all their relations. 


II 10. 


I. The same vistuti with transposition is the middleless ubhaya- 
saptaikamadhya vistuti !. 

! The vistuti which in both, viz. in the first and last rounds has only one, 
single verse in the middle, in contrast to the vistuti described in II. 8, where only 
one round is saptaikamadhya. As each paryāya has the second verse only once. 
this vistuti is called * middleless, which means, according to the Commentator 
* with thin middle. The schema is: hum 1. 1 1.2.3. 3. 3; hum 1. 2. 3; hum 1. 1. 1. 
2. 3. 3. 3. 

2. This (vistuti) should be practised by one born (long) after (his 
brothers) There is no room left for one born after; in that seven 
(verses) come first, seven last and three in the middle, man (viz. the 
word purusa) comprising three svllables, he thereby makes room for 
him in the middle and in this room he gets firm support. 


3. "This same (vistuti) he should apply for one who is desirous of 
offspring; kept away! from the middle? is he who does not obtain 
offspring, he thereby °? makes room for him in the middle and in accord- 
ance with this room (now occupied by him) children and cattle will be 
born unto him. 

1 If we are not justified in reading samruddho instead of samrüdho, at least it 1s 
here used in this sense. 

2 Because one who has prajà is surrounded by it. 


3 tam madhyatah must stand for tan (=tat) ma”. 


4. This same (vistuti) he should apply for a noble, who is kept 
away by the people (his subjects, from his dominion). The seventeen- 
versed (Stoma) is the peasantry !, its embryo is the king (=the noble) (he 
ought to be surrounded by his people); he thereby drives away the king 
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from his people?; kept off is the one who is returned (viz. who seeks to 
return to his dominion), but he who has been held off, returns. 
1 Cp. note 1 on II. 7. 5. 


2 We expect rather the contrary : he thereby forces the king amid his subjects 
(the king, a purusa, being tryaksara and the middle round comprising three verses). 


5. This same (vistuti) he should apply for one against whom 
witchcraft is being exercised. The seventeenversed (Stoma) is 
Prajápati!: he enters into the middle of Prajapati, in order not to be 
struck down. 


1 For Prajapati is seventeonfold; according to Ait. br. I. 1. 14 Prajüpati ıs the 
year, which is seventeenfold as consisting of twelve months and five seasons ; T. S. 
I. 6. 11. 1 has a different explanation. 


II. 11. 


1. For five (verses) he makes him: he (chants) three verses (i.e. 
thrice the first verse), then one (the second), then one (the third); for 
three (verses) he makes him: he (chants) them right off ; for nine (verses) 
he makes him: he (chants) three (verses: thrice the first), then three 
(thrice the second), then three (thrice the third) !. 


1 Schema: hum 1. 1. 1. 2. 3; hum 1. 2. 3; hum 1. 1. 1.2. 2. 2. 3. 3. 3. 


2. (This is) the (vistuti) which is brought in accordance with four 
Stomas!. One desirous of spiritual lustre should practise it in chanting ; 
by the five verses (of the first round it is brought in accordance with) 
the fifteeenversed (chant), by the three (of the second round it is 
brought in accordance with) the nineversed (cbant), by the nine (of the 
third round it is brought in accordance with) the thrice-nineversed 
(chant), by itself it is the seventeenversed (chant). The chants 
are strength, strength he thereby brings together from different sides 
into one point, in order that he may obtain spiritual lustre; in the 
possession of sharpness and spiritual lustre gets he who in chanting 
practises this (vistuti). 

1 Cp. IL. 5. 2. 

Il. 12, 

1. For three (verses) he makes him: he (chants) them right oft ; 
for five (verses) he makes him: he (chants) one (i.e. the first verse), then 
three (thrice the second verse), then one (the third verse); for nine 
(verses) he makes him: he (chants) three (verses, viz. thrice the first 


Ir. 12. 1.— 1r. 14. 1. 29 


verse), then three (thrice the second verse), then three (thrice the third 
verse). This is the ascending vistuti belonging to the seventeen-versed 
(chant) !. 

1 Schema: hum 1. 2. 3; hum 1. 2. 2.2. 3; hum 1. 1.1.29, 9. 2. 3. 3. 3. 


2. By means of this (vistuti) the Gods went to the "world of 
heaven; one who is desirous of getting to the world of heaven should 
in chanting practise it, so as to reach the world of heaven, He who 
has practised it in chanting falls not from the world of heaven. Itis the 
getting-higher vistuti, (used) in order that he may get higher. For by 
that (form) of the sacrifice which gets higher he prospers. Therefore 
this (vistuti) is, in chanting, to be practised, in order that he may 
prosper. 

II, 13. 

l. For seven (verses) makes him: he (chants) three (verses: 
thrice the first), then three (thrice the second), then one (the third); 
for five (verses) he makes him: he (chants) one (the first), then three 
(thrice the second), then one (the third); for five (verses) he makes him : 
he (chants) one (the first verse), then one (the second), then three 
(thrice the third)'. (This is the vistuti called:) ‘the pair of bellows 
with its mouth directed downward.’ 

1 Schema: hum 1. 1. 1. 2. 2. 2. 3; hum 1. 2. 2. 2. 3; hum 1. 2. 3. 3. 3. 


2. He should apply this (vistuti) (in the soma-sacrifice) of one 
whom he hates, Just as he (the blacksmith) would blow away with 
a pair of bellows, whose mouth is directed downward, so he blows away 
the cattle of the Sacrificer. (It is) the stepping-away vistuti, by 
means of it the cattle of the Sacrificer steps away; he who in chanting 
practises this (vistuti), fares worse. 


1I. 14. 


1, For seven (verses) he makes him: he (chants) three (verses: 
thrice the first) then three (thrice the second), then one (the 
third); for seven (verse) he makes him: he (chants) one (the first 
verse), then three (thrice the second verse), then three (thrice the third 
verse); for seven (verses) he makes him: he (chants) three (verses: 
thrice the first verse), then one (the second), then three (thrice the 
third verse). (This is the vistuti) belonging to the twenty-one-versed 
(chant), containing seven verses in each (turn) !. 
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1 Schema; hum 1. 1. 1. 2. 2. 2 3; hum 1. 2. 3. 3. 3. 3. 3; hum 1. 1. 1. 2. 3. 3. 3, 


2. There are seven kinds of domestic animals}, these he gains by 
this (vistuti), there are seven ‘ breaths’ in the head ?, the organs of sense 
are the breaths, these he obtains by this (vistuti). 

1 Cp. note 2 on Il. 7. 8. 


2 Mouth, nose (dual), eyes, ears. 


3. This is the firmly supported vistuti belonging to the twenty- 


one-versed (stoma); he who in chanting practises it, gains a firm 
support. 
II. 15. 


1. For five (verses) he makes him: he (chants) three (verses: thrice 
the first verse), then one (the second), then one (the third) ; for seven 
(verses) he makes him: he (chants) one (the first), then three (thrice 
the second), then three (thrice the third); for nine (verses} he 
makes him: he (chants) three (verses: thrice the first verse), then three 
(thrice the second), then three (thrice the third verse). This is the 
ascending vistuti belonging to the twenty-one-versed chant !. 


1 Schema : hum 1. 1.1. 2. 3; hum 1. 2. 2. 2 3. 3. 3; hum 1. 1. 1. 2. 2. 2. 8. 3. 8. 


2. By means of this(vistuti) the Gods went to the world of heaven ; 
one who is desirous of the world of heaven, should in chanting practise 
it, in order to obtain the world of heaven; he who in chanting has 
practised this (vistuti) falls not from the world of heaven. It is the on- 
stepping vistuti, (used) in order to step on; by that (form) of the 
sacrifice which steps on, he prospers; therefore this (vistuti) should in 
chanting he practised, for prospering. 


3. This (vistuti) is of ninefold beginning (and) of ninefold termina- 
tion, in that, (regarding the first point) the out-of-doors laud is nine- 
fold! (i.e. nine-versed) and (regarding the second point) these nine 
(stotriya verses) are the last ones of the twenty-one-versed (chant) ®. 
Ninefold are the vital airs (the pranas), it is the vital airs he thereby 
lays on both sides è; therefore that downward directed vital air has half 
the share of the upper vital airs. The whole (normal) term of life he 
reaches, he dies not before the (full term of) life, who in chanting 
practises this (vistuti). 

1 According to the Commentary this vistuti is usually applied on the last 


(yajfi&yajülya) laud of the regular agnistoma sacrifice, which begins with the trivrt 
or nine-versed out-of-doors laud (of 3 x3 verses). 


II. 15. 3.—1r11. 16. 4. 31 


2 The last round (paryàáya) of this vistuti contains nine verses. 


3 Viz. on both sides, above and below the nawel, cp. Sat. Br. IX. 4. 3. 6: 
nava vai prünüh sapta sirsann avāñcau dvau and above, note l on II. 7. 8. The 
function of the two downward directed prünü's (elsewhere taken as one single: 
apüna as opposed to prüna) is, to discharge the urine and the faeces; thorefore, 
when this prana is deficient, one dies of stangurine or constipation (udavarta- 
khyena rogena). 


4. This (vistuti) is practised in chanting by the Karadvis's, 
therefore these attain the full term of life. 


II. 16. 


l. For nine (verse) he makes hom: he (chants) three (verses : thrice 
the first verse), then three (thrice the second), then three (thrice the 
third) ; for five (verses) he makes him: he (chants) one (verse, the first), 
then three (thrice the second), then one (the third) ; for seven (verses) he 
makes him: he (chants) three (verses: thrice the first), then one (the 
second), then three (thrice the third verse)’. (This vistuti is called) 
‘the matching chant ’ ?. 

1 Schema hum 1. 1. 1. 2. 2. 2. 3. 3. 3; hum 1. 2. 2.2.3; hum 1.1. 1.2. 3. 3. 3. 


2 pratistuti, because, as it is set forth in the next 8, it matches the other 
stomas. 


2. By chanting the nine (verses of the first round) he matches the 
nine-versed (chant), by the five (of the second round he matches) the 
fifteen-versed (chant), by the seven of the third round he matches the 
seventeen-versed (chant); the twenty-one-versed chant is by itself 
present. 


3. The chants that convey the sacrifice! are gratified by him in 
the last (agnistoma) laud; just as he would gratify (i.e. quench the 
thirst of) the oxen or horses or mules that have carried (their burden), 
so he thereby gratifies in the last laud the chants. He who in chanting 
practises this (vistuti) is gratified by (i.e. comes in possession of 
abundant) children and cattle. 

1 Viz. the normal c atu stoma agnistoma, commonly designated after its last 
stotra simply as agnistoma, The four manners of chanting (stomas), mentioned in 


$1, are used in this simplest form of Soma-feast, cp. C. H. page 503, last two 
lines, 


4, This same (vistuti) he should apply for one who is desirous 
of (obtaining) an office of house-chaplain (to a king or noble). The 
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nine-versed (chant) is priesthood’, the twenty-one-versed one is nobility 
in that the twenty-one-versed (chant) begins with the nine-versed ` 
he sets down the priest hood before the nobility, he gets an office as 
chaplain and falls not from this office, who in chanting practises this 
( vistuti). 

1 Because (see VI. 1. 6.) the trivrt stoma and priesthood are both sprung from 
the mouth of Prajapati. 

2 Why? According to VI. 1. 8 the ksatra is equal to the paricadaéa stoma. 


3 The out-of-doors laud is trivrt. 


5. This (vistuti) is practised in chanting by the Pravahani’s ; 
therefore they remain in the possession of the office of chaplain. 


II. 17. 


l. For nine (verses) he makes him: he (chants) three (verses: 
thrice the first verse), then three (thrice the second), then three (thrice 
the third); for three (verses) he makes him: he (chants) them right off ; 
for nine (verses) he makes him: he (chants) three (verses: thrice the 
first verse), then three (thrice the second verse), then three (thrice the 
third verse). (This vistuti is called) * the lamp lighted on both sides ' ?. 

1 Schema: hum 1. 1. 1. 2. 2. 2. 3. 3. 3; hum 1. 2. 3; hum 1. 1. 1.2. 2. 2. 
3. 9. 3. 


2 siirmi ‘a metal tube (?)’ jvalanti lohamayt sthünà ; on both sides of the lamp 
(the middle round) lights (the first and third rounds) are supplied. These 
surrounding paryadyas are trivrt and Agni is often called trivrt, e.g. T.S. V. 4. 7. 3; 
on aürm? c.p. also note 4 on XV. 5. 20. 


2. One desirous of spiritual lustre should in chanting practise it ; 
the nine versed (írivrt, thrice-threefold chant) is gleaming splendour!, 
man (?.e. the word purusa) is trisyllabic ; in that two nine-versed chants 
(i.e. two rounds, each of nine verses) are on both sides (i.e. before and 
after) and three (verses) are in the middle, the two ninefold ones heat 
him, just as he would heat gold, for (obtaining) gleaming splendour 
and spiritual lustre. 


1 Or ‘fire,’ Agni being equated with trivrt and called trivrt, cp. note 2 on pre- 
ceding §. : 


3. Not conduciveto cattle, however (is this vistuti): it could burn 
up his cattle, and there is fear of leprosy, for, too much these two (nine: 
fold rounds, which are equated to brightness) heat (or ‘ burn ?). 


iu. 17. 4.—r111. 1. 3. 33 


4. This same (vistuti) he should apply for one who is calumniat- 
ed; suffering from blemish (stain) is he who, suffers from ugly report ; 
this ugly report, now, which is spread about him, is burnt up by the two 
ninefold (stomas): he who in chanting practises this (vistuti) becomes 
of gleaming splendour. 


THIRD CHAPTER. 
(The vistutis, continued.) 
III. 1. 


l. For nine (verses) he makes him: he (chants) three (verses ; 
thrice the first verse), then five (five times the second verse), then 
one (the third); for nine (verses) he makes him : he (chants) one (verse, 
the first), then three (thrice the second verse), then five (five times 
the third verse); for nine (verses) he makes him: he (chants) five 
(verses: five times the first verse), then one (the second), then three 
(thrice the third verse) !. 


1 Schema: hum 1. 1. 1.2. 2.2. 2.2.3; hum 1. 2. 2. 2. 3. 3. 3. 3. 3; hum 1.1.1. 
1.1. 2.3.3.3. 


2. The thrice-ninefold (or twenty-seven-versed) (chant) is a 
thunderbolt: he thereby splits up the thunderbolt}, for the absence 
of evil result. 


1 Viz., he splits up the weapon of his adversary, cp. IT. 4 2. 


3. Fixed! by five (verses) is this (vistuti) ; the circulating? (verse) 
is one single, cattle is fivefold, the circulating (verse) is (equal to) the 
Sacrificer : in that he fixes! (this vistuti) by five (verses) and in that 
there is one single circulating (verse), he thereby gives the Sacrificer 
finm support among cattle. This is the firmly supported vistuti 
belonging to the thrice-nine-versed (chant). Firm support gets he who 
in chanting practises this (vistuti). 

1 pancabhir vihita, panicabhir vidadhati (similarly III. 3. 2, III. 4. 3, III. 8. 3, 
III. 12. 3, III. 13. 3) seems to imply that over each round 5 verses are distributed. 


2 To paricarü the subst. rk must be supplied.—In this kind of stomas the 
vistava, which consists of the thrice chanted verse, is called the trcabhaga, the 
visiüva, which consists of the five times chanted verse, is called the @vapasthana 
(*place of insertion, because here are to be inserted the verses required for getting 
a higher number of verses, than indicated by any vistuti of the Brahmana, or than 


3 
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contained in the vistutis which have been described in Chapter II of the Bráhmana, 
these being considered as normal and prakrt? (?) ); the vistava, which consists ot 
one verse only, is called the paricarG. In the first round we have: trcabhàga, 
avapasthana, paricarü ; in the second: paricara, trcabhága, avüpasthüna ; in the 
third: Gvapasthana, paricara, trcabhaga. The paricara (=Sacrificer) and the 
Gvdpasthana (=cattle) are found in each round, and so it can be said yajamanam eva 
tat pasusu pratisthapayatt, (Is this the right interpretation? cp. also Laty. 
VI. 5. 1. sqq.). 


I1. 2. 


1. For seven (verses) he makes him: he (chants) three (verses : 
thrice the first verse), then three (thrice the second), then one (the 
third); for nine (verses) he makes him : he (chants) one (verse: the first), 
then three (thrice the second), then five(five times the third) ; for eleven 
(verses) he makes him: he (chants) five (verses: five times -the first 
verse), then three (thrice the second verse), then three (thrice the third 
verse)! (This is) the ascending vistuti belonging to the thrice-nine- 
versed (chant). 


1 Schema: hum 1. 1. 1, 2. 2. 2. 3; hum 1. 2. 2. 2. 3. 3.3. 3. 3; hum 1. 1. 1. 1. 1. 2. 
2. 2, 3. 3. 3. 


2. By means of this (vistuti) the Gods went to the world of heaven ; 
one who wishes for the world of heaven should in chanting practise it, 
so as to reach the world of heaven: having practised it, he does not fall 
from the world of heaven. It is the ‘stepping-on’ vistuti, (used) in 
order to step on (his adversaries), for by that (form) of the sacrifice 
which steps on, he prospers. Therefore this (vistuti) is in chanting to 
be practised : for prospering. 

III. 3. 


1. For eleven (verses) he makes him: he (chants) three (verses: 
thrice the first verse), then seven (seven times the second verse), then one 
(the third); for eleven (verses) he makes him: he (chants) one (verse : 
the first), then three (thrice the second verse), then seven (seven times 
the third verse); for eleven (verses) he makes him: he (chants) seven 
(verses: seven times the first verse), then one (the second), then three 
(thrice the third verse) !. 


1 Schema: hum 1. 1.1.2. 2.2. 2.2.2. 2. 23 hum 1. 2. 2. 2. 3. 3. 3. 3. 9. 9. 3; 
hum 1. 1. 1. 1. 1. 1. 1. 2. 3. 3. 3. 


2. The thirty-three-versed (chant) is the end!, the thirty-three- 
versed one forsooth is the highest of the chants. Fixed by seven (verses)? 


III. 3. 2, —111. 5. 1. 35 


is (this vistuti), the circulating verse is one single; seven are the kinds 
of domestic animals, the circulating (verse) ! is (equal to) the Sacrificer, 
In that he fixes (this vistuti) by seven verses, and in that there is one 
single cireulating (verse), he thereby gives finally (once for all) to the 
Sacrificer firm support among cattle. This is the firmly supported 
(vistuti) belonging to the thirty-three-versed (chant); firm support gets 
he who in chanting practises this (vistuti). 

1 Viz., of the six-day sacrificial period : the saduha 

2 Cp. note 1 on III. 1. 3. 

III. 4. 


l. For eleven (verses) he makes him: he (chants) three (verses : 
thrice the first verse), then five (five times the second verse), then three 
(thrice the third verse) ; for eleven (verses) he makes him: he (chants) 
three (verses: thrice the first verse), then three (thrice the second 
verse), then five (five times the third verse); for eleven (verses) he 
makes him: he (chants) five (verses: five times the first verse), then 
three (thrice the second verse), then three (thrice the third verse)!. (It 
is the vistuti) ‘of nearer stair’ ?. 

1 Schema: kurn 1.1. 1.2. 2. 2. 2.2. 3. 3. 3; hum 1.1. 1. 2. 2. 2. 3. 3. 3.3.3; 
hum 1. 1. 1. 1. 1. 2. 2. 9. 3. 3. 3. (3. 5. 8, 3. 3. 5, 5. 3. 3). 


2 The same expression IIT. 13. 1. The transition from 3 to 5 and from 5 to 
J in the different véetavas is ‘nearer’ (‘less’) than in the preceding vistuti (of III. 
3), where the samkrama is from 3 to 7 and from 7 to l. 


2. The thirty-three versed (chant) is the end. Just as one, who has 
climbed to the top of a big tree, advances from a ‘nearer’ stair, so 
he hereby, by the (vistuti) of ‘nearer’ stair, advances from the 
‘nearer ' stair. 


3. Fixed! by five (verses) is (this vistuti), the circulating (verses) 
are three in number, fivefold is cattle, man comprises his self (atman), 
his children, his wife (and so makes up threc, viz., as much as in the 
number of the circulating verses). In that the circulating (verses) are 
three in number, he thereby gives to the Sacrificer firm support among 
cattle. Rich in cattle is he who in chanting practises this (vistuti). 

1 Cp. note l on III. 1. 3. 
III. 5. 


l. For nine (verses) he makes him: he (chants) three (verses : 
thrice the first verse), then five (five times the second verse), then one 
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(the third); for eleven (verses) he makes him : he (chants) one (the first 
verse), then three (thrice the second verse), then seven (seven times the 
third verse); for thirteen (verses) he makes him: he (chants) seven 
(verses: seven times the first verse), then three (thrice the second 
verse), then three (thrice the third verse)!. (It is) the ascending vistuti 
belonging to the thirty-three-versed (chant). 


1 Schema: hum 1. 1.1.29. 9. 2. 2. 9. 3; hum 1.2. 9.9.3. 3. 3. 3.3. 3. 3: hum 1. 
]l HLl11.12,2:2.9.9.3.(3.5.1, 1.3.2, 3. 3. 8). 


2. By means of this (vistuti) the Gods went to the world of 
heaven; one desirous of (obtaining) the world of heaven, should in 
chanting practise it: in order to obtain the world of heaven. He who 
has practised it falls not from the world of heaven. From the top he 
ascends to the top!. (It is) the on-stepping vistuti (used) in order to 
step on (his adversaries) ; by that (form) of the sacrifice which steps on, 
he prospers. "Therefore this (vistuti) should in chanting be practised, 
for prospering. 


1 Cp. note l on II. 1. 3. 


III. 6. 


l. For thirteen (verses) he makes him : he (chants) three (verses: 
the first verse thrice), then five (five times the second verse), then five 
(five times the third verse); for eleven (verses) he makes him: he 
(chants) five (verses: five times the first verse), then three (thrice the 
second verse), then three (thrice the third verse); for nine (verses) he 
makes him: he (chants) three (verses: thrice the first), then three 
(thriee the second), then three (thrice the third verse). (This is) the 
descending vistuti belonging to the thirty-three-versed (chant). 


Schema: hum 1.1.1. 2. 2. 2. 2. 2. 3. 3. 3. 3. 3. hum 1. 1.1.1.1. 2, 2. 2.3. 3. 3; 
hum 1. 1. 1. 2. 2. 2. 3. 3. 8. (3. 5. 5.=13; 5. 3. 3—11; 3. 3. 3—9.) 


2. Just as one, having climbed up to the top of a big tree, would 
get down by taking hold of branch after branch, so he gets down into 
this world (viz., the earth) by means of this (vistuti), in order that he 
may get a firm support. 


3. He begins! with the nine-versed (chant)? and concludes! with 
the nine-versed (chant)?. The breath is threefold (‘the nine-versed 
chant is breath’), by breath he begins, turning again to breath he 


III. 6. 3.— 111. 8. 1. 37 


concludes ; his whole term of normal life lives he, he does not die before 
his natural term of life, who in chanting practises this (vistuti). 

1 praiti and udeti used as prayana and udayana of TI. 15. 3. 

2 According to the commentary on the first day of the six-day-sacrificial period, 
the sadaha. 

3 The nine stotriya-verses of the last round in this stoma on the last, the sixth 
day of that period. 

4. This (vistuti) is practised in chanting by the Karadvis’s, 
therefore they obtain the whole term of normal life. 


MI. 7. 


l. For fifteen (verses) he makes him: he (chants) three (verses : 
thriee the first verse), then seven (seven times the second verse), then 
five (five times the third verse); for eleven (verses) he makes him: he 
(chants) five (verses: five times the first verse), then three (thrice the 
second verse), then three (thrice the third verse) ; for seven (verses) he 
makes him: he (chants) three (verses: thrice the first verse), then one 
(the second), then three (three times the third verse) !. 


1 Schema: hum 1. 1. 1.2. 2. 2. 2. 2. 2. 2. 3. 3.3. 3. 3; hum 1. 1. 1.1. 1. 2. 2. 2. 
3.3.3; hum 1. 1. 1. 2. 3. 3. 3 (3.7. 5; 5.3. 35 3. 1. 3). 


2. He who knows the thirty-three-versed (chant) as firmly 
established in the twenty-one-versed, gets a firm support. The twenty- 
one-versed (chant) is the firm support of the chants !, in that these seven 
(stotriya-verses) are the last of the thirty-three-versed (chant)? and in 
that the vistuti of the twenty-one-versed (chant) is divided in a 
sevenfold way?, thereby he places the thirty-three-versed (chant) 
firmly into the twenty-one-versed. Firm support gets he who in 
chanting practises this (vistuti). 

1 Because it is the stoma of the agnistomustotra, which is sarvaprakrti 
(Comm.). 

2 Just as the ekavimáéa is the last chant of the normal catustoma-agnistoma 
(the last round of the vistuti here mentioned is 3. 1. 3). 

3 Op. II. 14. 1. 

Ill. 8. 


(Now follow the stomas of the Chandoma-days: the 7th, 8th and 
9th of the ten-day sacrificial period). 


1. For eight (verses) he makes him: he (chants) three (verses: 
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thrice the first verse), then four (four times the second verse), then one 
(the third verse); for eight (verses) he makes him: he (chants) one 
(verse, the first), then three (thrice the second verse), then four (four 
times the third verse); for eight (verses) he makes him: he (chants) four 
(verses: four times the first verse), then one (the second verse), then 
three (thrice the third verse) !. 


1 Schema: hum 1.1. 1. 2. 2. 2. 2 3; hum 1. 2. 2. 2. 3. 3. 3 3; hum l. 1.1. 1. 2. 
3. 3. 3 (3. 4. 1; 1. 3. 45; 4. 1. 3). 


2. The Chandoma (days) are cattle!; in that he makes him each 
time for eight (verses), cattle being eight-hoofed, he gains cattle hoof by 
hoof. 


1 Simply because of the greater number of verses. 


3. Fixed! by four (verses) is (this vistuti) ; the circulating (verse) 
is one single, cattle is four-footed, the cireulating (verse) is the Sacrificer ; 
in that he fixes (this vistuti) by four (verses) and in that the circulat- 
ing (verse) is one in number, he thereby gives to the Sacrificer a firm 
support among cattle. This isthe firmly supported vistuti belonging 
to the twenty-four-versed (chant); firmly supported is he who in 
chanting practises this (vistuti). 

1 Cp. note l on III. 1. 3. 
IIT. 9 


l. For fifteen (verses) he makes him: he (chants) three (verses : 
thrice the first verse), then eleven (eleveu times the second verse), then 
one (the third verse); for fourteen (verses) he makes him: he (chants) 
one (verse, the first), then three (thrice the second verse), then ten (ten 
times the third verse) ; for fifteen (verses) he makes him: he (chants) 
eleven (verses, eleven times the first verse), then one (the second). then 
three (thrice the third verse) !. 

1 Schema: hum 1. 1. 1. 2. 2. 2. 2, 2, 2.9. 2, 2. 2. 2. 35 hum 1. 2. 2. 2. 3. 3. 3. 3. 
3. 3. 3. 3.3.3; hum 1. 1. 1. 11.1.1 1.1.1.1.1.9. 3, 3. 3 (3. 11. 1-15; 1. 3. 10-104. 
11. 1 3—15, together 44). 


2. The first (verse of the tristich) is the place of priesthood, the 
second of nobility, the third of peasantry ; in that the first two (verses) 
occur each fifteen times !, but the last (the third verse) fourteen times ?, 
he thereby brings vigour and strength in priesthood as well as nobility, 
he thereby makes peasantry subject to priesthood as well as nobility. 


ry. 9. 2. —1r1. 10. 2. 39 


A shining-out among nobility, as it were?, falls to the share of him, 
who in chanting practises this (vistuti). 
1 The first verse occurs thrice, once and eleven times in the first vistava of 


each round, the secon! verse occurs eleven times, thrice and once in the second 
vistava of each round. 


2 The third verse occurs once, ten times and thrice in the third eistata of each 
round. 


3 The same expression 1I. 8. 2. 


3. The Chandoma (chants) (77z., the chants of the Chandoma-days, 
of 24, 44 and 48 verses) are not really chants, for the chants (proper) 
are uneven (7.€., of an uneven number of verses) !, the metres are even 
(?e., of an even number of syllables, güyatri of 24, tristubh of 44, 
jagati of 48, anustubh of 32, pankti of 40 syllables). In that this vistuti 
of the forty-four-versed (chant) contains an uneven number? (of 
verses), they (the Chandoma-chants) become chants. 

1 The trivrt, pacadaáa, saptadaéa, ekavimsa. 

2 Viz, in the first and third round. Combine yad esayujint instead of yad ecà 
yujini. 

4. This is the firmly supported vistuti belonging to the forty- 
four-versed (chant). He who in chanting practises this (vistuti) gets a 
firm support. 

TII. 10. 

1. For fourteen (verses) he makes him: he (chants) three (verses: 
thrice the first verse), then ten (ten times the second verse), then one 
(the third); for fifteen (verses) he makes him : he (chants) one (the first 
verse), then three (thrice the second verse), then eleven (eleven times 
the third verse) ; for fifteen (verses) he makes him: he (chants) eleven 
verses (eleven times the first verse), then one (the second), then three 
(thrice the third verse)!. (This is) the middleless (vistuti) *. 

1 Schema: hum 1.1.1.2. 2. 2.22.2.2.2.2.2.3; hum 1. 2. 2. 2. 3. 8. 3. 3. 
3.3.3.3. 3.3. 3; hum : 1.1. 1. 1. 1. 1. 1. 1. 1.1.1. 2. 5.3. 3 (3. 10. 1. 1. 3, 11, 11. 1. 3. 
together 44). 


2 nirmaahya * devoid of middle,’ i.e. ‘ with smaller middle’: the first and third 
verses of the tristich occur in all the rounds in the first and third vistava together 
each fifteen times (3. 1. 11 and 1. 11. 3), the middle verse only fourteen times 
(10. 3. 1) 


2. This world (the earth) can be said to exist and yonder world 
(the sky) ean be said to exist, but the intermediate region is a hollow, as 
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it were. In that this vistuti is middleless, he progenerates himself 
after (i.e. in accordance with) these worlds, children and cattle will 
multiply unto him who in chanting practises this (vistuti.) 1. 

1 The three verses of the tristich are said to be in accordance with the nature 
of the three worlds: earth and sky are equal, in so far as they are visible, 


the first and the last verse (earth and sky) are also equal in number, but the 
second verse (the intermediate region) has a void. 


III. 11. 


1. For fifteen (verses) he makes him: he (chants) three (verses : 
thrice thefirst verse), then eleven (eleven times the second verse), then one 
(the third); for fifteen (verses) he makes him: he (chants) one (verse, the 
first), then three (thrice the second verse), then eleven (eleven times the 
third verse) ; for fourteen (verses) he makes him : he (chants) ten (verses : 
ten times the first verse), then one (the second), then three (thrice the 
third verse)! 

1 Schema: hum 1.1.1. 2. 2. 2, 2. 2. 2.2 2.2. 2.2. 3; hum 1.2.2. 2. 3. 3. 


3. 3. 3. 3. 3.3.3.3.3; hum 1. 1. 1. 1. 1.1.1. 1.1. 1. 2. 3. 3. 3. (3. IL. 1—15; l 3. 
11215; 10. 1. 3=14). 


2. For the &jya-lauds (of the Chandomadays) the first (vistuti 
belonging to the forty-four-versed chant is destined, viz. TII. 9), for 
the prstha-lauds the second (viz. III. 10), for the uktha-lauds the third 
(viz. ILI. 11). 

3a. The one destined for the àjya-lauds (the one described 
under III. 9) (is meant for the àjya-laud) of the Hotr (or first ajya- 
stotra); the one destined for the prstha-lauds (viz. III. 10) (is meant 
for the ajya-laud) of the Maitravaruna (or second ajyastotra), the one 
destined for the uktha-lauds (viz. ITI. 11) (is meant for the ajyastotra) 
of the Bráhmanácchamsin (or third Ajyastotra) ; (for the ajya-laud) of 
the Acchavaka (or fourth ajyastotra), the same (vistuti is to be applied) 
as (for the ajya-laud) of the Hotr (viz III. 9). 

3b. The one destined for the prstha-lauds (viz. III. 10) (is meant 
for the uktha-laud) of the Hotr; the one destined for the uktha-lauds 
(viz. III. 11) (is meant for the prstha-laud) of the Maitravaruna ; the 
one destined for the ajya-lauds (III. 9) (is meant for the prstha-laud) of 
the Bráhmanácchamsin; (for the prstha-laud) of the Acchavaka the 
game (vistuti is to be applied) as (for the prstha-laud) of the Hotr 
(111. 10). 


III. Il. 3c.—111. 12. 3. 41 


3c. The one destined for the uktha-lauds (ITI. 11) (is intended for 
the uktha-laud) of the Hotr!; the one destined for the ajya-lauds (III. 
9) (is intended for the uktha-laud) of the Maitravaruna, the one destined 
for the prstha-lauds (IIT. 10) (is intended for the uktha-laud) of the 
Brahmanacchamsin ; (for the uktha-laud) of the Acchavaka the same 
(vistuti is to be applied) as (for the uktha-laud) of the Hotr (III. 11). 


3d. (In this manner) all (the vistutis) are applied at the á]ya-, at 
the prstha- and at the uktha-lauds !. 

1 Properly, there is no uktha for the Hotr, but obviously the author here 
means the agnistomastotra. The expressions hotur àjyam, maitravarunasyajyam, 
etc. refer to those lauds to be chanted by the Chanters, which correspond with the 
successive recitations (4astras) of the Hotr, the Maitrávaruna, the Bráhmanücchams- 
in and the Accháv&ka. An analogous case occurs in the Vaitànasütra (XX. 13), 
where the expression pra-ugastotra is found (cp. the note of the author's translation 
into German). 


4. The ‘joining’ ! (vistuti) is (equal to) cattle. In that this 
vistuti follows along after a 11 the services (savanas), he makes him 
prosper in regard to cattle after each savana; possessed of cattle 
becomes he who in chanting practises this (vistuti). 

1 samisanti cp. Laty VI. 2. 22. 


III 12. 


1. For sixteen (verses) he makes him: he (chants) three (verses : 
thrice the first verse), then twelve (twelve times the second verse), then 
one (the third); for sixteen (verses) he makes him: ‘he (chants) one 
(the first verse), then three (thrice the second verse), then twelve 
(twelve times the third verse); for sixteen (verses) he makes him : he 
(chants) twelve (verses: twelve times the first verse), then one (the 
second), then three (thrice the third verse) !. 

1 Schema: hum 1.1.1. 2.2. 2. 2 2. 2. 2. 2 2. 2. 2. 2. 3; hum 1. 2. 2. 2. 3. 8. 3. 


3.3.3.3. 3. 3.3. 3. 9; hum 1. 1. 1. 1. 1.1. 1.1.1. 1. 1.1. 2. 3. 3. 3 (3,12, 15; 1, 3, 
12; 12, 1, 3, together 48). 


2. The forty-eight-versed (chant) is the end. The Chandoma- 
(chants) are cattle; in that he makes him each time for sixteen verses, 
cattle consisting of sixteen parts!, he gains the cattle part by part (‘in 
sixteens ’). 


1 Four hoofs, four feet, head, neck, body and tail. 


3. Fixed! by twelve (verses) is this (vistuti); the circulating 
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(verse) is one single, the year has twelve months ; the circulating (verse) 
is the Sacrificer; in that he fixes (this vistuti) by twelve (verses) and in 
that the circulating verse is one in number, he thereby gives to the Sacri- 
ficer finally? (for good) a firm support in the year (‘in the time’), in 
eattle. (This is) the firmly supported (vistuti) belonging to the forty- 
eight-versed (chant) Firmly supported is he who in chanting practises 
this (vistuti). 
1 Cp. note 1 on III. 1. 3. 


2 See the first words of the proceeding $8. 


III. 13. 


l. For sixteen (verses) he makes him: he (chants) three (verses: 
thrice the first verse), then ten (ten times the secoud verse), then three 
(thrice the third verse); for sixteen (verses) he makes him: he (chants) 
three (verses: thrice the first verse), then three (thrice the second 
verse), then ten (ten times the third verse); for sixteen (x .rses) he 
makes hm: he (chants) ten (verses: ten times the first verse), then 
three (thrice the second), then three (thrice the third)!. (This is the 
vistuti) ‘of nearer stair’ ?. 

|! Schema: hum 1.1.1 2.2. 2.2.2. 9. 2.2. 2. 2.3. 3. 3; hum 1. 1. 1. 2. 2. 2. 


3.3 3.3.3.3.3.3.3. 3; hum 1. 1. 1. 1. 1. 13. 1. 1.1. 1.2.2. 2.3. 3. 3 (3,10, 3; 3,3, 
10; 10, 3, 3, together 48). 


2 Op. ITI. 4. 1. 


2. The forty-eight-versed (chant) is the end of all (the chants). 
Just as one, having climbed up to the top of a big tree, steps on from 
nearer stair, so he thereby by the (vistuti) ‘of nearer stair’ steps on 
from the nearer stair 1. 


1 Cp. III. 4. 2. 


3. Fixed! by ten (verses) is (this vistuti); the circulating (verses) 
are three in number, the viráj (metre) is tensyllabic; man comprises 
his self, his children, his wife; in that he fixes (this vistuti) by ten 
(verses) and in that the circulating (verses) are three in number, he 
thereby gives to the Sacrificer finally a firm support in the virá]: the 
food. An eater of food becomes he who in chanting practises this 
(vistuti). 


1 Cp. note 1 on IL l. 3. 


IV.—1v. 1. 2. 43 


FOURTH AND FIFTH CHAPTER. 
(The gavüm ayana.) 


Introductory remark. The two next following chapters describe 
the gaváàm ayana, t.e., the Soma-feast lasting a year of 360 days. 
The Jaim. br. describes it ll. 372-442. For the precise schema 
cp. below XXIV. 20; see also the survey in the Introduction to the 
Arseyakalpa, pages XXIV, XXV. 

On the precise meaning of ayana we may remark that the transla- 
tion of gavam ayana : * the course’ or ‘ the walk of the cows’ suggests an 
idea that is not inherent in this word ayana; yanti with instr. and 
accusative of time denotes a continuous occupation with any sacrifice : 
etabhir istibhih saptahani yanti, la etam sadbhir masair yanti, gavam 
ayanena yanir, etc. 


IV. 1. 


1. The cows (once upon a time) held! that sacrificial session. In 
the course of ten months they obtained horns. They said: ‘We have 
been successful, let us arise ?, horns have come to us’. They arose. 


1 Properly the root sad with sattram as object, is the regular expression to 
denote the participation in a Soma-feast of longer duration than twelve days. 


2 utthana *araising' is the term which designates the breaking off, the 
finishing of such a ‘session.’ 


2. Some of them! said: ‘ Let us continue the session during 
these two (remaining: the eleventh and the) twelfth months, let us 
complete the year '. Their horns in the course of the twelve months 
got curved (‘crumpled’) ?, they obtained, however, all food?. These 
are the hornless ones, these start forth all the twelve months 5, for 
they had obtained all food ©. 


1 On tàsam tvevabruvan see Introduction, Chapter III $ 8 (under Sandhi). 


2 prüvarlanta is usually taken in the sense of: ‘they fell off’. Itis not clear to 
me how pravartate can have this meaning and I am inclined to take it in the sense 
of: ‘to get curved’ (at the top), or ‘round’, ‘circular’, cp. pravarta ‘a circular 
ornament ,' pravrita ‘round’. The cows all obtained horns during the ten months, 
but those who continued the sacrifice, of them these horns got curved at the top; 
a tupara animal, therefore, is, if I am right, not only a hornless animal, but also 
one with small, inward bent horns. 


3 Either because they had undertaken the sattra in order to obtain food (aa 
the Jaim. br. has it) or because they had continued their session also during the 
two months, the vedic names of one of these being dürj (cp. Ait. br. IV. 17: ürjam 
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iv asanvan). These two months seem to form the rainy season (tasmat tüparàá 
varsikau masau prartva.[so my conjecture, cp, Acta Orientalia, Vol. V, page 252]. 
caranti, TS. VII. 5. 1. 2) and seem here to be taken as the last two months of the 
year 


* Probably the meaning is, that the hornless cows remain during the whole 
year in the meadows, whieh the other kind, the horned ones, are not equal to 
(tasmad dvadaéa masanhs tuparah prertearió caranti daéa, érriginih, Kath. XXXIII. 
l; tasmad u tah (sc. tüparüh) sarvan rtiin praptvotiaram uttisthanti, Ait. br. IV. 17). 


5 For this legend cp. TS. VII. 5. 2 and VII. 5. 1. 1-2, Kath. XXXIII. 1, Ait br. 
IV. 17. 2-3, Jaim. br. II. 374. 


3. All food obtains he who knows this. 

4. Prajapati (at the beginning) was here alone, he desired ; ‘‘ May 
I multiply, may I beget progeny.’ He saw this overnight-rite!, he 
practised it, by means of it he begat day and night. 

1 The first day of the year’s sattra. 


5. In that this (day) in an overnight-rite, they ! procreate day and 
night, they get a firm support in day and night. The year comprises 
the day and the night only; by the day and the night they thereby 
reach the year. 


1 The performers of a sattra, who all are Yajamánas. 


6. In that it is a jyotistoma', they thereby complete the beginning 
of the sacrifice; that it is an ukthya?, is for preventing discontinuity of 
the Soma-feast; that it is a night (-rite) °, is for obtaining the whole. 

1 A sacrifice of 12 stotra-áastras. 
2 A sacrifice of 15 atotra-Sastras. 


3 An ukthya followed by the rütriparyáyas and the sandhistotra, 


7. He saw these stomas!: the light, cow- and life-stomas; these 
stomas are the worlds, the “ light ”’ (jyotis) is this world, the ** cow ” (go) 
is the middle one, the “life” (ayus) is the highest. 


l Here the word stoma denotes the days called jyotistoma, gogtoma, 
&yustoma; cp. Introd. remarks on chapters II, III. 


8. In that there are (in the year's sattra) these stomas, they 
generate these worlds, they get firm support in these worlds. 

9. He (Prajapati) applied again this three-day-period ; by this 
six-day-period (sadaha) he proereated the seasons. 


Iv. 1. 10.—tv. 2. 5. 45 


10. In that there is this six-day-period, thev generate the seasons, 
they get firm support in the seasons. 

11. He applied again this six-day-period; by means of these two 
six-day-periods he procreated the twelve months. __ 

12. In that there are these two six-day-periods, they generate the 
months, they get firm support in the months. 

13. He applied again these two six-day-periods; by means of 
these four six-day-periods he procreated the twenty-four half-months. 

14. In that there are these four six-day-periods, they generate 
the half-months, thev get firm support in the half months. 

15. Having procreated this world, he brought strength into him- 
self by means of the six-day-period with the prsthasamans. 

16. In that there is this six-day-period with the prsthasámans, 
they finally establish themselves firmly in strength. 

l7. By means of this (month) he procreated the (other) months, 


the vear. In that there is this month, thev generate the year, they get 
firm support in the year. 


IV. 2. 
(The ‘proceeding’ day: prayaniya-atiratra .) 
1. There is this proceeding day (the opening day of the year’s 
sacrifice, the second of the whole sattra). 
2. By means of the proceeding day the gods proceeded to the 


world of heaven: because they proceeded, therefore it is called the 
proceeding day. 


3. Therefore one! must become an officiating priest of (i.e. at) the 
proceeding day; for this (day) is nearest to the world of heaven; 
he who is not an officiating priest of this (day), is left out of the world 
of heaven (2.e. does not reach it). 


1 All the priests at a sattra are at the same time Yajamana. 


4. It is (a) twenty-four-versed (day) !. 
1 A day of which all the lauds are twenty-four- versed, cp. II. 14-17. 
5. The gayatri consists of twenty-four syllables; the gayatri is 


gleaming splendour and spiritual lustre. Having laid hands on gleam- 
ing splendour and spiritual lustre, they proceed. 
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6. It is (a) twenty-four-versed (day); twenty-four-fold is the 
year!: manifestly they lay hold on the year. 


1 As consisting of 24 half-months (J.Br. II. 377). 


7. As many stotriya-verses as are contained in the twenty-four- 
versed day with uktha lauds!, so many days there are in the year: by 
means of the stotriya-verses they thus reach the year. 


1 Again as so often uktha is equal to (or faulty instead of) ukthya.—The ukthya 
has 15 lauds each of 24 verses—2300 in all. 


8. There are fifteen lauds, the half-month has fifteen days, half- 
month by half-month they thus reach the year. 


9. There are fifteen lauds and fifteen recitations (4astras); that 
makes a month, month by month they reach the year. 


10. Regarding this they say: ‘ A wound as it were, is the hotrà ! of 
the Achavaka; if it (the sacrifice, the Soma-feast) closes after the 
(laud of the Chanters and the corresponding recitation of the) Achavaka 
they are likely to become wounds?. If it is to be an ukthya, the 
traikakubha? and the udvarhsiya ? are to be fixed at the end; these two 
samans are strength : in strength they finally are firmly supported. 

! The office of a hotraka (Hotr, Maitrávaruna, Brahmanacchamain, Accha- 


vāka). 


2 On isvarerma see Introduction, Chapter § 8, end.—Possibly the function of 
the Acchāvāka is called a wound, because he enters the service some tıme after the 
sacrifice has begun, leaving, so to say, an open space (as a wound may be a gaping 
in the flesh), 


3 See note on XV. 6. 4 and 6.--The traikakubha should in this ease be taken 
as the Brahman's, the udvamsiya as the Acchavaka’s saman. 


11. Now, however, they say: ‘it must be made an agnistoma ; the 
agnis toma, indeed, is a sacrifice conducting to the world of heaven ; for 
it rises upward after the (laud of the Chanters and the corresponding 
recitation of the ) Hotr. 


12. The agnistoma is (contains) twelve lauds and the year is 
(contains) twelve months, thereby it (the sacrifice) is of equal measure 
with the year. There are twelve lauds and twelve recitations, that 
makes twenty-four: the year is (contains) twenty-four half-months, 
thereby it (the sacrifice) is of equa] measure with the year. 


Iv, 2. 13.—1v. 2. 19. 47 


13. Now. however, they say: it mast be made an ukthya: for the 
obtainment of the day. 


14. All the characteristics! are brought about. for all is reached 
by this day ?. 

1 Viz. of the ten day period, the dagaratra, as it seems, cp. the long passage 
Nid. sūtra IV. 13: sarvünt stomün sarvüni prathani sarva vibhaktir dasaratrari- 


pániti sibhaktimütrenaiva kalpayante—This $ as it seems must be connected with 
the following, where the rūpāni are described. 


2 It is remarkable that the praxis of the Arseyakalpa (I. 1. s. f.): agnim vo 
vrdhantam qt satrasahiyam saubharam udvamsiyam does not agree with the Brah- 
mana. ep Nidanasitra IV. 13: uddharunty Gcaryas traikakubham samanodarka- 
yony aparüpam prayanarthe, tatravtat saubharam prathinvitam vikalpo vasmad 
brahmanacoditatvat. The meaning of this passage ıs not wholly clear to me. 


15. (The verse beginning): ‘The Soma (draughts) possessing a 
thousandfold vigour are being strained for the obtainment of booty’? 
in which occurs the word ‘a thousand’, is to be taken as opening 
(verse for the out-of-doors-laud). 


| S.V. IT. 539 zz RS. 1X. 13. 3. 


16. It (this verse) is the characteristic of the year!; he (viz. the 
Chanter) purifies them all? (i.e. all the partakers of the sattra) by means 
of this (opening-verse), he addresses them all. 

! The year having so many days and the verse containing the word, * thousand ’ 
(Comm ). 


2 Note the plural pavante of the verse. 


17. Now, however, they say: ‘(the verse beginning) ‘ be strained as 
the first of speech ’? should rather be taken (as opening verse of the out-of- 
doors-laud). The beginning of speech verily is the opening of the 
year: at the opening they thereby lay hold on the year’. 


1 This tristich (SV. II. 125-127 —RS. IX. 62. 25-27) is preseribed in accordance 
with this Brühmana by Masaka in his Arseyakalpa I. Lb. 


18. A copulation, as it were, is this utterance: the words: ' be 
strained’ represent the male, and ‘of speech’, the female; ‘of Soma’ 
the male and ‘with bright’ the female. A copulation he produces on 
their behalf at the opening of the sacrifice for the purpose of pro- 
generation. 


19. The jarabodhiya-melody (sung on the tristich beginning: ) 
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O Agni, harness those steeds of thine ' ! is to be taken as agnistoma-chant. 
With the harnessed year they proceed (or begin). It is (composed) on 


(verses) of twenty-four syllables: the characteristic of the twenty-four- 
versed (chant). 


1 SV. I. 25=11, 733-735 — RS VI. 16, 43-45 (with variants). On SV. II. 733-736 
the thagiina gives no jar&bodhiya, neither does the Argeyakalpa record this 
süáman. The tristich SV. II. 733-735 has no viniyoga im our ritual, only in the 
Brahmana (in this passage). We seem to be right in supposing that the uttarar- 
cika (SV. IT) was compiled later than the time of the Bráhmana and that the 
author of the Bráhmana refers in this passage to the Rgvedic texts. The tristich 
agne yunksva 18 n o t found in the arcika of the Jaiminiyas. 


20. Now, however, they say: ‘the vaJfiayajfitya-chant only is to 
be taken’ (as agnistomasáman) !. 


1 And so does Masaka. 


21. The ya]füiya)niya is the way: in this manner thev do not 
leave the way. 


IV. 3. 
(The Brahman’s chant during the vear.) 


1 The chant (sáman) of the Brahman (6e. the prstha-laud 
corresponding with the sastra of the Brahman or the Brahmana- 
echamsin, the third laud (stotra) at the mid-day service, of all the 
abhiplava-six-day-periods and the three svarasaman days during the 
first half of the year) is the abhivarta (s&man)!. 


1 See note on § 3. 


2. By means of the abhivarta the Gods turned themselves to 
(abhyavarianta) the world of heaven. (The reason) why the Brahman’s 
chant is the abhivarta, is, that they may turn themselves to the world 
of heaven !. 


1 Cp. Jaim. br. II. 375, Journ. of the Amer. Or. Soc., Vol. XVIII page 45. 


9. It has a finale (midhana) of one syllable!; of one syllable 


consists (the word) ‘speech’ ; by means of speech thereby having taken 
hold of the world of heaven they reach it. 


1 The abhivarta (Gràmegeyag&ána VI. 1. 34 on SV. I. 236, finishing words: 
2 A 3 2 1 3 
indram girbhir navamahe ) closes: imdrüám gà' 1 ir bhi'2 h | nava’3 ma’ 2345 | ha, 
1111 
2340: 


Iv. 3. 4.—1v. 3. 10. 49 


4. By means of a siman (or ‘with a siman’) they go hence, by 
means of a rc (or * with a verse’) they return !. 

1 The saman is the abhivarta-saman used in the first half of the year; in the 
abhiplava-six-day periods of the second half of the year the pragatha SV. II. 806- 
807 is used to chant on it each day a different melody (paurumidha, mānava, 
janitra, bharadvaja, Syaita and naudhasa), cp. Arseyakalpa II. 7 (and II, 5. 6). In 
this manner during the first half of the year the sáman is the same, the rc different, 
in the second half the rc is the same, but the séman different. 


5. Yonder world (the sky) is the siman, this world (the earth) is 
the verse!; in that they go hence with a siman, they go, after taking 
hold of the world of heaven ; in that they return with a verse, they get 
a firm support on this world. 


1 We are reminded of the well-known formula: amo ’ham asmi sã tvam sama- 
ham asmy rk team dyaur aham prthivi tvam, etc. 


6. lf they were to abandon the siman (i.e. if during the first halt 
of the year they did not use continually the sáman, the abhivarta), 
they would fall from the world of heaven; if they were to quit their 
hold of the verse (during the second half of the year), they would 
vanish from this world (i.e. they would not reach again the earth). 


1. The sáman is the same, the pragátha (on which it is chanted) 


is varied: to various bright (things) surely comes he who undertakes a 
journey. 


S. The abhivarta, forsooth, is a male, a seed-placer; he places the 
seed continually into the pragathas; in that from here (i.e. in the tirst 
half of the year) the sàman is the same, but the pragátha different, 
they therehy place the seed. In that afterwards (t.e. in the second half 
of the year) the pragatha is the same, but the s&man different, they 
thereby cause the placed seed to spring. 


9. By means of the sàman he milks from here (in the first half of 
the year) the pragáthas! (?.e. he gets the good out of them), by means 
of the pragátha he afterwards (in the second half) milks the samans: 
for the sake of congruency. 


1 Read pragathan instead of pragatham. 


10. They who undertake a journey, each time returning, these do 
not perform their journey; they who undertake a journey without 


returning, these arrive !. 
A 
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1 And in this manner the performers of a sattra, who during the first half of 
the year use other sámans than during the second half, reach the world of heaven 
—Read: punar nivartam yanti. 


ll. If they repeat a chant’, it would be as if one would seat him- 
self near a cow (in order to milk it), that has (already) been milked. 


1 See note on next $. 


12. If they (do) not (repeat) a chant!, they reach the fulfilment 
of all the desires they wish to see fulfilled. 


1 The precise meaning of üstutam is not clear to me. The meaning of these 
two sentences seems to be a recommendation not to repeat the brahmasaámans ; 
these must be different in each half year. 


13. The theologues argue: ‘is the year used up!, or is it not used 
up’? ‘In this way it is not used up '*, it should be answered: the 
other lauds return again, but the Brahman’s siman (alone) goes 
upward ë. 

1 Read: yàtayamà (nomin. from yatayG@man) instead of yatayamüah 

2 Read: tenayatayametz. 

3 A repetition causes ‘using-up’; as the other prsthasimans in the sadahus 
areday after day the brhat, rathantara, vamadovya and küleva, there is a 
fear of yatayamatva: but the brahmasámans, which are during the first half of the 


year chanted on different verses and in the second half of the year nre 
chanted on different melodies, take away the fear of *using-up ` 


IV. 4. 
(The Brahman'schant;continued .) 


l. In the (first) five months (of the year) the bárhata pragathas ' 
are used up? (for the brahmasámans). 


l A pragátha is a combination of two verses: either a brhati (of 8S+84+1!1248 
syllables) and a satobrhati (of 12+8+12+8 syllables), or a kakubh (of 8+12+8 
syllables) and a satobrhati. By repetition, out of these two vorses are made three 
When the brhati precedes, the pragétha is called a barhata prugatha, when the 
kakubh precedes, it ıs called a kakubha prag&tha, cp. Vaitanastitra XXIL s. 
9, X XV. 4. 5. 


2 For this translation of Gpyante ep. XIV. 1, 1. Perhaps we might equally 
well translate here: ‘are obtained’ (viz. out of the Rksamhita). According to 
Laty. X. 6. 5, Nidünasütra V. 3, and Kalpánupadasütra I. 7, the Rksamhita con- 
tains 104 barhata pragáthas addressed to Indra (I count 106 of them, but am not 
sure about this) .Four of these are destined for the brhat, the rathantura, 
the káleya and that sáman on which durmg the second halt of the vear the 
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brahmasüàman is chanted (vz. indra kratum na Gbhara RS. VII. 32. 16, 17=SV. 11. 
806, 807); moreover one is destined for the brahmasaman of the caturviméa 
opening day. The remaining 99 are.to be used at the abhiplava-sadahas of the 
first five months for the brahmasámans. These five months contain each four &bhi- 
plavas: together 120 days; as there are only 99 pragathas left over for these 120 
days (cp. Jaim. br. II. 381: ‘before the fifth month the barhata pragathas are used 
up’) the remainder are taken from the 20 satobarhata trcas contained in the 
Rksamhita (I am unable to point out which Rk-verses are meant). These satobar- 
hata pragáthas are used on the third day of each abhiplava sadaha. The exact 
reckoning is not clear to me 


2. These having been used up, they should proceed (during the 
remaining days) uniting two metres !. 

1 For the brahmasáman during the sixth month, ep. Laty. X. 6. 9 and Jam. 

br. TL. 381: * having united two metres: the usnih and the tnstubh, they should 


finish (with these) the five months; having united two inetres: the anustubh and 
the pankti, they should finish the six months’. 


3. They should be three usnihs (and) one güvatri: these make 
three brhatis !. 
1 Usnih : 848-12 syllables, gayatri: $+8+8. Three usnihs ad 28 —81-- one 


gayatri ad 24—108—3 brhatis ad 36 syllables. In this manner the want of barhata 
pragathas in the Rksarmbhita is supplied. 


4. Regarding this they say (however): ‘this uniting of the two 
metres, torsooth, is, as it were, a splitting up of the metres’. 

5. They should (rather) apply the metres, which increase by 
tour (svllables) !. 

1 These metres are: the gayatri, usnih, anustubh, brhati, pankti, tristubh, 
jagati.—In order to make up the want of bürhata pragathus, verses in gayatri 
metre are, according to Laty. X. 6. 12, to be taken for the brahmasaman on the 


caturvim$a day, in usnih on the first abhiplava-day, in anustubh on the second day, 
m brhati on all the other days; ep. below, $ 7. 


0 The metres, which increase by four (syllables), are the (f our- 
tooted) cattle; thus by means of the cattle they afford a (means of) ap- 
proaching the world of heaven +. 


1 The accusative svargam lokam seems to be governed by ákramam 


rm 


i. They should apply one gayatri during one day (viz. the catur- 
vimsa-prayantya-day), one usnih during one day !, one anustubh during 
one day?; with the brhati they should proceed during five months * ; 
the pankti they should apply during one day *; with the tristubh they 
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should proceed during the sixth month, and on the dav immediately 
before the visuvat-day (i.e. on the third svarasaman-day) they should 
apply the jagati. i 

1 The first day of the first abhiplava of the first month. 

2 The second day of the first abhiplava of the first month. 

3 The third day of the first abhiplava of the first month and during the rest of 
the first month and the following five months. 


4 The sixth day of the second abhiplava of the sixth month. 


8. Regarding this they say (however): ‘unsuitable for the mid- 
day-service are these metres!; they should apply the brhati and the 
tristubh (only) '. 

1 As at the midday-service only ‘gayatri, brhati and tristubh are regularly 
used. ‘ 


9. These two metres?, forsooth, are powerful ?, they are plainly 
the characteristic mark of the midday-service. 
1 The brhati and tristubh. 


2 Cp. Sat. br. V. 3. 1. 2: viryam tristup and Pafic. br. XV. 10. 11: tasmad 
brhati chandasüm viryavattama. 


10. On a rathantara-day! the brhati is to be taken (for the 
brahmasaman); the brhati, forsooth, is the special place of the rathan- 
tara (sáman)? ; he thereby gives firm support to the rathantara in its 
own place. On a brhat-day ? the tristubh is to be taken: the tristubh, 
forsooth, is the special place of the brhat (saman)*; thereby the rathan- 
tara and the brhat find continually firm support in their own place. 

1 Viz. on a day, on which the rathantara sü&man is taken for the first (or 
Hotr's) prsthalaud. 

2 They both are the typical Hotr-chants for the first prsthalaud. 

3 Viz. on a day, on which the brhatséman is taken for the first prsthalaud. 


4 I do not see the reason for this assertion. 


11. They should apply (for the brahmasaman at the prsthalauds) 
thirty-three pragathas; thirty-three in number are the deities; in the 
deities even they have (in this manner) continually a firm support. 
They should apply twenty-four: the year consists of twenty-four half- 
months; in the year even they have continually a firm support. They 
should apply twelve: the year consists of twelve months; in the year 
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even they have continually a firm support. They should apply six: 
six in number are the seasons; in the seasons they have continually 
a firm support. They should apply four: four-footed is cattle; in the 
cattle they have continually a firm support. Thev should apply 
three: three are these worlds; in these worlds they have continually a 
firm support. They should apply two: two-footed is the Sacrificer, 
for treading on the world of heaven; for, in walking, man stands firmly 
now on this, now on that foot !. 

1 The exact of purport of what is said in this § is not clear to me. Probably 
the author permits for the brahmas aman in the first half of the year 33, or 24 or 12 
etc. pragáthas; when these are used up they apply them again as long as need be. 
It seems that the Arseyakalpa takes no notice of all the possibilities treated in 
IV. 4. On the whole ep. Laty. X. 6-8, Nidünasutra V. 3-4; the Jaiminiya 
brahmana (TI. 382) agrees closely with PBr. 


IV. 5. 
(The svarasaman-days.) 


| There are the svarasaman (days)?. 


1 The six days (three in the first half of the year preceding the middle or 
visuvat-day, three in the second half, following immediately on the visuvat-day), 
on which the s&mans called svara are chanted at the arbhava-laud. The svarasa- 
mans are four in number, composed on the verse yaj jaéyatha apirvya (Ar. arcika TI. 
17, they are registered in the aranyegeyagana III. 2. 9-12, ep. Arseyakalpa, 
page 18, note 1, page 20, note 1, page 21, note 2). On these days these s&mans are 
chanted: on the first day on SV. II. 736—738, on the second day on Il. 168-170, on 
the third day on 1l. 222-224. Besides svara these s&mans are called also spara (82) 


and para (§ 3). 

2. The demoniac Svarbhánu struck the sun with darkness: by 
means of the svara (samans)! the Gods delivered (asprnvan) it; that 
there are the svarasiman (days), is for delivering the sun (from 
darkness). 


1 According to the tradition of Kath. XX XIII]. 6: 32. 3 and TBr. 1. 2. 4. 4 we 
expect spara (in harmony with asprnvan and sprti), but ep. Kaus. br. XXIV. 3: 
tad yad asprnvata tasmat svarasamanah and Jaim. br. JJ. 16: yad asprirams tat 


svaranam svaratvam. 

3. By means of the para (simans) (thereupon) the Gods conveyed 
the sun to the world of heaven; because they conveyed (aparayan), 
therefore are they called the para (sámans) !. 

1 Cp. TBr. i. c. Kath. J. c. line 5. 
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4. Him who knows this, him convey the para (sámans). 
5. They are seventeen-versed !. 


1 Each laud of these days is made to consist of seventeen stotriya-verses. 


6. Prajapatiis seventeenfold*; it is Prajápati they reach (thereby). 
1 Cp. note l on II. 10. 5. 


7 They! have the anustubh for their metre, Prajapati is of anu 
stubh-nature?; they (thereby) actually take hold of Prajapati. 


1 Viz. the verses on which the svara’s are chanted; these are in anustubh 
metre. 


? Cp. below, IV. 8. 9 and Ait. br. III. 13. 2: as Prajapati divided the metres 


among the gods, he retained the anustubh for himself, athasya yat svam chanda 
asid anustup, ete. 


8. "Three are before (the visuvat-day), three after. 


9. The Gods were afraid lest the sun should fall down trom 
the world of heaven ; they fastened it (there) by means of these seventeen- 
versed stomas; that there are these stomas, is for the sake of propping 
up the sun !. 


1 Cp. Kath. XXXIIT. 6 : 31. 8, TBr. I. 2. 1. 2. 


10 They are thirty-four-fold (stomas)*. The thirty-four-versed 
(xtoma) is the highest goal; by means of the highest goal even do they 
fix it (viz. the sun, the visuvat-day) 


1 Taken together two and two. 


11,12. They feared lest it (viz. the sun) might fall across, to the 
farther side; they propped! it all round (i.e. above and below) by 
means of all the stomas: the two Abhijit and Visvajit (days) ^; these 
two stomas are strength, by strength even they thus prop! the sun 
all round : for the sake of holding (it), in order that it may not fall 
down nor fall across. 


1 Read paryársun and paryrsants. 


2 The Abhijit and Vi$vajit days are sarvastoma (ep. notes on Arsevakalpa 1I. 1 
and II. 6. pages 17 and 25) and below, note 2 on XX. 2. |.—On the whole cp. 
Kath. XXXIII. 6: 31. 9. TBr. L 2. 4. 2. 


13. Regarding this they say (however): ‘it is similar to falling 
into a pit, when after « thirty-three-versed (stoma) they undertake a 
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seventeen-versed (one)'! A prsthya (six-day period) is to be put 
between. 


1 Viz. when after an Abhijit, the last stotra of which is thirty-three-versed 
(cp. Arscyakalpa, page 17, note l), follow the svarasàman-days, which are 
seventeen-versed (IV. 5. 5). "This transition is similar to falling into à pit, because 
the transition of the stomas is abrupt.—Instead of trayastrimhéat read trayastrirsàt. 


14. (In this case) the seventeen-versed-day of it (of the prsthya- 
sadaha) ix to be put at the end, for the sake of congruency !. 

1 [f the third day of the prsthya sadaha (which sadaha, on the whole, agrees 
with the first six days of the dasaratra), being seventeen-vorsed, precedes the 
svarasaman days, which also are seventeen-versed. there i» no such abruptness 
The purport of § 13 and 14 is expressed more clearly in the Jaim. br. II. 386 (see 
S&yana's citation of the Sátyáyanaka a. h.l): ‘having performed the Abhijit 
before the prathya-sadaha, they should bring round the middle day of the prsthya 
sadaha, that of seventeen-versed stoma, after (the last day of this sadaha)- tho 
thirty-three-versod one; in this way they undertake after a seventeen-versed day 


(viz. the one of the sadaha) a seventeen-versed day (2.e. the first svarasáman day) 


15. Regarding this they say (however): ‘the seventeen-versed 
(stoma) is the belly of the stomas!. If they removed the seventeen- 
versed (stoma) from the middle, the offspring would suffer from hunger, 
the participants of the sattra would suffer from hunger. 


1 Probably because (ep. Vl. 1. 10) it came forth trom the middle ot the 
body of Prajápati. 


16. The seventeen-versed (stuma) must be undertaken after 
the thirty-three-versed one; the thirty-three-versed stoma is the high- 
est goal and the seventeen-versed one (also) is the highest goal: from 
the highest goal thereby they step over unto the highest goal !. 


1 They get as high as possible. 


17. Regarding them (these svarasàman-davs) they sav’ ^are 
they to be made ukthyas or agnistomas' ? If they are ukthyas— 

18. the uktha-lauds are the cattle’, cattle is a means of quench- 
ing*, by means of a quenched (ceremony) they undertake the 
visuvat (day) ?. 

1 Simply because of the plurality Y 
? As the cattle yields milk, butter, etc. 


3 So that the visuvat, which is equal to the sun, be not overheated, sàn4 
signifying also: ‘the extinguishing of fire, the removal of heat `. 
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19. Regarding this they say (however): ‘there would be no 
equilibrium !, as it were, if the visuvat day as well as the Abhijit and 
Visvajit days were to be agnistomas, but the others (viz. the svarasa- 
man-days) ukthyas '. 

1 veivivadham * not being vivadha’, a vivadha being the shoulder yoke from each 
side of which depend two heavy objects (buckets, e.g.). Jf the visuvat and the 
Abhijit before it, and the Visvajit after it, were made agnistomas, but the svarasa- 
man-days ukthyas, the weight on each side would be unequal, on each side would 


be a heavier and lighter load (?). Instead of vivivadham the Jaim br. (IT. 387) has 
viloma yajnah, which is more logical. 


20. All (the svarasiman days) are (therefore) to be made agni- 
stomas. 

21. The agnistoma is strength; in strength they obtain even 
in the middle (of the year) firm support. Nine (days) are of equal 
number of stomas!: nine in number are the breaths?; in the breaths 
they (in this manner) obtain firm support. 


1 When all the svarasàmans are also agnistomas, we obtain together with 
Abhijit and Viavajit and vi$uvat, nine of them. Süyana seems to comprehend 
these words in a different way. 


? Cp. note on II. 7. 8. 
IV. 6. 


(The visuvat or middle day 
l. There is that visuvat(-day). 


2. The visuvat(-day) is the world of the Gods; they thereby 
elimb unto the world of the Gods. 


3. It is (a) twenty-one-versed (day); the sun, forsooth is the 
twenty-first of this universe! ; unto the world of the sun they thereby 
climb. 


1 See next &. 
4. Twelve in number are the months, five the seasons, three the 
worlds, yonder sun is the twenty-first +. 


1 The same statement is often met with, for instance Sat. br. XT. 2. 8. H. 


5. In the middle of the sacrifice even they get firm support. 


6. (The tristich beginning:) *O Vayu, the bright (Soma) hath 
been offerded unto thee’? is the opening (tristich) (of the out-of-doors 
laud) containing the word * bright’: the characteristic of the sun ?. 


iv. 6. 6.— 1v. 6. 12. 57 


1 SV. LI. 978-990 — RS. IV. 47. 1-3 (anustubh). 
2 It is striking that the Arseyakalpa prescribes a different trea as pratipa' ; 
perhaps this rests on the contents of $8. 


m 


i. Of the Gods it is Vayu, forsooth, that reaches him (ie. the 
sun), of the metres it is the anustubh; if the opening (tristich) were a 
different one, he (the sun) would burn down (the Sacrificers) !. 


! Op. Jaim. br. IL 339: ‘an anustubh-verse addressed to Vayu (the Wind) ts 


the opening tristich : the Voice (‘Word’), forsooth, and the Wind of the Gods reach 


him °. 


8. ‘They are severed from breath’, they say, ‘who depart from 
the opening tristich in giyatri-metre’*. In that, however, this tristich 
is addressed * to Vayu, thereby they are not severed from breath, for 
Vayu is breath. 

1 Viz. who take as opening tristich for the pavamüna-lauds any other than a 
pratipad in gayatri-metre. 


2 Read bhavati instead of bhavanti. 


9. And they also appease! him by means of this (opening tristich), 
for Vayu (Wind) is a (means of) appeasing !. 

1 On Áamayaté and éanti cp. note i on IV. 5. 18. The visuvat-day 1s again 1denti- 
fied with the sun, whose too excessive heat thus is removed by the wind. faim hr 


ILL. 389: *if the wind did not blow, yonder (sun) would burn this (world) by its 
heat and Agni vaisvanara would destroy the creatures `. 


10. (This verse, containing the words:) ‘Come along for the drink- 
ing of Soma’ is addressed to Soma who is being clarified (to Soma pava- 
mana) !. 

1 And thus especially adapted for a pavamaéna-laud: the bahispavamana- 
stotra.--The words are SV. II. 978. c. 


11. Itis a (verse) containing the word * team '! ; for the teams are 
cattle, the cattle is a (means of) quenching’, by means of a quenched 
(ceremony) even they thereby go unto the sun (t.e. undertake the 
visuvat-rite). 

1 eparho deva niyutvata : ‘desirable, O God, by (Vayu), who drives with a team 
of horses’, SV. II. 978. d. 

2 Cp. note 2 on IV. 5. 18. 


12. It (viz. the visuvat-day) has the divakirtya (sàmans)! for its 
chants. 
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1 Under the name divakirtya are comprised the five āditvasya vrata 
$ukriyüni: bhraja, abhraja, vikarna, bhàsa, mahadivakirtya (the div&kirtya par 
excellence). Of these the bhrajasaman (aranyegeyagana Vl. 1. 5.) is composed 
on agna Gyumhsi pavase (ar. arc. V. 1); the abhraja (ar. gina VI. 1. 6.) on agnir 
miurdha (ar. arc. I. 27); the vikarna (ar. gana VI. 1. 7) on vtbhrad brhat (ar. arc. 
V. 2): the bhasa (ar. gana Vl. 1. 8.) on praksasya vrsnah (ar. are. III. 8); the 


mahadivakirtya (ar. gana Vl. 1. 9-18) on different stobhas and ār. arc. V. 2 
(vibhrad brhat). 


13. The demoniac Svarbhanu struck the sun with darkness: from 
it (from the sun) the Gods drove away the darkness by means of the 
divakirtyas ; in that there are the divakirtyas, they drive away even 
the darkness from it. The divakirtyas are the rays of the sun, by 
means of the rays even they thereby plainly take hold of the sun !. 

1 Cp. TBr. l. 2. 4. 2, Kath. XXXIII. 6: 31. 21. 


14. The bhràja (‘shine '-sàman)! and the abhraja (‘flame '-sàman)! 
are chanted at the beginning (‘mouth’, ‘upper part’) of the two 
pavamana-lauds; from its (the sun’s) very mouth (‘upper-part °) they 
by means of these two remove the darkness. 

1 The bhraja is the second sàman (the güyatra not being taken into account) 


ot the midday-pavamana-laud, the abhraja of the árbhava-pavamiüna-laud, sce 
Arseyakalpa 11. 5. 


15. The mahadivakirtya’ and the vikarna? are in the middle; 
from its (the sun’s) middle part they by means of these two (simans) 
remove the darkness. The bhasa is at the end?; from its (the sun’s) 
feet (lower part) they by means of this (sáman) remove the darkness. 

! As hotuh prstha, Jaim. br. 11. 390. 

2 As brahmasiman (Jaim. br. l. c.) *.e. as third prstha. 


3 As agnistomasaman. 


16. It (viz. the bhasasaman) has ten stobhas!, ten syllables con- 
tains the viraj; in the vira]? they get firm support. 
1 rtam me, bhadram, sreyah, vamam etc., see Sámaveda samhitá ed. Cale., 
Vol Ji, page 508 and cp. the Stobha-book II. 9 (ib. page 540). 


2 Viz.*in food’: virad và annam. 


17. Now, regarding the saying of the theologians: ‘by means of 
six months they go hence on their way, by means of six they return 


—where, then, is the world of heaven, for reaching which thev hold the 
sattra ? 


Iv 6. 18.—1v. 7. 1. 59 


18. (It should be answered:) ‘by (the tristich beginning:) ‘the 
crest of heaven’?! they take hold of the world of heaven. 


1 SV. JI. 490-492— R8. VI. 7. 1, 4, 2; note that the Black Yajurveda (e.g. 


TS. I. 4. 13) has equally the verses RS. VI. 7. 1, 4.—On these verses the bhasa is 
chanted. 


19. By (the words): *the disposer of the earth' they gain firm 
support on this world (the earth). 


20. By (the words): ‘Agni vaisvünara, born in the sacred rite’ 
the characteristic mark of the visuvat (day, i.e. the sun) is brought 
about. 


2]. By (the words): 'the wise universal-sovereign, the guest of 
men’ they reach food. 


22. By (the words): ‘him the Gods have begotten as a vessel for 
their mouth’? they are born (in their offspring). 


1 Reading with the RS. áàsanná instead of the Samavedic tradition üsannah. 


23. It? is (performed) on jagati- and tristubh (metres)? ; jagati- and 
tristubh-like, forsooth, is the sun?; if it were (performed) on (metres) 
different from these, they would fall from the world of heaven (they 
would not reach the world of heaven) 

1 Viz. the visuvat-day as to its first prstha-stotra and its agnietoma-stotra. 

~ The verse vibhrad brhat is jagati, mirdhanam divah is tristubh.—Cp. Nidàna- 
sutra V. 9: atha khalvaha: tristubjagatisu bhavatiti ; kasyedam brahmanam syad 
ti * prsthügnistomasumnor ity ahuh etc. According to Süyana the assertion 
that the visuvat-day is performed íristubjagatisu refers only to the bhásas&man 
(chanted on miirdhanam divah), which being by itself traistubha, is hy the words ya 
devyü also jagata. This statement is to me incomprehensible. 


3 Because the earth is gayatri-like, the intermediate region tristubh-like, the 
sky jagati-like and the sun moves between intermediate region and sky, cp. Kaus. 
br. XXV. 3. 6 : tristubjagatyor ha và esa Ghita Gdityah pratisthitas tapati. 


24. It (viz. the bhàsasáman) is (chanted) on (verses) containing 
the words: ‘ universal sovereign'!; the world of heaven is universal 
sovereignty. In the world of heaven even they get firm support. 

1 Cp. IV. 6. 21. 

IV. 7. 
(The Brahman'schant.) 


1. The visuvat (day) is the body (the trunk) of the year; on 
both sides of it (i.e. before and after) are the two halves (of the year); 
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the abhivarta!, bv means of which they depart hence, and the pra- 
gatha 2, which comes afterwards (i.e. in the second half), these both are 
brought into practice on the visuvat-dav?. They thereby bring the 
halves into the body of the sacrifice: in order to reach the world of 
heaven. 


1 The brahmasáman, on which different verses are chanted during the first 
half of the year. 


2 The pragatha indra kratum na àbhara, which is chanted on different melodies, 
soe § 2. 


3 The abhivarta falls (at the visuvat-day) on the midday-pavamana-laud and 
the vikarnasaiman is chanted on indra kratum na übhara. 


2. Itis the pragatha (beginning): * O Indra, bring us ability’! 
1 SV. IL. 806-807 —RS. VII. 32. 26-27. 


3. This (pragatha) has been ‘seen’ by Vasistha, after his son 
had been slaint; he then became rich in progeny and cattle. That it is 
this pragatha, is for the sake of obtaining progeny. 

1 putrahata as Kath. XII. 10: 172. 12 against the regular hatáputra of TS. IT. 
5. 2. 1 and Jaim. br. I. 150, ILI. 26. According to the Anukramanika on RS. 
VII. 32. 26 (which is the pragütha here mentioned): saudasair agnau praksip- 
yamanah $aktir (the son of Vasistha) antyam pragütham ülebhe (began to recite the 
first half), so "'rdharca ukte 'dahyata ; tam  putroktam vasisthah sumapayateti 
satyadyanakam ; vasisthasyaüarsam iti tandakam. On this legend cp. below VIII. 
, 9. 3, XIX. 3. 8 and Jaim. br. IT. 390, 392 in Journal of the Amer. Or. Soc., Vol. 
XVIII, page 47; op. also Sàyana on TS. VIL. 4. 7. 1: visvamitrasapena hatesu 
putresu. ..vasisthah... saudüsan abhyabhavat, and Kaus. br. IV. 8. 


4. (The quoted pragatha contains the words): ‘ may we, living, 
attain to light’. They, forsooth, who happily traverse the year, attain, 
living, to the light. 


- 


5. ‘Let no unknown, evil-minded tribes, let no unfriendly ones 
tread us down’. The evil-minded ones are the thiefs, the impostors. 
These they thereby overcome. 


6. ‘By thine help, o Hero, we will traverse the streams, the ever- 
flowing waters’. The streams, the ever-flowing waters, forsooth, are 
the year. This they thereby traverse. 


7. (The pragáthas beginning :) ‘to-day and to-morrow conti- 
nually ’ +, ‘thee to-day and to-morrow the men'?, ‘h i m to-day and to 
morrow '? are the linking pragathas ; one of these is to be taken (as 


iv. 7. 1.—1V. 8. 3. 01 


the Brahman's chant during the second half of the vear), for the sake 
of congruency. They link (the religious performances) of each follow - 
ing day (with those of the preceding one). 

1 SV. II. 808-809=RS. VIII. 61. 17-18. 

2 SV. II. 163-164—RS. VIII. 99. 1-2. 

3 SV. II. 1041-1042=RS. VII. 66. 7.8. 


8. Now they say, however: (the prag&tha beginning:) ‘O Indra, 
bring us ability ' is to be taken !, for the sake of prospering. 


1 And so does the author of the Argeyakalpa II. 7, page 20. 


9. Descending are the months !. 


1 In the second half of the year the course followed in the first half is reversed, 
ep. Arseyakalpa, Einleitung p. XXV. 


10. In the manner as they climb from here (t.e. from the ground) 
on a tree, in the same manner they descend from it: having ascended 
unto the world of heaven, they thereby regain firm support in this 
world. 

IV. 8. 
(The go-and &4yus-days.) 
1. There are the go- and the ayus-stoma (days) !. 
1 In the last month, after the three abhiplava six-day periods, follows an ayus 


and a go-day. Why runs the text: gaus cüyuá ca (as XXIV 14.1) instead of Gyus ca 
.gaué ca? Jaim. br. has the same. 


2. Two-footed is the Sacrificer: (these t w o must be performed) 
for obtaining firm support. 


3. They have a plus and a minus! : after the plus and the minus, 
forsooth, the children are born ?. 


1 The gostoma contains 15 stotriya verses in the bahispavamana, 36 in the 
four ájyastotras, 85 in the madhyandinasavana, and 105 in the trtiyasavana: to- 
gether 241 ; here is a plus of one stctriya verse above the decimal number (the viráj) ; 
the éyustoma, on the other side, has 9 stotriya verses in the bahispavamána, 60 in 
the four àjyastotras, 85 in the máàdhyandinasavana, and 105 in the trtiyasavana : 
together 259; here is a minus of one (cp. Arseyakalpa page 7, note 2 and page 8, 
note 2.) 


2 The male has a plus: the member, the female has a minus: the vulva; in 
accordance with this plus and minus, i.e. out of it are born the young ones.—Cp. 
Kath. XX XIII. 2: 27. 16: ekayà gaur atirikta ekayayur ūnah and TS. VII. 4. 11. 1-2. 


62 THE BRAHMANA OF TWENTY FIVE CHAPTERS. 


4. They are viráj-like! ; the viraj is food: in food even they obtain 
firm support. 


1 The number of stotriya verses of the two stomas, together being 500. is 
dividable by ten, cp. Kath. l. c. te sarhstutà virajam abhi sampadyante and TS. 1. c. 


(The ten-day rite.) 
5. "There are the ten days of the twelve day-period !. 


1 The dvadasaha without the opening- and the closing day (pr&yaniy&a and 
udayaniya). 


6. The ten days are an accomplished viraj; in accomplished viraj 
(in perfect food) they obtain firm support. 


7. 'There are (in this ten day period) the (six) prsthas!; the 
prsthas, foorsooth, are strength ; in strength even they get firm support. 
There are the Chandomas?; the Chandomas are cattle; in cattle even 
they gain a firm support. Then there is that tenth day of used up 
Stomas)?, of used up metres 3, of used up cases *, which is unexpressed ^ 
and Prajapati-like 5. 


1 The six prsthya days, on which successively the prathasámans (rathantara, 
brhat, etc.) are the hotrsamiins, v.e. serve for the first prsthalaud. 


2 The 7th, 8th and 9th day of the da$ar&tra. 


3 Gptastoma üptacchandas, in so far this day is the final clause (of the nine 
days), on which all the stomas, all the metres are again used in due order. 


4 Gptavibhaktika. The rule is that the &jyastotras, at least one of them, 
contain a certain definite eibhakti (one of the seven case-forms of declension, the 
vocative being reckoned as eighth) of the name of the God invoked (agni or indra) 
see below X. 7-9 and Nidünasütra III 9: athaitah sapta nama vibhaktayah : sa 
tam tena tasmai tasmüt tasya tasminn ity Gmantritastami ; sa khalu vibhaktim 
üámantritüm (‘the vocative’) prüthame 'hani karoti (cp. the first ajyastotra: agna 
à yühi) :. .tam iti dvitiyG, tam dvitiye (agnim dütam..) ; teneti trtiya, tam trtiye 
(agninágnih samidhyate) ; sa iti prathama, tam caturthe "hanv karoti (janasya gopa 
. . . agnth) etc. 

5 aniruktam prajapatyam; in the words of the prsthastotra kaya nas catra 
übhuvad...kayü éacisthayü . . kas tvà (SV. II. 32-34) instead of the name of the 
deity invoked, the pronoun kah is used, which, as is well-known, represents 
Pràjapati. 

(The tenth day.) 


8. What they reveal, that they overdo ; therefore no revealing 
should be made !. 


Iv. 8. 8.—1v. 8. ll. 63 


1 Read with the Leyden MS. yad vyühur (instead of yad adhyaühur), cp. 
below XV. 7. 3 and Kaus. br. XXVIII. ] : sa yo vyaha so 'tirecayati ; vyahur is ex- 
plained by Sàyana as vibruvant: (so to be read instead of vikravantt). The mean- 
ing is: ‘what is recited too much (or too less)’ The tenth day is avivakyam i.e. 
if any mantra or any act has been forgotten during the service, or if any mantra or 
any act has been practised, that does not belong to it, no one should draw the 
attention to this fact, no one should express his opinion about it. Usually, if 
such be the case, a prayascitta should take place. 


9. Cryptically they bring into practice the anustubh!; the anu- 
stubh, forsooth, is Prajápati?; if they perceptibly brought into practice 
the anustubh, they would go unto Prajápati?. 


1 For the chants of the arbhava-pavaména-laud at a certain moment (cp. 
Einl. on Argeyakalpa page X XIV) anustubh verses are to be taken, usually for the 
Syavasva and andhigava, which in the prakrti are chanted on anustubh’s (SV. 1. 
545, 546). At this occasion, on this tenth day, however, they are chanted on a 
peculiar kind of anustubh, viz. the pipilikamadhya, of 124+8+412 syllables, viz. 
SV. II. 714-716, cp. below XV. 11. 8, and especially XV. 7. 2, 5. According to 
Baudhayana XVI. 6: 252. 10-253.7 this tenth day is ananustubham, cp. A$valàyana 
VIII. 12. 2-7, Kaus. br. XXVIII. 1: utsrjyate dasame’ hany anustup. 


2 See note 2 on IV 5. 7. 


3 They would attain the prajapateh sayujyam, in other words they would die 
in the middle (before the end) of the sattra, and, as Sayana remarks, the partici- 
pants of a sattra, it is true, wish to attain this union with Prajapati, but only 
after they have lived long and die at the normal end of life. 


10. He, verily, who knows the pith of the sacrificial -session, 
becomes (himself) the pith; of the chants (the samans) the vamadevya 
is the pith, of the deities it is Agni, of the metres it is the viraj, of the 
stomas it is the thirty-three-versed one?. Having united all of this into 
one whole, they rise”. 


1 Op. below XV. 12. 2. 


2 This refers to the last laud of the last day but two of the gavüm ayana, the 
tenth day of the dagaratra, after which they ‘rise from the session’ (sattrad 
uttisthantt) i.e. they finish the sacrificial ‘ session.’ 


ll. The theologians say: ‘have ye risen from a going-on, or from 
a still-standing session ?’ } 
1 udasthata3 can only be the pluti-form of udasthata, 2nd p. plural aor. act. 


The tense and person in the question are remarkable. Cp. with this and the next §§ 
XV. 12. 3-5. 
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12. They who rise after chanting the rathantara (siman), these 
rise from a going-on (session). Regarding these he should say: ‘they 
will be devoid of a firm support.” They who rise after chanting the 
brhat (s&man), these rise from a still-standing (session). Regarding 
these he should say: 'still-standing (not increasing) will be their 
prosperity: they will not be better off ' !. 


1 And for this reason neither the rathantara nor the hrhat are to be chosen as 
the last siman. 


13. They (on the contrary), who rise after chanting the vàmadev ya, 
these rise from pith’ to pith, from fullness to fullness, from support to 
support, for the young ones have the intermediate region as their 
support °. 

1 Cp. IV. 8. 10. 

2 Sdéyana: avakasam antarena samcarananupapattes tüsüm tadáyatanatvam, cp. 
Sat. br. 1V. 5. 2. 13: antariksGyatana vai garbháh. For the rest, the vümadevya 


being identificd with the intermediate region, they reach the antariksa and thereby 
praja, which is antarikeayatanü ; cp. also VII. 9. 6. 


14. It is on (verses) of thirty-three syllables!: after gaining firm 
support among the thirty-three deities ?, they rise. 


1 The v&madevya is chanted on the thirty-three-syllabie vir&j: agnim naro 
didhi^, SV. I. 72 R8. VII. 1. 1-3.— SV. II. 723-725. 


2 Cp. IV. 4. 11. 


15 The vàmadevya is Prajápati-like!: after gaining firm support in 
Prajapati they rise. The vamadevya is cattle: after gaining firm support 
in cattle they rise. 

1 This sáàman being composed on SV. I. 69: kayā naé citra Gbhuvad ; ka is the 
quasi-mystic name of Prajapáti. 


IV. 9. 


(The tenth day, continued; the mental 
laud, etc.) 


1. Having performed the patnisamyajas', they (viz. the Chanters) 
go up (out of the pracinavamsa sala, where these oblations have 
taken place) in easterly direction and address the (verse) of redundant 
metre (beginning): ‘this one of thousand men’? to the áhavaniya-fire 
(standing before it, directed to the east) ë. 


Iv. 9. 1.—ıv. 9. 9. 65 


1 Cp. C. H. $ 252; the day closes with the patnisamy&jas, cp. Apastamba 
XXI. 9. 14,15. The Chanters also have to perform those oblations with a special 
mantra, Dráhy. IX. 3. 23. 


2 S. V. I. 458. 


3 According to Drahy. 1X. 4. 1-2 the Udgatr only chants the sàman (thrice), 
all three join in the nidhana. 


2. 'The (verse) of redundant metre is (equal to) these worlds!; in 
these worlds they obtain firm support. 


1 This equation is not known from any other source. 


3. The finale (nidhana) is goh!; the cow (go), verily, is the 
characteristic mark of the viràj?: in the viraj even they obtain firm 
support. 


1 The sàman (the first one of the two attributed to Gaur dngirasa), grüme- 
5 15 3 Atl 
geyagana XII. 1. 28, begins ayam saho hà i, and closes: go’2345h. Cp Dràáhy. IX. 
4. l 


2 Probably because viraj is equal to food (milk). 


4. Having entered with their face westward (into the sadas), they 
hold the (mental) laud with the verses! of Sárparajüi 
1 Ar. ürcika V. 4-6=SV, Il. 726-728 —RS. 1X. 189. 1-3. They are chanted on 


the g&yatra-saman. Cp. Kaus. br. XXXVII. 6: te sumprasrpya sarparajnya rksu 
stuvate and TS. VII. 3 1. 3. 


5. By means of these (verses) the Serpent Arbuda removed his 
dead skin; their dead skin even they remove by means of these (verses). 


6. Sarparajfii is the earth; on the earth even they obtain firm 
support. 


7. They chant three (verses); three in number are these worlds ; 
on these worlds they obtain firm support. 


8. Mentally he causes them to return +. 


1 For all lauds with the exception of the three pavamàna-lauds the Adhvaryu 
holds the upükarana saying: upavartadhvam : ‘return ye’, indicating thereby that 
the tristichs of these lauds are to be repeated, cp. Ap. XII. 17. 9, C. H. § 155, 
page 236. For the mental laud these words are not pronounced loudly, but only 
said mente. The conclusion of the stotra is indicated to the Hotr not by the word 
‘ this (is the last verse)’, but by looking at him. í 


9. Mentally he (the Udgatr) makes him; mentally he (the 
Prastotr) sings the prastáva, mentally he (the Udgatr) sings the ud- 
5 
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githa, mentally he (the Pratihartr) sings the pratihára, mentally they 
(the three Chanters together) sing the finale!: for the sake of reaching 
the unreached. 


1 Cp. Baudh. XVI. 7: 254. 7 sqq., Ap. XXI. 10. 4. 


10. What they (the participants of the sattra) do not reach by 
means of the voice, that they (the Cbanters) make them reach by means 
of the mind. 


11. On an enclosed space! they hold the laud: in order that they 
may encompass the brahman ?. 


1 Probably the two doors of the sadas are covered up. 


2 In this way will not go forth from them the mantras, the sacred texts. 


12. They hold a colloquy on (the nature of) brahman ! : in spiritual 
lustre even they gain firm support. 


1 brahmodya, brahmavadya or brahmavadya. According to Dr&hy. IX. 4. 12- 
15 the Theologians of the Sámaveda give different explications regarding the 
nature of this brahmodya. According to S&ükhayana XVI. 4. 8 sqq. it is a 
dialogue in question and answer between Hotr and Adhvaryu, Brahman and 
Udgatr, Brahman and Sacrificer, according to Ap. XXI. 10. 13-11. 10 between. 
on the one side, Adhvaryu, Brahman, Hotr, Hotrakas, and Udg&tr, and on the 
other side the Yajamana, who answers the questions. These three texts give the 
questions which are addressed and the answers which are given, cp. also Aév. X. 
9. 2 and Ait. br. V. 25. 22. 


13. The Hotr recites loudly the Four-hotr-formulas; he thereby 
holds the recitation following on the laud!; for that is no laud which 
is not followed by a recitation. 

1 When the Hotr mentally has repeated the verses of the laud, he recites by 
way of Sastra (each stotra must be followed by a corresponding $astra) the Catur- 


hotr-formulas. In the manuals of the Hotr these are given Sankh. X. 14. 4 and Ait. 
br. V. 25, 3-13, Asv VII. 13. 9-10. 


14. They abuse! Prajapati; now that they have got bold of him, 
this (fact) is now ? proclaimed by them (as they think:) * we have got 
hold of him.’ 


1 The abusing of Prajaépati consists according to Dráhy&yana (IX. 4. 17-18) 
either in mentioning the evil deeds of Praj&pati or in repeating the evil facts done 
by Prajāpati as recorded by the Adhvaryus and the Rgvedins. Of the Rgvedins 
is known the tale of the incest of Prajapati (Ait. br. III. 33, ep. below VIII. 2. 10 
and Sat. br. I. 7. 4. Apastamba (XXI. 12. 3) cites several prajápatiparivüda- 


Iv. 9. 14.—1v. 9. 21. 07 


mantras, e.g. yat stenün yad urkan damáün maśakān yad aghayavah | tad u te vrj mam 
iv etad vratam etan na me matam, 


2 Probably (note the place occupied in the sentence by enam) tavad belongs to 
the preceding, not to Gpamainam. 


15. The householder (Grhapati) holds the pillar of udumbara- 
wood; the householder, forsooth, is the reacher of food !, food even he 
reaches to them. 

1 Cp. ürg và udumbarah, passim in all the Bráhmanas.—The Grhapati and ali 


the Chanters after the completion of the mental laud must take hold of the pillar 
until the stars become visible, ep. Drahy. IX. 4. 21, 23. 


16. They restrain their speech !. 
1 Until the stars become visible, Drahy. l.c., Ap. XXI. 12. 7. 


17. Milked out, as it were, are now the metres, used up, and gone 
to end ; these they thereby invigorate with juice, 


18. and they also link the (religious performances) of the next 
(day) with (those of this day). 


19. Ata sattra the sacrificial fee is the (person) self !. 


1 At a sattra no cows are given as daksina; a sacrifice devoid of daksina is 
inauspicious; by the conception here given, the inauspiciousness is removed. 
The Brahmana is identical with TS. VII. 4. 9. 1. 


20. When one cuts off! from himself, he reaches the fulfilment of 
whatever wish he has. 


1 avadyati is the technical term for the cutting off from the havis, the sacri- 
ficial substance, such as a purodasa.—The TS. l. c. has: Gtmanam eva daksinam 
nitvà suvargam lokum yanti, the Jaim. br. (II. 374) uses the expression sprnvate 
‘they free themselves ' (?). 


21 During two (months!: the first two) he cuts of his hair, 
during two (the two following months) his skin, during two his flesh, 
during two his bones, during two his mark, during two his fat and 
blood ?. 


1 Thus Sayana, but it seems preferable to understand with the Jaim. br. 
(LI. 374) upasadbhyam; if we accept this interpretation, the participants of the 
sattra begin their Soma-feast in a spiritual state, as it were. The gavam ayana 
is preceded by 12 dikga- and 12 upasad-days, see e.g. Baudh. XVI. 13: 261.1. If 
the Jaim. br. (IL. 373) states that there are three upasade, this must be an 
error. 
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? Cp. TS. 1. c. and Ap. X. 14. 10: pivü diksate krso yajati ; ynd asyanganam 
miyate juhoty eva tad iti vijñāyate. 


22. Their top-knots they one after another cause to be shaved; 
mishap even they thereby remove from themselves (as they think): ‘let 
us go lighter to the world of heaven' !. 

1 Cp. TS. VII. 4. 9. 1s. f. éikhüm anu pravapanta rddhya, atho raghiyarnsah 
suvargam lokam ayàmeti; Ap. XXI. 13. 4: sattram ced, vapanaküle sasikhani (pra) 
vapante. Ordinarily this shaving takes place after the offering of the vasa maitra- 
varun?, cp. C. H. $ 256a, page 407, according to Laty. IV. 4. 18, Drahy. XI. 4. 19 
the shaving takes place at the end of the gavàm ayana and with this statement 
the Jaim. br. (II. 374) agrees: * therefore (?.e. because the cows got curved horns 
or lost their horns, cp. above IV. 1.2) the participants of a sattra shave even their 
top-knots: they then become equal to the cows (who got all the food) ` 


23. And they also become similar to the cows: in order to get all 
food !. 


1 This refers to IV. 1. 2; cp. the quotation from Jaim. br. in the preceding 
note (on IV. 9. 22). 


IV. 10. 
(The mahdvrata.) 


l. Prajapati created (lit. let loose out of himself) the creatures ; 
he was emptied out and fell down. To him the Gods altogether came 
up; they said: ‘let us bring together a mighty (fast-) food (mahad 
vratam) that will restore him.'! Forhim they brought together what 
food ripens during a year; that they reached him, that he partook of? ; 
that restored him. ‘Mighty (mahad), forsooth?, is that food (vrata) 
that has braced him.’ Thence the name ‘ mahavrata’. 

1 Cp TBr. I 2.6.1: prajapatih prajah ers tva vrtto 'áayat ; tam deva bhittanam 
rasan tejah sambhrtya tenainam abhisajyan, etc. According to the Jaiminiyas the 
mah&vrata has its name from the words of the deities, who having brought to 


Prajapati the pith of the regions, of the waters and of the food, exclaimed: ‘We 
bring food (vratam) to the great one’ (mahate), Jaim br. 11. 409. 


2 Read avratayat instead of avrajayat. 
3 On maryà (h) as an interjection or particle cp. Pischel, Vedische Studien I, 


page 61. 


2. Prajápati, forsooth, is great (mahan), his food even is this 


vrata (-rite) !. 


Iv. 10. 2.—v. 1. L 69 


1 According to the explanation of $ 1 the word mahavrata is a karmadharaya 
compound, according to the second explanation it is a bahuvrihi. 

3. Regarding this (mahavrata-rite) they say: ‘in the middle of 
the year it is to be undertaken: in the middle (of the body: in the 
stomach) the food which has been eaten, restores. 


4. . Regarding this (however), they (other theologians) say : ‘ if they 
undertake (it) in the middle of the year, they reach the (one) half 
of the food, but lose! the other) At the end of the year even it is to 
be undertaken ; for in the (course of the) year all food ripens. 


1 Read here and V. 9. 13 chambatkurvanti instead of samvatkurvantt. 


5. This (a) twenty-four-versed (day); the year is twenty-four fold, 
food is the twenty-fifth !. 


1 In this manner the mahavrata is a paficaviméa-day, cp. TBr. 1. 2. 6. 1-2: 
paticaviihsastomo bhavati, caturvihéatyardhamüsah | samvatsaro, yad va etasmánt 
samvatsare *dhiprajayata tad annam pancavimsam abhavat. 

6. The twenty-four-versed opening day (the first but one of the 
year's sattra) is (the same as) this finishing day !. 

1 By this fact the beginning and the end of the year are the same. The purport 
of this sentence in this context (in the midst of the description of the mahüvrata) is 
not very clear. Perhaps this fact, which ought to be mentioned at the end of 
the description of the gavàm ayana, is mentioned here by anticipation. before the 
lengthy treatment of the mahavrata. 

7. Because they bring! together the food after a year, this 
twenty-fifth (stotriya-verse) comes into existence. 


1 We expect the imperf., ' because they (the Gods) had brought together’, cp. 
$1. Perhaps the imperfect is intended ; a few times also in the Sat. br. the present 
is used instead of the imperfect, see Introduction to the edition of the Kanviya Sat. 
br. chapter IIl, $ 29.—The author of our Brahmana implies in $ 7, that properly 


the mahávrata is a c&aturviméa day; $ 7 seems to continue 3 5. 


FIFTH CHAPTER. 
(The gavam ayana, continued.) 
(The mahdvrata, continued.) 
V. 1. 


1. The vamadevya is to be taken for the mahavrata (laud)!. 


1 ie. that part of the first prstha-laud, which ıs designated as the atman, 
‘the trunk,’ ep. V. 2. 1. Jaim. br. II. 411 : vamadevyam evattasyahnah pretham kàr- 


yam iti. 
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2. The ‘ head’ is nine-versed !. 


1 Literally ‘thrice three fold.’ The so-called ‘head’ of the mahavrata laud 
(i.e. always of the first prstha-laud of the midday service) is chanted in gayatra 
melody on three tristrichs, viz. SV. JI. 146-148=RS. I. 7. 1. 2. 4; SV. II. 263- 
266=RS I. 84. 13-15; SV. II. 800-802—RS. VIII. 93. 1-3. 


3. For threefold is the head : hair, skin, bone !. 
1 Cp. TBr. I. 2. 6. 2-3 : tridhavihitarh hi siro loma chavir asthi. 


4. Fivefold (or five-versed) is the other! trunk: hair, skin, flesh. 
bone and mark. 


1 itara used as aAdos, cp. § 7. 


5. Having made once the him-sound they chant ‘the head’ (t.e. 
the stotriya-tristichs composing this part of the vratasiman) right 
off! (without repeating any of the nine verses, in their order as given 
above). 


1 Cp. TBr. 1. c. 


6. Therefore when the limbs grow fat, the head does not also 
grow fat, (and) when they grow lean, it does not also grow lean !. 

1 medyantc and kréyant? accus. plur. neutr. Cp. TBr. I. 2. 6. 3: tasmat tat 
sadrg eva na medyato 'numedyati, na kréyato "nukréyati and Jaim. br. If. 408: 
tasmüd idam stro na medyato ’numedyati, na krsyato ?nukréyati. 

7. Again and again returning ! they chant the (tristichs constitut- 
ing the) other trunk; therefore the other trunk (t.e. the parts except 
the head) grows fat and lean (but not so the head). 

1 i.e. repeating (cp. note 1 on IV. 9. 8.): for the other parts of the vratasàman 
are the paficadasa, saptadasa, etc. stomas, the required number of verses for which 
is got by repetition after the rules laid down in Chapter 2 and 3. Cp. Jaim. br. II. 


407: ‘he makes (by repetition) fifteen verses out of the three; therefore the arm 
grows fat and lean with the trunk. 


8. The ‘ head’ is (chanted) on gáyatri-verses containing the word 
arka !. 


1 SV. Il. 146 (cp. $2 note 1) : indram 1d güthino brhad indram arkebhir arkinah ; 
according to the Jaim. br. (II. 9) on Jaim. Samh. IV. 5. 2.4—RS. VIII. 16. 9-11: 
tam arkebhis tam süámabhih. 

9. ‘Arka, forsooth, is food, the gayatri is spiritual lustre: food 
even and spiritual lustre he puts at the beginning (ready for them)!. 


1 Or: ‘he brings in (their) mouth.’ 


v. 1. 10.—v. 1. 15. 17i 


10. The ‘wings’ are fifteen-versed and seventeen-versed; by 
means of the wings the Sacrificer, having become a bird, goes to the 
world of heaven. 


ll. Regarding these two they say: ‘they are to be made equal: 
either both fifteen-versed or both seventeen-versed: for the sake 
of equilibrium.' 


12. Regarding this, however, they (other theologians) say: ‘ if 
they are equal, then they are of equal strength.’ They are to 
be made fifteen-versed (the one) and seventeen-versed (the other): the 
bird, forsooth, when holding his wings aslant !, so to say, flies swifter. 

1 saciva.. krtvG, probably tmesis for sactkriva (cp. pradaksini... kurvate, 


Baudh. X. 2: 2. 10), otherwise * instead of saci a dual. masc. would be required : 
but ep. RS. X. 142. 2. 


13. On the right side (i.e. as right wing) the brhat (saman) is to be 
taken: theright side of the trunk is the more powerful. 


14. But they (i.e. others) say : ‘it is to be taken on the lef t side: 
at the side of the Brahmanacchamsin!; tristubh-like is the brhat ?, 
tristubh-like is the Bráhmanàácchamsin?, tristubh-like is the fifteen-versed 
( chant)*. 

1 Who has his seat in the sadas to the lef t side of the Hotr. 

2 Being chanted on tristubh-verses: SV. II. 159 160 — RS. VI. 46. 1-2. 

3 The Bráhmanaechamsin is the second of the Hotrakas, just as the tristubh 
is the second metre of the caturuttarün (Ind. Studien, Vol. VIII, page 16). 

4 Cp. V1. 1. 8. 


15. At the right side the rathantara (sáman) is to be taken (viz. 
for the right wing); at the side of the Maitravaruna' ; gavatri-like is 
the rathantara?, gáyatri-like is the Maitrávaruna ?, gayatri-like is the 
seventeen-versed (chant)*. 


! Who has his seat to the right side of the Hotr. 


2 Because the rathantara sprang from the mouth of Prajapati along with the 
gayatri. 

8 Because the Maitraévaruna is the first of the Hotrakas, just as the gayatri ıs 
the first metre of the caturuttarant. 


4 The rathantara (chanted on SV. II. 30-31=RS. VIL. 32. 22-23) is on jagati, 
and the jagati contains twice the number of syllables of the gayatri, thus 
Sayana, 
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16. The ‘tail’ is (a) twenty-one-versed (chant). 


17. The twenty-one-versed (stoma) is the support of the stomas, 
therefore a bird, having supported itself on its tail, flies up, and, 
having supported itself on its tail, sits down !. 


1 Cp. Ait. br. I. 4. 3: atho ekavimso vai stomünam pratistha, and: tasmat 
sarvüni vayümsi pucchena pratitrsthants pucchenaiva pratistháyotpatanti. 


18. The yajiiayajfilya (sàman) is to be taken for the tail, for the 
yajüayajfityà (sàman) is the tail of the mahavrata !. 

1 Probably because the last laud, the agnistomastotra, of the mahavrata-day 
is chanted on the yajüáayajüiya. 


19. But they (t.e other theologians) say: ‘excessive for two- 
footed (creatures) is the yajüayajüiya!; the bhadra (sàman) * is to be 
taken, for the sake of prosperity ?. 

1 Because the yajfayajfilya on SV. I1. 53, 594— RS. VI. 48. 1, 2 is on verses 
with four padas, but the bhadra (‘good’ ‘auspicious’) is on dvipad à tri- 
stubbs (SV. II. 460-462 —RS. X. 157. 1-3.) 

2 Aranyegeyagana IIT. 1. 21, composed on SV, I. 452. 

3 And so the Arseyakalpa prescribes the bhadra for the * tail.’ 


V. 2. 
(The mahavrata, continued.) 


Il. The vamadevya is to be taken for the mahavrata (laud)! ; its 
head is the gayatra, its wings are the rathantara and the brhat, its tail 
is the yajfiayajfiiya. 

1 Probably here also (cp. V. 1. 1) the àtman-part is intended ; to this assertion 
the prescript of V. 2. 6 is a vikalpa. 


2. Who knows the thousand ! that are hitched in the mahavrata, 
he obtains a thousand head of cattle. 


1 According to Ait. ar. 11. 3. 4 the stotra has thousand verses, see the trausla- 
tion of Keith, page 219. 


3. Its head is the eastern region, this is thousandfold through 
the metres; the one of its wings is yonder (world: the sky), this is 
thousandfold through the stars; its other wing is this (world: the 
earth), this is thousandfold through the plants and trees; its trunk 
is the intermediate region (the air), this is thousandfold through the 
birds; its tail is the western region, this is thousandfold through the 
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fires! and the rays (of the sun)?. He who knows thus, obtains a 
thousand head of cattle. 


1 Because, according to the Commentary, the garhapatya and other fires, as the 
salamukhiya are in the western part of the sacrifical ground. 


? Because the rays of the rising sun go all to the west (Coram.). 


4. Regarding this they say (however): ‘the vámadevya is unfit- 
ting for the prstha (laud) !, for it is devoid of finale ?. 


1 i.e. for the prstha stotra of the hotp; the usual prsthasámans for the hotuh 
prstha are rathantara and brhat, which are nidhanavat, provided with a nidhana. 


2 rco bahirbhütam nidhanam yato ’sya nasti, cp. C. H. § 204, page 315.— For the 


anidhana s&mans cp. below, VII. 3. 5. 


5. Without support is the chant that is devoid of finale. 

6. The rájana (chant)! should be taken for the mahàvrata (laud). 

1 The melody of SV. I. 318 (aranyag&na IV. 2. 19) chanted on S.V. II. 833-335 
=RS. X. 120. 1.3. 

7. The rájana (sàman) is plainly (equal to) food: it is fivefold’, 
for food is fivefold °. 


1 The rajana is fivefold either by the fact that all the five parts of it are to be 
repeated five times (Ait. ar. II. 3. 4.), or on account of the five times repeated stobha : 
hum hum hum hum hum, or on account of the five finales väg, ida, suvo, brhad, 
bha. 


2 Eating (asyam), chewing (khadyam), sucking (cosyam), licking (lehyam), 
drinking (peyam). 
8. It is provided with the AÀim-sound: thereby there is (that) 
characteristic of the vamadevya +. 
1 The vamadevya has also (as the ràjana, cp. note l to § 7) humma in its 
pratihara. 
9. It is provided with a finale: thereby there is (that) characteristic 
of the prstha (laud) ?. 
1 Which should have a finale, cp. V. 2. 5. 
10. The vàmadevya! of five finales?, (chanted) on (verses) of 
redundant metre ?, is to be taken as the (prstha) siman of the Brahman 
1 The melody of kayà naé citra Gbhuvad : aranyagüna II. 1. 30. 


2 iha prajüm tha rayimh rarüno ; rüyasposáya sukrtaya bhüyase ; aganma vamam 
idam brhat; idam vamam idam brhat ; carücarüya brhata idam vamam idam brhat. 


3 SV. II 836-838 RS. II. 22. 1. 3. 2. 
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11. The (verse) of redundant metre exceeds the other metres: the 
mahavrata (day) thereby exceeds the other days. 


12. By means of the Brahman’s sàman thereby it (viz. the maha- 
vrata-day) makes the other days exceedinglv thriving !. 


1 Differently the commentary : utimedayati Gimanam vardhayati svatovrddham 
apt punah rajanena samna vardhata ity arthah. 


13. It has five finales 1, for food is fivefold ?. 
1 Cp. note l on § 10. 


2 Cp. note 2 on $ 7. 
V. 3. 


(The mahavrata, continued.) 


l. The ilànda! is to be taken as agnistomasaman. 


1 The melody of ar. arcika III. 12 (agnir asmi janman4a), registered in the 
aranyagana V. 1. 2 (Sàmav. ed. Cale. Vol II, page 307), chanted on SV. IT. 
1166-1171 (cp. Laty. X. 9. 6)—RS. X. 140. 1-6; ühyagana II. 2. 14 (SV. ed. Cale. 
Vol. V, page 452). Cp. Sankh. XVIII. 23. 6, 7: yady u sarvasmin ealrce stuviran 
etc. 

2. The ilanda in a visible way is (equal to) food: it (the ilànda) 
is refreshing drink (ira) and food ( anna ); in refreshing drink even 
and food they finally 1 are supported. 


1 Viz. at the end of the gavam ayana. 


3. Its (viz. the ilànda's) metre is the sea', waving and bristling”; 
a sea, as it were 3, waving, as it were, bristling, as it were. becomes he 
who is successful *. 
1 The verses are compared with the ocean on account of their great number of 
syllables; two of them form a stotriya of 80 syllables. 
2 Properly ‘hairy’, on account of the numberless hairs of man (?). On this 


' passage cp. Weber in Indische Studien Vol. VIII, page 108 sqq. 


3 Cp. Ait. br. TI. 3. 3: sa eea purusah samudrah sarvam lokam ati; the sea 1s 
typical of the endless. 


* 


* yo bhavati, cp. XXV. 4.3. The Jaim. br. IT. 413has: samudra ivakeitas tustu- 
vana asametr, 


4. "Therefore it is to be applied on these (verses), for the sake of 
prosperity. 

9. The finale is vratam?! ; thereby the characteristic mark of the 
mahavrata is brought about; it is svar}, for reaching the world of 
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heaven; it is éakuna (‘bird’)!; as a éakuna the Sacrificer, having 
become a bird, goes to the world of heaven. 


1 Stobha II. 4, see SV. ed. Calc. Vol. 1I, page 536 and cp. ühagàna IT. 2. 14, ed. 
Calc. Vol. V, page 463. 


6. The yajfiayajfiiya is to be taken as agnistomasaman +. 


1 And so does the Árseyakalpa 1I. 10. a (end). Both cases are known to the 
Bahvreas: cyaveta ced yajnügyajniyam, agne tava árajo vaya iti sat stotriyanurüpau 
yad ilandam, Ait. ar. V. 3. 2, and Sankh. as cited under note 1 to 8 1. 


7. That (sàman) is to be taken as agnistomasAman, which is hot 
overreached (*overtuned ') by another voice ; the voice (of one person), 
surely, cannot overreach (‘overtune’) the voice (itself); the vajfiaya- 
jfilya is the voice !, in the voice they finally find a firm support. 


1 This sàman has vàá(g) for its finale. 


8. The varavantiya ! is to be taken as agnistomasaman. 

1 Vàravantiyasàmans are grámegeyagàna I. 1. 30; VIII. 2.17; XV. 2. 12, 13. 
Probably the first of these is meant, cp. notes on XVII. 5. 7 and XVIII. 6. 16. 

9. Agni vaisvanara, forsooth, went burning this (world)!; of him 
the Gods were afraid; they warded him off by means of a varana 
branch ; because they warded him off (avarayanta), therefore it is called 
váravantiya 


1 Cp. the well-known legend of Agni vaiévanara burning the land, Sat. br. 
I. 4. 1. 10 sqq. 


10. Therefore the varana is endowed with healing power!, for 
by it the gods defended themselves. 


1 See e.g. Ath. S. VI. 86. 1. varano varayàtà ayam devo vanaspatth | yaksmo yo 
asminn üvistas tam u deva avivaran || and cp the remark of Bloomfield in his 
commentary on this sükta, Sacred Books of the East, Vol. XLII, page 505. 


11. Therefore a Brahmin should not use for drinking a vessel of 
varana (wood). lest he may extinguish Vaisvàánara !. 


1 If he drank from such a vessel, he would suffer from indigestion. Vaisva- 
nara is the inner fire, whereby food is digested: ayam agnir vais$vünaro yo 'yam 
antah puruse yenedam annam pacyate yad idam adyate, Sat. br. XIV. 8. 10. 

12. The varavantiya is cattle; cattle is a means of quenching! ; 
from the year that has been quieted ? they thereby rise. 

1 Cp. note 3 on IV. 5. 11. 


2 Or: ' come to rest’ (éantád.) 
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V. 4. 
(Themahàvrata, continued.? 


1. With the prana (s&man)! they? address? the ahavaniya ë 
(standing) to the east (of it, directed to the west); the prana (or out- 
breathing) they thereby gain. 

1 The melody of aranyagàna II. 2. 1, composed on SV, I. 318. 
2 The Udgatr chants the sàman, the two other Chanters join in the finale. 


3 Of a cityágni, a high-altar built of bricks, because a gavàm ayana sattra is 
always connected with the ‘piling of agni. The parigana mentioned Jaim. érs. 
4, Ap. XVII. 12. 10, 11, Baudh. X. 49: 15. 15, Laty. I. 5. 11 sqq., Drahy. IT. 1. 8. 
sqq., seems to be different from the practice here described, but cp. Laty. III. 9. 
4 sqq., Drahy. X. I. 4 sqq. 


2. With the apàna (saman)! they address the tail (of the 
bird-shaped high-altar), (standing) to the west (of it, with their 
face directed to the east); the apàna (or in-breathing) they thereby 
gain. 

1 The séman (composed on the same verses as the prana) recorded aranya- 
gàna II. 2. 2. 


9. With the two vratapaksas! (* wings of the (mahà] vrata) they 
address the two wings? (of the bird-shaped high-altar); the regions 
they thereby gain. 


1 The two samans &r. gana IT. 2. 5, 6 (cp. Ed. Cale. Vol. II. page 438), com- 
posed on the same verse. 


2 With the first the right wing, with the second the left one. 


4. With the ‘heart of Prajapati’! they address the armpit?: 
excellence? they thereby gain. 


1 The s&man aranyagàna V. 2. 15 (cp. Ed. Calc. Vol. TI, page 499) composed 
on stobhas. 


2 The left one according to Drüáhy. X. 1. 10: the seat of the heart. 


3 Because Prajapati is jyestha 


5, With ‘the invoking of Vasistha’ (vasisthasya nihava)! they 
address the catvala; heaving reached thereby the world of heaven, 
they announce their welfare.” 

1 Gramegeya VIII. 1. 36 composed on SV. I. 313, ep. also § 6. 


2 sriyam vadante; they do this probably by the words of the verse (see 
next $), on which the s&man is chanted, sumneav id vo antama madema. 
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6. Itis (chanted) on a verse addressed to the All-gods!; to possess 
all forms is the peculiar mark of cattle; cattle they thereby gain. 


1 This melody (of gramegeyagana VIII. 1. 36) is adapted to the verse of ar. 
arcika III. 9, see Introduction, Chapter II (page XII.). 


7. With ‘the success of the session’! (sattrasyarddhi) they 
address the 4gnidhra; in success even they are supported. 


1 The sàman ar. gana IV. 1. 4 (SV. ed. Calc. Vol. II, page 465) on stobha: 
aganma jyotir | amrtàá abhüma | antariksam prthivya adhyaruhüma | divam antarik- 
sad adhyaruhama | avidama devan | sam u devatr aganmahi, cp. RS. VIII. 48. 3. 

8. It has a four-syllabic finale’: four-footed is cattle; in cattle 
even they are firmly supported. 


1 suvar jyotth. 


9. They repeat the finale until the breath fails them: the whole 
(normal time of) life they (by doing thus) reach. 


10. With the sloka? and anusloka? they address the two havir- 
dhàna (carts) ?; glory * they thereby gain. 


1 The saman gramegeya XII. 11. 1 (SV. ed. Calc. Vol. I, page 887) composed 
on SV. I. 439. 


2 Grüámeg. XII. 11. 3 (ed. Cale. l. c. p. 889) composed on SV. I. 440. 


3 The first they chant over the havirdh&na carts standing in front of them, 
directed to the west, the second standing behind them, directed to the east. 


4 Because they are $loka and anu éloka. 


11. With the yama(séman)! they address the mārjālīiya ; the world 
of the Fathers * even they thereby gain. 
1 Ar. gàána III. 2. 3 composed on SV. I. 320 (cp. ed. Cale. Vol. II, page 461). 


2 Both, marjaliya and pitrloka are in the south. 


12. With the ayus- and the navastobhasàman! they address the 
sadas?; priesthood and nobility they thereby gain. 
! Ar. gana III. 1. 13 and 14, composed on SV. I. 437. 


2 The first they chant over the sadas, standing in front of it, directed towards 
the west, the second standing behind it, directed towards the east, Dr&hy. 
X. 1. 17. 


13. With the chant of Ráya! they address the garhapatya ?. 
1 Ar, gana V. 1. 22, composed on ar. arcika IV. 9 (ed. Cale. Vol. II, page 324). 
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2 This s&man they chant over the old &havaniya: the salimukhiya-fire, 
according to Dhánamjayya standing on the inside of the mahü&vedi with the face 
turned to the west; according to Sandilya behind it, outside the mahavedi with 
the face turned to the east, Drahy. X. 1. 18, 19. 


14. All beings (once upon a time) praised Indra with a chant; 
Ráya noted that one! of his (viz. Indra’s) members! had been omitted 
in (these) chants; that member of him he praised with this (chant), 
thereby he reached the place dear to Indra. Through this (chant) they 
reach the place dear to Indra. 


1 atga, guhyarüpa, Comm., probably ‘secret part.’ According to Sáyana this 
bhogasadanam guhyaripam is indicated by the words of the stobha: réyadsa indra 
bhun, maghavann indra bhun, prabhun and indras tasarapütah (Stobhagrantha II. 6, 
SV. ed. Cale, Vol. II, page 538); the word thun reminding us of the verb bhuj ‘ to 
enjoy. Probably the membrum virile is meant. 


15. If they undertook (t.e. chanted) the finale behind his back}, 
they would fasten timidity upon themselves ; they undertake (i.e. chant) 
the finale to his facet: timidity even they (thereby) put aside. 


1 paroksam: cryptically, here rather: behind the back (of the God), who is 
addressed in the verse: Indra; pratyaksam: overtly, here rather: to the face of 
the God addressed. The meaning is that nought is to be spoken about Indra 
but that the God himself is to be addressed. This is partly the case in the 
finale, which contains the vocative indra. Perhaps these vocatives only are 
intended by the author of the Bráhmana If one does not address a God (in 
vocative ), he speaks about him, and this can be a sign of timidity, of a want of 
confidence in the power of the God. According to Laty. IIT. 9. 22, Drahy. X. 1. 
20 the pratyaksavada is to commence after the word indra (because this is already 
a vocative), in this case only ndra tasarapütah is to be changed into indra tasa- 
rapüta (voc.). The commentary of Dhanvin on sütra l0 is to be emended : tena 
indras tasarapüta iti prathamüntam (‘the case sign of the nominative’) apohya 
indra tasarapüteti sambuddhyantam (‘in the vocative’) prayojyam yatha réyaea, ' 
indra, maghavan indreti trini sambuddhyantani tadvad iti. And somewhat 
later, instead of Reuters conjecture pragalbho hi bhrantam sambodhayitum 
ksamah, we ought to read pragalbho hrimantam 8. k. In the following words, 
which give an example for pratyakeavada: ‘thou art able, o King, to rule the 
world’, paripdlana is to be substituted for Reuter's paripalanam. As an 
example of paroksavida Dhanvin says: ‘but the non-confident says in his own 
home: ‘ this king is able (to rule the world).'—Finally I subjoin the passage of 
the Nid&ánasütra (VI. 7), which refers to our Br&hmana, although I am not able to 
translate it: réyasya samni kim pratyaksam kim paroksam iti. hrasvam pratyak- 
sam, draghitam paroksam ; api vendreti pratyakesam indra ttt paroksam ; apt và 
yath@ grüma etad angam caste, tat pratyakeam , tasyaisd stutth syat: tatearam 
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(sic /) iva te payur rjur anüskandha iti; yathasamamnayam evopeyur, evam hi brāh- 
manam bhavati. yad vai manusyünüm pratyaksam tad devānām paroksam, atha yan 
manusyünam paroksam tad devünüm pratyaksam iti. tat kusalam yad asminn 
ahani devapratyaksam kuryuh. 


Excursus on Paño. br. V. 4. 


The preceding khanda treats of the parimad’s, i.e. the thirteen 
simans to be chanted over the different ports of the birdshaped high- 
altar and of the devayajana. According to the Sütrakáras (see Dráhy. 
X. 1. 1, sqq.) these simans are chanted (by the Udgatr alone, the two 
assistant Chanters joining in the finale) immediately before the maha- 
vrata laud 7.e. the first prsthastotra at the midday-service of the maha- 
vrataday. These chants, although being parisamans (Drahy. I. 5. 1), are 
to be considered as forming part of the mahavratastotra ; this is apparent 
from the fact that Masaka in his Arseyakalpa mentions them as belong- 
ing to the vrata (vratam prstham : trayodasa parimado brahmanaklpta 
indram id gathino brhad ete. II 10. a); the Upagranthasutra (I. 2) 
confirms this surmise: vrate dvisasteh Stirahpaksapucchanam parimadbhis 
irayah pancaviméah, ie.: ‘the vrata (=mahavratastotra) contains 
sixty-two verses from the head (9). the two wings (15+ 17) and the tail 
(21); together with the parimad's (13) this makes three twenty-five- 
fold (stomas)’ (62+ 13=75=3 +25), cp. Varadaraja on Masaka | c.: 
etesam prsthangatvam prsthasya pancammsasampatsiddhyartham uktam, 
the whole mahávrataday -being a paficavimsastoma, in which each 
laud consists of twenty-five stotriya verses.—As to the parimads, it is 
only in the texts of the Jaiminiyas and the ritual of Sankhayana that 
they are also (as in PBr.) indicated by their name (TBr. I. 2. 6. 5 
mentions the word only), viz. Sankh. ar. I. 41, srs. XVII. 12. 4, where it 
is prescribed that the Hotr should mutter (as he usually does before 
holding his sastra; equally do the chanters) the verses on which the 
samans (parimads) are built up. In Sankhayana as well as in the 
Taittiriyasamhita the chants differ from those given by the Paficavim- 
&abrühmana; according to Sankh. (ar. l. c.) they are 1. nidhanam 
angirasam. 2. bhütecchadàm or bhutechandasam sama*. "The Jaimi- 


1 The word parimada given in the Dictionary of St. Petersburgh does not 
exist; in stead of athattin parimüdün japan japati Sankh. &r. l. c., árs. 1. c.) read 
parimadam j. j. : ‘he mutters the texts of the parimüds.' 


2 I here observe that the words following in the Sankh. dr. are to be read, 
not pratisthayattad rüpam, but pratisthayat tad rüpam. 
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nlyas give this name (in the last form) as another name for the r$yasya 
vratam (or réyasya sama), cp. Jaim Samh., Einl. page 25. The artha- 
vada following in S&nkh. immediately after this s&man : priyam indrasya 
dhaàmopajagameli must refer to this siman, not, as Keith in his trans- 
lation of the text (the Sankhayana áranyaka with an appendix on the 
mahavrata, London 1908, page 4 note 2) deems more natural, to the next 
following one!. A comparison of PBr. V. 4. 14 makes this clear. 3, 4. 
krosanukrose (these sámans occur in thegrámegeya). 5. payah (occurs 
in the aranyegeya). 6, 7. arka and arkapuspa (both occur ib.). The 
Taitt. Samh. (VII. 5. 8. 1—2) enumerates 1. krosa, 2. sattrasyarddhi 
(cp. PBr. V. 4. 7), 3 prajapater hrdaya (l. c. 4), 4, 5. sloka and anusloka 
(PBr. V. 4.7). Both traditions differ considerably from the Pajfic. br. ; 
the Taittirlyas stand nearer to the Kauthumas, whilst the tradition 
of Sánkhayana stands nearer to that of the Jaiminiyas than to that of 
the Kauthumas. The Jaiminiyas (JBr. I]. 398-403) enumerate: 1. 
visvesim devánàm vratam, 2. 3. krosanukrosau, 4. sattrasyarddhi, 5. 6. 
vratapaksau, 7. 8. prán&àpánau, 9. 10. slokanuslokau, 11. 12. nihnava- 
bhinihnavau, 13. angirasim sadvimsatyaksaranidhanam, 14. bhüte- 
cehandasáàm vratam ; here we have one too many, as also appears from 
II. 404, where thirteen parimads are mentioned. 


1 jagüma is probably 3rd ps., not 1st. 


V. 5. 


1. Having mounted a throne-seat the Udgatr chants (the rajana 
chant 1 of the vratalaud) ; under the eyes even of the Gods? he thereby 
gains a seat above (others) ?. 


1 That only this part of the stotra is meant, appears from V. 6, 7. 


2 devasüksya eva tad uparisadyam jayati, cp. Sat. br. V. 2. 1. 22: atháemü 
Gsandim üharanty, uparisadyam và esa jayaté yo jayaty antariksasadyam, tad enam 
upary ásinam adhastád imah prajá wupüsate ; TBr. T. 2. 6. 5: yasya talpasadyam 
anabhijitam syát sa devanim samyakse (cp. note 2 on XII. 13. 26) talpasad yam 
abhijayünit talpam  (-üsandim) Gruhyodgayet, talpasadyam  evábhijayati, and 
Kath. XXXIV. 5: 38. 23 (almost verbally agreeing with PBr.) atho devasákaya 
evoparisadyam jayanti. i 


8 Because he has been placed higher, nearer to the Gods. 
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2. It is (made) of udumbara (wood); the udumbara is food; food 
he thereby retains for himself. 


3. Its measure! is a span: that he may not leave this world ?. 
1 The heighth of ita feet, Dráhy. X. 3. 4. 
2 Therefore the feet are no more than a span high. 


4. With the metres?! he mounts: to the world of heaven even he 
mounts. 


1 With the formulas vasavas tvà güyatrena chandasürohantu tan ano adhi- 
rohami etc., Drahy. X. 4. 9. 


5. With the metres! he descends: on this world (the earth) 
he gains a firm support. 
1 With the same formulas (changing ürohantu and adhirohümi in avarohantu 


and avarohami) but in reversed order, Dr&hy. X. 4. 9 (where aparuhya is to 
be corrected into avaruhya). 


6. The whole ‘trunk’ + is to be chanted by the Udgatr after he has 
taken up (certain verses) from all (the other parts of the vratalaud) ?, 
in order that he may not be disjoined in these worlds ?. 

1 Here Gtman again designates the ràjanasaman. 
2 The explanation of the words is given below, V. 6. 2-5. 


3 In order that the ätman (i.e. his ràajanasáman) may not be severed from its 


head, wings and tail; see V. 6. 5. 


7. When one stotriya (verse) (viz. the last) is not (wholly) 
chanted !, he brings down his feet (from the seat) ?. 

1 Viz. whilst the prastava is being chanted. 

2 And at the moment when the finale is chanted, he places them on the 
ground (Drahy. XI. 4. 7-8), as is implied in the next following §. 

8. Simultaneously with the finale! they? reach a firm support? : 
on these worlds even they firmly stand. 

1 Of the last verse. 


2 All the Chanters; the Prastotr and Pratihartr have been sitting on kürcas, 
see § 12. 


3 They put their feet on the ground. 


9. The Hotr holds his recitation having mounted a swing’; there- 
by a characteristic mark of merriment? is brought about. 


1 Op. Ait. ar. I. 2. 4, S&nkh. ar. I. 7, érs. XVI}. 15. 10. sqq. 
6 
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2 mahas according to Sayana means here tejas, which does not suit the context. 
Cp. TBr, I. 2. 6. 6: maho vai plenkho mahasa evannddyasyavaruddhyai. 


10. When merriness seizes children, then they mount swings. 


11. The Adhvaryu holds his responsorium having mounted a plank 
(of udumbara-wood)!. 
1 Cp. e.g. Ap. XXI. 17. 14. 


12. The others! take their seat on bundles (of kusa-grass); they 
thereby keep ascending upwards ?. 

1 The Hotrakas, the two other Chanters, the Brahman and the Grhapati. 

2 Cp. Kath. XXXIV. 5: 38. 23: svargam u lokam GkramamGnG@ yanti. 


13. There are the Abhigara ('praiser'! and the Apagara 
(‘reviler’)!; the one finds fault with them, the other eulogizes them. 
He who finds fault with them, drives away their evil lot, he who eulogizes 
them, praises what by them has been well-chanted and well-recited. 


1 From abhigrnati and apagrnati: ‘to praise, ‘to revile’. Outside the 
S&maveda literature these two performers are given by Katy. (XIII. 3. 4-5), who 
has taken them over from the Samavedic literature and in Kath. XXXIV. 5; 39. 1 
(almost verbally agreeing with PBr.): abhigarüpagarau bhavatah ; pra va anyah 
sattrinah gamsati, nindaty anyo ; yah praéarhsati yad evaisimh sustutarh susastam tat 
sa praéathaaty, atha yo nindati yad evaisamh sustutamh suéastam tat so "pahanti. The 
name of at least one of these officials occurs in Baudh. II. 3: 37. 1-2: abhigaro 
dhruvagopah samérava itt sadasyasya (sc. purusüh) In the texts of the Taittiriyakas 
(TBr. I, 2. 6. 7) the praising and reviling are combined with the ritual recorded in 
Pafic. br. V. 5. 14-17. According to the Taittiriyakas namely the Brahmin says: 
‘these have succeeded, they havo brought about welfare, the Sidra says: ‘these 
are taking away ( ? udvasakürinah), these have brought about mishap’, 


14. An Arya! and a Südra fight for the hide?; of these two they 
cause to win the (member of the) Arya-caste. 


1 According to the Commentators on the sütras: a Vaisya.-—lt is impossible 
to decide whether the author of the Brüáhmana means arya or arya; the Kath. 
points to drya. According to the well-known rule of Panini (II. 2. 34) the 
compound éidraéryau means: ‘an Ariya and a Sidra.’ 


2 The Arya stands inside the mah&vedi with his face directed to the south, 
south of the Marjaliya (how is this possible ?), the Sidra stands outside the 
mah&vedi with his face to the north; they tug at a round, white hide, striving to 
obtain it; first the Sidra pulls; the Arya must win, Drahy, XI. 3. 4-7 ; ep. Kath. 
l. c. (39. 3): sūdrāryau carma vyayacehete...dryam varnam ujjapayati.. .antarvedy 
üryah syd bahirvedi éudrah ; évetam carma parimandalash syad ádityasya rüpam, 
op. also TBr. 1. c., Ap. XXI. 18. 4, 19. 9-12. 
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15. The Gods and the Asuras fought about the sun!; the Gods 
got possession of it. Thereupon the Gods throve, the Asuras came to 
nought. He thrives himself, his rival comes to naught who knows this. 

1 By tugging at it. Read vyüyacchanta instead of "cchantas. | Oertel defends 
the reading with participle (‘The disjunct use of cases,’ page 39), but cp. Kath. 


l. c. devas ca va asuraé cüditye eyüyacchanta, tam devi abhyajayan and TBr. 
I. 2. 6. 6. 


16. Inthat they cause the (member of the) Árya-caste to win, they 
thereby cause themselves! even to win. 


1 On the singular Gtmanam cp. Oertel, The disjunct use of cases, page 184. 


l7. Itis a circular hide; thereby the characteristic mark of the 
sun is brought about !. 


1 Cp. Kath. as cited under $ 14 (note 1). 


1s. At all the corners (of the mahavedi) the drums sound (2.e. 
are beaten)!; they thereby gain the voice that is in the trees ?. 

1 Drahy. XI. 3. 20, TS. VII. 5. 9. 2-3, Kath. XXXIV. 5: 39. 6: sarvasu srak- 
tisu dundubhayo vadanti ya diksu vak tam tenavarundhate ; Ap. XXI. 18. 1, 19. 8. 

2 Cp. below, VI. 5. 12, 13. The drums are made of wood. 


19. There is the earth-drum?; they thereby gain the voice that is 
in the earth ?. 


1 Behind the agnidhra-shed a hole is made in the ground, half inside, half out- 
side the mahavedi; over this hole an ox-hide with the hairy side above, is 
stretched, Drahy. X. 3. 1--3, cp TS. VIT 5. 9. 3. Kath. l. c. (39. 7), Ap. XXI. 
18. 2-3. 


2 J am unable to trace a passage in the PBr. where it is said that vāc entered 
the earth. Maitr. Samh. TI. 5. 9: 60. 2: yásuri vag avadat semüm pravisat. 


20. All (manner of) voices (i.e. music) resound ! ; thev thereby gain 
that voice that is in these worlds. 


1 TS. VII. 5. 9. 3: sarva váco vadanti: sarvàsüm vacim avaruddhyat, Drahy. 
XI. 3. 21, 22, Sánkh. érs. XVII. 14. 12: kurvanti ghosam ghosakrtah. 


21. Accoutred, clad in armour they! go around?; thereby the 
characteristic mark of courage is brought about, and they also pay 
honour to the mahavrata. 


1 The companions of the king, who, according to the Siitrakaras, also fulfil a 
róle at the feast (Dr&hy. X. 2. 1. sqq). 
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2 Having accoutred themselves with shields etc. to the east of the sacrificial 
ground, they go around to the south of it; Kath. XXXIV. 5: 39. 15: samnaddha- 
kavacáh pariyanti, mahávratam eva mahayanty atho sendratáyà eva. 


V. 6. 
(The mahavrata, continued.) 


1. All the officiating priests together should chant the mahavrata 
(laud) !. 


1 The head, wings, tail and trunk, cp. TBr. I. 2. 6. 4: sarvena saha stuvanti. 


2. The Adhvaryu should chant ‘ the head "!, the Maitravaruna ‘ the 
right wing'?, the Brahmanacchamsin ‘the left wing’%, the Grhapati 
‘the tail’ *, the Udgatr ‘ the trunk’ 5. 

1 The nine verses, see V. 1. 2 and Ap. XXI. 17. 3. 
2 The rathantara. 

3 The brhat. 

4 The bhadra. 

5 The r&jana. 


3. When they act in this way, they should each of them leave for 
the Udgátr! one of the stotriya verses (of the chant which he has to 
perform), after this (verse) has not (yet wholly) been chanted ?. 


1 Literally: ‘they should, all of them, go near the Udgiatr with’ ete., cp. TBr. 
I. 2. 6. 4: ekatkam ucchihasanti. 


2 Cp. note 1 on V. 5. 7. 


4. Having chanted three (verses) of ‘the trunk’, the Udgatr 
should put in the (last) stotriya (verse) of * the head’ (left over by the 
Adhvaryu); having chanted the next three (verses of * the trunk’), he 
should put in the (last) stotriya (verse) of ‘ the right wing’ (left over by 
the Maitravaruna); having chanted the next three (verses of ‘the 
trunk’), he should put in the (last) stotriya (verse) of ‘the left wing ’ 
(left over by the Br&áhmanácchamsin) ; when the last but three or the 
last but one stotriya (verse) (of ‘the trunk’) has been chanted, he 
should put in the (last) stotriya (verse) of ‘the tail’ (left over bv the 
Grhapati)!. 

1 In the same way the Jaiminiyas (Jaim. br. II. 408): ta ekaikayüstutayo- 
dgataram upasamayants ; tábhir udgGtodgayaty ; átmann eva tad angani pratidadhàts ; 
tasmad Gimann angant pratthitany ; átmanottamayodgàyati (‘he himself [—àtmaná] 


chants this last verse left over by each of the others’): tasmad idam ütmana ud iva 
sete, 
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5. They thereby put the limbs on ‘the trunk’ !, for the obtain- 
ment of the world of heaven ?. 


1 Cp. JBr. (in note on $ 4) and TBr. I. 2. 6. 4: atman hy atgüni baddhani. 


2 The method here (in V. 6. 1. 5) set forth is one of the two (for the other see 
below, $ 7) that may be practised in chanting the vrata laud. 1t has already been 
alluded to above (V. 5. 6). It is remarkable that of all the other vedic texts 
(besides the Jaim. br.) it is only the Taittiriya-samhita that accepts this order of 
things. The passage of TS. can only be understood in the light of our Brahmana; 
S&yana appears to have no notion of its purport. We read then (TS. VIT 5. 8. 2): 
navabhir adhvaryur udgayati...sarva aindriyo bhavantt...apratihrtabhir udgayati, 
whereupon follows the mention of the rathantara, brhat, bhadra and rajana; these 
nine verses have nothing to do with the anugloka süman (mentioned before), 
aa S&yana believes, but they are the trivrt siras gáyatram, all the verses of which 
are indeed addressed to Indra. That they should chant them without pratihara 
is new in the Taitt. Samh. Even Apastamba (XXI. 17. 3 ) seems to have misunder- 
stood his own Samhit&, as he joins the words navabhir aindribhir apratirtabhir 
adhvaryur udgayati na và immediately after anulokam stuvate. Besides, in TS. 
l. c. 4, the two sentences ekackayastutaya samayanti and tübhir udgGtodgayati agree, 
one of them nearly verbatim, with Jaim. br. II. 408 (see note 1 on § 4) and. as 
to the matter, wholly with Pafic. br. VI. 6. 3, but these words seem here (in TS.) 
to be out of the context, as they follow after paricadha vinisadya stuvantw, on 
which sce below, note I on VI 6. 7. 


6. Now thev say. however: ‘how could an Adhvaryu or a 
Bahvrea! (i.e. a Rgvedin) chant a sáman' * No other than the Udgatr 
should chant the whole (mahavrata laud); that is (something) com- 
plete; in completeness thev gain a firm support. 


1 Asthoe Maitrávaruna and, properly speaking, also the Brahmanacchamsin.—- 
This sentence alludes to V. 6. 2. 


7. Having chanted in the havirdhanashed ‘the head,’ they 
should, taking hold of each other, go in a westerly direction ; then, having 
gone round the dhisnyas, to the south of them, and having taken 
their seat behind the dhisnya of the Maitravaruna. they should 
chant therathantara (sãma n ) of fifteenfold stoma; then they 
should go together in a northerly direction behind the dhisnya of 
the Hotr and, having seated themselves behind the dhisnya of the 
Brahmanacchamsin, they should chant the brhat of 
seventeenfold stoma; then, having again gone out (of the sadas) along 
the same way by which they had entered (it), they should go round the 
agnidhra, to the north of it, and, having taken their seat behind the 
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gürhapatya (ie. the salamukhiya), they should chant ‘the 
tail'of twenty-one-fold stoma ; then. having again entered (the sadas) 
along the same way, by which they had left it, they should seat them- 
selves each on his own place, and the Udgátr, having mounted the 
throne-seat, should chant ‘the trunk'!. 


1 This, then, is the ritual recommended in contrast to the one formerly (V. 6. 
1-5) described, by the author of the Brühmana. In this way there is still a 
connection between the sáman and those of the rtvij’s, by whom, according to the 
formerly described, but now rejected ritual, it should be chanted. The ritual of 
€ 7 enjoins the chanting of the whole mahavrata to the Udg&tr alone. The plural 
is due to the fact, that the Prastotr and Pratihartr also take part in the chanting. 
The words at the end: fe... upaviáya. ...udgatatmanodgayati contain an anacoluthon 
caused by the desire to indicate here the seat of the Udgatr. Strictly speaking, 
the text ought to run: te..upavisdya ... ütmana stuviran, asandim Gruhyodgata 
atuvita,—To the ritual here described refers the author of Taitt. Samh VII. 5. 8. 4: 
pancadhd vinisadya stuvanti: * having taken their seat on five different places.’ 
Which are these places, is now apparent from Pañe. br. V. 6. 7. The commentary 
of S&yana here is utterly insufficient. Unknown to the Samagas is the prescription 
of TS. VII. 5. 8. 4 that the Chanters should perform the first five stotriyas 
standing, the-following five sitting. Practically this seems impossible, since 
the eis/uti is to be marked on the garment by means of the little wooden pegs. The 
expression of TS. 1. c. 4 ekaikayastutayG samüyanti (cp. note on V. 6. 5 s. f.) svems 
to be in contradiction to the preceding words. Here we have a mixing-up of the 
two possibilities proposed by the Pafic. br.--We see from this § 7. that the essential 
part of the mahavrata laud is the déman, ‘the trunk’; it 1s only for the chant 
of this piece that the Udgatr takes his seat on the àsand?. 


8. The wives (of the Sacrificers, ¢.e. of the partakers of the session) 
accompany the (chant of the rájana) by (playing on)” apaghatilas ' ! ; 
the wives thereby fulfil the office of priests (whilst they think): ‘let us 
go simultaneously to the world of heaven’. 


1 Behind the Choristers (on them ep. C. H. § 134. d, page 173) the wives of 
the Yajaménas take their seat ; each of them has two instruments, a kündavina and 
a picchorü ; on these they play all together alternately, first on the kandavina, then 
on the picchorü. The kandavina is a flute of bamboo, the picchorá a guitar, which 
is beaten by means of a plectrum, Laty. IV. 2. 5-7, Drahy, X1. 2. 6-8. The Jaim. 
br. (cp. ‘Das Jaiminiyabráhmana in Auswahl’ No. 166) enumerates the following 
instruments; karkari, alábu, vakra, kapiéirsnt aisiki, apaghütalikà (ep. Ap., below), 
vind kaéyapi (cp. Ath. S. IV. 37. 4: aghatah karkaryah * cymbels and lutes,’ Whitney). 
Ap. XXI. 17. 6, 19 names three instruments : apagh&talika, tambalavinG and piccholà : 
the second is according to R. Garbe (see his Introduction to Ap. vol. III, page VIII) 
a tamil guitar. Baudh. XVI. 20: 266. 9.10; 267. 9-10 names also three instrumenta : 
Gghati, piccholà and karkarika, on whch ep. the Karmàntasütra (Baudh. XXVI. 
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17. &.£.); Sàükh. XVII. 3. 12 has: ghàtakarkarir avaghatarikah kandavinah picchora 
iti, read perhaps àghàtarir avaghata’, etc.; but the following passage (sūtra 15-17) 


ia rather uncertain. 
» 


9. In every house (of all the Sacrificers) food is being prepared !. 
Now, if they should ask: ‘ wherefore do they prepare this *'? thev 
should answer: ‘ these Sacrificers will eat food.’ ? 


1 Durmg the other days of the year Bráhmins are to be fed in the house of the 
Grhapati (?), but ou t his day this should take place in the house of all the par- 
takers of the session. 


2 Or: * What are thoy doing there ?’ 


3 Voz. in yonder world. 


10. Who speaks evil of those that have been initiated’, takes 
a third part of their evil (on himself), who eats their food, a third part, 
the ants a third part ?. 

1 Viz of those who have undergone the diksa-rite —the partakers of the sattra. 


2 The stress is to be laid evidently on the second third, as this 


$ must be connected with the preceding one. 


1l. They perform with the parimads ; the parimads are the skin and 
the hair of the mahavrata; having thereby gained the skin and the 
hair of the mahavrata, they retain it (viz. skin and hair) !. 


1 The ruti quoted by S&yana: yad etàn. ha (read: yüdrg aha) vai puruso 
devebhyah karoti tadrg asmai devah kurvanti is Jaun. br. LL 386. On our passage 
ep. Jaim. br. [1. 403: ‘as man's hairs, nails, hairs on the body, beard, thus are 
they (viz. the parimads) of it" (viz. of the mahüvrata) and TBr I. 2 6. 4-5: sarvena 
saha stuvanti, survena hy atmanotmani, sahotpatanty ; ekaiküm ucchirhaanty àtman 
hy angani baddham ; na và etena sarvah puruso ; yad ita ito loman dato nakhàn 
parimüdah kriyante, tany eva tena pratyupyante, ve. ‘they chant together the 
whole (mahavrata laud), for through the whole ‘trunk’ he becomes possessed of 
> trunk; together they fly (as birds) upward: they each leave over one (of hia 
itotrrya- verses, ep. supra V. 6. 4), for on the trunk the limbs are fastened. Man, 
10Wever, is not complete thereby (i.e. by the possession of solely limbs and 
;runk) ; that he gets here and here (i.e. on his limbs and trunk) hairs, teeth, nails 
thereby he now becomes complete); tho parimads are practised, thereby these 
hairs, teeth, nails) are fixed on (his body)’. I suppose the text has not been 
anded down correctly, as the accusatives lomüni dato nakhan hang m the arr. 
?erhaps we should read kurvanti instead of kriyante : ‘in that the parimüds bring 
bout here and here hair, teeth, nails,’ etc. For the rest, the Jaiminiyabrahmana 
'aises the surmise, that in this context the word parwnddah may have a meaning 
lifferent from the usual one (cp. excursus on V. 4) and that it indicates the music 
iecompanying the chant: after the description of the lute the Jaim. br. 1T 46. has: 
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athaita anyah parimadah kriyante, and II. 404: athaita vacah pravadanti keudrah 
parimüdah, whereupon followe the description of the musical instruments. 


12. They string the lute; the lute is the end! and the mahavrata 


is the end ?; thereby they salute by its music? the end by means of 
the end. 


1 As it is the last or most perfect of all the instruments. 
2 The end of the year, the last day (but one). 


3 abhivadayanti ‘ they salute:’ and also: ‘ they play, make resound.’ 


13. It is provided with a hundred strings, man, forsooth, has a life 
of a hundred years, has a hundred powers?. 

1 Cp. Jaim. br. IT. 45, 418, Kath. XXXIV. 5: 39. 10, TS. VII. 5. 9. 2.—The 
vüna is an instrument of wood, according to Sankh. consisting of a kind of crate 
and a handle (cross-bar?); it is covered with the skin of a red ox, hairs on 
the outside, it has ten holes at its back side, over each of which ten strings are 
fastened ; these strings are manufactured of mufja or darbha grass. The strings 
are touched by the Udg&tr by means of a reed or a piece of bamboo (with 1ts leaves), 
that is bent of itself (not by the hand of man): indrenataya@ (var. indrana ) isikaya, 
Jaim. br, and from this text the word is taken over by L&ty.-Dráhy. (On 
this word ep. note 3 on XV. 5. 21). The Udgátr does not properly play on this 
instrument, having touched the strings (see $ 14) with the plectrum he orders a 
Brahmin to play on it, Drahy XI. 1. 1-10, ep. Ap. XXI. 18. 9, Sànkh. XVII. 3. 1-11. 


14. He should grate on it! in upward direction muttering the 
formulas: ‘for out-breathing (I grate on thee); for in-breathing (I grate 
on) thee; for through-breathing (I grate on) thee.’ Having obtained 
thereby the out-breathing, the in-breathing and the through-breathing 
they retain these. 

1 He should touch the strings with the plectrum ; probably this must be done 


thrice, each time with one of the formulas. The Jaim. br. prescribes the formulas : 
mà no jyotih, vàk satyam, ma no bhadrah. 


15. Females}, bearing water-jars go? around the màrjáliya?, (calling 
out:) ‘here is honey, here is honey.'* Accompanied by loud noise 
they thereby, having become birds, go simultaneously to the world of 
heaven. 

1 Female slaves, at least five, at highest fifty or twenty five. 

? ‘Dance,’ according to Baudh. Ap. 


3 Sunwise they go round according to Drahy.-Laty.; first thrice withershins 
(apradaksinam), afterwards silently sunwise, according to Sankh. 

4 According to Baudh. and Ap. this call: haimahü, idam madhu is the refrain 
of a longer chant, the text of which is given by the Sütrak&ras of the Yajurveda. 
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V. 7. 


(The gavām ayana, continued: the gaurivita 
and other samans during the year.) 


1. The Gods divided (distributed) the Voice, what pith of it was 
left over, that became the gaurivita (siman)'. This (pith, i.e. this 
siman) revolves along with the anustubh?; the anustubh is Voice, the 
gaurivita is the pith of Voice. 


1 Gramegeya V. 1. 22, composed on SV. I. 1608 —R5. VIT. 69. 4. 


* The gaurivita occurs on each day of the whole year's session viz. in the 
anustubh part of the arbhavapavamana laud, cp. Arseyakalpa, Einl. page XXIV. 


2. In that they chant day after day the gaurivita, they thereby 
bring into the Voice the pith of the Voice. 


3. He who knows thus, speaks with a pith-full voice !. 
1 With a voice that is rich in pith, not * dry ' or harsh. 


4. It has two *raisings'! ; these are the two that look out for a 
stopping-place in the (journey to the) world of heaven; by means of 
the first (former) they finish the first (former) day, by means of the 
following (the second), they pass, in chanting, across? to the following 


dav. 
1 dvyudásam, udüsa-utksepa : utksepo nama dirghaeiéesah: probably the 


-) 
notation satya’ 3193 is meant, which occurs twice in the gaurivita. Instead of 
avasünadeéau read avasüánadaréau op. XT. 5. 19 (which is identical with our §) and 
Jaim. br. II. 424 : *the gaurivita forsooth is (that part of the sacrifice) which has 
relation to the to-morrow ; what has relation to the to-morrow, is: progeny, cattle 
and the world of heaven. Just as one who has good knowledge of fields comes up 
to a village, thinking: ‘here is a good path, along it we will go; here is a good 
ford, by it we will set across; here is a good dwelling, here we will dwell, in this 
same way these two raisings of the gaurivita wander (before the journeying troop) 
(as) the two (persons) that look out for a stopping-place;’ the restored text runs: 
etad dha vai yajnasya évastanam yad gaurivitam, prajà $vastanam, pasavah évastanam, 
avargo lokah sévastanam sa yatha ksetrojüo gramam dhavayed: adah sugam, tena 
yasyamo, ‘dah sutirtham, tena tarisyamo, 'dah suvasam, tad vatsyama ity, evam etau- 
gaurivitasyodasav avasüánadaráau caratah ; that here also avasanadaréau (the ms. 
has ^daéaw) is the correct reading, is proved by Jaim. br. III. 17: ‘just as in 
ordinary life two (persons) looking out for a stopping-place find a stopping-place 
(avasüna), so find these two raisings of the gaurivita the to-morrow for the Gods;.. 
one of these raisings is the person looking out for a stopping-place, avasáya itanyah. 
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It is herewith just as if one were to settle down after reaching grass and water 
that been looked for.' 


2 The translation of abhyativadati (which occurs again VIII. 3. 6) would be in 
German : ‘sie reden hinüber sum nüchsten Tage.’ 


6. The gaurivita is (that part) of the sacrifice which has relation 
to the to-morrow ; if they were to let loose (?.e. not to practise during 
the whole year) the gaurivita, there would be for them neither to- 
morrow nor progeny. 


6. ‘The other! (part of the) sacrifice,’ they say, ‘comes to an end, 
but the Voice has no finish.’ In that there is day by day the gaurivita, 
they thereby again bring into action the Voice for themselves ?. 

1 Is * other’ used here as dAdos, or, with Süyana to be taken in the sense of 
vügral'agajna ? 


2 The ,, -rivita being the pith of the Voice, see § 1. 


T. bay by hu, there is the (sāmam that urs the word. svar 
(‘heaven ’) for its finale !. 

1 The sujfünasáman, Gramegeya XVIL. 1. 26, composed on SV. J. 572=RS. 
IX. 106.10, chanted on different verses: the finale (e) upa of the Grümegeva is to 
be changed into (e) suvar, cp. Lüty. VIT. 10. 1 and 7. 


wt 


8. To the region of the Gods ascend they who undertake (i.e. 
practise) the saman with the word svar as finale. ' He verily, causes the 
participants of a sattra to undertake a sacrificial s e s sion,’ they say, 
* who makes them ascend to the region of the Gods.’ Noone sitting! 
in the region of the Gods comes to distress. In that there is day bv day 
the siman with the word svar as finale, they suffer no distress whatever. 


1 Gsinah is used because of the idea implied in sattra * session.’ 


9. ‘ They verily swerve from this world,’ they say, ‘who practise 
the sájan with the word svar as finale. (But this objection is of no 
value. for) in that they by means of a verse! undertake (i.e. chant) 
(the word) svar®, they get a firm support in this world. in that 
(there is) the e-sound, they get a firm. support in the intermediate 

region, in that they by means of a s4 man (chant the word svar), 
they get a firm support in yonder world. In all the worlds they 
get a firm support in chanting the svarnidhana (sáman), 


2 rc is equal to earth, süman to heaven or sky ; op. the well-known mantra: 
amo *ham asmi sū tvan etc. 
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2 I propose to read: svar upayanti instead of ecarüpars yanti. The expression 
svar upayantt used à double entente, meaning also ‘ they get to heaven.’ 


3 The nidhana being e suvar, cp. note l on § 7. 


10. It is the sujfiána (saman)!. 
1 Cp. note 1 (on § 8). 


ll. The Gods, in going to the world of heaven, were afraid 
of ignorance’; they saw this sujfiana (siman) (‘knowledge giving 
siman’), and thereby attained knowledge. In that there is day by 
day the sujiiina (saman), they attain knowledge. 


1 Probably: ‘ were afraid lest they should not find their way heavenward.’ 


V. 8. 


(The simansthat must be chanted during 
the year, continued.) 


1. They who feed the Voice with food. become eaters of food, 
they who let it (the Voice) be parched, get parched up. 

2. The gaurivita, the syavasva (and) the nihava, these simans 
are the food of the Voice, of these the Voice is the food; in that these 
samans do not fall off! (i.e. are used day by day during the whole year), 
they thereby feed the Voice with food and so they all become eaters of 
food. 


1 According to this Bráhmana the three sümans here designated, should 
day by day be chanted in the anuatubh-part (=väc, cp. V. 7.1). For the gaurivita 
(and the sujfiina) this rule holds in the ritual of the Arseyakalpa, not for the 
$yüvüS8va and the nihava. How is this incongruency to be explained ? 


3. Stepping on and stepping off they are: stepping on and 
stepping off verily is a characteristic feature of the Voice +. 


1 The meaning of this sentence is obscure to me. 


4. There is day by day the plava (s&man)!. 

1 According to Sàyana day by day in the brhati part of the midday service. 
I do not find it in the Arseyakalpa. 

D. A sea they cross, who enter upon the (sacrifice of a) year; he, 
verily, who without a boat (plava) crosses the sea, does not come out of 
ib; that there is the plava (siman), is for reaching the world of 
heaven !. 

1 Cp. XIV. 5. 17, 
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6. By (the words of the finale of the sàman) : ‘may we overcome 
all difficulties’! they overcome what by them is wrongly chanted or 
recited (in stotra or Sastra). 


1 These words are the nidhana of the plava, Grüámegeyagüna XIV. 1. 34, 
see the edition of Calcutta Vol. 1I, page 75.—The § is identical with XIV. 5. 18. 


7. There is the (saman) with the finale okah (‘house’), at the 
head (ie. beginning) of the six-day- period !. 


1 See Arseyakalpa I 2 end: pra sunvünüyündhasa (SV. II. 736-738) iti. .ausni- 
ham okonidhanam ekasyám (on If 737). The okonidhana, Gràmegeya X. 1. 29, is 
composed on SV. I. 382 ; it has the word okah as finale. 


8. To the farthest distance get they who go to the end of the six- 
day-period ; that there is the siman with the word ‘house’ (okah) as 
finale, is for knowing (the way)!. 


1 okonidhana meaning also, * having a house for (t.e. at) the end.’ 


9. When one arrives at his own house, he then knows the way in 
every direction, all is (as clear as) day ! for him. 
1 diva cp. VIII. 1. 13. and Chand. up. IIT. 11. 3. 


V. 9. 
(The time for the consecration: d:ksa.) 


1. On the astaka par excellence! they should undergo the conse- 
cration. 

1 eküstakü. After each full-moon the eighth day is an astaka ; the astaká par 
excellence is that astaka which falls after the Máüghi paurnamasi, i.e. one week 
before the beginning of the new year, as it seems, cp. Ap. grhs. XXI. 10 etc.—'T'his 
whole ninth khanda (on which see Weber, ‘die vedischen Nachrichten über die 
Naksatra' page 341 sqq.) agrees almost verbatim with TS. VII. 4. 8. 


2. The astakà par excellence is the spouse of the year!, during 
this ? night (=day), verily, it (the year) dwells with her (with its spouse 
the Ekāstakā); having thereby obviously taken hold of the year, they 
undergo the consecration. 

1 Ath. S. TII. 10. 2: samvatsarasya ya patni, ib. 8: samvatsarah patir eküstake 
lava. ` 


2 Read etä instead of gatürh. 


3. Of this (term) this is a defective feature that they descend into 
the water ! without delight *. 


v. 8. 6 —v. 9. 11. 03 


1 Viz. at the avabhrtha, the lustral bath which would then fall after a year, in 
winter-timo. 


2 Cp. Jaim. br. II. 373: seva tu paricakeá yad apo 'nabhinandantah éisire 
vabhrtham adhyavayanti and Kaus. br. XIX 3: samvepamüna avabhrthad udáyanti. 


4. In regard to (a part) of the year that has been torn asunder 
they undergo the consecration, who undergo the conseeration at the 
astakà par excellence !. 


1 Because the dīksāū would fall partly in the old, partly in the new year, 
'the diksá-days being twelve in number. 


5. They are the two seasons that are calla) the last (of the year)’; 
iu regard to (a part) of the year that is unhappy ? they undergo the con- 
secration, who undergo the consecration with regard to the two 
seasons that are called the last of the year. 


1 I combine the last words of $ 4: antanàmanao rtü bhavatah (so is to be read 
instead of bhavate) with $ 5. The diksa, undertaken on the ekàstakaà, falls in the 
last two seasons of the year, which are to be regarded as one whole. 


2 Being the last : anta. 


6. Therefore the consecration is not to be undertaken on the 
astakà par excellence. 


7. In Phàlguna (month)! they should undergo the consecration. 


1 On Phalguna full-moon-day. 


8. The Phalguna (full-moon-day) is the head (i.e. the beginning) 
ofthe year; at the head (the beginning of the year) having thereby 
taken hold of the year they are consecrated. 


9. Of this (term) this is a defective feature, that the visuvat (day) 
then falls in with the cloudy (season)!. 


1 Which would be of bad augurium, because the visuvat is the sun. The 
middle day of the year would thus fall on the 8arad month ü$vayuja, cp. Weber, 


op. cit page 343. 
10. On Citra-full-moon they should undergo the consecration. 


ll. The Citra-full-moon, verily, is the eye of the year; in the head 
(=at the beginning) is the eye; at the head (=in the beginning of the 
year) having thereby taken hold of the year they are consecrated. This 


term has no defective feature. 
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12. Four days before the day of full-moon they should undergo 
the consecration. 


13. Their buying of the soma (then) falls together with the astaka 
par excellence ; thereby they do not lose the astaka par excellence !. 


1 The diksá lasting twelve days and the somakrayana following immediately 
after the diked, this last ceremony would, if the diked were to begin four days 
before Citra-full-moon, fall not on the ekastaka, but on the agtakaé after Citrafull- 
moon, the ekastaka being the eighth day after Magha-full-moon (see on V. 9. 1). 
I guess that $8 12 and 13 had to follow originally immediately after $ 2. Of the 
ritualistio Sütras Apastamba is somewhat uncertain about the question which 
paurnamüsiis meant in TS.; his text (XXI. 15. 5, 6) runs: caturahe purastat 
paurnamüsyai dikseran | mághya ity üáémarathyah | cattrya ity alekhanah. More 
explicit is Baudh. XVI. 13: 260. 5. sqq.: te caturahe purastan maghyat paurnama- 
syai diksante , tesám ekastakayam krayah sampadyata, iti nu yadi samam avijnaya 
ritual of XIV. 13: 176. 6-16), cuturaha eva purastat phalgunya? và caitryat và 
paurnamasyat diksante , tesam aparapaksasyastamyam krayah sampadyate, tenai- 
kadstakam na chambatkurvantt. Baudhayana, then, speaks strongly in favour of my 
surmise. For the rest the Jaim. br. (II. 373), disapproving of the eküstakà for 
the same reason as the Pafic. br. (see note 2 on $ 3), recommends for the diksa 
the term of five or six days after new-moon in the month Phalguna. 


14. For them! the sutyà (i.e. the Soma pressing, the beginning of 
the Soma feast days) falls on the first half (of the month, t.e. in the 
half of the waxing moon). The months are one after another finished 
in the first half (of the month), they rise in the first half; after them, 
having risen, cattle and herbs rise and lucky words are spoken (spread) 
about them: ‘these partakers of the session have succeeded °. They 
do succeed. 

1 Viz. if they undertake the d?ksá four days before full-moon (either phalguni 
or caitri). 

V. 10. 
(The years-rite with dismissed day-rites: 
utsarginam ayanam.') 

1 Compare TS. VII. 5,6 and 7, Kath. XIII. 7, Laty. IV. 8. 5—23, Drahy. VIII. 
4. 4. 8—28, Baudh, XVII. 22, Ap. XXI. 24, Sankh. XIII. 20. 


l. They who practise * dismission ’!, make swell (or ‘strengthen ’) 
the year. 


1 They who dismiss (remove, abandon) the ritual of certain days out of the 
year-rite, cp. note on V. 10, 4 and the text of V. 10. 5. 
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2. If no dismission out of it is made, the year is like an inflated 
leathern bag (i.e. like a leathern bag filled with air); if they did not 
practise dismission, they would die of strangurine. 


1 Cp. TS. VII. 5. 6. 2: yad ahar notsrjeyur yatha drtir upanaddho vipataty evam 
samvatsaro vipatet and Jaim. br. TI. 393: yo va? pürna (i.e. pürne) Gvapate vi và vat 
tat patati pra và siryate. 


3. The year is out-breathing!, the months are in-breathing’ ; 
in that they practise dismission they put their in-breathing into their 
out-breathing?. The consecrated one who dies before the normal time 
of life, is afflicted by the distress of the year out of which no dismission 
has been made. 


1 prana as the counterpart of udán« (usually this is apana), as for instance 
Sat. br. XI. 2. 4. 5. The months are compared with in-breathing, because they 
make, as ıt were, holes in the year for the mouth. 


2 Elsewhere it seems to be considered as a b ad occurrence when the udana 
passes into the prana (Sat. br. XT. 5. 3. 9: when the garhapatya-fire is extinguish- 
ed. ..udànah pranam apyagat). The thought of § 3 is more clearly expressed in the 
Jaim. br. II. 393: ‘from a vacuum (the lungs) the out-breathing starts forth. 
Prejüpati is the year, his out-breathings are the full-moon-days; by dismissing 
the full-moon days, they make for Praejüpati's out-breathing a way to pass out ' 
(prajapater eva tat pranan uterjanie). 


4. Regarding this they say: ‘must dismission! take place or 
not ? ' 


1 According to Baudh. and Apastamba five days are to be dismissed in the 
first half of the year (before the visuvat-day), and five days in the second half 
(after the visuvat-day), viz. five Jyotis-days: the first day of each first abhi- 
plava-sadeha in the 2nd, 3rd, 4th, 5th and 6th month, and after the visuvat 
the last day of each first prsthya-sadaha in the 8th, 9th, 10th, llth, and, in the 
12th month, the last day of the last (3rd) abhiplava-sadaha (a jyotis-day). In the 
first and seventh month there is no utsarga. The ritual thus falling out is replaced 
by the offering of a he-goat to Prajapati and different purodaéas, Baudh. XVII. 
22: 301. 7—302. 7, Ap. XXI. 24. 1—25. 4. 


5. In case they should prefer to practise dismission, they should 
dismiss the ukthas!; thereby dismission takes place and (at the same 
time) does not take place ?. 

1 Cp. Ap. XXI. 25. 6: ukthüni và (viz. utsrjeyuh). The uktha-stotras and 
corresponding Sastras and grahas of the uktha-days should be dismissed. The state- 
ment given here finds, as it seems, its explanation in the Sūtra of Drahy.-Laty, 


l. c., and cp. Varadaraja on Argeyakalpa I. 7. s.f. (page 12, note 3 of the edition), 
where it is set forth that the dismission should take place in this way, that in each 
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month the 6th day of the three opening abhiplava-sadahas should be ukthyas, 
but the 6th day of the last sadaha an agnistoma. Now, as the ukthastotras at the 
end of the 6th day are optional (cp. Arseyakalpa l.c.), it can be said that by doing 
80, on the one hand; utsarga is made, and, on theother hand, is not made. 


2 Cp. Ap. l c. 7. 


6. But they say also: ‘it is to be made a‘ one-and-three ' stoma !. 
Thereby (on the one side) dismission has been obviously brought about, 
but on the other side, they press out the soma’ (i.e. they perform 
sacrifices of soma).? 

1 The day, on which they agree to practise dismission, should be made an 
ekatrika stoma (cp. below, XVI. 10), consisting of stomas alternately of onestotriya 
and of three stotriyas. This is another way to obtain utsretam and at the same 


time anutsrstam, cp. Drahy. VIII. 4. 11—14. (Dhanvin is to be read: so ' yam 
stotriyalopo nümotsarga iti), and Ap. XXI. 21. 5, Sànkh. XIII. 20. 4. 


2 The printed text has abhyuteunvanti ; although this reading is repeated in the 
Commentary, it cannot be right, the s and n are not accounted for, and, more- 
over, a compound abhyutsunoti does not exist. Now, the Commentary on Laty. 
IV. 8. 18 cites this passage with abhyurusunvanti; that an u must be read is 
proved by the Leyden MS., which rightly, as it seems to me, presents: abhy u tu 
sunvanit (u ‘but’, tu * nevertheless"). The ekatrika soma is a pressing, is a sacri- 
fice of soma. 


7. ‘There are, forsooth, holes in the year of those,’ they say, ‘ who 
dismiss a stoma ' +. 


1 Viz. who shorten a stoma in the manner described above, $8 5. 6. 


8. They take hold of (?.e. they immolate) a victim; of the stoma 
even they thereby take hold, for the victim is a stoma!. 
1 Because both are destined to offer homage to the Gods; probably the he- 


goat destined for Prajapati is meant, cp. note 1 (end) on V. 10. 2, and TS. VII. 
5. 7. 4, Sankh. XIII. 20. 8. 


9. On the day immediately before that day on which they intend 
to praetise dismission, they drive away the calves from (the mother- 
cows)!. On the (following) morning they immolate the victim ; they 
proceed with its omentum?, then witht he savana-purodàsa, prepared 
on eight kapàlas?, for Agni, then with the coagulated sour milk destined 
for Indra, then with a mess of boiled rice (a caru) destined for the 
All-gods. Thereby the morning service comes about‘. 


1 To obtain the milk for the samnayya offering to Indra, ep. C. H. § 110.— 
Instead of áva utsretah ama iti read éva utsrastüsma iti. 
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2 Cp. C. H. § 141. c. 
3 Cp. C. H. $143 and cp. § 121. 
* Cp. TS, VIL 5. 7. 2-3, Baudh. XVII. 22: 301. 3-12, Ap. XXI. 24, 3-7. 


10. They then proceed with the pasupurodasa prepared on eleven 
kapalas!, then with the savana-purodasa on eleven kapalas*, then with 
a purodása prepared on eleven kapalas destined for (Indra) accompanied 
by the Maruts, then with & mess of boiled rice destined for Indra. 
Thereby the midday-service comes about ?. 

1 Cp. C. H. $ 185. 

2 Cp. C. H. $186. 

3 Cp. TS. 1. e. 3, Baudh. 1. c. 301. 12-15, Ap. |. c. 8. 


1l. They (then) proceed with the offering of the victim, then with 
the savana-purodasa prepared on twelve kapálas, then with a purodasa 
prepared on twelve kapálas destined for the All-gods, then with a mess 
of boiled rice destined for Agni and the Maruts. Thereby the third 
service comes about !. 


1 Cp. TS. 1. c. 3, Baudh. l. c. 301. 15—302. 1, Ap. 1. c. 9. 

12. Having proceeded with the prsadajya they perform the patni- 
samyajas?. 

1 Cp. C. H. $$ 246, 252, Baudh. l. c. 302, 1-2, Ap. lI. c. 12. 


SIXTH CHAPTER. 

(In the Chapters VI—IX. 2 the jyotistoma, ukthya, atiratra, 
t.e. the prakrts of all the ekáhas and ahinas is described.) 
(The jyotistoma-agnistoma.) 

(VI.1,2: Origin of the sacrifice, its stomas.) 
VI. 1. 


l. ‘Prajapati desired: ‘may I be more (than one), may I be 
reproduced.’ He saw that agnistoma and practised it; by it he created 
the creatures. 


2. It was by means of the eleventh laud (stotra) of the agnistoma 
that he created them and by means of the eleventh month of the year ; 
7 
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then he laid hold of (seized)! them by means of the twelfth laud and the 
twelfth month of the year. 


1 paryagrhnat, meaning as VI. 5, 14. 


3. "Therefore the creatures (the women), having borne their young 
ones during ten months, bring them forth in the eleventh month and 
do not bear them heyond the twelfth (month); for by means of the 
twelfth (stotra and month) they were seized. He, then. who knows 
this, gets the (born) children and brings forth the unborn ones !. 


1 pra jata janayat? probably with the Leyden ms. is to be corrected, read : 
prajataà janayati, ep. TS. VII. 1. 1. 3. 


4. From these (creatures) being seized (by Prajapati) the mule 
went forth’; he went after it and took away its seed? ; this he wiped 
off on (transferred to) the mare?; therefore the mare has double seed 4, 
therefore the mule is barren, for its seed had been taken away. 

1 Litt: ‘passed beyond’ atyakrümat. cp. altyapravata of TS. VIT. 1. 1l. 2. 
which passage is nearly identical with PBr. 

2 Read adatta instead of adatta. 

3 Read tad vadabayam nyamart tasmad, ctc. 


4 As it brings forth a horse and a mule, cp Sat. br. VI. 3. 1. 23. 


9. Therefore it is not fit to be given as a sacrificial tee, for it 
exceeded (t.e. went beyond) the sacrifice!, it could (however,) be the 
sacrificial fee for an excessive (or redundant) (sacrifice) ?, for congru- 
ence's sake: it must be given at the laud of a sodasin: the sodasin, 
forsooth, is an excessive (or * redundant) sacrifice; he (then) gives at 
an excessive (sacrifice) an excessive (sacrificial fee). 

1 * Prajüpati is the sacrifice’ (see e.g. Maitr. S. IIT. 6. 5: 65. 3). 

2 One that exceeds the measure of a normal sacrifice, as does the sodasin with 
its sixteenth laud. 


3 Cp. on VI. 1. 1-6 Oertel in Transactions of the Connecticut Acad. of Arts 
Vol. XV, page 176 sqq., where the corresponding passage of J. Br. is given. 


6. He (Prajapati) wished: ‘may T create the sacrifice.’ Out of 
his mouth he created (let forth) the ninefold (nineversed) stoma; along 
with it of the metres the gayatri came into existence, of the deities 
Agni, of the men the Brahmin, of the seasons the spring’. Therefore, of 
the stomas the ninefold one is the mouth (or the beginning or 'the 
chief one’), of the metres the gayatri, of the deities Agni, of the men 


vi. 1. 3.— vi. l. ll. 09 


the Brahmin, of the seasons the spring! Therefore, of the stomas 
the ninefold one is the mouth (or ‘ the beginning °’, or * the chief one’), 
of the metres the gayatri, of the deities Agni, of the men the Brahmin, 
of the seasons the spring. Therefore the Brahmin by his mouth (his 
word) is strongest, for he is created from the mouth (of Prajapati) ?. 


l A Brahmin must perform the upanayana and establish his sacred fires in the 
spring. 
2 With this and the following $8 cp. TS. VII. 1. 1. 4—6. 


7. Strong with his mouth (his word) is he who knows this. 


8. Out of his breast, his arms, he created the fifteenfold (or 
fifteen- versed) (stoma); along with it of the metres the tristubh came into 
existence, of the deities Indra, of the men the Noble, of the seasons 
the summer!. Therefore the stoma for a noble is the fifteenfold one, his 
metre is the tristubh, his season the summer Therefore his strength 
lies in his arms, for he is created from the arms (of Prajapati). 

1 A Ksatriya must perform the upanayana and establish his sacred fires in the 


summer. 
9, Strong with his arms is he who knows this. 


10. Out of his middle. his membrum virile’, he created the 
seventeen-fold (stoma), along with it of the metres the jagati came 
into existence, of the deities the All-gods, of the men the Peasants, 
of the seasons the raining season?, Therefore the Peasant, although 
he is lived upon?, does not decrease, for he is created from the mem- 
brum virile. Therefore he is rich in cattle, for the All gods are his 
deity* and the jagati is his metre and the rainy season is his season °. 
Therefore the Brahmin and the Noble must live upon him, for he is 
created (from the part) below (them). 

1 * From the middle, the belly,’ Ts. 

2 A Vaiéya must perform the upanayana and establish his sacred fires in the 
rainy Season. 

3 By Brahmana and Ksatriya. 


4 Who are a plurality. 
5 In which season cattle accrues. 


1l. Out of his feet, his firm support, he created the twenty-one- 
fold (stoma) ; along with it of the metres the anustubh came into exist- 
ence, of the deities none, of the men the Südra. "Therefore the Südra 
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is, it is true, rich in cattle, but excluded from the sacrifice, for he 
has no deity, as no deity had come into existence after him. Therefore 
he does not bring it farther than to the washing of the feet !, for he is 
created out of the feet (of Prajápati). Therefore the twenty-one-fold of 
the stomas is the firm support?; for it is created out of his firm footing 
(the feet of Prajápati) Therefore they? do not transpose* the 
anustubh along with the metres °. 


1 Of the three higher castes, see e.g. Hir. grhs. I. 12. 19. 

2 It is the last stoma of the agnistoma (the yajãayajñiya), on which the whole 
Soma-feast is resting (pratitisthatt). 

3 The Chanters. 

4 In the vytidha-dvadaégaha, cp. Ait. br. IV. 27, Sat. br. IV. 5. 9, TS. VII. 2. 8. 

5 Ie. the anustubh metre is not transposed along with (anu) the gayatri, 
tristubh and jagati, but it retains its own place in the vyüdha dvadagaha. 


12. For the sake of separating good and bad (prosperity and 
adversity)!. 
1 In order that the good, the better (viz. the gfiyatri and the other two metres) 


may not be mixed up with the bad, the inferior (viz. the anustubb. sprung out of 
the feet). 


13. Separation of good and bad comes (unto him) who knows this. 


VI. 2. 
(The stomas of the normal sacrifice.) 


1. He, forsooth, who knows the stomas to be provided with an 
explanation!, comes into the possession of the explanation!. 

1 I.e. of the objects, indicated by the explanation in the next following 8. 
Perhaps, though upadesanavat has a different meaning, the one ‘being in the 


possession of a explanation’ does not seem to fit in with Kath. TX. 16: 119. 15: 
ya evam devan upadeéanüd vedopadesanavan bhavati. 


2. The ninefold (stoma) is the breath! ; the fifteenfold one is the 
half month?; the seventeenfold one is the year?; the twenty-onefold 
one is the sun *. These are the stomas provided with an explanation ; in 
the possession, of the explanation is he who knows this 5. 

1 The breath being threefold as prana, apüna, vyana, or, if we take trivrt in 
the sense of ‘containing nine’, the seven pranas in the head: mouth, nose 
(2), ears (2), eyes (2) and the two in the body, thus Sáyana 

2 The half-month consisting of fifteen days. 

3 The year consisting of seventeen parts, 12 months and 6 seasons. 
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[4 


4 The sun is the twenty-first, as there are 12 months, 5 seasons, 3 worlds, the 
sun being the 21st, see the passage of TS. in note 5. 


5 C.p. TS. VIL 1. 1. 6: ‘the trivrt is the breath, the paücadaé$a is (equal 
to) the half months, the saptadaéa is Prajápati, three are the worlds and the sun is 
the twenty-first (=ekavimśa stoma); on him (the ekaviméa) they repose, in him 
they have firm support; he who knows this, reposes on him, hus firm support 
in him.’ 


3. The thrice nine-fold (i.e. twenty-seven-versed) (stoma) is (equal 
to) these worlds; through the Bráhmana of the thrice-nine-fold (stoma) 
these worlds are thrice renewed !. 


1 Meaning doubtful, the words trinavasya vai brdhmanena are passed over in 
silence by S&yana. On the whole ep. Sat. br. VILI. 7. 2. 17 sarve hy ete lokās 
rivrtah. 

4. He who knows this, gets firm support in these worlds. 


5. The thirty-threefold (stoma), forsooth, is (equal to) the deities : 
the eight Vasus, the eleven Rudras, the twelve Adityas, Prajapati and 
the Vasatkára are the thirty-second and thirty-third !. 


1 trayastri'héau, a similar kind of elliptic dual is dvadaéau IV. 1. 2. 


6. A sacrifice at which the Gods are present ! is performed by him 
who knows this. 


1 Read sadevena as one word. 


7. He who knows the ruler, becomes a ruler; the thirty-three-fold 
is the ruler of the stomas, man is the ruler of animals. 


8. Therefore the other animals eat (with their head) bent down, 
but man (eats in) erect (position), for he is the lord. 


9. Ruler over his equals becomes he who knows this. 


Vl. 3. 
(The name jyotistoma;its stomas.) 
1. The agnistoma, forsooth, is th e sacrifice. 


2. The other sacrifices are performed for (the obtainment of) one 
(special) desire, (but) the agnistoma for (the obtainment of) all !. 


1 Cp. a quotation in the Comm. of Sàyana : ukthyena paéukümo yajeta sodasina 
viryakimo yajeta vàjapeyenàdhipatyakümo yajeta, and Ap. XIV. 1. 2. 
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3. The agnistoma (comprises) twelve lauds, the year twelve 
months ; in the course of the year the domestic animals bring forth, 
thereby it is conducive to cattle (and) successful. 


4. There are twelve lauds (and) twelve recitations, that makes 
twenty-four; the year has twenty-four half-mouths: in the course of the 
year the animals bring forth, thereby it is conducive to cattle (and) 
successful. 


5. On Agni the laud as well as the recitation reposes!; thereby it 
provides spiritual lustre. 


1 The last laud, the yajüaáyajüiyastotra, is agneya and thus also the last 
recitation: the agnimaruta Sastra. 


6. 'Why is the jyotistoma called thus' they (the theologians) 
ask. When it is chanted through to the end, it becomes (equal to) the 
viraj ! (and) the viráj is the light (jyotis) of the metres. 


1 The viràj is a metre of ten syllables (dasakearü var virüt, Sat. br. I. 1. 1. 22) 
and all the stotriya verses of the whole jyotistoma are 190 m number (9 4- 60 of the 
morning service, 15+68 of the midday service, 17+21 of the afternoon service), 
which number being dividable by 10, contains the number of syllables of the 
viraj, op. Kaus, br. XV. 5: virad và agnistomo, navatiéatam stotriyah sampadyante 
and Jarm. br. 1. 235: etad dha vai paramam vacah krantam yad dasety, etavad dha 
paramam vük cakrame: tad yat paramam vicah krantam tat sarvam üpnavaniti ; .. 
sū và ecaitasam eva navatisatasya stotriyanam prasamsa, navatisatam hy evaso 
gnistomah sumstutah stotriya bhavanti ; cp. also TS. VLI. 1.1: * Light is gencrative ; 
the light of the Gods is Agni; the light of the metres is the vitaj, (the light) of the 
Word (is) the viraj ; in Agni it (i.e the stotra destined for Agni) ends; it becomes 
the vir&j; therefore (this Soma-rite) is called the agnistoma, ‘the Light-chant,’ 
With this $ cp. X. 2. 2. 


7. A light among his equals becomes he who knows this !. 
! A light, as daos=owrnpia. 
8. ‘The agnistoma, indeed, is the chief sacrifice !. 


1 Or ‘the sacrifice of the chief (God)' viz. Prajápati, cp. TS. VIL. 1. l. 3-4: 
‘therefore they say: ‘it is the chief sacrifice’, — Prajüpati is the chief, for ho sacri- 
ficed with it at the beginning.’ 


9. Prajapati created the beings; these did not yield him the 
supremacy ; he saw that agnistoma and practised it. Thereupon the 
beings yielded him the supremacy. 


10. Him his equals yield the supremacy, who knows this. 
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1l. Now, as regards the saying: ‘to the gayatri belongs the morn- 
ing-service, to the tristubh the midday-service, to the jagati the after- 


noon-service,! where, then, (does) the fourth metre, the anustubh, 
(come in) ?' 


1 This statement is found often e.g. TS. IL. 2. 9. 5-6, Šat. br. IV. 9. 5. 
20.—Strietly spoken, only the prütahsavana is chanted on vorses in gayatri 
metre; the m&adhyandina savana ends with a tristubh and the trtiya 
savana with a jagati, cp. Introduction to the edition of Arseyakalpa, page XXIV. 
By a highly artificial reasoning the Jaim. br. (I. 242) reduces all the verses of the 
midday service to tristubhs and all those of the afternoon sorvico to jagatis: ‘of 
this agnistoma, forsooth, the morning service results in gáyatri, the midday service 
in tristubh, the afternoon service in jagati. The morning service results by itself 
wholly in the gáyatri.—Four metres (convey) the midday service: the gayatri, 
the brhati, the kakubh and tho tristubh. Of this kakubh of 28 syllables he puts 20 
syllables on the g&yairi and so this (gayatri) becomes a tristubh (of 44 syllables); 
the remaining 8 (syllables of the g&yatri) he puts on the brhati (of 36 syllables) 
and so this (brhati) becomes a tristubh : the tristubh (of the midday service) 
is (already) tristubh.—Six metres (convey) the evening service: the güyatri, the 
usnih and kakubh, the anustubh, the jagati and the brhati Of this gàyatri of 24 
syllables he puts 20 syllables on the kakubh (of 28 syllables), so this becomes a 
jagati; the four remaining syllables he puts on the usnih (of 28 syllables); this 
becomes an anustubh of 32 syllables; the anustubh is anustubh ; this (anustubh) he 
divides in two equal parts and the 16 syllablos (obtained in this manner) he puts 
on the anustubh (of 32 syllables), so this becomes a jagati (324+ 16=48); the 
following one ıs of 1tself (already) a jagati; the 16 remaining syllables he puts on 
the brhati of the yajüüyajürya; thence results a jagati of 52 syllables (36 + 16) : 
four too many for a jagati ; (these) are the four-footed animals, or the teats: the 
milking of the viráj, or the firm footing (the four feet of the domestic auimals).' 
According to others, however, there aro no four syllables left over; three of them 
are to be reckoned to the verses of the vàmadevya (SV. II. 32-34) and one to those 
of the yajü&yajüiya, the vamadevya verses namely are short of three syllables 
in the padas kas tva satyo madünüm, abhi su nih sakhinam and avila jaritznàm; 
the yajflayajfilya verses are short of one syllable in the pada uta trata tanünüm. 


12. Along with the suppression of the metres the Sacrificer is 
suppressed 1, 


1 And therefore the anustubh also ought to come in. 


13. The gāyatrī has eight syllables, the him-sound is the ninth; 
the tristubh has eleven syllables, and the jagati twelve: by means of 
the metres he reaches the anustubh !, in order that the Sacrificer may 
not be suppressed. 


1 Of 32 syllables: 8--1--11 4-12 —32. 
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14. He forsooth, who knows the anustubh, coming along with the 
services, to reach everywhere! (to share in all), reaches everywhere 
(shares in all); the anustubh, indeed, coming along with the services, 
reaches everywhere; so he who knows this reaches every where (shares in 
all) 2. 


1 The Petersburgh Dict. takes sarvatrapi as one word, an adjective, meaning 
‘reaching everywhere,’ but from sarvatrüsyüpi it appears, that sarvatrapi are two 
words. 


2 The precise meaning of this § is far from clear to me. The parallel passage 
of the Jaim. br. (J. 284) runs: ‘he who knows the anustubh to reach everywhere, 
shares in all that is good: the gayatri is of 8, the tristubh of 11, the jagati of 12 
syllables, the word * voice’ (vak) is the nidhana of the yajü&yajfilya; that makes 
32; the anustubh is of 32 syllables. She (the anustubh) shares in the morning 
service, in the midday service, in the afternoon service; she shares in th priest. 
hood, in the nobility, in the peasantry; she shares in this werld, in the inter. 
mediate region, in yonder world. He who knows the anustubh to share in all, shares 
in all that is good’. Probably we have here the compound apibhavati: from this 
apt a quasi substantive is derived. 


15. When the nobles undertake a journey, they voke the strong- 
est of their horses. The ninefold, fifteen-fold, seventeen-fold and 
twenty-one-fold, these are the strongest of the stomas, these he (the 
Chanter) yokes (i.e. applies), in order to reach the world of heaven. 


16. It (viz. the agnistoma-jyotistoma) is a catustoma!; the catu- 
stoma, forsooth, is a support 2: in order to gain a support (it is practised). 


1 Comprising the (first) four stomas: trivrt, paficadasa, saptadaga and 
ekavimsa. 


2 Because of the number four (four feet of the animals). 


VI. 4. 


(The specialfunctions oftheUdgàtr:theerec- 
tion of the pillar.) 


l. Prajapati distributed the strength (life-sap, or food) to the 
Gods!; therefrom the udumbara came into existence. Related to 
Prajapati, forsooth, is the udumbara, related to Prajapati is the Udgatr. 
In that through his first? act the Udgatr takes hold of the piliar of 
udumbara (wood), he chooses by means of his own deity himself for the 
function of officiating priest ?. 


Vi, 3. 14.—vi. 4. 7. 105 


1 « Udumbara (ficus glomerata) is &rj ', a common equation in the Brahmanas, 
see VI. 4. ll and Sat. br. III. 2. 1. 33, VI. 6. 3. 3: tasmat sa sarvardrah sarvadà 
keiri, further cp. TBr. I. 1. 9. 10: “dev và ürjam vyabhajanta ; tata udumbara 


udatisthat. 
2 The erection of the pillar is first act for which the Udgatr is required, see 
note 2 on the next §. 


3 Tho Udgá&tr not being ‘chosen for the office, as are the other priests (cp. 
C. H. $ 141. b); vrnate 'nyàn rtvijo nodgàtà (ram), Jaim. br. I. 70. 


2. He raises it (with the formula): ‘Let Dyutàna!, the son 
of the Maruts, raise thee; prop the sky ! fill the air! make the earth 
firm ' *. 

1 Nitàna, Maitr, S., Kath. 

2 See Laty. I. 7. 1-3, Drahy. Il. 3. 1-3: ‘When he (the Udgatr) is going to set up 
the pillar of udumbara wood, he should betake himself to the east of the sacrificial 
ground, if his dwelling be on the south of it, to the north of the sacrificial ground, if 
his dwelling be elsewhere (these restrictions are made to prevent the Udgatr from 
negring tho devayajana from the west side) ; (he should thereupon enter tho sacri- 
ficial ground at the north side between utkara and catvala). Having entered (the 
sadas) between the two holes destined for the doorposts of the sadas, he should 
betake himself before (i.e. to the east of) the pillar of udumbara-wood (which is 
lying with its point to the east) and, standing with his face towards the north (and 
his back to the south), he should raise it, together with the Adhvaryu, with (the 
formula): ‘ Let Dyutana thee.’—See the references in C. H. § 93. b. 


3. He takes hold of it! with (the formula): ‘I set thee in the 
seat of Ayu, in the shadow of the Favouring one?, in the heart of the 
ocean ' ?, 

i Cp. Laty. l. c. 4, Drahy. l. c. 4. 


2 i.e., according to Sayana, ‘the protector of the sacrifice,’ 


4. Ayu, forsooth, is the sacrifice; for it this seat is prepared. 

5. The sacrifice, forsooth, is the one that favours; for it this 
shadow is prepared. 

6. In the middle of the trunk is the heart, therefore in the middle 
of the sadas the pillar of udumbara-wood is erected. 

7. ‘Salutation to the ocean! Salutation to the eye! of the 
ocean!’ he says?; the ocean, forsooth, is the Voice, the eye! of the 
ocean is the Mind ; to these two he thereby brings salutation. 


1 caksuse, caksus, although Laty., Drahy. and Jaim. śrs. have caksase. 
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2 < He’, the Udg&tr mutters this yajus after he has put down the pillar into 
the hole, Laty. l. c. 5, Drahy. l. c. 5. 


8. ‘May not Yünarvan! leave me’ he says; Yünarvan, forsooth, 
is the sàman ; being about to exercise his priestly function, he thereby 
brings salutation to the saman. 

1 The meaning of the word is unknown, Jaim. br. I. 70 has yonorvam, Jaim. 


érs. yonorvad.  Süyana: yünardharcah purusah yünartà prapnotitt yinarva.—The 
viniyoga of this yajus is the same as given under the preceding 8. 


9. He, who, having saluted the saman in this manner, exercises 
with the siman his priestly function, is not deprived of the sá^2an, nor 
does the saman repel him. 


10. And he who curses him, comes to distress. 


1l. ‘Strength art thou, the giver of strength; give me strength, 
put into me strength, give me food, put into me food’? (he says); the 
sadas, forsooth, is the belly of Prajápati, the udumbara is strength ; in 
that the (pillar) of udumbara-wood is created in the middle of the 
sadas, he brings to his children (and young ones) strength : food in the 
middle. 


1 An ity aha or simple iti seems to be missing in the text. The viniyoga as 
under § 7. 


12. Therefore, where this (pillar) becomes worn out!, then the 
progeny becomes hungry. 


1 According to S&yana this refers to the preceding formulas which accompany 
the setting up of the pillar: if it is set up with these mantras, the pillar will 
n o t be worn out and the Sacrificer and his children and cattle will n o t suffer 
from hunger: posuka@ ha tva bhavanti, Jaim. br. I. 71. 


13. The food of the Gods is the siman!; in the sàman (7.e.), in the 
food he thereby puts strength for the Gods and he himself. resting on 
strength ?, thereby distributes strength to his progeny. 


1 Cp. Samavidh. br. I. 1. 2: sa (prajüpatih) và idam viévam bhütam asrjata, 
tasya samopajivanam prüyacchat. 

2 ürji éritah ; in the Jaim br. I. 71 and in the Sütras of Laty. and Drahy. the 
question is moved, whether the Udgatr must lean against the pillar, or not: 
upaspréya3m nopaspréya3m iti mimamsante. ‘The conclusion of the Jaim. br. is: 
upaspráya na svaspratenaivodgeyam ; perhaps we must restore upaspréya svaspr?: 
‘leaning lightly against it’ because if he did not lean against the pillar, the Udgatr 
would exclude himself from food (—udumbara). 
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14. Sitting with his face directed to the north! chants the Ud- 
gütr; he thereby endows the northern quarter with strength. Sitting 
with his face directed to west! chants the Prastotr; he thereby endows 
the western quarter with strength. Sitting with his face directed to the 
south chants the Pratihartr; he thereby endows the southern quarter 
with strength. Directed to the east the other priests exercise their 
priestly functions ?; therefore this one is the strongest of the quarters, 
for this (quarter) is favoured by the most (i.e. the plurality of the 
priests). 

1 The Sütraküras agree, with one slight exception: the Prastotr seats himself 
directed to the west, to the north the Udg&tr ; having gone behind (i.e. to the west of) 


the Udgütr, the Pratihartr seats himself, regarding the intermediate quarter: the 
south east, Làty. I. 11. 9—21, Drühy. IIT. 3. 28, ep. C.H, § 134. d. 


2 See e.g. Sànkh. T. 1. 13, Baudh. TI. 2: 35. 18: pranmukhah. .daiviini kar- 


mani karoti. 


15. The theologians say : ‘for which cause do the other officiating 
priests exercise their functions directed to the east but the chanters 
after they have turned round (to the) different + (quarters) *' ‘For the 
seeking of the quarters, for the pleasing of the quarters’ he should 
answer. Therefore food is found in all the quarters, for all the quarters 
are sought and pleased. 


1 Instead of viparvkrumya the Jaim. br. I. 72 has eéparyavrtya disah. 


VI. 5. 


(Continuation: the placing of the dronaka- 
lasa, of the pressing stones, of the strainer; 
the pravrta-oblations.) 


l. Prajapati desired: ‘may I be more (than one), may I be 
reproduced’. He languished and out of the head of him who languished 
the sun was created (or ‘came forth’, ‘came into existence"). This 
(sun) slew off his head!; that became the dronakalasa ?, therein the 
Gods took their soma-draughts. This woe, forsooth, he overlived by 
his life-time ?. 

1 In the Jaim. br. it is Agni, who, not wishing to be created out of the head of 
Prajapati, throws up his brains (mastiskah, but read perhaps mastakah * skull ’). 


2 Cp. Sat. br. IV. 4. 3. 4: vriro vai soma Gsit. tam yatra devà aghnaths tasya 
mürdhodvavarta, sa dronakalaégo 'bhavat. 


3 ? ayusartim atyajivat. 
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2. The woe he overlives by his life-time, who knows thus. 


3. This (dronakalaga) he (the Udgatr) should push forward 
(muttering the formula): ‘of the Lord of the forest (i.e. of wood) art 
thou; of Brhaspati art thou ; of Prajapati art thou; the head of Praja- 
pati art thou, the overliving vessel art thou, here I push myself for- 
ward in order to obtain glory and spiritual lustre’ !. 


1 See I. 2. 4, and C. H. § 130 and the references given there. 


4. Asto why he says: ‘of the Lord of the forest art thou’, he 
thereby pushes it forward in &ccordance with truth !. 


1 The dronakalaga is actually made of wood: vanaspatibhyo hy enam adhi 
kurvanti, Jaim. br. I. 73 


b. As to why he says: ‘of Brhaspati art thou’, he thereby ap- 
points Brhaspati (as Udgatr), this God being the Udgatr of the Gods. 


6. As to why he says: ‘of Prajapati art thou’, the dronakalasa 
belongs indeed to Prajapati by its deity.—As to why he says: ‘the 
head of Prajapati art thou’, it is indeed the head of Prajapati that was 
slain off. 


7. As to why he says: ‘the overliving vessel art thou’, the 
dronakalasa surpasses indeed the other vessels!, the dronakalasa that 
is the vessel of the Gods ?. 


1 Because, according to Jaim. br. I. 73, it is first of all the vessels taken in use 
and last of all * loosened.' 


2 Cp. § 1. 
8. Provided with the vessel of the Gods is he who knows this. 


9. Regarding a Brahmin whom he holds truly to be a Brahmin, 
he should not make any consideration about the vessel!: he obtains the 
vessel of the Gods and is not deprived of that of men. 

1 Viz. ‘he should not have doubts as to admitting him to the vessel.’ Sa- 
yana takes patra in the later sense of ‘a fit or worthy person `, but op. Maitr. S. IV. 
5.5: 70. 11 (and Kath. XXVII. 2, 139. 15, where patre na instead of patrena is to 
be read): tyam vai devapütram, tad ya evañ veda pra vasiyasah patram ūpnoti, 
brahmanam tu patre na mimürhseta yah patriya eva syat.—Weber, Indische Studien, 
Vol. X, page 47, takes patra as * (common) meal,’ 


10. The Voice passed away from the Gods, it entered the Waters ; 
the Gods claimed her back. They (the Waters) said: ‘if we restore 
her, what would then be our share ?' * What you wish ', they answered. 
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They said: * what unclean substance man may throw into us, there- 
with may we not be mixed up.' 


]l. Pure (and) clean is water for him who knows this. 


12. She, being restored (by the Waters to the Gods). passed 
beyond and entered into the trees; the Gods elaimed her baek, but 
they did not restore her; they cursed them: ‘by means of your own 
handle! (as) a thunderbolt they will hew vou.’ "Therefore they hew the 
trees by means of their own handle (as) & thunderbolt. For they had 
been cursed by the Gods. 


l ¿i.e of the axe to which a handle of wood is fixed. 


13. The trees distributed her, (i.e.) the Voice, over four different 
objects: the drum, the lute, the axle, the reed-pipe!. Therefore this 
Voice of the trees (in the wooden instruments) is the loudest and most 
lovely ; for it was the Voice of the Gods?. 


1 Thus according to Rudradatta on Ap. V. 8. 2: tünavo vamséah; according to 
Saéyana, on the contrary, it means: dhanusi gune ‘in the bow-string’. 


2 Cp. TS. VI 1. 4. 1: ‘The Voice, not submitting to (be used at) the sacrifice, 
passed away from the Gods; she entered into the trees; this is the voice that 1s 
heard in the druin, the reed-pipe, the lute.’ Maitr. 3. 11I. 6. 8: 70. 16: * The Voice, 
having been created, was splt up four-fold, that part of her which prevailed 
entered into the trees; this is the voice in the axle, the drum, the reed-pipe, the 
lute’; cp. Kath. XXIII. 4: 79. 9-1]. 


14. Beneath the axle (of the Soma-cart) they push the drona- 
kalasa forward : for the obtainment of this Voice (that is in the axle); 
above the axle they hand over the filtering cloth: from both sides 
they (thus) lay hold of the Voice !. 


1 «The Soma having been pressed, they (the Chanters) should lay hold of the 
dronakalasa (which stands beneath the Soma-cart behind the axle) with (the 
formula): ‘the vessel of righteousness art thou’ (Paüc. br. I. 2. 4) and push 
it forward (underneath the axle, so that it comes to stand on the pressing stones 
which lay before the axle). In his left hand the Udgatr should take the fringed 
filtering cloth. If they should touch the axle (with the dronakalasa, whilst push- 
ing it forward), they should push it forward anew. Between the axle and the 
viskambha, i.e., the pole (above the axle), on which the two shafts are fastened, they 
should push the fringed filtering cloth forward and lay it on the dronakalaáa, 
taking care not to touch (the axle with their arms). Should they (the axle and 
_ the viskambha) be united (so that there is no room left), then (they should push 
it forward) above (the axle and the viskambha)’, Laty. I 9. 20-24 Drahy. LII, 1. 
18-23. 
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15. (At the sacrifice of one) of whom he wishes ‘may I make his 
sacrifice demoniac (7.e., destined for the Asuras), may I possess myself of 
his (power of) speech’ he should, whilst pushing the dronakalaga forward, 
touch the axle with his arms. Thus he make his sacrifice demoniac 
and possesses himself of his (power of) speech. (At a sacrifice of one) 
who is dear to him, he should push it forward without touching the axle, 
The dronakalasa is the breath; thus he brings his breathings in good 
order. 


16. As to what they (the theologians) say: ‘the other officiating 
priests being elected! by the Voice (by the Word), for which reason are 
the Chanters not elected before they exercise their priestly function ?’ 

1 The pravara here alluded to is described C. H. § 141 b. 


17. ln that they seat themselves near! the dronakalasa, thereby 
the Chanters are elected. i 

1 upasidanti: prohanti, S&yana but cp. the next $$. The verb upasidanti 
is probably used here to denote all the acts with the dronakalaáa which begin 


with their seating themselves turned to the east, cp. C. H, $ 190 beg. and ep. $ 
125. 0. 


18. To Prajaipati belong the Chanters, to Prajapati belongs the 
dronakalasa; it is the dronakalasa that elects them for their priestlv 
function. 


19. Turned to the east they seat themselves near it, (thinking): 
‘we will, at the beginning of the sacrifice, undertake our function 
turned toward the east! '. 


1 During the chanting they are orientated differently (VI. 4 14), but by push- 


ing the dronakalaga to the east, they also come, so to say, in the possession of this 
much desired region. 


20. The easterly region, forsooth, is the unconquerable one of the 
Chanters; that they push the dronakalasa in easterly direction, is for 
conquering (this) region. 

21. As to what they (the theologians) say: ‘between the traces 
the horse is yoked, between the hames +t the builock ; what is the voking 
of the Chanters ?' "The fact that thy seat themselves near the drona- 
kalasa is their yoking Therefore they (who are about to undertake a 
journey) should have (their draught-animals) yoked near them, for an 
unyoked (chariot) cannot convey. 


1 Read samye instead of samya. 
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VI. 6. 
(Continuation.) 


l. Having laid together the pressing stones, they shove on them 
the dronakalasa. The pressing stones are the peasantry!, soma is the 
food, the dronakalasa is the nobility *. By shoving the dronakalasa 
on the pressing stones, they raise the nobility over the peasantry (t.e. 
they make the peasantry, the people, the Vaisyas, subject to the Baron, 
the Ksatriya). 

1 Simply because they also are a plurality. 


2 rüstram is equivalent to keatram, cp. Ait. br. VII. 22. 6: keatram hi rastram 
and ep. the often occurring phrase (e.g. T. S. III. 4. 8. 1) rūstram bhavati ‘he 
obtains the reign over his subjects.’ With our passage cp. Sat. br. III. 9. 3. 3. 


2. For whom he hates he should put down the pressing stones 
with their faces! averted and then shove (the dronakalasa) away with 
(the formula): * Here? I shove away (i.e. I separate), from the clan so 
and so, from the food thus and thus, so and so, the member of the 
Gotra so and so, the son of the mother so and so.’ He thereby shoves 
him asunder (separates him) from the clan, from food. 

1 mukha * face,’ ‘the thick end’, ep. note 3 on $ 5. 


2 Read here and $ 3 idam aham amum Gmusyayanam, see Laty. I. 10. 11, and 
annadyan niriihami instead of annadyam m. 


3. For him who is dear to him, he should put down the pressing 
stones with their ‘faces’ towards each other and then shove (the 
dronakalasa) on (them) with (the formula): ‘Here I put on the clan 
so and so, on food thus and thus, so and so, the member of the 
Gotra so and so, the son of (the mother) so and so.’ He thereby puts 
him over the clan and in food. 


4. But he may also disregard both (these practices) and shove 
(the dronakalasa) on (the pressing stones, whose ‘faces’ are turned to 
each other) with (the formula): ‘Here I put myself in glory and 
spiritual lustre. He thereby puts himself in glory and spiritual lustre. 


5. Fora noble whom he wishes to be slain by his clan, he should 
shove asunder the pressing stones, put the dronakalasa below? and lay 
on it the upaméusavana ? with (the formula): * Here I slay by the clan 
so and so the noble so and so. He thereby slays the noble by the 
clan 3. 
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1 4.e, not on the stones but directly on the leather on which usually the stones 
are deposited. 


2 The peculiar stone used for pressing the ‘silent draught’ of Soma, cp. C.H, 
§127c. 


3 For tho different practices mentioned VI. 6. 1—5 cp. Laty. T. 10. 1-6, Drahy. 
III. 2. 1-21: ‘Having returned (to the place, where in the havirdhana-shed the 
pressing is going to be performed) he should join together the pressing stones from 
right to left in the intermediate quarters, putting their thickest parts at the 
inner side; these thickest parts are * the faces’ (mentioned in the Bréhmana VII. 2, 
3: vimukhan, sammukhàn), the first in the south-east; having touched them they 
should mutter (the formula) ‘ ye children of Marut’ (Pafic. br. 1. 2. 5). (So they should 
first lay down on the leather the first pressing stone with its thickest part turned 
to the middle, in the south-east; the second in the south-west, the third in the 
north-west, the fourth in the north-east). According to Dhánamjayya they should 
mutter this (formula) on the ‘seat of righteousness’ (i.e. on the same place where 
they have muttered this formula, see note on I. 2. 2) and then (touch the stones) 
with (the last part of this formula, I. 2. 5): * put to are ye, draw!’ Thereupon they 
should shove the dronakalasa (on the stones) either from the west (to the east) or 
from the south (to the north), with (the formula: ‘here I (push) this (Saerificer) ’ 
(Pafic. br. 1. 2. 6). The word ‘ (this) Sacrificer’ they should everywhere bring in 
in accordance with the facts (i.e. if the Soma-feast is a sattra, the word should 
be putin the plural). Should this act (of putting the dronakalaSa on the stones) be 
performed by another, then they should mutter the two mantras (Pafie br. J. 2. 5 
and 6) after (the act has been performed)? In no other of the ritual texts known 
to us, the putting of the dronakala$a on the stones is executed by any other thun 
the Chanters; tho gravnam sammukhakaranam, on the contrary, is, according to the 
Adhvaryusütras, done by the Adhvaryus (soe e.g. Ap. XII. 12. 11, Baudh. VII. 6: 
208. 11). This ritual regards the observances which are undertaken in view of 
certain wishes (Pafic. br. VI. 6. 2. 5), except the precepts given in the Brahmana 
(i.e. all that is said in the Sūtra of Drahy. III. 2. 1-9, prevails also for the kamya 
observances, but in these the special rules laid down in the Br&hmana, e.g. the 
way of putting down the pressing stones, etc., are to be practised). except the 
ritual for one whom he hates (Paüc. br. VI. 6. 2). Here the order is to be reversed 
(i.e tho laying down of the pressing stones is prasavyam : the first is laid down 
in the north-east, the second in the north-west, the third in the south-west, the fourth 
in the south.east, and the stones have their thick ends at the outer side) and 
without formulas (t&ke place) the joining (of the stones) and the putting (of the 
dronakala$a) on (them); moreover, he should with (the formula): ‘here I (shove 
away) so and so’ (P. Br. |. c.) shove away the dronakalaga to the south-west (i.e. 
the region of Nirrti, * Destruction") The formulas for the enemy and friend 
(P.Br. VI. 6. 2 and 3) he should apply only for a king (in case the Yajamàna is a 
king) and he should indicate (instead of ‘so and so’) the name of his clan and 
this clan with the food (so the formula of the Br&áhmana (VI. 6. 3.) : idam aham 
amum amusyayanam amusyah putram amusyüm viéy amusminn annadye 'dhy ühámi, 
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should run, e.g., thus: idam aham yudhisthiram bhāratam kuntyāh putram bhimar- 
junādirūpāyām vist kuruksetrarajyartipe "'nnüdye 'dhyühami). There is a fifth 
pressing stone, called wpamsusavana; this he should put upon the dronakalaga, if he 
wishes to kill a noble, and he should indicate (by name) the neighbouring clan that 
13 mighty (which should overcome the noble in accordance with the words of the 
formula; this last sütra refers to P. br. VI. 6. 5). After he has practised one of these 
(kamya’s, recorded in the Brahmana VI. 6. 2-5, exe. 4) he should, according to 
Gautama, perform the normal one; this one only (i.e. only the kamya), according to 
Dhamamjayya; according to Sandilya he should perform the kamya at the end of 
the prgthas (i.e. at the end of the prstha lauds, at the close of the midday service), 
having lett (the sadas) by the eastern door.' 


6. He, forsooth, who knows the divine purifiers, becomes purified 
(and) able to sacrifice. The divine purifiers, now, are the metres, by 
means of them they purify the dronakalasa. 


7. ‘Let the Vasus purify thee! with the giyatri-metre, let the 
Rudras purify thee with the tristubh-metre, let the Adityas purify 
thee with the jagati-metre. These (formulas) are the divine purifiers ; 
purified (and) able to sacrifice is he who knows this. 


1 At I. 2. 7 these formulas are given with sammrjantu instead of punantu ; 
the formulas of the Jaim, br. are more in accord with P.Br. 1. 2. 7: vasavas tva 
sammrjantu gayatrena chandasd, ete. (Jaim. br. I, 8: and érs. 9: 11. 3. Süyana 
proposes to take punantu in our passage as a vyakhyana of 1. 2. 7, or to admit it as 
a vikalpa.—Lüty. I. 10. 17-19, Drahy. III. 2. 22-26: ‘With the strainer (pavitra) 
he should wipe the dronakalaga off, the bottom with (the formula) : * Let the Vasus,’ 
the middle part with: * Let the Rudras’, the mouth (or upper part) with * Let the 
Ádityas' According to Dh&namjayya he should with each of these three 
(formulas) wipe it off thrice at each service (with the first at the morning, with 
the second at the midday, with the third at the afternoon-scrvice), according 
to Sündilya with all (the three) at each service, according to some with all (the 
three) the bottom, the middle and the upper part or (in reversed order) the upper 
part, the middle and the bottom. 


8. The daemoniae Svarbhanu struck the sun with darkness; the 
Gods did not discern it (the sun, hidden as it was by darkness) : they re- 
sorted to Atri; Atri repelled its darkness by the bhása!. ‘he part of 
the darkness he first repelled became a black sheep, what (he repel- 
led) the second time (became) a silvery (sheep), what (he repelled) 
the third time (became) a reddish one, and with what (arrow)? he 
set free its original appearance (colour), that was a white sheep ê. 

1 bhasena; probably here also (as below, XIV. 11. 14) the saman gráme- 


geyagüna XIII. 1. 5 is meant, although Sa&yana does not say it. After all, 
8 
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Hopkins (Transactions Conn. Acad. of Arta and Sciences, vol. XV, page 35) may 
be right in assuring that bhüsa originally meant ' lightening’ and that the sheep 
may originate in an old error, krenavir having been taken as krsná avir instead of 
krenü üvir. The three kinds of sheep in the Jaim. br. are krsna, dhimra and 
phalguna, 

2 Tho fem. yayá is somewhat doubtful; I suppose that ieuna is to be supplied. 
Sayana interprets: yena prayogena. If my interpretation is right, we have to 
imagine Atri as shooting with arrows towards the sun to drive away the daemon 
of darkness. 

3 There are many parallels to this myth, which are collected by Oertel in 
J.A.O.8., Vol. XXVI, page 191. The chief are (besides Jaim. br. T. 80, 81) TS- 
II. 1. 2. 2, Maitr. S. IL. 5. 2: 48. 11, Kath. XII. 13: 175. 1. Tn these texts the 
fourth time an avir vasa springs from that which the Gods had cut forth from the 


sun's adhyasthat (‘upper bone’, * craniuin’ ?). 


9. Therefore the strainer is white (sukla)!, the soma is clear 
(&ukra) : for clear (soma’s) congruity's sake. 


1 On the strainer, made partly of white wool. cp. C. H. $ 124, note 8, $ 130, 
note 4. 


10. (At a sacrifice) of one whom he (the Chanter) hates, he 
should make the two strainers (pavitra)! (partly) of those * colours ; with 
a bad lot, with darkness he smites him, for darkness is black. (Ata 
sacrifice) of one who is dear to him, he should make it purely white?; 
gold, forsooth, is light, he (thereby) brings light unto him. 

1 On the two pavitras (one strainer, one purifier) cp. C. H. $ 122, note 8. 
2 Of those colours, viz. the colours other than white, mentioned in the pre- 
ceding §. 


3 Gsaktisukla cp. asaktepanam Sat. br. (Kanviya) I. 3. 1. 9, Gsaktisatyam 
üsaktyánrtam, Sat. br. IX. 5. 1. 17, which words perhaps are also compounds. In the 
Kanviya recension of Sat. br. (IV. 6. 1. 7) asaktayah answers to kevalyah of the 
Madhy. recension.—On the whole ep. Jaim. br. 1. 81: su yam kamayeta paptyan 
syad iti kranam asya pavitre 'pyasyet. 


ll. Therefore they seek the Atreya by means of gold’; for Atri 
had set free its (the sun’s) light *. 


1 Cp. C. H. § 191. c, Jaim. br. I. 80: tad etad atrihiranyam hriyate, £atamanam 
ha sma pura hriyate, 'thaitarhi yavad eva kiyac ca dadati, Maitr. S. IV. 8, 3: IL 1. 
(Kath. XXVIII. 4: 158. 10): ‘The daemoniac Svarbh&nu struck the sun with 
darkness; Atri detected it; by giving gold to an Atreya he repels darkness from 
himself.’ 


2 The first word of § 12 abhyatrnat belongs to § 11. 
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12. They spread out the strainer! ; hereby a manual performance of 
the sacrifice is brought about; the spreading of the strainer, now, is the 
manual performance (that falls to the share) of the Chanters ?. 

1 They spread the strainer over the dronakalaéga, cp. C. H. $ 130 and Laty. I. 
10. 20, Drahy. III. 2. 27-28: ‘having shaken the strainer they should spread it 
out with its fringed part to the north (udicinadaáam also Jaim. br. J. 81) and its 
central part ( where the white wool is fixed) below, with (the verse, cp. Pac. br. I. 
2. 8): ‘thy strainer’; with the three verses (beginning with the words ‘thy 
strainer °) according to some. These eke do not refer to Pafic. br. I. 2. 8 but to SV. 
I1. 225.227 2 RS. IX. 83. 1-3. The Jaiminiyas use either the tristich (Jaim. br. I. 


81 and Jaim. srs. 0: 1l. 7) or one of the three verses, each for the obtainment of 


a different wish. 
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2 Otherwise it are the Adhvaryus only, to whose share fall the manual 
performances. 


13. Not deprived of handicraft is he who knows this. 


14. Him who does not spread out (the strainer), they cut off from 
breath. 


1 i.e. probably ‘ who does not stretch firmly his part of the strainer in. holding 
it over the dronakalasa, but holds it loosely, unstably.' 


15. He should say to him: ‘shivering (by fever) will thou dic’; he 
will die shivering. 


16. With (the formula): * Let the clear Goddess Prayer go forward 
from us, as a chariot well carpentered and swift’! the Udgatr addresses 
the stream (of Soma running through the strainer into the dronakalasa). 

1 Pafic br. I. 2. 9. a. 


17. ‘For my long life become thou strained, for my glory become 
thou strained ; of earth and sky the origin! they know; let hear the 
Waters that flow down. ‘Sing thou, o Soma, here as Chanter,’ he says, 
‘on my behalf, for glory and spiritual lustre’ 2. 


1 See note ] on Tafic br. I. 2. 9. 


2 These last words differ from 1. 2. 9, but they may be intended as a kind of 
explanation of áyuee and varcase, and originally the yajus may have ended after 
udgaya.—For the act described in these two §§ cp. C. H. $ 131 (page 161, middle) 
and Laty. I. 10. 21.24, Dr&hy. IIT. 2. 29-34: ‘When the stream (of soma) flows 
continuously (through the strainer), the Udgütr should mutter (the formula) : * Let 
the clear’ (I. 2. 9); with (the words) : ‘for the reign of so and so (l. c., end), he 
should (instead of ‘so and so’ ) indicate the name of the king whois dear to him, or 
(mutter) ‘for the reign of the king’ or ‘for the reign of the Sacrificer, the king,’ or 
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‘for the reign of King Soma.’ He should (rather) say only ‘of Soma,’ for the 
brahmins have Soma (only) as their king.’ 


18. This, forsooth, is the Udgatr's chanting of the Soma, that he 
(Soma) is cleared (t.e. flows being cleared through the strainer); he 
(thus) chants a siman at which Soma officiates as Udgatr. 

19. They clear (it whilst it flows) continuously; they (thus) make 
the sacrifice as well as the breaths continuous. Uninterruptedly they 
clear it, for the continuity of the sacrifice. 


VI. 7. 
(Continuation. ) 


1. Brhaspati exercised the function of Udgatr (at the sacrifices) of 
the Gods; him the ogres sought to slay, but he had recourse, with a 
share (t.e offering a share), to the rulers of these worlds. 

2. He sacrifices with (the formula) : * Let the sun protect me from 
the side of heaven, thc Wind from those from the intermediate region, 
the Fire from those from the side of the earth, svaha!’ 

3. These are the rulers of these worlds, to them he had recourse 
with a share. 

4. Strong by his voice is he, no injury in the assembly? suffers 
he, who knows thus. 


1 sadasyam artim archati, an expression not occurring elsewhere, as far as T 


see, and unexplained by Sayana. 


5. The Voice went away from the Gods; the Gods addressed her ; 
she answered: ‘I am shareless; let me have a share.’ ‘Who could 
make a share for thee?’ ‘The Chanters’ she said. It are the 


Chanters who make a share for the Voice. 


6. He should sacrifice to her (muttering): ‘ Bekura bv name art 
thou; acceptable to the Gods; homage to the Voice! Homage to the 
Lord of the Voice! O Goddess Voice, what from thine (voice) is most 
sweet, therein place me. To Sarasvati svaha !’ 

! On this and the preceding $$ (Paüc. br. J. 3. 2 and 1) ep. C. H. 134. c, page 
170 and Láty. T. 11. 9, Drahy. IIT. 3. 17: ‘After the Adhvaryu has sacrificed, 
they should offer the two pravrta offerings in the order of their entrance (firstly 


the Prastotr, then the Udgatr, then the Pratihartr) with (the formula): * Bekurü 
by name art thou,’ ‘Let the Sun protect me.'— Note that in the Bráhmüna the 
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second mantra is given first, the first second ; the Sütrakàras adopt, as it seems, the 
sequence of the Jaim. br. (I. 82, 83). 


7. Sarasvati, forsooth, is the Voice, of her even he thereby lays 
hold by means of a share. 


8. (At the sacrifice) of one whom he hates. he should, whilst offer- 
ing this! oblation, think in his mind of the Voice; hethereby possesses 
himself of his (viz. the enemy’s) Voice (power of speech). 


1 The last, viz. the one mentioned in $ 6.—1t is not certain whether our author 
intends to say, that in this case the mantra is to be muttered, or thought only. 


(The out-of-doors-taud.) 


9. They move! towards (the place where) the out-of-doors-laud 
(is going to be performed). They thereby move towards the world of 
heaven. 


1 See the note of Eggeling in Sacred Books of the Mast, Vol. XVI, page 299 
and cp. C. H. § 134. ce., Laty. I. 11. 16-17, Drahy. HIL. 3. 25, 26, 


10. Somewhat stooping they move, for up-stream from here (from 
the earth), as it were, is the world of heaven!, stealing along?, as 
it were, they move; the sacrifice, indeed, is of the same nature as the 
deer—in order to soothe, to not terrify the sacrifice. 

1 Cp. Ap. XII. 17. 3-4. ‘stealing along, as it were, licking (their mouths), 
as it were, bending their heads, as it were, they move; for the sacrifice is as a 
deer.” The sentence pratikilam iva hitah svargo lokah occurs exactly so also T.S. 
VIIL 5,7. 4, Kath. XXXIII. 7 : 33. 9; Jaim. br. 1. 35: pratiküla (n. b. not "külam) iva 
va tah svargo loka v- pruiikala litt *up-stream,' the journey to heaven being an 


ascension: when one goes up-stream he ascends along the bank. 


2 i.e. ‘not making any noise with their feet.’ 


1l. They restrain their speech! ; the sacrifice they thereby restrain ; 
did they break the silence, they would reveal the sacrifice; therefore 
the silence is not to be broken. 


1 They speak no profane words; the muttering of mantras is not forbidden. 


12. Five officiating priests? move (towards the out-of-doors-laud), 
holding on to each other’; five-fold is the sacrifice?; as much as is the 
sacrifice, that they (thereby) connect together’. 


1 The three Chanters preceded by the Adhvaryu and followed by the Brahman, 
ep. C. H. $134. c, Laty. I. 11. 2-6, Drahy. III. 3. 11-13. 
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2 Cp. Sat br. IV. 2. 5. 4.—The fivefoldness of sacrifice is proved, according to 
Sayana, by the following passage of the Taitt. samh. (VI. 5.11.4): ‘The number 
five is reached neither by the verse, nor by the formula; what, then, is the five- 
foldness of sacrifice? the dhanàs, the karambha, the parivapa, the purodása and the 
payasya (ep. C. H. § 121), thereby the number five is reached, this is the fivefold- 
ness of sacrifice.’ Sa&yana on IX. 5. 11. explains: * the three services, the avabhr- 


tha and the anibandhya-cow’, or ‘the five: *dhünüh, karambha, payasya, pari- 
vapa, purodaéa’. 


8 Note the word samtanvanti, which also is the typical expression to denote 


the continuity of the priests in their procession to the bahispavamüna (Laty. I. 
11. 2). 


13. If the Prastotr is severed (if he lets go his hold of his foreman), 
the head of the sacrifice is severed. Having granted to the Brahman a 
boon!, he himself? is to be chosen again. He thereby restores the 
severed head 
1 < A cow’ Süyauna. 


2 sa eva, the Prastotr. I do not comprehend Sàyana who says: sa eva 
brahma vartavyah. 


14. If the Udgatr is severed, the Sacrificer is deprived of the 
sacrifice. This sacrificial rite is to be finished without sacrificial fees, 
and then it is to be performed anew; at this (new sacrifice) is to be 
given what he intended to give (at the original one). 


15. If the Pratihartr is severed, the Sacrificer is deprived of his 
cattle; the Pratihartr, forsooth, is the cattle; (in this case) his (viz. 
the Sacrificer’s) entire property is to be given; if he does not give his 
entire property, he is deprived of his all !. 

1 With the last three 8$ cp. the rules of Ap. XIV. 26. 3-6, Katy. XXV. 11. 7-9, 
which these two authors have apparently taken from our Brahmana. Cp. also 
Upagranthasütra I. 6 and Atharvaprfyascittasiitra 1V. 5: bahispavamanam cet 
sarpatam prastota vicchidyeta, brahmane varam dattvā tatas tam eva punar vroiyad ; 


yad udgàtà vicchidyeta, sarvavedasadakeinena yajñena yajetaivam sarvesim vicchin- 
nanam sarpatàm ekaikasmin kuryat. 


16. The Adhvaryu bears the prastara (bunch of grass) !. 
1 Cp. C. H. § 134.¢ (note 13). 


17. The bunch of grass is the Sacrificer!; he thereby bears the 
Sacrificer to the world of heaven ?. 


1 A common equation, see e.g. Sat. br. T. 8. 3. 11. 
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? The moving to the bahispavamàna is equal to an ascension to heaven, cp. 
VI. 7. 10. 


18. The sacrifice, having taken the form of a horse, went away 
from the Gods; the Gods brought it to a standstill by a bunch of grass ; 
therefore a horse being wiped with a bunch of grass, is pleased. That 
the Adhvaryu bears the bunch of grass, is for soothing, for not terrify- 
ing the sacrifice. 

19. Prajapati created the domestic animals; these, after being 
created, being hungry, went away from him. He presented them a 
bunch of grass as food; they turned toward him. Therefore the 
Adhvaryu must wave slightly the bunch of grass!, for the animals 
turn to a (stalk of) grass that is being waved (before them). 

1 Cp. e.g. Baudh. VIII. 8: 212, 16, Ap. XII. 17. 4, Man. árs. II. 3. 6. 4. 


90. Cattle will turn to him who knows this !. 


1 The Saerificer being equal to the prastara (§ 17). 


21. He should chant after putting down the bunch of grass (on the 
ground), to prevent the sacrificial substance from being spilt !. 

1 The prastara bunch usually is laid down on the vedi (Sat. br. 1.3.3. 3) and 
on it afterwards the havis (the ajya or purodiiéa) is deposited (see e.g. Sat. br. 
Y. 3. 4. 14). 


22. But (in doing so) he holds the Sacrificer away from the world 
of heaven !. E 


1 The prastara bunch, being the Sacrificer, is, by this act, lowered and 


put down on the ground, the earth. 


23. He (the Udgàátr) should chant whilst touching (it) with his knee ; 
thereby the sacrificial substance is not spilt by him nor the Sacrificer 
held away from the world of heaven !. 

1 The prastara rests with one of its ends on the ground (and the havis 1s not 
spilt), with its other end the Udgatr touches his knee, so that it points to the sky. 
{s this the meaning? As to the acts described in $ 16 sqq. ep. Laty. I. 12. 1-2, 
Drahy. HI. 4. 16-17 (C. H. $ 134.0) : ‘(When the Chanters are seated on the astava), 
the Prastotr, who has received (from the Adhvaryu) the prastara bunch, says: 
* Brahman, shall we chant, Pra$üstr ?" and hands it over to the Udgatr; with it 
he should touch the calf of his right leg and * yoke' the laud with (the formula): 
‘with Agni's brilliancy’ (Pafic. br. I. 3. 5). 


24. They chant the out-of-doors-laud having looked towards the 
eatvala. Here, forsooth, yonder sun was (once) (placed); by means 
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of the out-of-doors-laud the Gods bore it to the world of heaven In 
that they chant, having looked towards the cátvàla, they bear the 
Sacrificer to the world of heaven. 

1 Cp. Laty. I. 11. 18, Drahy. IIT. 3. 27; by the Jaiminiyas the looking 
towards the cātvāla is enjoined to the Sacrificer only. The corresponding passage 
of the Br&hmana (I. 87) runs: * The sun (originally) was here on earth on the 
place of the catvala and yon (in the sky) was the fire. The Gods, being afraid 
lest it (the fire) burn down all, said: ‘ This (fire) will burn down all, let us make 
these two change their places. By means of the (first) three verses of the 
out-of-doors-laud they raised it (the sun) from here, by means of the three 
(following verses) from the intermediate region and by means of the (last) three 
they made it ascend heaven... The Sacrificer whom they wish to reach the world of 
heaven, they should, before beginning the chant, cause to look towards the 
cátvàla '.—Sat. br. IV. 2. 5. 9: atra ha và asūv agra üditya üsa. 


VI. 8. 
(The out-of-doors-laud, continued.) 


1. ‘He, in truth, can only be said to offer the sacrifice,’ it is said, 
at the beginning of whose sacrifice they put the viraj ! in.’ 


1 The metre of ten syllables, cp. § 3. 


2. They chant nine (verses), the him-sound is the tenth, of ten 
syllables is the viraj; they (thereby) put in the viraj at the beginning 
of his sacrifice. 

3. They chant nine (verses); nine are the vital airs’; they make 
thrive his vital airs; the Aim-sound is the tenth; therefore the navel, 
being unpierced, is the tenth of the vital airs ?. 

1 Thus also Sat. br. J. 5. 2. 5; ep. note l on VI. 2. 2. 


2 This seems to be the only passage, where the navel is reckoned as a prana ; 
elsewhere (e.g. in the well-known mantra: prününüm granthir asi) it is called the 
knot of the vital airs. 


4. They chant nine (verses): the Adhvaryu at the morning 
service draws nine (soma) draughts!; these they thereby strain, the 
vital airs of these they let loose ?. 

1 Viz., the grahas which precede the out-of-doors-laud. 


2 What is the exact purport of these last words ? 


5. The him-sound is Prajāpati!, the (verses) of the out-of-doors- 
laud are women!. By holding, after the sound him has been made, the 
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prastava, he effectuates a copulation even at the beginning of his (the 
Sacrificer’s) sacrifice, in order that he (the Sacrificer) may procreate. 


1 The word himkara being of masculine, the word rcah of feminine gender. 


6. The him-sound is the ‘ yoking’ of the stoma; by holding, after 
the sound him has been made, the prastáva, he begins the chant with a 
‘yoked’ stoma 


7. The him-sound is the sap of the simans; by holding, after the 
sound him has been made, the prastava, he begins the chant after 
moistening ! these (viz , the verses of the out-of-doors-laud) with sap. 


1 abhyudya, Sayana: abhivandanam krtvū! It is certainly the gerund of 
abhyunatti. 

8. With regard to the wild animals they chant this out-of-door-- 
Jaud ; they chant verses of one form ! ; therefore the wild animals are of 
one colour. 

1 They are all addressed to one deity : Soma. 


2 Of grey colour? Or has the word rtzpa a wider sense ? 


9. They chant them thitherward (right off, i.e. without any return- 
ing, without any repetition) Therefore (the cattle) begets thitherward! 
and disperses thitherward. 

1 This alludes to the position in which the copulation of the animals comes to 


pass, in opposition of that of men: samyarico bhütva dvipada retah sincanti, Ait. br. 


II. 38. 5. 
2 Viz. to the meadow, cp. TS.V. 2. 5. 4: tasmat parüncah paéavo vitisthante 


pratyarica avartante. 


10. On the open! they chant; therefore the wild animals? live 
on the open *. 


1 On a not enclosed spot, in contrast to the other lauds, which are all held in 
the (enclosed) sadas. 


2 With regard to which (see $ 8) the bahispavamaàna is held. 


3 Litt. : ‘are not enclosed.’ 


ll. Out of doors they perform the laud, in-doors! they perform 
the subsequent recitation?; therefore they consume the (wild animals. 
the game) that have been brought to the village °. 

1 Within the sadas. 

2 The Hotr and his assistants recite their $astras within the sadas. 


3 After the Sastra the rests of the Soma-cups are consumed within the sadas. 
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12. In view of the domestic animals, forsooth, they chant the 
ajyas!; they chant verses of various forms?; therefore the domestic 
animals are of various forms (colours). 


1 The àjyalauds, cp. VII 2. 6. 


2 As they are addressed to different deities (Agni, Mitra-varuna, Indra, 
Indragni). 


13. They chant (them, viz. the àjyalauds) constantly returning! ; 
therefore the cows, having gone forth to freely roam about (on the 
meadows) 2, do return. 

1 £e. repeating: the ajya-and prathalauds are chanted on three verses, which 


are repeated in various ways, see chapters 2 and 3 and for our passage VIT. 2. 
6 end. 


2 For pretvan cp. Acta Orientalia Vol. V, page 252. 


14. On an enclosed (space) they chant (them t.e. the afyas) ; there- 
fore the domestic animals live on an enclosed space. 


1 Within the sadas: a@jyany antahsadusam stuvanti, Jaim. br. I. 106. 


15. In view of yonder world they chant the (verses of the) out-of- 
doors laud; o n e e only for these is made the him-sound and they are 
thitherward directed (not repeated), for yonder world is once and for all 
away from here !. ' 


1 There is no return from yonder world: once and for all they depart from 
hence thither (unde nefas redire quemquam /) cp. the well-known phrase: sakrt 
parancah pitarah. 


16. In view of this world (the earth, earthly existence) they chant 
the ájya(laud)s; they chant them constantly returning; therefore this 
world is again and again returning !. 


1 The ereatures procreate themselves constantly. 


17 ‘Thitherward directed are the vital airs of those’ !, it is said, 
‘who chant the (verses) of the out-of-doors-laud thither directed’ (7 e. 
without repetition, straight off). He should (therefore) chant as last 
(verae) one containing (the word) * hither'?, for the retainment of his 
vital airs. 


1 Tf the vital airs do not return into the body, death needs must follow. 


2 SV. IL. 9, finishing: agmann rtasya yonim à. 
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18. ‘They, forsooth, vanish from this world,’ it is said, ‘who chant 
the (verses) of the out-of-doors-laud thither directed' ; he should chant 
the last (verse) with the sounds (7.e. after the manner) of the rathantara !: 
the rathantara is the earth?; he thereby retains a firm support on 
the earth. 

1 Cp. Laty. I. 12. 10.11, Drahy. ITT 4. 24-25: ‘the last verse, which has the 
peculiarities of the rathantara, dismisses not its him-sound (i.e. instead of hum à, 
the pratihara of the bahispavamanastotra, cp. C.H. $4, note 36, only hum 
is chanted); the four syllables after the prastava of this verse he should replace 
by a stobha’ viz. (cp. Laty. VII. 11. 6) by the stobha bha. The prayogas consult- 
ed by me (see C. H. $ 134 g, page 179) take no notice of this peculiarity. The 


peculiarities to be observed at the chanting of the rathantara are treated below, 
VII. 7. 9, sqq. 


2 That the rathantara is equated to the earth and the brhat to the sky, is 
common in the Bráhmana literature, see e.g. Sat. br. T. 7. 2. 17. 


VI. 9. 
(The verses of the out-of-doors-laud.) 


l. (The tristich beginning) ‘Sing ye, o men, unto (upa) him’? 
he should take as opening one for one who is desirous of a village ?. 
! SV. II. 1-3=RS. IX. 11. 1-3. 


2 i.e. of the supremacy over the inhabitants of his village. 


2. The ‘men’! are the village belonging to the Gods, he (thereby) 
drives unto (upa) him a village ?. 
1 Mentioned in the verse. 


2 i.e. he subjugates to him the inhabitants of the village. 


3. The food is ‘unto’ (wpa): food he drives unto him. 


4. (The tristich beginning: ) ‘Unto (upa) the born active’! he 
should take as opening one for one who is desirous of offspring. 


1 SV, II. 685-687=RS. IX. 61. 13-15. 


5. The offspring is ‘unto’ (upa); this by the word ‘born’ he 
produces !. 


1 On §§ 4-5 ep. the Ksudrasütra (I. 1, n? 2): ‘for one who is desirous of 
offspring the stotriya (tristich) is the one (beginning): ‘ unto the born active’; the 
Brahman’s chant (the third prathalaud) is the first janitra melody composed on 
‘not you in the least even’ (SV. I. 241 —RS. VII. 59. 3) (the melody of gramegeya 
VI. 2. 18) chanted on the verses of the naudhasa (SV. II. 35-30); the vietuti, from 
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the Hotr prstha (stotra) onward, is the middleless seventeenfold stoma (Paüc. br. 
II. 10 and ep. especially II. 10. 3); the rest is similar to the Jyotistoma. 


6, 7a. (The tristich beginning) ‘ Be thou clarified for the weal of 
our cow’? he should take as opening one in a year in which the Great 
God ? slays his cattle. 

1 SV. IL. 3, 2, 1=RS. IX. 11. 3, 2, | see note on § 9. 
2 Rudra. 


7b. By (the words): ‘be thou clarified for the weal of our cow’ 
he heals his quadruped (s). 


8. By (the words). *for the weal of our people' (he heals) his 
biped(s), ‘for the weal of our runner’ (he heals) his one-hoofed 
animal(s). 


9. Smeared with poison, forsooth are the herbs in that year, in 
which the Great God slays the cattle. By saying: ‘for the weal, o King, 
of our herbs' he makes the herbs palatable for him ; both kind of 
herbs ripen and become palatable for him: the kind that ripens un- 
cultivated as well as the kind that ripens cultivated !. 

1 On §§ 6-9 ep. Ksudrasütra (I. 1, no. 3): *in which year the Great God 
slays his cattle, the opening tristich (are the verses): * be thou clarified for the 
weal of our cow’ in reversed order (cp. Laty. VT. 3. 2); the Brahman’s chant is 
the ütharvana melody (aranyegeya I. 1. 23) chanted on the naudhasa verses; the 


eéstutis are the ascending ones (optionally, Paüc. br. II. 12, or II. 15, or III. 2); 
the rest is similar to the Jyotistoma.' 


10. (Thetristich beginning) * Be clarified as the foremost of speech'! 
he should take as opening one for one whom he wishes to become 
excellent among his equals 


1 SV. II. 125-127 — R3. IX. 62. 25-27. 


11. By (the words): * be clarified as the foremost of speech’ he 
brings him round to the foremost point. 


12. The foremost point is excellency ; he brings him ! to excellency ?. 
1 Read: ériyam evásmin dadhati. 


2 On §§ 10-12 cp. Ksudrasütra (I. 1, No. 4) : *for one who desires excellency 
the opening (tristich) is the one containing (the word), ‘foremost’; the &jyalauds 
are connected with the brhat (cp. Árseyakalpa page 33, note3); the Hotr's 
prstha (laud) is the brhat; the Brahman's prstha (laud) is the $yaita; on the 
usnih-part (in the árbhavapavamüna laud) is chanted the érudhye; the rest is 
similar to the jyotistoma.' 
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13. (The tristich beginning), ‘these Soma-drops have effused’! he 
Should take as opening one for a plurality (of Sacrificers) ?. 
1 SV. II. 180-182-- RS. IX. 62. 1-3. 


2 Cp. note 3 on § 23 and Jaim. br. I. 94: bahiinàm samyajamananam. 


14. By(the word)‘ these’ he addresses them all ; for (their) welfare}, 
(their) prosperity. 
1 Read rddhya? instead of rddhai. 


15. By (the word) ‘these’ Prajápati created the Gods; by (the 
words) * have effused’ (asrgram) he created (asrjata) men, by (the word) 
‘Soma-drops’, the Fathers; by (the words) ‘ through the strainer '!, the 
Soma-draughts; by (the word) ‘swift’, the laud; by (the word) ‘all’, 
the recitation; by (the words) ‘ unto riches’, the other creatures *. 

1 Read pavitram iti instead of pavitra iti. 


2 Sa&yana explains this exposition of creation by all kinds of fanciful etymolo- 
gies and combinations, 


16. In that (he said): ‘these’, therefore all the Gods that (were) in 
the beginning, (exist) even now. 


17. And they enjoyed all possible prosperity!; for stationary is 
this word ?. 
1 Read sarvam v rddhim ürdhnuvant sthi". 


2 The purport of these two $$ is not clear to me. 


18. In that (he said): ‘have effused’, therefore men are created! 
day by day. 


1 srjati meaning as well ‘ to effuse, to emit’ as * to create’. 


19. In that (he said): ‘Soma-drops’, the Fathers namely are, as 
it were, the Soma-drops 1, 


! Perhaps the author had in mind the well-known attribute of the Pitaras : 
somyüsah. 


20. (For they are) * mind' (only), as it were !. 


1 Being only perceptible by the mind, not by the eye. The equation mana 
iva pitarah being comprehensible, it is not intelligible how the indavah can be 
compared to manas, S&yana quotes from Chand. up. (VI. 5. 4): annamayam hi 
saumya manah, but here saumya is a vocative and has no relation to manah. 
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21. The prosperity enjoyed by those creatures after they were 
created, falls to the share of those for whom he (the Udgàátr), thus 
knowing, takes this (tristich) as opening one. 


22. The metres, forsooth, fetched the Soma; the Gandharva 
Visvavasu stole it (from them) and with it entered the water; the Gods 
sought after it, Visnu spied it in the water; he doubted: ‘Is it he 
(the Soma) or not?’ ‘He poked it with his foot and from it (from the 
Soma thus poked) drops effused; he announced to the Deities who 
stood near: ‘These Soma-drops have effused.’ Through the out-of- 
doors-laud, verily, the Sacrificer comes into existence ; in that he chants 
(as prast&áva) the words: ‘These Soma-drops have effused', he an- 
nounces to the Deities the sacrifice that has come into existence !. 

1 Just as Visnu announced to the Deities that he had found out the Soma in 


the water. On the myth of the stolen Soma cp. Lévi, la doctrine du sacrifice dans 
les Brahmanas, page 32, and below, VIII. 4. 1. 


23. Deprived of prosperity and not conducive to cattle, verily, is 
the morning service, for it is devoid of id@1; by saving: ‘the ida for 
us uninterruptedly '? he makes the morning service provided with ida 
and with cattle. 


1 In the chants of the morning service the finale is not, as mostly otherwise, 
ida (but à). Note the well-known equation idà vai paéavah. 


2 Third pada of the last verse in the same stotriyatrca (cp. VI. 9. 13). 


3 To 8$ 13-23 refers the Ksudrasütra (I. l, n°. 5): ‘for a plurality of Sacrificers 
wë iu à «attra) who are not friendly disposed to each other, the stotriya (tristich 
of the out-of-doors-laud) is: ‘these Soma drops are effused’; the vietuti for the 
prethastotra is the saptüsthuà belonging to the seventeenfold one (Paño. br. [I. 9, 
especially § 3); the rest is similar to the jyotistoma.’ 


24. (The tristich beginning): ‘ By fiercely brilliant lustro ' ! he should 
take as opening one for a joined group (of Sacrificers) ?. 
1 SV. II. 4-6=RS. IX. 64, 28-30. 


2 See note l on § 26. 


25. (The words): ‘by fiercely brilliant lustre’ represent the güyatri! ; 
(the words): ‘by loudly sounding’ (represent) the tristubh*; (the 
word) ‘voice’ ® (represents) the anustubh 3; (the words) ‘the Soma- 
(draughts) (are) bright, mixed with the milk’ (represent) the jagati*. 
This (verse) represents all the metres; the metres, forsooth, are a 
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Joined group asit were; by taking this (tristich) as opening one, he 
makes them prosper by their own feature 5. 

1 For the gayatri is splendour and spiritual lustre, it is said in the holy script 
(Ait. br. I. 5. 2). 

2 A pun on the root stubh in paris tob hayantyü and tri stub h. 


3 I have rendered krpá by ‘ voice’ in accordance with Süyana krpeti vannama, 
and vag ghy anustup (Sat. br. ITI. 1. 4. 2.). 

4 The point of agreement between the jagati and the pada scmah éukra 
gavüéirah is, according to Sayana, that both: the word jagati and the word 
gavasirah have in common the syllable ga; for another explanation see note l on 
XII. 1. 2. 


5 * Feature' or ‘nature.’ 


26. A joined group, verily, is devoid of eourage and strength; 
the metres are courage and strength; he makes them possessed of 
courage and strength !. 


1 To § 24-26 refers the Ksudrasütra (T. 1, no. 6): ‘for a plurality of Saérificers, 
who are friendly disposed to each other, the stotriya (tristich) is * by fiercely brilliant 
lustre’; ‘sing ye unto him’ (SV. II. 1-3) is the corresponding (tristich); the 
vistuti for the prstha-laud is the saptüsthita belonging to the seventeenfold stoma; 
the rest is similar to the jyotistoma.' 


VI. 10. 


(The verses ofthe out-of-doors-laud, 
continued.) 

1. (The tristich beginning) ‘Agni, thou purifyest the lives’? he 
should take as opening one for those diksitas amongst whom one dics. 

1 SV. II. 868-870=RS. IX. 66. 19-21. 

2, Unclean, as it were, are the diksitas amongst whom one dies ; 
in that the opening (tristich) is addressed to Agni pavamana, Agni 
drives away from them the heat (the defilement) and the wind (or 
Soma pavamàna) purifies them +. 

1 Cp XVI. 5. 9, 10. 

3. In saying ‘the lives’ he puts life! into them who are living *. 

1 Viz. the normal lease of life, so that they do not die of any other cause than 
old age. 


2 The same matter is treated more fully IX. 8.--To § 1-2 refers the Ksudra- 
sūtra (I. 1, No. 7): ‘when a diksita has died, the opening (tristich) is: *O Agni, 
thou purifyest the lives’ except on the days at which a transposition (of metres: 
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stotras and Sastras) takes place; if he dies on (one of) the days at which a 
transposition takes place, the tristich of that day,on which the tristich 
in gayatri-metre is the opening one, is to be taken as opening one, with the 
exception of the udayaniya atir&tra; the rest is similar to that (day) 


4. (The tristich beginning): ‘For us, o Mitra and Varuna’?! he 
should take as opening one for one suffering from a lingering disease. 


1 SV. II. 13-15 — RS. III. 62. 16-18. 


5. Gone away are the out- and inbreathing of him, who suffers 
from a lingering disease; Mitra and Varuna are the out- and inbreath- 
ing!; out- and inbreathing he (thereby) puts into him ?. 


1 Cp. Sat. br. VIII. 4. 2. 6: prüno vai mitro 'pàno varunah. 


2 To 88 4, 5 refers Ksudrasütra (I. 2, No. 7, 8): ‘for one who suffers from a 
lingering disease the out-of-doors-laud consists of the tristichs: ‘for us, o Mitra 
and Varuna’ (II. 13-15), * by fiercely brilliant lustre’ (II. 4-6), * from thee, that art 
being clarified, o Sage’ (IJ. 7-9=RS. IX. 60. 10-12); or the opening (tristich of 
the out-of-doors-laud) is to be composed of different parts of the Veda (sambharya 
ep. Introduction, Chapter II) (and to comprise the following verses): ‘for us, 
o Mitra and Varuna’ (II. 13), * be clarified as the foremost of speech’ (II. 125), and 
‘sing ye unto him, o men’ (II. 1) ; *o Agni, come hither to the feast’ (IT. 10-12) is 
(the Hotr's ajya-laud) : the rathantara one (see note 4 on page 33 of Arseyakalpa) ; 
the three other ájya-lauds are the brhat ones (see ib.) ; or the first two are the brhat 
ones (the first being IT. 140-142) and the last two the rathantara ones. (In the 
midday-service) ou ‘ being clarified by the stream’ (II. 25-26) are chanted the 
raurava, the yaudhajaya and the dairghaáravasa (or instead of this last the udvat 
prajapatya); these are ekarcas; the rathantara on three (verses) (II. 25-26); the 
brhat is the Hotr’s prsthalaud, the traiśoka the pratha-laud of the Bra&hmanàccha- 
msin, and the kaleya is chanted on ‘ they all have magnified Indra’ (II. 177-179). 
On ‘entice the withdrawing’ (II. 111 2 R3. IX. 19. 6) the sapha (is chanted), the 
érudhya on the usnih-part. He puts the two kakubhs at the end of the rathantara 
(the exact meaning of these words, which recur No. 39, is not clear to me; probab- 
ly they refer to the chanting of the rathantara on punünah soma dharaya). The 
vistuti is the brahmayataniya of the seventeenfold stoma (Paüc. br. II. 8. 2) for the 
Hotr's prsthalaud, and the ascending one belonging to the twenty-one-fold (Pafic. 
IL. 1 ) for the agnistoma chant. The rest is similar to the jyotistoma.' 


6. (The tristich beginning): ‘ Driving away the enemies thou art 
strained, away, o Soma, the envious'! he should take as opening one 
for one who is calumniated falsely. 


1 SV. II. 563-500 — RS, IX. 61. 25-27. The verse is quoted here by a longer 
pratika than is usual and strictly necessary, because of its tendency. 


vi. 10. 4.— v1. 10. 12. 129 


7. Envious verily are they, who calumniate falsely; these he 
drives away from him. 


8. By (the words): * going to Indra's agreed place' he causes him 
to go, cleaned * (of the false imputation) and fit for (taking part at) the 
sacrifice, to Indra's agreed place ?. 

1 Note the pun ‘ piitam’ with reference to pavase of the verse. 

2 To 88 6-8 refers the Kaudrasütra (I. 2, No. 9): ‘for one who is calumniated 
falsely the stotriya-tristich is ‘driving away the enemies thou art strained’; on 
the verses of the naudhasa is chanted as prstha-laud for the Bráhman&echamsin 
the Suddhasuddhiya which has a pada for nidhana ; the vistut? for the agnistoma- 
chant is the ‘lamp’ belonging to the twenty-one-fold stoma (Pañe. br. II. 17, see 
especially $ 4). "The rest is similar to the jyotistoma.' 


9 (The tristich beginning): ‘Be thou, a bull, strained by the 
stream’? he should take as opening one for a noble. The noble, forsooth, 
is a bull; he (thereby) makes him a bull. 


1 SV. II. 153-155 — RS. IX. 65. 10-12. 


10. By (the words): *and jovial to (Indra) accompanied by the 
Maruts', the Maruts being the peasantry! of the Gods, he attaches the 
peasantry to him ; the peasantry does not desert him. 


1 Or *the clans, the subjects, the people.' 


11. By (the words) ‘ possessing thyself of all thine might’ he by 
might, by courage afterwards! encompasses for him the peasantry; the 
peasantry does not desert him ?. 

1 parastat the text, purastat Sayana. 

2 To $8 9-11 refers the Ksudrasütra (I. 2, No. 10): ‘for a Sacrificer who is a 
king, the opening stotriya (tristich) is ‘be thou, a bull, strained by the stream’; 
the pratha-laud of the Bráhmanücchamsin is the vrsan-sáman chanted on the verses 
of the éyaita, the ek a vrsa-sàman, if he is a sole king. The rest is similar 
to the ritual of one who is desirous of excellency’ see Ksudrasütra I. 1, No. 4 
as quoted in note 2 on VI. 9. 12. 


12. (The tristich beginning): ‘Be thou, a bull, o Soma, strained 
after being pressed'! he should take as opening one for one who 
desires: ‘may I fare well in the foreign country '?. 

1 SV. II. 128-130 RS. IX. 61. 28-30. 


2 Or, perhaps: ‘may I fare well amongst men’ i.e. in the assembly; cp. the 
author's paper * Altindische Zauberei ' (Wunschopfer) note 36 on page 6. 
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13. By (the words), ‘make us honoured among men’ he will fare 
well in the foreign country !. 


1 To §§ 12, 13 refers the Kasudrasütra (I. 2, No. 11): ‘for one who desires to 
fare well in a foreign country, the (opening) stotriya (tristich) is * be thou, a bull, 
o Soma, strained after being pressed’. The rest is similar to (the ritual of) one who 
is desirous of excellency ', cp. note 2 on § 11. 


14. (The tristich beginning): ‘You both are Lords of light’! he 
should take as opening one for two (Sacrificers); he (thereby) causes 
them to participate equally in the sacrifice: he bestows? upon both 
of them the glory of the sacrifice ?. 


1$8V.11.351, 350, 349=RS. IX. 19. 2, 3, 1. (svahpati SV., svarpatà 
RS). Originally the author of the Brahmana may have meant the Rgveda-verses 
IX.19. 2-4 and the reading svahpati may have been introduced afterwards, in 
accordance with the gana. 


2 arpayati. 


3 To $8 13, 14 refers the Ksudrasütra (I. 3, No. 12): ‘for two Sacrificers the 
opening stotriya (tristich) is, in reversed order ‘you both are Lord of light’; on 
* being clarified by the stream’ (II. 25-26) are chanted the raurava, yaudhajaya 
and dairghaáravasa (or udvat prájápatya) as ekarcas; on these (verses) the first 
a$vinor vrata; on ‘by fore conquest, from your (Soma) plant’ (II. »7-49), the 
$y&vüsva, the ándhigava, the audala, as ekarcas; on three (verses) the last aévinor 
vrata. The rest is similar to the jyotistoma.’ 


15. (The tristich beginning): ‘The streams have flowed forward’! 
he should take as opening one for one who is desirous of rain. 


1 SV. IE. 1115-1117 RS. IX. 29. 1-3. 


16. By (the words): ‘the streams have flowed forward’ he causes 
the rain to fall from heaven; by (the words): ‘of the bull that with 
vigour has been pressed' (he causes it to fall) from the intermediate 
region. 

l7. By (the words): ‘that presents itself to the Gods’ he brings it 
down on the earth. 


18. By means of vigour, of strength, is given forth what (after 
being promised or due) is held back; by (saying): ‘of the bull that 
with vigour has been pressed’ he procures to him by means of vigour, 
of strength, the rain from heaven !. 


1 To $8 15-18 refers the Ksudrasiitra (I. 3, No. 13): ‘for one who wishes to 
obtain rain the (opening) (stotriya tristich) is: ‘the streams have flowed forth’; 
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on * being clarified by the stream, o Soma’ (are chanted) the raurava, yaudhüjaya 
and dairghasravasa (or udvat prájápatya) as ekarcas; on (all the) three (verses), 
the first apám vrata; on the verses of the naudhasa as prstha-laud of the Brah- 
manü&cchamsin, the saubhara with his as nidhana (cp. below, VIII. 8. 19); on ‘by 
fore-conquest, from your (Soma) plant’, the áy&vááva, the àndhigava and the 


audala as ekarcas; on all three, the last apám vrata. The rest is similar to the 
jyotistoma.’ i 


19. (The tristich beginning): ‘ Become thou strained by this stream, 
by which the cows may come hither, the alien ones, to our dwelling’? 
he should take as opening one for one who desires that alien 
cows may fall to his lot, that his dominion may obtain alien cows; by 
the fact that this (tristich) is the opening one, the alien cows fall to his 
lot, his dominion obtains alien cows ?. 

1 SV. II. 786-788 RS. IX. 19. 2-4. 

2 To this $ refers the Ksudrasütra (I. 3, No. 14) : ‘ for one who desires alien cows, 
the (opening) stotriya (tristich) is: * become thou strained by this stream, by which 
alien cows may come hither’; on ‘being strained, o Soma, by the stream ° (are 
chanted) the raurava, the yaudhajaya and the dairghaáravasa (or udvat pràjà- 
patya) as ekarcas; on (all) three, the first gavaém vrata; on the verses: ‘ verily 
thou shalt extol’ (SV. I. 247-II. 1073-1074—RS. I. 84. 19-20), the traika- 
kubha is chanted as prstha-laud for the Br&hman&cchamsin; on ‘by the most 
sweet, most intoxicating’ (SV. II. 39-41=RS. IX. 1. 1-3), the gayatra, the samhita 


and the satrasahiya as ekarcas; on (all) three the last gavam vrata, The rest is 
similar to the jyotistoma.’ 


SEVENTH CHAPTER. 
VII. 1. 


(Thegáys&atra-sáóman on which the out-of- 
doors-laud is chanted.) 


1. The gayatra is (equal to) these (three) worlds (earth, intermediate 
region, sky)!; the chant belonging to it is to be performed in three 
sections?; for three in number are these worlds; by chanting (the 
g&yatra) in three sections, he makes him? equal to these three worlds. 


1 Usually the güyatrt is identified with the earth, the trigtubh with the inter- 
mediate region and the jagati with the sky. 


2 Gurt is a part of the udgitha; to this Brahmana refers Laty. VII 10. 21, 
according to which passage the udgitha, e.g. of S.V. II. 1, which runs in the &rcika 
pavamanayendave | abhi devamh iyakeate, is to be divided into three vrts in 
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the following manner: 1. pà2va2 manayendava 2; 2. abhi devam iyG 1212; 3. ksüto. 
Cp. also Jaim. br. I. 111 and Jaim. up. brahm, III, 11. 5, ITI. 39. 2 (tad etat tryaert 
iryudánam gāyati. 


3 The Sacrificer. 


2. Twice he should stretch the tone, the third (time) he should 
make him}. 


1 avanardati according to S&yana is equivalent to avasvarati and consists in a 
lowering of the musical tone by one interval; probably avanardana has the same 
value as the later term karsana, and especially the first kind of karsana designated 
e.g. by a2, see R. Simon in his Introduction to the Puspasütra, page 519 (ep. algo 


1 
C. H page 460). Now, as the him sound is always chanted thus: him à 2, it 
appears that in the gayatra-chant this avanardana takes place three times. The 
ritualistic authorities have always been at variance about the question as to how 
the avanardana is to be practised the first two times: “the first two sections 
(üvarga—üvrt) are to be ‘stretched’, according to Dhanamjayya; in the middle 


section he should put in two stobhas, and t hese are to be ‘stretched’ accord- 
9 
ng to Gautama, e.g. abhi devürh iyā 1212” (see Sàyauna on Pafic. br. VII. 1. 2), 


L&ty. VII. 10. 22-24. It seems that the usual way of chanting the gayatra is the 
one recommended by Gautama, it is found in all the prayogas. The expression : 
*he should put in two stobhas' may be understood. if we consider that all the 
words of the udgitha are replaced by the syllable o, which can be considered as a 
stobha. 


3. In that he stretches thrice!, he thereby makes the gayatra 
redundant. 


1 Cp. note 1 on the preceding $. The purport of this § is far from clear 
to me. 


4. He who chants an unresponded g&yatra!, has no firm support ; 
the response of the g&yatra is the him-sound. 


1 i.e. a gàyatra without response, without pratihàra. 


5. [t is to be thought mentally; he thus chants a responded 
gāyatra and gains a firm support t. 


1 To this § refers Laty. VII. 11. 3-5: ‘after the retüsya (verse, i.e. the first 
verse of the out-of-doors-laud) he should, leaving over two syllables (?.e. before 


the last two syllables) utter the him-sound: hüm ü 2; this him-sound the Pratihartr 
should think mentally in the retasyü, not in the other (verses), according to 
Gautama; in the other verses (only), not in the retasy@, according to Dhinamjayya 
and Sandilya,’ cp. also Laty. I. 12. 8, 9: ‘the first verse, the retasy@ is devoid of 
him, the other verses are provided with it’. Laty&yana, then, accepts the view of 
Gautama, the words of the Bráhmana leaving it open to doubt; Sadv. br. II. 1. 4: 
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na himkurydd seems to refer equally to the retasyá only, cp. also Jaim. br. I. 100: 
na himkuryad, yad dhimkuryad vajrena himkürena reto vicchindyat, and Jaim. érs. 
Als 13. 9. 


6. He who chants the güyatra in view of these worlds, is not 
severed from these worlds; for his sake these worlds clothe themselves 
with strength (or ‘ food ’)!. 


1 enam..abhi samvasate, Sàyana: enam ürjünnena samücchüdayanti, I take 
enam as governed by abhi ; samvasate 3rd pl. to samvaste. 


7. He should begin softly, then (chant) louder, and then still more 
loudly!; thereby he chants in view of these worlds. 

1 mandram, tarataram, taratamam could equally well mean ‘deep, higher, 
highest’ (pitch of the voice), as relating to the three octaves (grümas, sthünas), 
which are equally designated as mandra, madhyama, tāra (Taitt. pr&ti$. XXII.11), 
and said to reside successively in the chest, the throat and the head (ib. 10 and cp. 
Naradiya Siksa I. 7: urah kanthah siras caiva sthanani trini vanmaye), each of 
these sthanas comprising seven tones.—The first third part (the first àvrt, the adi, 
ep. ádadita in this §) he should chant mandrena; the second üvrt, tárataram; the 
third àvrt, taratamam. Sometimes four sthünas are given: upüméu, mandra, 
madhyama, uttama (thus Sayana), with which compare Jaim. up. br. I. 51. 6 sqq.: 
mandram, ugram, valgu, krauficam, ep. TS. II. 5, 11, 1 : krauficam, mandram. 


8. The chant (of the giyatra) must be performed ‘ unexpressedly ". 
That which is expressed of the gayatra is terrible; by chanting ‘ un- 
expressedly ' he avoids what is terrible in it. 

1 Each syllable of the verse is replaced by o, ep. C. H. $$ 178, 180. 


9. The g&yatra is breath!; he should not take breath (whilst 
chanting the udgitha), to prevent the breath from being cut off. If he 
takes breath, he will die before (his time), if he does not take breath, 
he lives his whole life. 


1 According to Sáyana because there are nine stotriya-verses in the out-of- 
doors-laud and there are nine ‘breaths’ (sapta 4irsanyà dvüv avüncau), but else- 
where the gayatri is identified directly with prüna: below, XVI. 14, 5 and Sat. br. 
VI. 2, 1. 24, V1. 4. 2. 5 etc. 


10. If (however) he should take breath, he should take breath in 
the middle of the verse: the gayatra, verily, is breath, the tone! is 
breath ; he thereby puts breath in the midst, into his body: he lives 
his whole life ?. 


1 Possibly svara here also means circumflex, cp. XVII. 19. 2. Compare the 
passage, which to me is not clear, of the Jaim. br. I. 112: samno 'ntararanyam 
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navetyam,...etad dha vat sümno 'ntararanyam yat prastutam abhisvaritam (ma. 
Gbhi°) Gdiyate ; svarenotpadyodgayet. 


2 Cp. Jaim. up. br. I. 37. 7: tad anavünam geyam ; tat sümna eva pratiharad 
anavünam geyam, tat prüno vai gayatram ; tad vat pranam rdhnoti, tatha ha sarvam 
āyur eti, and Jaim. br. 1. 112: yadi sami tamyen, madhya rco 'vàünyát. 


11. As nidhana? he should take (the word) ida? for one who desires 
cattle; svah,? for one who desires (to reach) heaven; yaéóah*, for one 
who desires spiritual lustre; àyuh 5, for one who suffers from disease ; 
hamsi®, for one who exercises magic (spell for malevolent purpose)”. 

1 Instead of the regular à. 

2 4dà is equal to cattle. 

3 * Heaven.’ 

4 < Glory.’ 

5 * Long life.’ 

6 < Thou slayest '. 

1 To this § refers Laty. VII. 11. 15. sqq.: ‘if he desires to use any of the 
finales, that are recommended for (the fulfilment of special) wishes, he should, 
aceording to Gautama, put them (i.e. the words, that express them) in the place of 
the last two syllables, or after finishing the whole verse, e.g. abhi devām iyaksata 


1212 (instead of the syllable u); according to Dhànamjayya he should, without 
changing, chant the whole gāyatra and put them in at the place of à, for they (the 


words idá, svah, etc) are intended as finales.’ 
12. These, forsooth, are the milkings! of the gayatra. 


1 The instruments, as it were, to obtain from the gayatra, as a milch-cow, 
all one wishes. 


13. Into the possession of spiritual lustre, of cattle! comes he, who 


knows this. 


1 And of heaven, long life, etc. ep. § 11, 


VII. 2. 
(The &jfya-lauds.) 


1. Prajapati, having changed himself into the sacrifice, gave him- 
self over to the Gods. These did not agree together as to the prece- 
dence. He said to them: ‘Run ye a race for it’, They ran a race 
(ajim ayan). Because they ran a race, therefore the ajya (-lauds) are 
called àjyas (àj-ya). 


vil. ]. 11.—-vrr. 2. 5. 135 


2. Indra understood: ‘ Agni, forsooth, will win in the first place.’ 
He said (to Agni): ‘Whichever of us both shall win in the first place, 
shall share with the other’. Agni was the first to win, thereon Mitra 
and Varuna, thereon Indra. Now, there was this on e Hotr-function 
(still) to be won. Indra said to Agni: ‘ According to our agreement 
this one must be shared by us two’. This is the Hotr-function conse- 
crated to Indra-agni: one and a half (of the) laud belongs to Agni, one 
and a half to Indra !. 


1 The four ajya-lauds are 1. agneyam (hotur &jyam), C. H. $ 55; 2. maitrüvaru- 
nam (maitrávarunasyajyam) C. H. $ 160; 3. aindram (brahmanacchamsina ajyam) 
C. H. 164; 4. aindragnam (acchavakasydjyam) C. H. $ 169. In the Jaim. br. this 
quasi-myth is more logically represented; here (I. 105) Agni, Mitra and Varuna, 
and Indra win first, and then Indra and Agni make the agreement about the 
fourth ajya that is left over: atha?kam anujjitam Gait, tad indro "ved : agnir vave- 
dam ujjesyatitt. so 'bravid : agne, yatara àvayor idam ujjayat tan nau sahasad 
iti, ete. 


3. Four in number are they (the ajya-lauds) with six deities !. 


1 Agni, Mitra, Varuna, Indra and for the last stotra again Indra and Agni 
together. 


4. In six ways disposed! is the sacrifice; the whole of the sacri- 
fice he thereby lays hold off. 


1 eaddhüvihitah, cp. tridhavihitah (‘tripartitus’). Probably we are to under- 
stand: the agnistoma-catustoma (comprising three services), the ukthya, the 
sodasin and the atir&tra. 


5. All the ajya-(lauds) are svüra 1. this is a sameness?; they 


chant (verses) addressed to different deities?: for the sake of taking 
away the sameness. 


1 i.e. provided with svarita: having at the end, as all gayatra-chants have, 
111 
a final ending on 345, cp. R. Simon, Puspasütra page 525, in voce svara. 


2 Why the sameness, the jāmitvam, is unfruitful, is made clear by the following 
passage of the Jaim, br. (I. 300): ‘ Devoid of pairing and offspring is the sameness, 
just as when two men or two women were lying together, neither the two men 
would bring forth any child, nor the two women, if they did not get a copulating 
partner. That, on the other side, which is devoid of sameness, is a copulation, a 
generation’. Moreover, the consequence of sameness is yatayamatvam ! 


3 Cp. Jaim. br. I. 100 : tad ühur: yad ajyani sarvani samananidhanant, 
kenájümi kriyata tte. 
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6. In view of the domestic animals they chant the ajya (-lauds)!. 
They chant (them) constantly returning? ; therefore they (the animals, 
the cattle) beget thitherward * and are born hitherward *; therefore also 
they (the cows), having started to the (meadows), return 5. 

1 Cp. VI. 8, 12. 

2 Op. VI. 8. 9. 

3 Cp. VI. 8. 9. 

4 The young ones, being born, come * hitherward' out of the womb. 


5 Cp. VI. 8. 13. 
VII. 3. 


(The middav-pavamana-laud.) 
1. The midday-service is purified! by the following: 


1 This must mean: ‘the midday-service is brought about’ or ‘the midday- 
pavamüna-laud is held.’ 


2. by three metres! and five sámans *. 
1 Gayatri, brhati, tristubh, ep. Introduction to Arseyakalpa, page XXIV 
and Ait. br. III. 17. 4: satsu và atra gayatrisu stuvate eatau brhatisu tisrsu tristupsu. 


2 Gàyatra, àmahiyava, raurava, yaudh&jaya and auéana. 


3. By chanting the midday-pavamàna (-laud)! they strain the 
midday-pressing. 


1 i.e. the first laud (stotra) in the midday-service. 


4. The (simans used) at the midday-pavamana (-laud) are (equal 
to) all the simans (of the whole midda y-service). 


5. (They are) the gayatra (siman), the siman with finale, 
the one dev oi d of finale, the one with 7d@ as finale !. 


1 With finale (stause) is chanted the amahiyava (grámegeya XII, 2. 13); 
without finale proper the yaudhajaya (gram. XIV. 1. 36) and the ausana (gram. 
XV. 1. 32); with idà as finale the raurava (gram. XIV. 1. 35). In the same way 
the rathantara or hotuh prsthastotra (aranyegeya II. 1. 21) is chanted with finale 
(as); the vamadevya or maitr&varunasya prethastotra (grām. V. 1. 25) is chanted 
without finale (ep. V. 2. 4), likewise the naudhasa (grām. VI. 1. 37) or brahmanah 
prsthastotra is chanted without finale; the kaleya or &cchüvükasya prathastotra 
(grüm. VI. 2. 7) is chanted with dà as finale. 


6. In chanting the midday-pavamana-(laud) they chant all 
the s&mans (of the midday-service)’. 


1 See note 1 on the preceding paragraph. 
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7. The pavamana (-laud) is the trunk of the service, the gayatri 
(metre) is its mouth; the gáyatra (sáman) is the breath; in chanting 
the gayatra on the gayatri (metre) they put the breath into the mouth 
(of the sacrifice). 


8. These metres! are the out- and in-breathing ?: the gayatri is 
the out-breathing, the brhati is the through-breathing, the tristubh 1s 
the in-breathing ; that they chant with these metres is for the conti- 
nuity of the out- and in-hreathing. 


1 Cp. 8 2. 


2 Elliptic for out-, through- and in-breathing, as appears from what follows. 


9. These metres are (equal to) these worlds: the gāyatrī is this 
world (the earth), the brhati is this middle (world), the tristubh is yonder 
highest (world). That they chant with these united metres is for the 
continuity of these worlds. 


10. If another metre were to come in between them, he would 
disjoin these worlds !. 

1 Read vyaveyad imamllokan. 

1l. Having chanted a gayatra, they chant a siman with 


finale}. The gayatra is the earth; thereby an abode is made on the 
earth (for the Sacrificer) !. 


1 The àmahiyava of the ordinary agnistoma, see note l on $ 5.— Besides 
‘finale ', nidhana means also ‘residence, abode’. 

12. Were they to chant at the beginning a (saman) without finale’, 
the Sacrificer would be deprived of abode. 

1 ‘without finale’=‘ without abode’. 

13. They chant a (siman) with finale; the gayatri is strength, the 
finale is strength ; by strength he (thereby) augments his strength. 

14 With a (siman) having (the word) ida (as finale)! they com. 
mence the brhati (part) (of the laud). 


1 The raurava of the ordinary agnistoma, cp. note l on § 5. 


15. Ida is cattle’, the brhati is cattle?; in the cattle he thereby 
puts cattle. 

1 ¿dā is one of the names for cow, Paüc. br. XX. 15. 5; Sat. br. IV. 5. 8. 10. 

2 barhatah paéavah, Sat. br. XII. 7.2. 15. 
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16. (Moreover,) on the brhati most of the sàmans are (chanted). 


17. On it! (is) also (chanted) a (siman) with three finales ?. 
! On the brhati part. 


2 The yaudhajaya in the ordinary agnistoma ; it has no finale in the proper 
sense, viz. no finale which is added to the words of the verse (such as $dà, as, his, 


3 5 3 5 
etc.), but three parts of the verse itself are taken as nidhana (sa284s5?; dā234si; 


3 5 
nyád346yüh, etc.) see C. H. § 178h, page 281. 


18. The middle world, forsooth, is the least strong! (of the three), 
as it were; to it thereby an abode is procured. 
1 The antariksa (being identified with the tristubh, see § 9) cannot stand of 


itself, but is supported on both sides by heaven and earth, and thereby the least 
Strong of the three! It now gets three nidhanas, three resting-places. 


19. There is a (siman) with three finales; three rents there are in 
the services !, these are covered by it. 

1 In the morning-, midday- and afternoon-service of the Soma-feast. The 
purport of these words (cp. Jaim. br. L 304: atho trini yajüasya chidráni 
dve apidhattasya (?) ayatana ekam bhavati) was not certain to the ancients; they are 
discussed in the Nidanasiitra (II. 11): atha khalv Gha trini savanánàm chidrani tani 
tenapidhiyanta iti ; katamani chidranite ? pavamana adevata stutayas, tint chidranity ; 
athapy antarena pavamünamá cavartini ca havirbhih pracaranti, tani chidranitt. The 
text ot the first explanation is doubtful (Sayana differs, as he reads: pavamana- 
devatastutayas) and to me unintelligible; probably the stotras beside the pava- 
máünas are intended; the second explanation is clear: the author refers to the 
savaniyapurodégas which follow after each pavamà&nastotra (cp. C. H. $8 143, 186, 
344). 


20. There is a (sàman) with three finales; three are these worlds; 
in these he (thereby) obtains a firm support. 


21. There is a (s&man) with three finales; by means of the (sáman) 
with three finales the midday-service becomes firmly established ; if 
there were no (sámau) with three finales, the midday-service would 
not be firmly established. 


22. The finales are of two syllables?, the Sacrificer is a biped; he 
{thereby) instals the Sacrificer in the sacrifice, in cattle. 


1 Cp. note 2 on § 17. 


23. A (s&man) devoid of finale is at the end (7.e. is the last of the 
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midday-pavamaàna-laud) !, to prevent (him) from falling across the world 
of heaven. 


1 The auéana in the ordinary agnistoma, cp. note I on $ 5. 


24. If it were one with finale, he would expel the Sacrificer from 
the world of heaven !. 


1 A highly casuistical reasoning! We would expect that the last chant was 
one provided with nidhana, the nidhana being an abode, in order that the Sacrificer 
might abide in heaven! But the author of these Brahmanas had to reckon with 
the facts, and one of these was that the last sáman is anidhana. He now apparent- 
ly seeks to explain this difficulty by assuming an etymological (and therefore, for 
oneof his time and views, real) connection of nidhana with nirhanti! Sayana’s 
attempt to explain this passage is unacceptable; he thinks that, the nidhana boing 
a firm footing (2.e. the earth, containing food and cattle), the Sacrificer having gone 
up to heaven, would be tempted to return to earth (read in the commentary 
svargad imam eva lokam instead of evargadikam eva lokam). But noto ati in anati- 
pada of the preceding $. 


25. It is 'circumflected ' t. 
5 
1 soára, i.e. at the end, provided with the paddnusvara, ending: ntà656yi, 
ep. R. Simon, Puspasütra page 521 in voce. Süyana: ‘a sáman which ends with 
a svarita tone on the last vowel, is called svára ; nowhere more than four endings 


of a sáman are met with: the svara, the finale, (the word) ida, (the word) vag’. 


20. By means of the tone (svara)! food is offered to the Gods 
towards the end; he thereby offers, by means of the tone. food to the 
Gods towards the end. 

1 svarena a double entente : meaning here besides * tone’ also the (loud) voice, 


viz. such a word as svah@ or vaudeat at the end of the offering verse, the yajya 
in which an oblation is consecrated to a deity. 


27. The gáyatra (sàman) is at the beginning, the cireumflected one 
at the end. 


28. The gáyatra is breath, the tone is breath; he thereby puts 
breath in at both sides; therefore animals have breath at both sides !. 


1 The prana is exhalation, the apüna inhalation, but also the wind in the 


belly. Or are we to think of the two ears, which equally are reckoned among the 
pranas ? 


29. Because the giyatra is at the beginning, the circumflected 
(sáman) at the end, therefore he starts! by means of out-breathing 
and gains firm support through ? in-breathing ê. 
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1 prati i.e, he begins, ep. XVIII. 8. 16 and Sat. br. XII. 2. 4. 16: udánena 
hy udyanti. 


2 Read apanena instead sf apáne (?). 


3 The rules laid down in this khanda, especially in §§ 11 sqq., are of great 
importance for the identification of the s&mans in general. They seem to agree 
with the ample prescripts of Jaim. br. I. 209 sqq. Here four kinds of sàmans are 
distinguished regarding their ending , evarüni, nidhanavanti, ailàni and rksamani, 
cp. Sayana on Pafic. br. VII. 3. 25, where, instead of the last group ( the meaning 
of rksama is unknown to moe ; elsewhere, I. 307, the rksamam is declared identical 
with svara ; cp. the St. Petersb. Dict. s.v. rksaman), are given the simans ending on 
the word vak. These rules intend, apparently, to prevent jamitva, ‘sameness’ 
(cp. note 3 on VII. 2. 5). Further, we learn from the Jaim. br. (I. 311) the follow- 
ing important rule, which, as 16 seems, is also observed by the other Sámavedists, 
that the places for inserting in, or taking out from, the prakrtt (i.e. the schema of 
the normal jyotistoma) those samans which must be added or taken out 
in order to obtain the required number of stotriya-verses, are: the gayatri, the 
brhati, and the anustubh-part. In each sacrifice, therefore, only one sáman i 
chanted on the tristubh, the kakubh, the usnih and the jagati. Jaim. br. I. 311 
runs: ‘ three bellies, forsooth, has the sacrifice: the gayatri, the tristubh and the 
anustubh, here they insert, hence they take out, just as man is filled in the middle 
(the stomach) or hungers (1n the middle), but the other stotras are not liable to 
alteration, just as the other members of man are not altered (by hunger)’. The 
Jaim, br. in the same book gives some more rules, the exact understanding of 
which would without doubt provide us with much more data to identify the 
B&mans that are to be applied; one of these rules (1. 307) is that, where three sámans 
are applied, they should be taken in this order’: first the arlam, secondly the svaram 
and thirdly the nidhanavat. 


VII. 4. 


(The metres used in the midday-pavamana- 


laud.) 


1 The midday-service is that part of the sacrifice, which is con- 
ducive to heaven, the pavamàána (-laud) (is that part) of the midday- 
(service), (which is conducive to heaven), the brhati (part) is that part 
of the pavamina (-laud) (which is conducive to heaven); the sacrificial 
fees, being given at the chant of the brhati (-part)!, are thereby given 
on the place of the world of heaven. 

1 This statement (cp. Ait. br. III. 25.3: tasman madhyandine daksina niyante 
tristubho loke, and cp. Kath. XXIII. 10: 86. 11, Maitr. Samh. III. 7. 3: 77-12, TS. 
VI 1. 6. 3) must not be taken too literally, for the daksinais are never given during 


the mádhyandina pavaménastotra, but after its completion, cp. C. H. $ 178 
(pav.), § 191 (daks.). 
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2. The Gods said to the metres: ‘Through you, let us reach the 
world of heaven’. They employed the gayatri, through it they did not 
reach it. They employed the tristubh, through it they did not reach 
it. They employed the jagati, through it they did not reach it. They 
employed the anustubh, through it they nearly’ reached it. They 
now squeezed? out the essences of the quarters and added (these 
essences as) four syllables to the anustubh ; that became the brhati, by 
means of it they reached these worlds ?. 


1 Read tayalpakad iva and cp. Delbrück, Altind. Syntax, page 113. 
2 prabrhya, pun on brhati. 


3 We expect rather ' the world of heaven’ cp. XVI. 12. 7. -Op. Sat br. III. 5. 
1.9: brhatya vai devah svargam lokan samüsnuvata. 


3. 'Verily !, it is the brhati through which we have reached these 
worlds’ (they said) and so the brhati (‘great one’) has its name. 


1 marya(h) ep. note 3 on IV. 10. 1. 


4. What they had added! to it (i.e. to the anustubh, from which 
resulted the brhati) was the cattle; the brhati, forsooth, is cattle; in 
that the sacrificial fees (the cows) are given at the chant of the brhati 
(part), they are thereby given on their own place *. 


1 When the Gods squeezed out the quarters, $ 2. 


2 Cp. Sat. br. XII. 7. 2.15: barhatah pasavo, brhatyaivasmai pas&n avarunddhe.— 
For 8$ 2-4 cp. Jaim br. I. 120: ‘Three metres convey the sacrifice: gayatri, tristubh 
and jagati; after these the anustubh is joined in; by means of it the Gods wished 
to reach the world of heaven; by it they did not reach it; they added to it (to 
the anustubh of 32 syllables) the four (kinds of) domestic animals: cow, horse, 
goat, sheep, and in this manner got to heaven. Having got there, they said: 
‘a great one (brkati), forsooth, has this one been, through which we have reached 
this’. Hence its name ‘ brhati ’. 


5. As to what they (the theologians) say: ' There are other 
metres which are larger, why is it called brhati (‘the great one’)’ ? 
(one could answer): ‘This one, indeed, and none of the other metres, 
reached these worlds. 'The seven metres, which increase by four 
(syllables), each! pass over into the brhati?; therefore it is called 
brhati’. 


1 The g&yatri of 24, the usnih of 28, the anustubh of 32, the brhati of 
36, the pankti of 40, the tristubh of 44 and the jagati of 48 syllables. 


142 THE BRAHMANA OF TWENTY FIVE CHAPTERS, 


2 Taking together the gáyatri and the jagati we obtain 72 syllables, the 
double of the brhati; the same is the fall with usnih and tristubh, with 
anustubh and pankti. To this passage Kàty&yana refers in his Upagranthasütra 
(I. 1): sapta caturuttaraniti, gáyatrijagatyau dve brhatyav, usniktrisqubhau ca dve, 
panktyanustubhau (ca dve), saiva (the brhati itself) saptami. 


6. As to what they say: ‘The morning-service is gayatri-like, 
the midday-service is tristubh-like, the afternoon-service is jagati-like, 
for what cause do they chant at midday the brhati (part) ' ? 


7. By means of the out-of-doors-laud, forsooth, the Gods carried 
the sun to the world of heaven; but it (the sun) could not hold itself 
(there); they then fixed it at midday by means of the brhati; there- 
fore they chant at the midday (-service) the brhati (part), for it is this 
(metre) that props up the sun at midday !. 


1 Cp. Sat. br. XII. 8. 3. 24: brhatyüm và asüv Gdityak sriyam pratisthayam 
pratiathitas tapati. 


8. With whichever of the metres they chant at the midday- 
service, these all amount to the tristubh (or: * pass into the tristubh ', 
‘become equal to the tristubh’)1; therefore they do not depart from 
the tristubh : the midday-service. 


1 This passage is treated by Kaáty&yana in the Upagranthasütra (I. 1): yair u 
kais ca chandobhir iti; sastis tristubhas ; tasarh siddhis: trayovirhéatir gáyatryah, 
paricacatvürihéáatam brhatyo, dvadasa kakubhas catasrbhir gayatribhis, tà brhatyas ; 
tah  saptapancüsatam ; tavanty aksarümi güyatryas; tais tas tristubhas; tisraé 
caugane, which means: ‘as to (the words of the Brahmana): ‘ with whichever of 
the metres (they chant)’: there are sixty brhatis in the whole midday-service ; 
these are attained (by the following reckoning): there are 23 güyatris (the 
gayatra and amahiyava yield 6, and the second prsthastotra 17 gayatris, together 
23); 45 brhatis (the raurava and yaudhajaya of the mádhyandina pavamana, 
consisting each of 3 brhatis, yield together 6 brhatis; the first prsthastotra (con- 
tained in the first vistavas of each paryáya) yield 5 brhatis; the third prstha and 
the fourth pretha comprise each 17 brhatis: 6+5+17+17=45); the twelve 
kakubhs (left over from the first prstha in the two last paryáyas, see C. H., page 
308) together with 4 (of the) g&yatris (mentioned first) yield (12 x 28:336 + [4 
x 2422] 06—432; elg (12) brhatis; (45+12=)57 brhatis (on the whole); by 
the fact that the (remaining 19) gayatris contain the same number (viz. 57) 
of pádas (3x19), they are also equal to tristubhs, and lastly, the auéana (in the 
müdhy. pavamana) has 3 tristubhs; that makes 60 tristubhs (for the whole 
midday service) ’. 
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VII. 5. 
(The simans of the midday-pavamüàána-laud .) 


l. Prajàpati desired: ‘May I be more (than one) may I be 
reproduced’. He was in a languishing and unhappy (amahiyamanah) 
state; he saw this àmahiyava! (melody): by means of it he created 
these creatures; these, being created, were happy (amahiyanta); 
because they were happy, therefore it is the àmahiyava ?. 

l The first chant after the g&yatra in the midday-pavamáüna-laud, viz. 
gramegeya XII. 2. 13 composed on SV. I, 467, 4.e. S.V. II. 22, 23, 24=RS. 
IX. 61. 10, 12, 11; the Vaj. Samh. XXVI. 16-18 has the same sequence of the 
verses as SV. 


2 A fanciful etymology, made ‘pour le besoin de la cause’; the meaning of 
amahtyavam sama is: ‘the chant of (the seer) Amahiyu °. 


2. These (creatures), being created (by him, or ‘emanating from 
him’ ) went away from him; (through the words): ‘the earth took 
(it) that was! in heaven’ he took their vital airs and, their vital airs 
having been taken (by him), they returned to him ; (through the words) : 
‘a formidable protection, a great glory’ he rendered them their vital 
airs. They struggled against him”, but he broke their anger (through 
the words): ‘I will laud’*; thereupon they yielded him the supre- 
macy. 

1 divi sad SV. and Vaj. S. against dwi sad of RS. 

2 Reading (see Sayana) asmà ud evayo? instea.] of asmüd ud evayo’. 


3 The final of this sàman is síause, an expanded form of stusé. 


3. ‘The equals yield the supremacy to him who knows this. 
4. The amahiyava is not only a creation of creatures! but also 
a separation of good and bad (prosperity and adversity). 
1 ġe. a means to get children and young cattle, as Prajápati had practised 
it with this aim, 
5. Separation of good and bad ! comes unto him who knows this. 
1 Cp. note 1 on VI. 1. 12. 


6. The Gods Agni, Indra, Vàyu and Makha, desirous of glory, 
performed a sacrificial session. They said: ‘The glory that will come 
to (one of) us, must be in common to (all of) us’. Of them it was 
Makha to whom the glory came. He took it and stepped forth. They 
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tried to take it from him by force and hemmed him in!. He stood 
there, leaning on his bow ?, but the end of the bow, springing upwards 5, 
cut off his head. This (head) became the pravargya ; Makha, forsooth, 
is the sacrifice; by holding the pravargya (ceremony), they put the 
head on the sacrifice *. 

1 paryayatanta, Sat. br. samantam parinyavisanta. 


2 sa dhanuh pratistabhyatisthat, Sat. br. sa dhanurartnya sira upastabhya 
tasthau; dhanuh pratiskabhya, TA. 


3 Because the ants had gnawed the bów-string. 


4 This myth is known to us from several other Brahmanas: Sat. br. XIV. 1. 1, 
Maitr. Samh. 1V. 5. 9, TA. V. 1. 1-5, and for the Kathas, Sitz. Ber. der. Kais. 


Akad. der, W. in Wien, phil.-hist. cl., Band CXXXVII, (No. IV.) page 114, line 3 
from bottom. 


7. 'The Gods divided that glory among themselves; of it Agni 
seized upon the raurava (sàman). 
8. By doing so he seized upon the strength of the cattle !. 


1 Because its finale is dà and idā is cattle, 


9. Rich in cattle becomes he who knows this. 
10. Agni, forsooth, is burning (rüra), to him belongs this rauravai 
(sàman) !. 


1 This § is identical with XIT. 4. 24 --The raurava, according to Jaim. br. I. 122, 
has its name either from agn? ruru or from a certain sage rura vrddhra. 


11. The Asuras hemmed the Gods in; thereupon Agni saw these two 
burning !, all-divergent stobhas?; through these he scorched them and, 
being scorched, they howled (aravanta), therefore (there is) the raurava 

1 The text has rūro, the comm. rurau. 


2 The stobhas of the raurava süman (gramegeya XIV. 1. 35 on SV. I. 5 11, i.e. 


2 2 2 4 5 
RS. IX. 107. 4, 5=8V. IT. 25, 26) are in the grámegeya óhaà '32và and au ’3hova 


Why are they called ‘ divergent’ or * dispersing’ ? 


12. Then Indra seized upon the yaudhájaya!; by doing so he 


seized upon the thunderbolt; the yaudhajaya, forsooth, is the 
thunderbolt. 


1 Gramegeya XIV. 1. 36 composed on the same verses as the raurava. 


13. A thunderbolt at his rival he hurls who knows this. 
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14. Indra, forsooth, is the winner of battle!; to him belongs that 
yaudhajaya. 


1 yudhàjit ; in Jaim. br. I. 122 he is called indro yudhàjivan (or *j1van). 


15. ‘In battle (yudha) verily!, we have won (ajaisma)’ (thus 
Indra thought); therefore (there is) the yaudhafaya. 


1 maryü(h) cp. IV. 10. 1, VII, 4. 3. 


16. But Vayu seized upon the ausana !. 


1 Gramegeya XV. 1. 32 on SV. I. 523- RS. IX. 87. 1-22 SV. 27-28. There 
are on this tristubh (a tristubh is required, see above, VII. 3. 2) chanted five 
auSanas, three of which are svāra (cp. VIT. 3. 25 and 27), viz. grimegeya XV. 1. 28, 
31 and 32. A comparison with the ühagana proves that the last of the three is to 
be taken. 


17. By doing so he seized upon the vital airs; the ausana, forsooth, 
is (equal to) the vital airs. 


18. He who knows this, lives his whole (normal lease of) life. 
19. Vayu is the willing one (usen), to him belongs that ausana. 


20. Usanas Kavya, forsooth, was the chaplain of the Asuras; him 
by means of the wish-cows the Gods invited to come over to their side? ; 
they gave over to him those ausana(sáàman)s?; the ausana(saman)s, 
forsooth, are the wish-cows. 

1 Op. Baudh. árs. XVIIL 46: 403. 2 sqq.: ‘he (Indra) went to Usanas and 
cajoled him by (offering him) his daughter Jayanti and four wish-cows ; he, (thus) 
directed, came over from the Asuras to the Gods’. In the Jaim. br. (I. 126, see 
Journal of the American Or. Society, Vol. XXVIII, page 83) Uáanas is won over by 


the wish-cows of Virocana, the son of Prahlada. Oertel is wrong in not accepting 
the word kémadugha as à substantive, 


2 Probably the five: grámegeya XV. 1. 28-32, 


VII 6. 
(The prstha-lauds: rathantara and brhat.) 


1. Prajápati desired: ‘May I be more (than one), may I be 
reproduced': He meditated silently ! in his mind; what was in his 
mind that became the brhat (sáman). 


1 tüsnim is equal to vacamyamah, cp. $ 3. 
2. He bethought himself : * This embryo of me is hidden ; through 


the Voice I will bring it forth’. 
10 
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3. He released his voice (‘speech’)? and this voice (i.e. this 
speech, the words uttered by him) became the rathantara *?. 

1 ie, he now became visrstavāc, as he spoke the words mentioned in the 
next § (?). 

2 sā vig rathantaram anvapadyata: litt, ‘this voice fell to the share of the 
rathantara’, The author of our text seems to have chosen this expression in order 
to come to the etymology of the next $. The rathantara existed in reality before 
the brhat, ep. below, $ 10 and TS, VII. 1. 1. 4, where it is said that firstly Prajapati 
created the trivrtstoma, Agni, the gáyatri and the rathantara, and then the 
paficadaga stoma, Indra, the tristubh and the brhat. That vāc is identical with 
rathantara appears also from $ 17, and cp. Jaim. br. J. 128: ‘when Prejüpati 
created the rathantara and the brhat, he first saw the mind: the brhat, he spoke 
over it the voice: the rathantara '. 


4. ‘The chariot! (ratham), verily, it has swiftly ? reached" (atarit) 
(said Prajápati?) and for this cause it is called * ratham-tara’ *. 
1 With the chariot here perhaps is meant the vehicle of Praj&pati's thought : his 
voice; the voice often is called a vehicle, e.g. Sat. br. T. 4. 4. 2. 


2 Read ksepnü ‘instead of keeplā) with the Leyden ms. and the Petersb. Dict. 
in kürzerer Fassung. 


3 Jndra, according to Sáyana. 


4 A different but equally fanciful etymon of the name is given in the Jaim. 
br. (I. 135): by means of the rathantara the Gods went upwards to the world of 
heaven. ‘These Asuras and ogres, nine nineties (in number), covered these 
worlds; they were Rathas by name; the Gods, having chanted the rathantara 
and ascended the rathantara (as vehicle), went to the world of heaven and said : 
‘We have crossed (‘ overcome’, atürisma) these Rathas’. Thence the name 
rathantara’. 


5. Then, after it (after the rathantara) the brhat came into exis- 
tence ‘This, verily, is the great (brhat) (thing): long time has it 
been concealed’! (said Prajapati)? and for this cause it is called 
brhat. 

1 Cp. § 1. 


2 Indra, according to Süyana. 


6. As an eldest son (to a human father) thus is the brhat to 
Praja pati. 

7. Indeed, it has a prior brahmana?. 

1 The brühmana-sentence in which the origin of the brhat is expounded 


(VII. 6. 1) is prior to that of the rathantara! Simply a pun, to come to following 
statement. 
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8. To priority (amongst his equals) comes he who knows this. 


9. As to what they say: ‘The brhat arose first in Prajápati, why 
is it, that the rathantara has come to be yoked (' applied") first’! ? 

1 Everywhere, when these two sümans are used simultaneously, it is the 
rathantara that takes the first place; for instance, in the dvadagaha, where the 
first day has the rathantara as it prsthastotra, the second the brhat; in the abhi- 
plava six-day-period (cp. Argeyakalpa I. 2, compared with I. 3). Perhaps this 
whole quasi-myth of the birth of the two chants is to be explained by the fact 
that a grammatical ( dvandva) compound of the two words rathantara and brhat 
could not be otherwise than brhadrathantare (cp. note 1 on V. 5. 14); the prece- 
dence of the brhat is then only a precedence in appearance. 


10. ltis true that the brhat arose first, but the rathantara had 
been oreated actually prior to it!; therefore it comes to be yoked (‘ ap- 
plied ?) first. 

1 At the time when the brhat existed only in the mind of Prajüpati as an 


embryo (§ 1), the rathantara had already come into existence (8 3), cp. note 2 
on § 3. 


11. These two (brhat and rathantara) (originally) had the same 
finale; they did not agree to this! and ran a race (to decide the 
question as to which of them it should belong)?. Of them the brhat 
by its finale has won the out-breathing, the rathantara by its finale as 
envelopped the in-breathing ?. 

1 tasmin nütisthetüm, tisthate here with locative instead of the usual dative. 

2 Differently the Jaim. br. (I. 298): te abrütàm Gjim anayor nidhanayor ayüveti. 

3 The rathantara (aranyegeya II. 1. 21) on SV, I. 233—RS. VII. 32. 22, 23—8.V. 
II. 30, 31; nidhana: as; the brhat (aranyegeya I. 1. 27) on SV. I. 234—RS.VI. 46. 
], 2=8V. II. 159, 160; nidhana: has, Note (see note 1 end on $ 9) that of the 
verses on which brhadrathantare are chanted, the piirvarcika gives in the first 
place the verse for the rathantara, in the second place the verse for the brhat.—In 
the Nidanasitra (II. 9, beg.) the speculations of different authorities are recorded, 
as to what this original nidhana, in common to both s&mans, had been: has, or a, 
or sa (saküram evüham anayoh samünam nidhanam manya iti dhünamjayyah, sa 
hy ubhayatra dréyata iti). 


12. The brhat and rathantara, forsooth, are out- and in-breathing ; 
for one who is suffering from a lingering disease, both should be applied ! ; 
gone forth, verily, are the out- and in-breathing of him, who suffers 
from a lingering disease; he (thereby) puts into him out- and in-breathing. 


1 Viz, the rathantara in the midday-pavamà&na-laud in the brhati-part (pro: 
bably instead of the yaudh&jaya) and the brhat as hotuh prsthastotra, 
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13. As to what they say: ' Both the brhat and the rathantara 
have their finale outside the (verse), how is it that the brhat partakes of 
(chants) that have their finale outside!, (but) the rathantara of 
(chants) that have their finale inside? (the verse)' ? 


1 As in the $yaita (see second day of the das&ha, Arseyakalpa page 206). 
2 As in the naudhasa (see first day of the daá&ha, Ars. k. page 205). 


14. The brhat is the ou t-breathing, therefore it partakes of the 
(chants) that have their finale outside, for outside is the out- 
breathing. The rathantara is the i n-breathing, therefore it partakes of 
the (chants) that have their finale inside, for inside is the in- 
breathing. 


15. Two big trees, forsooth, are the brbat and the rathantara ; 
(their) nidhanas must not be put together !. 


1 nidhane na samarpye, means probably: ‘their n. should be kept asunder, 
must not be the samo’, 


16. If two big trees come into collision, then there lies (on the 
ground) a great shattering. a great breaking down (of branches) !. 


! And therefore the finales should be kept asunder. Similarly the Jaim. br. 
(I. 133): ‘He should part (‘differentiate’) the brhat and the rathantara; if he 
did not part them, just as two big trees having come into collision, would break 
down their branches, so would these two break down tho (young) ehildren and 
cattle; ho và u hà is the (finale of the) brhat, o và hà (of) the rathantara; thus he 
differentiates the brhat from the rathantara; parted from bad lot 1s he who knows 
this. According to the gana of the Jaiminiyas the rathantara ends: ov üá ha@u 
va as, the brhat ho và ha u vā has, 


17. The brhat is ?ra-like, the rathantara ida-like; the brhat is 
mind, the rathantara voice; the brhat is the melody, the rathantara the 
verse; the brhat is the out-breathing, the rathantara the in-breathing ; 
the brhat is yonder world (‘ heaven, sky’ ), the rathantara this world 
(‘earth’). Having meditated on these (equations) he should chant 
(either the brhat or the rathantara); then he chants them well 
equipped !. 

1 To this bráhmana refer Laty. II. 9. 7-10 and Drahy. VI. 1. 11-14: ‘when he 
is about to chant either the brhat or the rathantara, he should, before the 
‘yoking’ of the stoma meditate upon the ten ‘great words’: ‘the brhat is ird- 
like’ ete.; at the rathantara (he should recite) only the verse (Pafic. br. VII. 7. 19.): 


‘with the greatness that is in the cows’; after the ‘yoking’ of the stoma he 
should perform this recitation of the ‘great words’ and the verse, according to 
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S&ndilya and the verse before the ‘ great words’; the other view is that of Dhàn- 
amjayya 


VII. 7. 


(Rathantara and brhat, continued.) 


l. The brhat and rathantara are cattle!; the (first) eight 
syllables of the first verse he (the Prastotr) takes as prastava?; he 
thereby gains the eight-hoofed cattle. 

1 More especially are designated by the Jaiminiyas (Jaim. br. I. 128) the 
anyatodantah as belonging to the rathantara, the wbhhayadantah as belonging to the 
bphat; from ib. I. 297 we learn that the rathantara animals, who go on bone 
(horn, hoof !), are üdyàs, but the barhata animals, who walk on flesh, are the eaters 
(attarah).—I here remark that, although brhadrathantare should be translated : 
* rathantara and brhat,’ I am not sure that for the author of our Brahmana this 
was the meaning; he rather takes it as: * brhat and rathantara. 


2 Cp. the chant of the rathantara in C. H., page 308. 


2. The (first) two syllables of the last two verses he takes as 
prastáva !; the Sacrificer is a biped, he (thereby) firmly establishes the 
Sacrificer in the sacrifice ?, in the (possession of) cattle. 

1 Cp. C. H., pages 308, 309. 

2 More clear is the Jaim. br. I. 135: ‘he takes eight syllables of the first verse, 
two of each of the last two verses; that makes twelve syllables; of twelve months 
consists the year; Prajüpati, sacrifice is the year, he thus reaches Prajapati: the 


sacrifice.’ 


3. Five syllables of the rathantara he (the Pratihartr) takes for 
his respond (pratihara) ; he thereby gains the fivefold cattle !. 


1 Cp. note 2 on LI. 4. 2. 


4. Four syllables of the brhat he takes for his respond ; he 
thereby gains the quadruped cattle. 

5. Neither the brhat nor the rathantara was sustained by one 
single metre ; so they put two kakubhs after it ; therefore the first (verse) 
is a brhati and the last two are kakubhs!; therefore they perform 
the brhat and the rathantara on one verse?, for they were not 
sustained by one metre. 


1 For this see C. H. pages 307 and 308. 


2 What is the exact meaning ? Both the sámans being actually chanted not 
on one buton two verses. 
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6. He makes nine risings in the brhat?; nine in number are the 


vital airs? ; he thereby retains the vital airs. 


xir r 2 1 
1 Cp. the commentary on Puspasūtra VIII. 96, note 1 (sãtau vàjà ; vrirā isuv 


To 
à-i; sū 2 Grva 234) and cp. aranyegeya I. 1. 27 in SV. ed. Calcutta, Vol. II, page 
492. For the risings of the brhat the Nidünasütra II. 9 gives some particulars, 
which, without commentary, are unintelligible to me. 


2 Cp. note l on VI. 2. 2, and on VI. 8. 3. 


7. Three risings he makes in the first (verse); the past, the 
present, and the future he retains by these; three in the middle (verse) ; 
(the life of) himself, his progeny and cattle he retains by these; three in 
the last (verse); three are these worlds; in these worlds he gains a firm 
support. 


8. All wishes are fulfilled for him, who, knowing this, makes the 
risings in the brhat. 


9. In chanting the prastava of the rathantara the Prastotr hurls 
a thunderbolt against the Udgatr; he (the Udgütr) should chant his 
part of the chant (the udgitha), after putting an ocean between; 
(the word) * voice’ (väk) is to be made the beginning of the part chanted 
by him !; an ocean, forsooth, is the voice?; he puts an ocean between, 
for security's sake. 

1 adeyam (wrongly Sayana: manasy üdhünam kartavyam dhyütavyam ity arthah) 
is the gerundive to üdatte, cp. adi ‘ the first part of the udgitha’ (Jaim. érs. 17: 21. 


12: rathantare prastute ho ity uktvadim adadita, brhati prastute à iti). Further cp. 
C H. pages 308, 309, where the Prayogas insert this word in the place as indicated 
by the Brahmana. 


2 samudravat  sarvapadürihünü« sevantarnidhanad vak samudra ity ucyate, 
S&yana. 
10. The chant must be performed (by the Udgatr) strongly ; he 
(thereby) throws back the hurled thunderbolt. 
11. The chant must be performed stammeringly ! (and) confound- 
edly ?, as it were; he (thereby) confounds the thunderbolt. 
1 He must speak unintelligibly, ep. note on § 13. 
2 abhilobhayata ; for abhilobhayati the Petersburgh Dictionary gives the meaning 
anlocken ', which is unsatisfactory here. 
19. The chanting should be performed swiftly, for the attainment 
f the world of heaven !. 


VII, 7. 6.— vir. 7. 15. 151 


1 The Jaim. br. (I. 329) gives another reason for the swift chanting: 
Mind (‘thought °) comes first, then Voice; the brhat is the mind, the rathantara 
is the voice. When brhat and rathantara ran their race, the brhat won the race 
and the rathantara was left behind. By chanting the rathantara swiftly, he 
makes thought and voice (or ‘word ’) equal (i.e. coming together) Then the 
rathantara thinks: ‘he who has made me equal (to the brhat), come, let the bad 
lot leave him swiftly’ 


13. The rathantara is the God-chariot; its chanting should be 
performed whilst he (the Udgatr) causes it to stand firmly on each 
syllable, for a chariot stands firmly on each wheelspoke (successively) !. 


1 Cp. Jaim. br. I. 135: aksarestham rathantaram karoti, tasmad  arenürena 
rathah pratitisthann ett.—On § 11 and 13 ep. C. H. page 307 and Laty. IL. 9. 12, 
Dr&hy. VI. 1. 16: ‘He should mentally join to each syllable loudly the stobhas’ 
(4.6. whilst thinking each syllable of the chant in its verse-form, accord- 
ing to the the text as handed down in the arcika, he should utter it audibly with 
stobhas), which are to begin with bh and to end on a (in so doing the Udgatr chants 
in accordance with the prescript given in the Br&hmana, VII. 7. 11), in which no 
duplication of consonants is to take place (where, for instance, the &rcika has 
maghavann wa, the chant should not be: bhabhabha b hb ha bha but bhabhabha b ha- 
bha, and hereby the Udgatr, according to Dhanvin, at least, executes the prescript 
of the Brahmana in $ 13), of which stobhas the last has the dvitiya (‘the third ’) 
musical tone, the others the second (prathama)'. These prescripts of the Stitra- 
küras do not agree entirely with the praxis, see the gana as figured in C. H. page 
308, 309 according to the Prayoga's. 


14. He, forsooth, who mounts the God-chariot without taking hold 
(of it), falls down from it: the God-chariot (viz. the rathantara) is the 
earth ; he should perform the udgitha whilst taking hold of the earth, 
then he does not fall down from it !. 


1 See note 1 on $16. 


15. The rathantara, forsooth, is liable to destroy the eye-sight of 
the Udgat: ; whilst its prastava is being chanted, he should shut his eyes 
and open them at (the words): * seeing the light’; (in this manner) he 
is not deprived of his eye-sight. 


1 On § 14 and 15 ep. C. H. page 307 and Láty. II. 9. 11, 14, Drahy. VI. 1. 
15-16 (last words) and 17: ‘Whilst the prastáva of the rathantara is being 
performed, he (the Udgatr) should everywhero (i.e. at each stotriya-verse) shut 
his eyes and open them everywhere at the beginning of the last four syllables (of 
the udgitha) before the respond (the pratibüra)'. The Sütrakaras add the word 
‘everywhere ', because strictly speaking the Brahmana refers only to the first 
stotriya-verse.—The fact that the Prayogas, used in constituting the chanting of 
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the rathantara in C. H. Lc., allow the chanting of the syllables svar dréam etc. not 
with stobha (and cp. C. H. page XIV, note 4) rests on Dráhy&yana (VI. 1. 16), who 
takes the words prak pratihürác caturakearam áisțva to the prescript for the chant- 
ing on stobha, whereas Làtyáyana takes them to the following sentence, tat 
sarvatra prativikseta. Drāhy. here agrees with the Jaiminiyas (br. I. 330, 331): 
*sixteen syllables (of the udgitha) he chants with the stobha (chanting instead 
of adugdhà iva dhenavah ; abhubhà bhibhabhebhava, cp. Jaim. br. I. 330), (the words) 
svar dréam he chants distinctly (as they are handed down, not replacing the 
consonants by bh). 


16. The rathantara, forsooth, is the procreative force; if he says: 
of the still-standing ’!, the voice of the Udgatr becomes standing still 
(‘ restrained ’)*, and it (the rathantara) destroys his procreative force ; 
(instead of it) ‘of the not standing still’? is to be said, or, ‘of the well- 
standing ’?; (then) the voice of the Udgatr becomes not still-standing 
(i.e. will not be restrained during the chanting) and it (the rathantara) 
does not destroy his procreative force. 


1 The last word of the first verse: ?Sànun indra tasthusah. 
2 The rathantara is also the voice (of Prajapati, VII. 6. 3). 


3 asthusah, susthusah (!). 


17. The pisthas were created; by means of them the Gods went 
to the world of heaven ; of these (prsthas) the rathantara on account of 
its greatness could not fly upwards !. 


1 naàsaknod utpatat, Saknoti with participle, an unknown construction.  Sáyana 
interprets: utpatad api svargam gantum nàsaknot. 


18. Vasistha having distributed its * greatnesses' !, chanted it and 
went to the world of heaven. He (the Udgatr) should chant (the rathan- 
tara) after putting together these (* greatnesses ')? 

1 As indicated in the mantra in § 19. By doing so the greatness (heaviness) of 


the rathantara had got such a nature that it could go up and convey Vasistha to 
the world of heaven (?). 


2 He should, before chanting, recite the mantra of $ 19, see C. H. page 307 
and the Sütrakáras as cited under VII. 6. 17 (note 1). 


19. ‘With thy greatness that is in the cows, that is in the water, 
or that is in the chariot, in the thunder, with thy greatness that is 
in the fire, therewith be thou united, o Rathantara; be full of riches 
for us’?! 


1 Cp. Jaim. érs 17 : 21. 3 sqq. 
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VII. 8. 
(The second prstha-laud, the vamadevva.) 


1. Unto the Waters came the seasonal period (the period favour- 
able for conception). Vayu (the Wind) moved over their back 
(‘surface’). Therefrom came into existence a beautiful (thing). This 
was espied by Mitra and Varuna!; they said: ‘A beautiful (vamam) 
(thing), verily, has here been born in the Gods’ (devesu) *. Therefore 
there is the vamadevya (chant). 


1 Litt.: ‘in this (part of the water) Mitra and Varuna saw themselves reflected ’. 
The second prsthastotra runs parallel with the $astra of the Maitrivaruna-priest. 


2 i.e. * in the Waters’, instead of devisu, etymologiae causa ! 


2. Laying hold of it they said: ‘We two have found this; do ye 
not dispute usit' !. About it Prajapati said : ‘ Out of me, forsooth, it 
has been born?, to me it belongs’. About it Agni said: ‘ After me. 
forsooth, it has been born?, to me it belongs’. About it Indra said : 
‘ Belonging to the most excellent is this, I am the most excellent of you 
all, to me it belongs'. About it the All-gods said : * Us for deity has 
that which has come into existence out of the Waters, to us it belongs’. 
Then Prajapati said about it: * Let it belong to all of us, let us all live 
uponit'. They deposited it in the prsthas. Pertaining to all the 
deities, forsooth, in the vàmadev ya. 

1 mabhyartidhvam, according to Bóhtlingk (in the Dict. of Petersburgh in 


kürzerer Fasung), is incorrect for mabhyarthidhvam (from abhyarthayati). But it 
may be the injunctive of the is-aorist to abhyrtiyate, Dutch: ‘be - twisten °. 


2 Sat. br. VI. 1. 8. 1 : tasmat (prajápateh). .. āpo 'srjyanta. 


3 Sayana quotes a $ruti: agner àpah. 


3. In that it is (chanted) on verses containing (the word) ka!, 
thereby it belongs to Prajápati, for Prajápati is Ka; in that it is 
(chanted) on ‘unexpressed’ verses”, thereby it belongs to Prajapati, 
for Prajapati is ‘ unexpressed ' ?. 


1 The vàmadevya (gramegeya V. 1. 25) is composed on SV. I. 169 (beginning : 
kayà nas citra à bhuvat) RS. IV. 31. 1-3=SV. 1I, 32-34. 


2 Cp. VII. 1. 8. Prajáp&ti is unexpressed or anirukia, because he 18 called not 
by his name, but designated as ka. 


388 3—"7give the quasi-facts, on which the quasi-myth of § l and 2 is based. 
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4. Inthatitis (chanted) on verses in gáyatr! metre, thereby it 
belongs to Agni; for Agni has the gáyatri as his metre.! 


1 Cp. Sat. br. V, 2.1. 5: gayatram agneá chandah. 


5. In that they deposited it in the prsthas!, thereby it belongs 
to Indra, for all the prsthas belong exclusively to Indra ?. 
1 Cp. $ 2, end. 


2 The four niskevalyaéastras run parallel to the prsthastotras, cp. Sacred 
Books of the East, Vol XXVI, page 325, note 2. 


6. In that the Maitravaruna recites his sastra after (the vàmade- 
vya-stotra) ! , thereby it belongs to Mitra-Varuna. 
1 Cp. C. H. $ 204 with $ 203. 


7. In that the last quarter (of the last verse) has a plurality of 
deities’, thereby it belongs to the All-gods. In all forms? he (thereby) 
gains a firm support. 


1 Because of the word satam in the untranslatable éatam bhavasy ütaye. 


2 «In all forms’ (rüpeau), kinds of domestic animals (?). 


8. Prajüpati forsooth, saw this womb, the gàyatri (metre)!. He 
thought: ‘ Out of this womb I will create the prsthas '. 


1 The vàmadevya is chanted on g&yatri-verses. 


9. He created therathantara; after it the chariot’s noise 

was created !. 
1 And for this cause (Laty. ILI. 5. 1, Dráhy. IX. 1. 1) at the prsthya-sadaha 
(i.e. the first six days of the dasaratra, see Árseyakalpa, Anhang (page 205) 4. a— 


£.f ) during the chanting of the rathantara a chariot should ride along. Jaim. br. 
I. 143: tasmad rathantarasya stotre rathaghosam kurvanti. 


l0a. He created the brh at; after it the noise of the thunder was 
created !. 
1 And for this cause at the prsthyasadaha during the chanting of the brhat 


a drum should be beaten, Laty. l.c. 2, Drahy. l.c. 2, Jaim. br. I. 143 and III. 
118: tasmad brhata stotre dundubhim udvadayanti. 


10b. He created the vairüpa; after it the noise of the wind 
was created !. 


1 And for this cause at the prsthyasadaha, during the chanting of the vairüpa, 
wind should be made by the Chanters by shaking their garments, Lüty. l.c. 3, 
Drahy. l.c. 3. Jaim. br, I. 143 and 118: tasmad vairüpasya stotre gramaghosam kur- 
vanti. 
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ll. He created the vairaja; after it the noise of fire was 
created !. 


1 And for this cause at the prsthyasadaha, during the chanting of the vairaja, 
fire should be churned with the churning sticks, Laty. l.c. 5, Drühy. l.c. 5; cp. 
XII. 10. 12-19. Jaim. br. l.c. tasmad vairüjasya stotre 'gnim manthanti. 

12. He created the $akvari-verses!; after it the noise of 
the waters was created ?. 

1 Or* mahánámni-verses. 

2 And for this cause at the prsthyagaiaha, during this chant, water is put 
near and has to be shaken, Laty. l.c. 13 sqq, Drahy. l.c. 14 sqq.; ep. XIII. 4. 8. 
Jaim. br. l.c.: tasmüc chakvarasya stotre 'pa upanidháya stuvanti. 

13. Hecreated the revati-verses; after it the noise of the 
cows was created !. 


1 And for this cause at the prsthyasadahe, during the chant of the vāra- 
vantiya-sàman, some cows and calves, having been separated from each other, 
should be caused to bellow, Làty. III. 6. 1 sqq., Drahy. IX. 2. 1 sqq. Jaim. br. l.c. 
tasmad raivatasya stotre pasughosam kurvanti : vatsin matrbhih samvasayanti; cp. 
note 1 on XIII. 10. 9. 


14. Together with these noises, forsooth, these (the prsthas) were 
created. 

15. In him! forsooth, who knows this, all noises, all auspicious 
voices sound. 


1 This means ‘in his neighbourhood’. 


VM. 9. 
(The vàmadevya, continued.) 
1. The vámadevya, forsooth, is the father, the prsthas are the 
sons. 
2. Out of this womb, verily, they were created !. 
1 Cp. VII. 8.8. 


3. Therefore, they chant the vamadevya after the laud of the 
prsthas !, for appeasement *. 

1 When the vamadevya is not used for the prsthastotra, then it must be 
applied later; for instance, on the tenth day, cp. Arseyakalpa, page 217. 


2 Probably an appeasement is required, because of the prgthasamans five, at 
east, belong to the aranyegeyagana: the collection of chants that, because of 
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their greater sacredness or tabu-quality, are studied in the forest, outside the 
community. 


4. For the unauspicious (or * unappeased ’) (deeds) achieved by the 
sons are appeased by the father !. 


1 Cp. $1. 


5. The vamadevya, forsooth, is this middle world (the antariksa), 
out of it these two worlds, viz. the brhat and the rathantara, were created 
apart t. 

1 The brhat is heaven or sky, the vamadevya is the intermediate region, the 
atmosphere, the rathantara is the earth: a very common equation eg. in the 
in vocation of the ida (see for instance Sat. br. I. 8. 1. 19). Here, heaven and earth 
are said to have been created out of the intermediate region, whilst elsewhere it 1s 
set forth that at one time heaven and earth were together. 


6. By the chanting of the rathantara those domestic animals, 
which belong to the rathantara!, lean on the intermediate region?; 
by the chanting of the brhat those animals, which belong to the brhat, 
lean on the intermediate region. These animals are gained by the 
chanting of the vàmadevya ?. l 

1 Read rathantarah instead of rathantarüh. —On rathantara and bürhata animals 
cp. note l on VII. 7. l, and below, X. 2. 5 (goat, horse) and 6 (cow, sheep); see 
also IV. 8. 13 and Laty. IJ. 10. 1, Drahy. VI. 2. 1, where it is ordained that before 
the chanting of the vàmadevya the Udg&tr should think on * cows and horses, goat 
and sheep, rice and barley’, cp. Jaim. érs. 17 : 22, 1. 

2 upaárayanti ‘lean on’, ‘ dwell in’. antariksayatanà hi prajah, IV. 8. 13. 


3 Which is equal to antariksa. 


7. He should sit without moving whilst chanting the vàmadevya, 
in order that the domestic animals may turn to him !. 
1 Read upavrttyai.—Cp. Jaim. br. I. 138: ‘he should chant it without moving 


(anejan), in order that the cattle may not get lost’. In the Jaim. br. the vamam 
vasu is directly the cattle, 


8. ‘To him turn the domestic animals, who knows this. 


9. The vamadevya is the intermediate region, he must chant 
(is) without shaking (his limbs), for unshaken is the intermediate region. 
The vamadevya is cattle; he must chant (it) without hurting !, in order 
not to hurt the cattle. 


l See § 11 first half. 


VII. 9. 4.—vir. 9. 18. 157 


10. ‘How (then) is the vamadevya to be chanted’ they ask. 


11. In the same manner as a she-cat! takes her young ones 
between her teeth without hurting them by biting, (or) in the same 
manner as the wind blows gently over the water. 


1 ankuli according to S&yana is márgari. It could equally well be some other 
animal belonging to the feles, 


12. Independently! the vàmadevya must be chanted. 
1 Properly, ‘having a yoke of its own’; cp. $ 15. 


13. He who chants the vamadevya independently, becomes in- 
dependent. 


14. Another goes his way? , but he does not go another's way. 


1 ‘follows him, is dependent on him ’.--For § 12 and 14 ep Jaim. br. 144: 
tat svadhiir geyam, noccair iva na nicair iva; yad uccair güyec, chreyaso bhratrvyasya 
niyünena yayad ; yan nicair gayet, papiyaso bhratrvyasya niyanena yayat ; and ib. 
I. 333: no hanyasyanuvartma geyam ; iévaro hopajtvi bhavitor yo 'nyasyünuvartmà 
güyati : svadhūr eva geyam. 


15. It must not be chanted conformably to the brhat and the 
rathantara!; on its own support it must be chanted; he (thereby) 
comes into the possession of a support. 

1 This means probably that the special prescripts for the chant of the brhat 


and rathantara (such as are given VII. 7. 1) must not be applied at the chanting of 
the vamadevya. 


16. The Gods divided the domestic animals among themselves ; 
they excluded Rudra’; he fixed his looks on them during the laud of 
the vàmadevya ?. 

1 Whilst in the Sat. br. (e.g. XII. 7. 3. 20: rudrah paéünüm iste) Rudra is 


ruler of the cattle, he gains, according to other texts (e.g. Kath. XXV. 1: 102. 16) 
this reign only for a few days in the year. 


2 The vàmadevya is cattle (IV. 8. 15); at the moment of its chanting Rudra 
hopes to obtain it, as he was excluded by the Gods from obtaining a share in them. 


17. It must be chanted * unexpressedly ' !. 


1 Or ‘unuttered,’ cp. VII. 1. 8, note 1. But the praxis takes no heed 
of this. 


18. By ‘uttering’ he delivers the cattle to Rudra. Rudra during 
this year is apt to slay the cattle !. 
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1 But if one does not utter the words of the chant, Rudra will be prevented 
from hearing it and he will not know that here was an occasion to obtain the 
, cattle! 


19. One who is desirous of (obtaining) cattle should chant the 
vamadevya on the verses! containing (the words) ‘ye prosperous 
ones’, 


1 SV. I. 163 (revatir na sadhamade)=RS. I. 30. 18-15=SV. II. 434—430. 


20. The prosperous ones are the Waters; the vamadevya is cattle ; : 
out of the Waters he (thereby) produces cattle for him. 


21. The contrary of ruin in cattle (it is true, thereby) falls to 
his share, but his young ones shrink, as it were?, 

1 militeva (also XVIII. 4. 4), cp. Sat. br. VII. 1.2.7: yac cakeur adhyaéeta sa 
candramas, tasmüt sa militataro, 'nnath hi tasmad asravat. According to Séyana, 
because in a country where abundance of water is found, the young ones cannot 
thrive (!). The Jaim. br. I. 140 has simply: paéumün bhavatióvaro ha tv aprajatir 
bhavitoh, kavatibhyo hy ett prajapatyabhyah, but Bharadvhja saw a way out of this 

‘@ilemma : he chanted the s&man on three verses, the first and the last kavat?, the 
siia revati: SV. IT. 32, 434, 34. 


99. For he deviates from the verses containing (the word) ka! (i.e.) 
"Érom Prafapati?. 
1 Cp. VII. 8. 3. 


2 And this is another reason why he should not chant the s&man on the 
revati-verses. Sayana seems to misunderstand this passage. 


VIT. 10. 


(The third prstha-laud, the naudhasa and 
Syaita.) 


l. These two words (sky and earth) (once upon a time) were 
together (i.e. not separated by the intermediate region); when they 
went asunder they said: ‘ Let us contract a marriage on equal terms’ !, 


1 Op. Ait. br. IV. 27.5: imau vat lokau sahüstüm.. tau samyantüe etam 
devavivüham vyavahetam. 


2. Of these (worlds) this (world) (?.e. the earth) gave the á&yaita! 
to yonder (world) (i.e. to heaven), yonder (world) to this (world) the 
naudhasa ?. 


vir, 9. 19. —vir. 10. 6. 159 


1 Grüámegeyagánsa VI. 1. 62 on SV. I. 235 R3. VIII. 49. 1-2=SV. II. 161-102. 
2 Grámegeya VI 1. 37 on SV. I. 236 c RS. VIII. 88. 1-2 SV. II. 35-36. 


3. Thereupon the finales of both of them changed places!; the 
naudhasa and syaita, forsooth, are a God-marriage. 


1 viparikrGmati means, according to the Dict. of Petersburgh, ‘rings herum 
schreiten’. That the meaning is ‘to change places', is apparent from Ap. árs. 
VIII. 15. 1 (seo Rudradatta a. h. l) and Baudh. árs. V. 13 : 147, 3, 

? On $ 1-3 cp. Jaim. br. I. 145: * These worlds, being together, went asunder 
(in discordance ?); nothing whatever reached them (še. nothing from earth 
reached heaven and vice versa): Gods and men suffered hunger, for the Gods live 
upon what is given from here (i.e. the offerings) and men upon what is given from 
there (rain, and in consequence : food). Then rathantara and brhat (i.e. earth and 
heaven) said: ‘Let us interchange those of our manifestations’ (lit. ‘let us 
contract a marriage with those of our m.) that are dear to us. Now, originally, 
the Syaita was the manifestation dear to the rathantara, the naudhasa to the 
brhat. These they interchanged (lit.: ‘with these they contracted a marriage"). 
Yonder world from thence gave the sas to this world as marriage gift, and this 
world from here, the fog to yonder world; yonder world from thence gave the rain 
to this world as marriage gift, and this world from here, the divine service to 
yonder world....These manifestations (Syaita and naudhasa) said: ‘Let us thon 
interchange our nidhanas’ (litt. : ‘ let us contract a marriage with our n.) Now, 
originally, the éyaita had a verse-quarter as nidhana, the naudhasa (the word) 
“vasu”. These they interchanged. Since then they dwell in each other's house, 
formerly they had dwelled each in his own house.’ So far the Jaim. br. We note 
that the nidhana of the Áyaita consists of the word vasu and of the naudhasa 
mahe (of the last pada of SV. I. 286 ?). Cp. also C. H. § 207. 


4. He who knows this, lights on a better marriage. 


5. These worlds keep arranging themselves from hence upwards 
and (on the other side) from above downwards}, 
1 The regular succession isei th er earth or rathantara, intermediate region 


or vàmadevya, sky or naudhasa, or: sky or brhat, intermediate region or 
vamadevya, earth or áyaita. 


6. In that they chant the rathantara (earth), he yokes by means 
of it this world (the earth); by means of the vàmadevya, the inter- 
mediate region; by means of the naudhasa!, yonder world (heaven). 
In that they chant the brhat, he yokes by means of it yonder world ; 
by means of the vamadevya, the intermediate region ; by means of the 
syaita ?, this (world). 

1 Which, according to § 2 belongs to the earth. 
2 Which (l.c.) belongs to the heaven. 
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7. He sits by (well-) arranged worlds, who knows this !. 


1 For one who knows this, the worlds are well arranged. 


8. The naudhasa and the syaita are (the same as) the rathantara 
and the brhat. In that they use the naudhasa correspondingly to the 
rathantara, they thereby use the brhat correspondingly to it, for the 
brhat cryptically is the naudhasa. In that they use the syaita corres- 
pondingly to the brhat, they thereby use the rathantara corresponding- 
ly to it, for the $yaita cryptically is the rathnatara !. 


1 The naudhasa originally belonged to the heaven (brhat), the Syaita to the 
earth (rathantara), cp. § 2. 


9, He who knows this, chants both: the rathantara and the 
brhat +, 

1 Although chanting the rathantara alone, he chants, in applying at the third 

prsthalaud the naudhasa, the brhat also, and although chanting the brhat only at 


the first prsthalaud, he chants, in applying at the third prsthalaud the áyaita, the 
rathantara also. 


10. The Gods divided amongst themselves the sacred lore (the bráh- 
man); unto them came Nodhas, the son of KaksIvat; they said: * A seer 
has come unto us; let us give him the sacred lore. They granted him 
this siman; in that they granted (it) to Nodhas, therefore it is called 
the naudhasa ( ‘the siman of Nodhas’). 


11. The naudhasa is sacred lore. One who is desirous of spiritual 
lustre should in chanting use this (siman): he comes in the posses- 
sion of spiritual lustre +. 

1 On $10 and Il cp. Jaim, br. [. 147: ‘Now the naudhasa. Nodhas, the son of 
Kaksivat, went about a long time finding no firm support. He desired: ‘May I 
find a firm support’. He came unto the Gods, who were dividing the sacred lore, 
and said: ‘I am useer, a maker of mantras; a long time I have gone about find- 
ing no firm support, Give ye to me that by which I may get a firm support’. To 


him they gavo the essence ot sacred lore: that becamo the naudhasa. He used it 
in chanting and thon he got a firm support’. 


12. Now (as to) the syaita. 


13. Prajapati created the domestic animals; these, being created, 
went forth from him; he uttered over them this sAman, they gave 
way to him and submitted (éyetya abhavan)!; because they submitted, 
therefore it is the syaita. 


vu. 10. 7.—vir. 1. 1. 161 


1 It appears from TS. V. 5. 8. 1-2 and TBr. I. 1. 8. 3 (égeti kurute, syett 
akurvata) that instead of éyety@ abhavan must be restored either 4yetyabhavan or’ 
éyeti abhavan. The Jaim. br. (I. 148) has correctly: so 'bravic chyeti và màn 


paéün akrsiti and syetikrta enam paéava upatisthante. Sdyana on our passage is 
worthless. 


14. The syaita is cattle; one who is desirous of (obtaining) cattle 


should in chanting use this (sáman); he comes into the possession 
of cattle. 


15. Prajápati created the creatures; these, being- created, 
languished; he sniffed at them by means of the syaita with humma! ; 
thereupon they throve. The young ones thrive during that year, in 
which he chants, knowing this, the syaita. 


1 The last words of the udgitha of this s&man. 


16. The Udgatr, forsooth, is the Sacrificer’s creator (Prajaipati). In 
that he makes him (i.e. hum) by means of the syaita, he becomes 
Prajapati and sniffs at the young ones (thus causing them to thrive). 


17. It has (the word) ‘ good’ (vasu) for its finale!; cattle is a good 
(thing); he finds a firm support amongst cattle. 


3 
1 va '234sü, cp. Calcutta ed. of SV., Vol. 1, page 484. 


EIGHTH CHAPTER. 
VIII 1. 
(Variations of the third prsthalaud.) 


1, At (a sacrifice) fit for charming (or ‘ bewitching’) he should 
apply as the Brahman's chant! the (sàman) with (the word) vasat as 
finale and at the midday-pavamáàna (-laud) the (sàman) with (the word) 
abhi (‘on to’) as finale ?. 


1 As third prsthalaud, corresponding with the gastra of the Brahman, ie. the 
Brahmanacchamsin. 

2 The printed text cannot be right; so as it stands it implies that the Aaskara- 
nidhana kanva (gram. V11. 1. 28 on SV. 1. 261=RS. VIII. 33. 1-3.=SV. II. 214- 
216) is chanted as the Brahman’s séman, changing its finale Gs into vasat, and the 
same siman with abhi instead of Gs at the brhati part of the midday pavamana 
laud. But in the first placo, for the brahmasiman a barhata pragātha is 
required, whilst SV. IJ. 214-216 are tristubhs, and, secondly, neither S&yana nor the 

11 
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Ksudrasütra agree with the literal sense of the printed text of our Br&hmana. 84- 

'yaņa is silent about the words üskaranidhanam künvam, and the Ksudrasütra (I, 4, 
No. 16) runs: *for one who bewitches, the opening (tristich of the out-of-doors- 
laud) and the ajyalauds are those of the $yena (see Arseyakelpa II]. 7); on 
‘ being clarified by the stream’ are chanted the raurava, the abhinidhana kánva 
(grām. VII. 1. 30), and the dairghasravasa (or instead of the last the udvat praja- 
patya), each on one verse, (and these three together replace here the raurava on 
all three of the normal agnistoma); then, on the three (same verses), the yau- 
dhüjaya; the vasatkáranidhana (grām. VII. 1. 19, on SV. I. 206— RS. VIII. 3. 
7-8=SV. IT. 923-424) is the Brahman’s chant; the k&leya (fourth prethalaud) 
on: ‘this Brahman, the regular one’ (SV. I. 438—SV. II. 1118-1120; this tristich is 
not found in the Rksamhité, but must once have belonged to it, as not only the Ait. 
br. but also the Ait. &r. quote it by its pratika, see Bloomfield’s Concordance, in 
voce), The vistulis are the ones pertaining to abhicára (cp. adv. br. III. 2-6). 
The rest is similar (to the normal) jyotigstoma).’ For all these reasons it seems 
almost certain that the first two words aekaranidhanam künvam are interpolated, 
and the cause of the interpolation is apparent: the sccond khanda of Chapter VIII 
begins with precisely these same two words. — On the vagatkaranidhana cp. note 1 
on IX. 6. 1. 


2. The word vasat, forsooth, is the God-arrow, and with (the 
word) ‘on’ (i.e. ‘on to him’: abhi) Indra hurled his thunderbolt 
towards Vrtra; having hurled with (the word) ‘on’ a thunderbolt (i.e. 
a deadly weapon) towards him (towards his enemy whom he wishes to 
damage by charm), he shoots him with the God-arrow: the word vasat. 


3. For one who is desirous of (obtaining) cattle he should perform 
on the verses: ‘Verily thou shalt extol'! the traikakubha? as Brah- 
man's chant. 

1 SV. I. 247 —- RS. I. 84, 19-20 SV. II. 1078-1074. 
2 Graimegeya X. 2. 12-14 are recorded three traikakubha samans, of which the 


2 5 
last two have 2234 mdrüh for nidhana (cp. § 7). From the ühagüna it appears that 
the last of tho two is meant. 


4. Indra gave the Yatis over to the hyaenas. Three of them 
were left over: Rayovaja, Brhadgiri and Prihuraémi. These said: 
‘Who will support (or ‘bear’) us (as his) sons?’ ‘I’ answered Indra 
and he, the three-humped !, having put (them) on (his back), went 
along. He saw this chant. Because the three-humped (érikakubh), 
had seen it, therefore it is the traikakubha : 

1 Is Indra thought of here as a three-humped bu 11? 

3 For this myth ep. below XIII. 4. 17 and Jaim. br. I. 18. 5 in Journal of the 


vin. 1. 2.— viri, 1. 10. 163 


Amer. Or, Soc, Vol. XIX, page 125, where other references are given; add to these 
Maitr. Samh. IIT. 9. 3: 116. 15. 


5. Heagain resorted to himself! with (the verse): ‘ Verily thou, 
a God, shalt extol the mortal, o most mighty! Than thee there is no 
other giver of joy, o Lord! Unto three, o Indra, do I speak this 
word. By this pragátha and? this siman he created a thousand head 
of cattle and gave them over to them. They got a firm support. 

1 i.e. ‘he addressed himself’ (1). 


2 The word ca, in the text erroneously given in the words of tho verse, 
should be put before sümnà. 


6. He who is desirous of (obtaining) cattle, and he who is desir- 
ous of (finding) a firm support, should chant this sàman on this praga- 
tha; he gains a thousand head of cattle and gets a firm support 


7. Of triple strength and triple courage, verily, is this chant: to 
Indra are addressed the verses, to Indra is addressed the siman, 
and (the word) ‘indra’ is its finale; he gets a firm support in strength 
and courage !. 


1 To § 3-7 refers the Ksudrasütra (I. 4, No. 17) saying: ‘Tho (ritual) for one 
who is desirous of (obtaining) cattle has been arranged'; the author refers to his 
own text : I. 2, No. 14, see above, note 2 on VI. 10. 19. 


8. He should take the traiSoka! as the Brahman’s sáman for one 
who is suffering from a lingering disease. 


1 Gramegeya IX. 2. 35 composed on SV. I. 370 R5. VIII. 97. 10,1 1,12 
=SV. II. 280, 282, 28 l (with various readings). 


9. 'These worlds (earth, intermediate region, sky) were (once) 
joined !; they languished. Indra by means of this chant removed 


their languor; in that he removed (it) from the three (tri) languishing 
(socatam) (worlds), therefore it is the traisoka. 


1 This is clearer in the Jaim. br., cp. note 1 on § 10. 


10. The (languor) he removed from this world (from the earth), 
entered the harlot; that which (he removed) from the intermediate 
region, (entered) the impotent (the eunuch); that which (he removed) 
from yonder (world), (entered) the wicked (or ‘sinful’) man !. 

1 From the Jaim. br. (III. 72) I cite, correcting the obvious blunders, the 


following passage: ime vas lokah saha santas tredhà vyüyams; te ocan yathaikas 
tredhavicchinnah soced evam ; te devá abruvann: eteeüm trayüánüm lokinam tisrah 
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éuco 'pahanümeti ; ta etat sámüpaéáyams, tenüstuvata, tenüisüm trayanam lokanam 
tisrah éuco ’paghnan,.. tah klibe kitava pumécalyam nyaveéayams ; tasmad ete 
éucá viddhah 4ocante; na hüsyaita (read: aité, sc. éucah) ajáyante ya evam veda ; 
tasmad u haitesam nopabruvita, nec chuco 'pabhajà iti. 


11. Therefore no thought of these ought to be cherished; to him 
who cherishes a thought of these he! assigns a part of the languor. 


1 Either the guilty or the harlot or the eunuch, ep. the last words of the 
passage cited from Jaim. br. under note 1 on § 10. 


12. Hurt by languor, verily, is he, who suffers from a lingering 
disease; in that the Brahman’s chant is the traisoka, he removes from 
him the languor. 


13. They undertake (‘they chant’) as finale (the word) diva; 
diva (‘by day’), forsooth, is the dawning; he makes it dawn upon 
him !, 

| So that he will see the following dawnings or days — To $ 8-13 refers the 
Kyudrasttra (I. 4, No. 18): ‘The (ritual) for one who suffers from a lingering 


disease has been arranged ', viz. under No. 8 of this saine text, see note2 on VI. 
10. 5. 


VIII. 2. 


(Variationsiof the third prstha-laud, 
continued.) 


1, The kánva (sáman) of which (the syllable) as is the finale’, he 
should take as the Brahman’s chant for one who desires firm support. 


l Gramegeya VII. 1. 28 on SV. I. 261=RS. VIII. 33. 1-3=SV. IT. 214-216. 


2. Kanva!saw this sàman (as it was) without (any) finale; he 
did not get (by its chanting) a firm support; he heard a cat? sneezing 
(and making the noise) as; he saw this as finale and thereupon (by 
chanting the chant with this finale) he got a firm support; (the reason) 
why this is the siman, is for getting a firm support 3. 

1 [n Jaim. br. III. 46 it is Kanva the son of Nrsad (nàrsada). 

2 Jam. br. has prsadaméa (as against vreadamsa of Pafic. br.), which may be 
the better reading (gana wtsüdi). 


3 To § 1-2 refers the Ksudrasütra (I. 4, No. 19). ‘For one who is anxious to 
obtain a firm support, the Brahman's chant is the k&nva (sáman) with ās as finale, 
(chanted) on the verses of the naudhasa (the s&man grim. VIT. 1. 28 chanted on 
the words of grām. VI. 1. 37, i.e. SV. I. 236—RS. VIII. 88. 1-2=SV. II. 35-36). 
The rest is similar to the (normal) jyotistoma '. 


vri, l, 11.— vin. 2. 8. 165 


9. The janitra of Vasistha! he should take as the Brahman's 
-chant for one who desires to obtain offspring. 


1 Cp. note 1 on VI. 9. 5; the vague statement of the Brahmana (there are 
more than one sámans of this name) is specified by the sütra. 


4. Vasistha, whose son had been slain!, saw this saman; he got 
(by ehanting it) children and his cattle was multiplied ; (the reason) 
why it is this sàman, is for procreation ? 

1 Cp. note 1 on TV. 7. 3. 

2 To § 3-4 refers the Ksudrasütra (I. 4, No. 20): ‘The (ritual) for ono who is 


desirous of offspring has been arranged’, viz. in No. 2 of this text, ep. note l on 
VI. 9. 5. 


5. The &tharvana (sáman)! he should take as the Brahman’s 
chant for one who desires (to reach) the world ?. 


1 Aranyegeya I. 1. 23 (on SV. I. 33) chanted on the naudhasa-verses. 


2 From $ 6 appears that the world of immortality is meant. 


6. The Atharvans, forsooth, desiring to reach the world, saw this 
siman; they by means of it saw the world of immortality. (The 
reason) why it is this saman, is for getting to know (the way to) 
the world of heaven !. 

1 To $ 5 and 6 refers the Ksudrasütra (LI. 4, No. 21): ` For one who is desirous 
of (reaching) the world, the Brahman's chant is the atharvana (-saman), chanted 
on the verses of the naudhasa; the wetutis are the ascending ones (see the 
Bréhmana I]. 1. 1); the rest is similar to the (normal) jyotistoma.—1n this 
manner, if its prstha (i.e. the hotuh pratha, the first prsthalaud) is chanted on tho 
rathantara, butif it is chanted on the brhat, the introductory (tristich) must 
contain (the word) ‘foremost’ (cp. note 1l on VI. 9. 10), the &jya-(laud)s are 
barhata (cp. note 4 on page 33 of the edition of Argeyakalpa), the prstha is 
the brhat (sàman); the atharvana (saman), (chanted) on the verses of the &yaita, 
is the Brahman’s chant, and on the usnpih (part) the Srudhya is chanted (instead 
of the pauskala, see Anhang on Arseyakalpa, page 203). The vistutis are the as- 
cending ones. The rest is similar to the jyotistoma '. 


7. The abhivarta! he should take as the Brahman's chant for one 


who has a rival. 
1 Cp IV. 3. 1 and XV. 10. 3 and 11. 


8. By means of the abhivarta the Gods turned themselves against 
(abhyavartanta) the Asuras. (The reason) why the Brahman's chant 
is the abhivarta, is for turning against the rival’. 


166 THE BRAHMANA OF TWENTY FIVE CHAPTERS. 


1 Cp. IV. 3. 2.—To § 7 and 8 refers the Keudrasütra (I. 4, No. 22): ‘For one- 
who has a rival, the Brahman’s chant is the abhivarta, the vistutis are those 
that are used for abhicüra (cp. Sadv. br. III. 2-6) The rest is similar to the (normal): 
jyotistoma '. 


9. The śrāyantīya! he should take as the Brahman’s chant for 
one who goes amiss? in a sacrifice. 


1 Gramegeya VIII. 2. 5 on SV. I. 267=RS. VIII. 99. 3-4 (with varr.)=SV. II. 
669-670. 


2 Cp. XVII. 8. 2 as compared with ib. 4. 


10. Prajápati longed to possess his own daughter Usas!. He lost 
his seed; this was poured down on the earth; he strengthened? it, 
(thinking): ‘may this of me not be spoiled'?; he set it right and 
made the cattle out of it. 


1 For parallels cp. Lévi, Le sacrifice dans les Bráhmanas page 20, 21. 
2 érinüt? is the counterpart of vibhraméate (see XVI. 12. 4). 


8 Cp. Ait. br. III. 33. 6: te deva abruvan medam prajapate reto dusad iti ;- 
because they had said mā dusat, the mādusa came into existence which cryptically 
is equal to màánuea'. The recension of the myth in our Brahmana is 
apparently abbreviated and by consequence only partly comprehensible. "The fuller 
recension has been handed down in the Jaim. br. III. 261, 262, but the text is 
rather corrupt. I give the translation so far as I understand the passage ‘The 
Gods, undertaking a sacrificial session, said : * what of us is horrid, that we will 
produce, in order not to undertake the sacrifice with (that) horrid (part).’ 
What was horrid of them that they produced, and cleansing it, put it down on 
(between) two earthen plates, thereupon they undertook the sacrificial session. 
Therefrom (from the two plates, the éaravas) that akhala (* not-wicked ’, euphemis- 
tic as siva) God was born. Because he was born out of the plates, that is his name 
(probably the author has in mind the name Sarva- Rudra). It was Agni that here 
was born (Agni sometimes is identifled with Rudra) He who knows this, is not 
hurt by this (God). He(Agni-Rudra) said to the Gods: ‘For what have ye 
caused me to come into existence’? ‘For carefully watching’, they replied, 
‘thou shalt kill him who may transgress'. Now, Praj&pati had set his mind on 
his own daughter, the Dawn. He (Rudra) put an arrow on his bow and shot at him, 
Thereupon, he (Prajápati) put on the form of an antelope and went upward. This 
(arrow shot by Rudra) is (the constellation called) ‘the three-knotted arrow'.... 
After he (Prajüpati) was shot, his seed fell down and came down on the Himavat. 
It became mánusa (probably a lake, the forerunner of the classical manasam 
saras). About this the Gods and the Seers, coming together, said: * Let not this 
be spoiled Because they had said ‘let it not be spoiled’ (mà idam dusat), 
hence it was müdusam, and madusam is called münusam (‘man’). They set 
it to flames on all sides by Agni, the Maruts blew on it, by means of 
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the ér&yantiya they strengthened it (aériman): hence the name érüyantiya. 
Thereupon cattle was created (out of the strengthened seed of Prajüpati); 
those (animals) that first came into existence are the red ones; those that came 
into existence out of the (seed) when it was being heated, are the reddish 
brown ones; those that came into existence out of the (seed) when it was heated, 
are the brown ones; those that came into existence out of the (seed), when 
it was being burned, are the mules and the black (animals), and therefore, this 
same fire burns the white as well as the black (animal); out of the sparks were 
created the goats and the antelopes; out of the coals (anjára) the Angirascs, out of 
the ashes mixed with coals were created the three vaéüs: the one dedicated to 
Mitra and Varuna, the one dedicated to Brhaspati and the ono dedicated to the 
All-Gods; out of the ashes the donkey was created ; therefore he is (in colour) the 
counterpart of the ashes; therefore he lives being ridden’. The Sanskrit text may 
be consulted in: ‘ Das Jaimintya bráhmana in Auswahl’ No. 207. 


11. (The reason) why the Brahman's chant is the sriyantiya, is 
that it (this siman) strengthens him and sets him right! . 


1 To § 9-11 refers the Ksudrasütra (I. 4, No. 23): ‘For one who is deprived 
of a sacrifice, the Brahman's chant is the ár&yantiya; the kaleya (gramegeya VI. 
2. 7) is (chanted) on the verses (SV. I. 408=RS. VIII. 21. 1. 2=SV. II. 58-59): 
* We (call) thee, o incomparable one!’ The rest is similar to the (normal) 
jyotistoma ’. 


VIII. 3. 
(The fourth prstha-laud, the kaleya.) 


l. The Gods and the Asuras contended for (the possession of) 
these worlds. The Gods resorted to Prajápati; he gave them this 
sáman, (saying): ‘By means of this saman ye will be able to drive 
them away’!. By it they drove them away from these worlds. 
Because they drove them away (akalayania), therefore it is (called) the 
kaleya ?. 

1 Read (kálayisyadhva itt instead of kalayiepaddham iti. 

2 See noto l on VIII. 2. 11.—Besides other myths to explain the name káleya, 
the Jaim. br. (I. 154, 155) has the following interesting quasi-myth: ‘Gods, 
Fathers and Men were on one side, Asuras, Ogres and Piéacas on the other side. 
These contended about (the possession of) these worlds, Now, the Kali-Gan- 
dharvas moved in the middle, not heeding either party. The Gods, the Fathers 
and the Men overeame the Asuras, Ogres and Pié8cas, and they divided these 
worlds among themselves. The Gods took as their share the world of the 
Gods, the Fathers the world of the Fathers, the Men the world of the Men. 
Then arrived the Kali-Gandharvas and said, ‘Grant us also subsequently a share 
in these worlds’. ‘No’, they said, * ye, forsooth, have kept yourselves neutral, not 
heeding either party’. They answered: ‘But in our mind we have attended on 
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ye, so give usa share’, ‘No’ they said, ‘the worlds are well-divided by us, we 
cannot mix them up again’. They said: ‘Then let that be ours what we our- 
selves see’, They granted them these Kalindüs (the land of Kalinda ?), saying: 
‘Among these practise ye austerities’. Because they granted the Kalindas to the 
Kalis, thence the Kalindas have this name.—This Kali, the son of Vitadanya, saw 
this s&man, he practised it in chanting and saw by means of it this avantaradesam 
duryantam lokam; this he conquered. This sáman is a world (or * room’) gaining 
one, he who has practised it in chanting finds room, but the status of a Gandharva 
he does not reach, he gains only the world of the Gandharvas. Because Kali, the 
son of Vitadanya, saw this siman, thereforeit is (called) káleya.! Sce the Sanskrit 
text in Jaim, br. in Auswahl, No. 47. 


2. He who knows this, drives away his rival from these worlds. 


3. The stoma, ‘strength’ (tara) by name, was with the Gods; 
the sacrifice. ‘ finding treasure’ by name, was with the Asuras. The 
Gods by means of this stoma: ‘ by strength your treasure finding one’! 
took away the sacrifice of the Asuras *. 

1 The verses of the kaleya begin: tarobhir vo vidadvasum. 


2 Similarly the Jaim. br. 


4. He who knows this takes, by means of the stoma, the sacrifice 
of his rival away. 


5. There were (once) (certain) Gods called Sádhya. These, having 
cut off the afternoon-service, went together with the midday-service to 
the world of heaven. This (cut off afternoon-service) the Gods con- 
nected by means of the kaleya?. That there is the kaleya, is for 
connecting the afternoon-service (with the midday-service). 


1 The káleya is the last laud of the midday-servioe. 


6. The afternoon-service, forsooth, is ‘finding treasure’ (vidad- 
vasu): by taking as prastava (the verse quarter) ‘by strength your 
treasure-finding one’ he passes, in chanting, across! to the afternoon- 
service, 


1 abhyativadati (cp. V. 7. 4), abhilakayütivadati, atiti dhatvarthanuvadah, Savana. 


7. The kaleya is (equal to) all the characteristics: in that it has a 
(whole) verse-quarter as prastava, thereby it is rathantara-like! ; in that 
it makes the same risings as the brhat?, thereby it is brhat-like; in that 
its respond contains a stobha, thereby it is brhat-like®; in that it 
has a ‘running’ ida‘, thereby it is rathantara-like®. In all character- 
istics he is firmly established. 
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1 Cp. VII. 7. 1. 
2 Op. VII. 7. 6, I am uncertain about the rohas in the kāleya, perhaps: 


1 2 1 2 1 
dram sa..(1); bà | dhā (2); nta 234h (3), ep. the musically figured chant in C. H. 
page 324. 


3 In the brhat: auhovG, in the kaleya: và ova. 


4 
4 dravadida : ho õi | dà (close of the kaleya), cp. also X. 11. l and X. 12. 4, 


$ How in this respect the kaleya is rathantara-like, is not very clear. Sáyana 
quotes a passage from the Nidànasütra, which [ cannot find exactly so in our text 
(II. 11 beg.) The moaning seems to be that the prsthastotras on the uneven 
(3, 5) days of the sadaha (on which the rathantara is replaced by the vairüpa- and 
$akvaras&mans) are dravadida (as tho kaleya), whilst the prsthastotras of the even 
(4, 6) days (on which the brhat is replaced by tho vairája and raivata-sámans) are 
ürdhveda (au 2345 | dà). In this way wo note at least a kind of correspondence 
between kàleya and rathantara. 


VIII 4. 


(The Aarbhava-pavamana-laud, its metres and 
chants.) 


1. There were (once) (certain) Gods called Sàdhya. Together with 
the whole sacrifice they went to the world of heaven. "Phe Gods said to 
the metres: ‘Bring ye the soma hither.’ They sent off the Jagati ; 
she returned leaving behind three svllables and having become mono- 
syllabic; they sent off the Tristubh ; she returned leaving behind one 
syllable and having become trisyllabic; they sent off the Gayatri—at 
that time, forsooth, the metres consisted of four syllables—she returned 
bringing with her not only those syllables (that had been left behind 
by the two others), becoming thus octosyllabic, but also the three pres- 
sings, two in her hands, the third (in her mouth). biting it with her 
teeth. Therefore two pressings are provided with shoots. but the 
third is sucked out!, because she had fetched it beween her teeth, 
sucking it out?. The shoots of it (of the soma), that fell down as it was 
being fetched, became the pütikas?; the blossoms that fell out, 
became the arjunas*; what she shook off? (praprothat), that became 
the praprothas?. Therefore, at the afternoon-service (or ‘the third 
pressing’) they pour out the sour milk?: the soma which is eaten by 
the cows’; thereof they pour out the sap, in order that there may 
be soma in it. 
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1 The Jaim. br. relates this én extenso (cp. Jaim. br. in Auswahl No. 102): 
further cp. Sat. br. IV. 3. 2. 7, Ait. br. ITI. 25-28, TS. VI. 1. 6. 1-5, Kath. XXIII. 
10, Maitr Samh. III. 7. 3. 


2 'The first two pressings are obtained from the soma-shoots itself, the third, 
however, (cp. C. H. § 218) from the pressed-out soma-husks, 


8 A kind of herb used as surrogate for the soma, see below, IX. 5. 4, and cp. 
Eggeling in Sacred books of the East, Vol. X LIV. page 451, note 1. 


4 Equally a kind of grass used as substitute for soma, probably equivalent to 
phalguna, op. Ap. XIV. 24. 12, Baudh. XIV. 29: 201. 25, TBr. I. 4. 7, 5. 


5 Thus Sayana (adhunutárgáni); elsewhere the meaning is ‘to snort’. The 
meaning of praprotha is unknown. It must also denote a kind of herb palatable to 
cows. 


6 Viz, in the pütabhrt to the pressed soma, cp. C. H. $ 220 and Ait. br. 
III. 27. 2. 


7 When they eat the herbs, mentioned above, which originated from the soma, 


2. Tristubh and Jagati said to Gayatri: ‘ Let us join thee’?. She 
answered: ‘What will result therefrom for me’? * What thou wishest’ 
they said. She replied: * To me must belong the whole morning-service, 
and I must have the lead of the last two services'. "Therefore, the 
whole morning-service belongs to the Gayatri and the last two services 
are introduced by it ?. 


1 upa tvayava, usually this is the expression of one who wishes to become pupil 
to another. 


2 The pratahsavana is chanted on verses in g&yatri-metre only, whilst the first 
chant of the midday- and afternoon-lauds are likewise on verses in gayatri, 


3. Tristubh joined her with (her) three syllables!, so that she 
(Gayatri) became of eleven syllables; Jagati joined her with (her) one 
syllable !, so that she (Gayatri) became of twelve syllables. 


1 Tristubh had become trisyllabie and jagati monosyllabic after their en- 
deavour to fetch the soma; in this manner they were absorbed into the gayatri. 


_ 4. "Therefore, it is said that the gayatri is (equal to) all the 
metres, for the gayatri went making those increases !. 


1 4.e. increased so as to encompass the two other metres. 


5. Indra, loathing the afternoon-service!, got away. The Gods by 
means of (the words): ‘by the most sweet’? made it sweet; by means 
of (the words): ‘by the most intoxicating’ they made it intoxicating 
(‘strong’); by means of (the words): * by the stream become thou, o 
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Soma, clarified’ they clarified it, and on (the words): ‘ pressed out for 
Indra to drink’ Indra returned to it. (The reason) why he makes the 
prastáva with ‘by the most sweet, most intoxicating’ is that Indra 
may take a share in the afternoon service. 

1 Because its soma was pressed only out of the husks and therefore not 


sufficiently strong and intoxicating. 


2 The gayatra and the first s&man (the samhita) are chanted on the gayatri- 
verses SV. I. 468— RS. IX. 1. 1-3=SV. II. 39-41: svüdisthaya madisthay& pavasva 
soma dhürayü | indrüya patave sutah. 


6. ‘The most sweet’ were thedomestic animals among the Gods, 
‘the most. intoxicating’ amongst the Asuras; by (the words): ‘ by the 
most sweet, most intoxicating’ the Gods took away the animals of 
ihe Asuras. 


7. He who knows this takes away the cattle of his rival. 


8. On these (verses is chanted) the samhita !. 


1 Graimegeyagana XII. 2. 19 on the verses quoted in note 2 on § 5. 


9. There were (once) (certain) Gods called Sidhya. These, having 
cut off the afternoon-service, went, together with the midday-service, 
to the world of heaven. The Gods (however) united it (samadadhuh) 
by means of the samhita (siman); because they united it, therefore it 
is the samhita (‘ united ’). 

10. The kaleya goes before, the samhita comes afterwards; for by 
means of these two (simans) is the afternoon-service linked (with the 
midday-service) !. 

1 Cp. VIII. 3. 5. 


ll. The samhita is (equal to) all the characteristics: in that it has 
a (whole) verse-quarter as prastáva, thereby it is rathantara-like; in 
that it makes the same risings as the brhat!, thereby it is brhat-like ; 
in that is has after each verse-quarter a finale ?, thereby it is rathantara- 
like. In all characteristics he is firmly established. 

1 I am not able to point out these rohas in the samhita-sàman. On the whole, 
the chant as figured in the ühag&na and the Prayogas differs considerably from the 


gramegeya; this is probably due to certain special rules for chanting on gayatri- 
metre. 


2 padanidhana, cp. X. 10. 1; perhaps in the samhita-s&man the syllables pava, 
yapa@ and aütüh (cp. C.H. page 340) are to be taken as finales. 
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VIII 6. 


(The arbhava pavamdna-laud, its metres and 
chants,continued.) 


l. There are the kakubh and the usnih !. 


1 After the samhita siman two chants follow in the jyotistoma, the first om 
kakubh-metre (of 8+1248 syllables): the sapha, the second on usnih-motre (of 
8+8+4+12 syllables): the pauskala. The sapha is gramegeya XVII. 2. 5 on SV. I. 
578=RS. IX. 108. 1(-2)-SV. IL. 42(-43) (kakubh satobrhati) The pauskala is. 
grámegeya XVII. 1. 5, on SV. I. 566=RS. IX. 106, 1(-3)-SV. II. 44(-46).— 
Although here only two verses are applied (viz. IT. 42 and 44), the uttararcika 
gives, after 42, one verse more and after 44 two more, because these come in later 
on, at the 10th day. 


2. By means of the kakubh and the usnih, Indra hurled his 
thunderbolt on Vrtra; at the kakubh he made a stride onward, by 
means of the usnih he hurled it. Therefore, the middle verse- 
quarter of the kakubh has the highest number of syllables, for it is a 
striding-on. Thereupon, he drew together!; therefore, the last 
verse-quarter of the usnih has the highest number of syllables, for in 
front the thunderbolt is, as it were, heavy ĉ. 


l tad abhi samauhat ; for abhisamühati the Diet. of Petersburgh in kurzerer 
Fassung gives the meaning ‘zusammenhaufon’. I propose to take tad abhi 
together, and suggest that padau is to be understood as object to samauhat; being 
about to hurl the thunderbolt, Indra strides out; at the moment of hurling, he 
draws his feet together (he draws the left foot, which was behind the right one, 
forward). Sayana comments: abhitah ubhe paréve samauhat, astaksarau pada 
samyag avahat; he takes as subject kakubh. The Jaim. br. (LIT. 294) has: ‘ strid- 
ing out he drew together its syllables (parakramamino hy asyaksarant ( read asyà 
a°?) samauhat). 


2 The parallel passage in the Jaim. br. (I. 158, 159) runs as follows: ‘By 
means of the kakubh and the usnih Indra, standing on two gayatris (the metre of 
24 syllables) (as his feet), hurled his thunderbolt on Vrtra. These two (gàyatris) 
were not able to support him; he added to them the fourfooted animals: cow, 
horse, goat and sheep, and those (? e. the metres which arose in this way, the metres 
of 2444=28 syllables, the kakubh and usnih) supported him. Standing on the 
kakubh and usnih, making the sabha and pauskala his two arms, he hurled (the 
thunderbolt) and slew him (viz. Vrtra) He who knows this slays his spiteful 
enemy. He (Indra) stepped with one foot forward, the other one coming after; 
the foot that was directed forward, became the kakubh; therefore of the kakubh 
tho greatest number of syllables is in the fore part (S-- 12--8); the foot that came 
after, became the usnih; therefore of the usnih the greatest number of syllables 
is in the hind part (8-- 8-- 12). See Jaim. br. in Auswahl, No. 50. 
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3. A thunderbolt (i.e. a deadly weapon) he who knows this, hurls 
on his rival. 


4. The kakubh and the usnih are the nostrils (the nose) of the 
sacrifice. Therefore, although being the same metre, they both convey 
in different ways the sacrifice; therefore from each of the nostrils, 
although they are similar, the two breaths issue in. a different way !. 


1 As out- and inbreathing. 


5. The kakubh and the usnih are the breaths (the vital airs); 
therefore they (the priests) do not make vasat with them!. ' If they 
made vasat with them, they would put the vital airs into the fire. 


1 They must not be used as yüjyüs, to accompany a burnt-offering; at the 
end of a y&jy& the word vasat is pronounced, 


6. On these (verses)! the sapha (s&àman) is (chanted). Devoid of 
pha?, forsooth, is the afternoon-service; (this saman is ohant. 
ed) to make the afternoon-service provided with pha*. As for the 
pauskala, by means of this (sáman) Prajàpati created the domestic 
animals in abundance (puskala) ; to them he brought form (or * beauty’); 
(the reason) why it is this sàman, is that he (thereby) brings beauty to 
his beasts ?. 


1 Properly the sapha only on the first. 


? What the meaning of pha is, according to our author, is unknown. Nor 
is the meaning of the name sabha, as this sáman is called by the Jaiminiyas (Jaim. 
br. I. 160), very clear. ‘On these the sabha (is chanted), in order that the sacri- 
fice may be sabha (possessed of bha, ‘light’ ?). All that is wrongly chanted or 
recited, or incomplete in the sacrifice, for clearing up (sabhatayai) (all) that 
(it is adhibited). They chant this s&man, hoping that it may be shining, illumin- 
ated (?)—By means of the sabha, the Gods (possessed themselves) of the splen- 
dour, the power, the valour, the strength, the cattle and the food of the Asuras, 
by means of the sabha, they made themselves lighting (sabham atmünam adhy- 
akurvata).—By means of the sabha, Prajápati makes the cattle remain with 
him; therefore, he said : ‘I have become ‘shining out’ through cattle (sabho vai pa- 
gubhir abhiivam)' etc. See. Jaim. br. in Auswahl No. 51. 

3 Cp. Jaim. br. I. 160: * He (Prajápati) did not know the domestic animals 
(the cows) from one another, as they were of one colour (ekarüpa) He saw the 
pauskala and, thereby, distinguished their colours: they became of different 
colour : white, reddish, and black; formerly, forsooth, they had been of one colour, 
red even they were' (Auswahl No. 52). 


7. (The three verses, beginning): ‘By fore-conquest from your 
plant’ are a verse-quarter-virá]! and syllabic-virà].| By means of the 
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verse-quarter-viraj, the Gods went to the world of heaven, by means 
of the syllabic viraj, the seers after (them) came to know the way to it 
That there are those verse-quarter-viraj and syllabic viraj (verses), 
is for knowing the way to the world of heaven. 

1 After the sapha and pauskala follow in the árbhavapavamüna-laud the 
$y&vü$va and the andhigava sümans on three verses, the first of which is an 
anustubh, the second and third gayatris. These three verses together comprehend 
10 verse-quarters (the anustubh: 4, each gaéyatri: 3) and, the viraj being of 10 
syllables, they form together a pady@ virüj. They contain together 80 syllables 
(the anustubh: 32, each gayatri: 24), together, they form an aksaryü virüj ; 80 
being a plurality of 10.—The three verses are SV. T. 545—=RS. IX. 101. 1-3=SV. 
II. 47-49. The syavasva (on SV. I. 545) is gramegeya XVI. 1. 11, the andhigava 
(on the same verso) is gram. XVI. 1. 12. 


8. On these (verses) the syavasva (is chanted). 


9. Syavasva, the son of Arcananas, who was taking part ina 
sacrificial session, was brought (by his fellow-sattrins who wished to 
kill him) to a desert (‘dry soil’). He saw this sàman and by means of 
it created rain. Thereupon, he became all right and found salvation 
This sáman, forsooth, is a means to get salvation !. 

1 In the Jaim. br. (I. 103, 164) this legend is somewhat differently told 
Syavadva, the son of Arcananas, had absented himself to collect fuel for the sacri- 
fice, the sattra. He was left behind by his fellow-sattrins, who by themsclves 
went to the world of heaven. He desired: ‘May I reach after them the world of 
heaven, may I be united with my fellow-sattrins’. He saw this sáman and 
practised it in chanting. By the verso: ‘ By fore-conquest of your plant’ the 
Maruts called him to the world of heaven, the thrice repeated stobha of the siman 
being ehy@ (‘come’). Thereupon, he was united with his fellow-sattrins. And so 
Syavaéva is united with tho Maruts (sa haisa marudbhir eva saha $yüvàévah). See 
the text in Jaim. br. in Auswahl, No. 54. 


10. He who has chanted this (s&man) finds salvation and becomes 
all right. 

11. Indra, loathing the afternoon-service, got away !. The Gods by 
means of the syavasva (and especially by its stobha) : ‘come, come '? 
called him back. (Thereupon) he returned. The reason why there 
is this siman, is that Indra may have a share in the after-noon- 
service ë, 

1 Cp. note 1 on VIII. 4. 5. 


2 The stobha is athayi, ehiyüá which are the chanting forms of ehi: ‘come 
hither’, 
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3 Similarly the Jaim. br. I. 164, In the text of Pafic. br. read ehiyety anva- 
hvayant, sa etc, 


12. Then the àndhigava. Andhigu, desiring (to obtain) cattle, 
saw this siman; by means of it he created a thousand head of cattle !. 
(The reason) why it is this siman, is that the cattle may flourish. It 
has a finale in the middle? (and) has (the word) ida (as closing finale) ®. 
Thereby the afternoon-service becomes all right?. If it were not 
provided with a finale in the middle and if it had not ida (as closing 
finale), the afternoon-service would not be all right. 

1 Cp. Jaim. br. I. 165: ‘The descendants of Sakti (tho Saktyas), being 
desirous of obtaining food, were consecrated (i.e. they undertook a sacrifice of 
soma). Thon Andhigu, the Saktya, saw this sànan and practised it in chanting ; he 


applied the docasyllabic vir&j in the middle; the viráj is decasyllabic, the viráj is 
food; thereupon they obtained tho vir&j, viz. the food’, ep. Auswahl No. 56, 

2 Cp. C.H. page 342. 

3 This is more clearly expressed in the Jaim. br. (I. 165, Auswahl No. 55): 
‘It hasa nidhana in the middle: for obtaining a firm support. They who under- 
take the ürbhava-laud, go crossing a sca without hold (?) ; that it (the sàman) has 
a nidhana in the middle, is for obtaining à firm support. Just asin daily life one, 
who has descended with his ship into a sea, comes across an island, and having 
gone on land, takes a rest, in tho same manner they, having undertaken (litt. 
* come unto’) the nidhana, might talo a rest’. 


13. They make (‘chant’) in the middle a finale of ten syllables; 
the viraj is of ten syllables; he (the Sacrificer) gets a firm support in the 
virāj !. 

1 Cp. the Jaim. br. as cited in note 1 under $ 12. 


14. (Onthe verses beginning :) * Unto the dear ones he is clarified '! 
is chanted the kava(saman)!; it is the chant of Prajapati. 

1 Gràmegeyagána XVI. 2. 6 on SV. I. 554=RS. IX. 75. 1-32 SV. 1I. 50-52 
(jagati-metre).—According to the Jaim. br. (I. 166) this sànan was scen by Kavi 
Bhargava who desired amidst the Gods tho immortal world of the Gandharvas. 
This Kavi Bhargava is, according to the Sarvanukramana, the Seer of RS IX. 75. 


15. The ‘dear ones’ are the children, the ‘dear ones’ are the 
domestic animals; he gets a firm support in children and domestic 
animals. 


16. The ausana and the kāva are the strings of the sacrifice’; 
this God-case?, forsooth, is closed up with regard to the sacrifice. 
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(The reason) why these two (simans) are the last, is, that the sacrifice 
may be uninjured (or * well kept’ ). 
1 The sacrifice is, so to say, kept in a case which is closed up or pressed together 


by means of two strings: the auéana, the last of the midday laud (cp. VII. 5. 
16) and the kava, the last of the arbhava-laud. 

2 Cp. Ath. S. X. 2, 27. tad và atharvanah Siro devakoéah samub- 
itak, 


VIII. 6. 
(Theagnistoma-laud.) 


1. The Gods divided among themselves the sacred lore; what 
pith of it was left over, that became the yajiiayajfiya (s&man) !. 
1 Gràmegeyagàna I. 2. 25 on SV. I. 36- RS. VI. 48. 1-22zSV. II. 63-64. 


2. The yajiiayajiiya, forsooth, is the pith of the sacred lore. By 
chanting the yajñāyajñiya they establish the sacrifice in the pith of 
the sacred lore. 


3. The yijüáyajüiya is a womb: out of this womb Prajapati 
ereated (emitted, brought forth) the sacrifice; in that he created 
sacrifice after sacrifice (yajfiam yajñam), therefore it is (called) yajfia- 
yajiitya !. 

1 The word yajü&yajüiya, containing twice the word yajfta, induces our author 
to speak of ‘sacrifice after sacrifice ’, ‘sacrifice’ alone being sufficient. 


4. Therefore, formerly the Brahmins used to hold! the out-of 
doors-laud with th is (saman)?*, (thinking): ‘Beginning at its womb 
let us go on to extend the sacrifice’. But, by chanting ib at the end, 
they establish the sacrifice in its womb. 


1 On the aorist with pura (also VIII. 9.7) cp. Delbrück, Altind. Syntax, page 
286. 


2 Similarly the Jaim. br. (I. 173): ‘Formerly they used to hold all the lauds 
with this (sãman) ' : etena ha sma vai purG earvüni stotráni stuvanti. 


3 Read yad v antatah instead of yajrtantatah. 


- 


5. With the Asuras (once) was the whole sacrifice. The Gods 
saw the yajüayajütya. By means of (the words): ‘by sacrifice on 
sacrifice in honour of Agni’ they took from them the agnihotra; (by the 
words) ‘and by hymn on hymn in honour of the skilful’, the full- and 
new-moon sacrifices; by (the words): ‘continually we (will extol) the 
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‘immortal Játavedas', the seasonal sacrifices, and by (the words) ‘as a 
dear friend I will extol’, the sacrifice of soma. 


6. At that time the metres (the verse-quarters of it) were: ‘ By 
sacrifice in honour of Agni; by hymn in honour of the skilful ; we (will 
extol) the immortal Játavedas; as a dear friend I will extol’. Now, 
the Gods by means of the verses, repeating each time the beginning, 
(the first word of each verse quarter), took the sacrifice away from the 
Asuras}. 

1 Because the verses of the Gods in this manner had grown bigger and stronger 


than those of the Asuras! The verse runs: yaji@yajna vo agnaye girügirà ca 
daksase | prapra vayam amriam jatavedasam priyam mitram na éamhsisam. 


7. He who knows this takes, through the verses, the sacrifice of 
his rival away. 


8. A brahman, Küsümba, the son of Svayu, a Làtavya (by gotra), 
used to say about this (chant): ‘Who, forsooth, will to day be 
swallowed by the dolphin! that has been thrown on sacrifice’s path ?’# 


1 A female dolphin or porpoise; perhaps a crocodile is meant. 


2 * Sacrifice's path’ is the way prescribed for going hither and thither on the 
sacrificial ground.—The text should run at the end: garisyatiti. 


9. Now, the dolphin thrown on sacrifice’s path is the yajfiayajfilya 
(sàman). By saying: ‘by hymn on hymn’ (giragira)!, thereby the 
Udgatr swallows himself. 


1 A pun on the word gird, which is in appearance inauspicious, because it can 
be connected, as 2nd pers. imperative, with girati (‘to swallow °), (instead of grnáti 
* to extol’). 


10. He should (therefore) perform his part of the chant, making 
(the) ira (-sound)!; the Udgàtr (thereby) establishes the sacrifice in 
food (tra) and will not die prematurely. 


1 Instead of by girügirü he introduces the Udgitha by irá ird, see C.H. 
page 370. Read in the text yad yajfiáyajfiiyam. 

2 On these $8 cp Jaim. br. I. 174, 175: (He should chant the Udgitha in the 
following manner :) ** o(y)trG (y)irà cà dáksáea ’ (instead of o gà irá gira cà daksasa 
of the gina). If he were to say: gird gird ca, Agni vaiévanara would swallow up 
(géred) the Sacrificer, but by saying: o(y)-érá (y) irá cá daksásá, ira being food, he 
puts food into the mouth of Agni vaisvanara (=as he brings the word irá at the 
beginning [mukha meaning ‘mouth’ as well as * beginning ’] of the yajfiayejniya, 
which is identified with Agni vaidvanara). However, heis apt to become parched 


12 
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up by saying o(y)?rà o(y)irà cà dákeásá ; he should (rather) say o(y)irü th@ cà dā- 
ksüsü, and so he does not become parched up. About this (chant) the Brahmins 
of former times used to speculate: * Who, forsooth, will to day come safely across 
the opened mouth of the crocodile (4inéumari) ?' The yajfiáyajfiiya, forsooth, is 
the erocodile that stands with opened mouth waiting &t the small path; it is in 
his mouth that he puts food, whereupon he passes safely by him’. See the text 
in Jaim. br. Auswahl No. 62, 


11. Unto (Agni) vaisvanara the Udgatr surrenders himself! by 
saying: prapra (‘forth! forth’) vayam ; he should say praprim * vayam. 
In this manner he will pass over Vaisvanara. 

! Is Agni vai$vànara here a reminiscence of the Jaim. br. ? op. note 2 on § 10. 


According to the Jaim. br. (I. 169, 170) it is also Agni vaiSvanara out of whose 
haras the yajfiayajfiiya is sprung forth. 


2 Suggesting the idea of prinàti (?). 


12. He, forsooth, who recites a declining verse, will, after the per- 
forming of the chant, fare worse. Now, the (part of the yajüaya]üiya 
which contains the words) na éamstsam (‘I will not extol’)? is a 
declining verse; he should (rather) say nu sgamsisam or su$amsisam 
(I will extol’; ‘I will extol allright’). He then recites no declining 
verse, and after the chanting will fare better. 


V As if na were the negation, whilst it is equal to iva. Similarly the Jaim. br. 
(I. 176) prescribes the change nu éamsisam. 


13. The sacrifices that have (the word) vac (‘ voice’) at the end, 
leak through the cleft of the voice. Now, the sacrifices that end with 
‘the yajüaya]üiya!, have (the word) vac at the end. Untruth is the 
cleft of the voice; after the untruth that is spoken by one who 
performs the agnistoma, the sacrifice leaks; on a syllable? it must 
finally be established; by the syllable forsooth, he covers up the cleft 
of the sacrifice ?. 


1 As does the normal agnistoma, of which the yajfiayajfiiyastotra is the last. 


2 Cp. note 3 on § 14. 


3 With $$ 12, 13 ep. Jaim. br. I. 178: * They (the theologians) remark: ‘The 
verses of the yajfiayajiiiya are one syllable too short (this refers to the last pada; 
uta trata tanünüm). This is a gap in the yajü&yajfüiya; after the gap in the 
yajfü&yajfilya the sacrifice leaks; after the sacrifice, the Sacrificer; after the 
Sacrificer, his children. In this (gap) he should put the (the word) * voice’; the 
voice, forsooth, is the sacred lore’, ete. 
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14. The syllable’, forsooth, is Viraj’s form!: in Viraj? he is 
finally established ?. 


1 aksara ‘syllable’ means also ‘imperishable’. 
2 And viraj is food: annam virat (e.g. Sat. br. VIII. 3. 2. 13). 


3 The ritualistic authorities are at variance regarding the meaning of the 
Br&áhmana.  Nidànasütrae (Il. 10) cites our passage and adds the remark: * What is 
the untruth, which the syllable ?' và is the syllable, 7 e., a syllable beginning with * vā’ 
and ending on * G'. (This remark is added because from the words vety etad akearam 
one might otherwise infer that va, and not vā, was meant). ‘Ending ong’, say 
some. Considering that the Brahmana condemns the dropping of the g, they 
should recite w i t h it; in this way he covers by means of a whole syllable the cleft 
of the sacrifice’. Another meaning is that the last syllable of the verse (and not 
the stobha) is intended by the author of the Brühmana, and this is the meaning of 
the Sütraküra (L&ty. II. 10. 18), who expressly states that the syllable nām (not 
và-vüg) must be the nidhana of the last stotriya, cp. note l on VIIL 7. 2. 


VIII. 7. 
(The agnistoma-laud, continued.) 


1. At the morning, verily, the metres are applied from hence 
upwards !, from thence downwards? they are applied at the laud of the 
yajfiáyajütya; yaj5à vo agnaye gira ca daksase is (the metre) of twelve 
syllables ; pra vayam amrtam jatavedasam is (the one) of eleven syllables, 
priyam mitram na gamsisam is (the one) of eight syllables ?. 

1 4e. increasing in number of syllables: the gàyatri (3x8) at the morning- 
service, the tristubh at midday (4x11), the jagati at the evening-service (4 x 12 
syllables). 


2 In reversed order. 


3 By this reasoning we understand, that the Sacrificer, after he has reached 
temporarily and spiritually the world of heaven, will again descend on earth (cp 
the next following $), to live his whole life. 


2. He transforms the last (verse of the yajfayajfilya-stotra) into 
an anustubh!. 'The anustubh in the earth: on the earth he (the 
Sacrificer) (thereby) gains a firm support. 


1 How this is brought about, is explained by the Sütraküras (Laty. II. 10. 
18-19, Dr&hy. VI. 2. 18-19). ‘ At the last stotra-verse he should repeat (the syllables 
bhuvadvaje in this manner:) bhuvadvGjayi, bhuvadvajesu; and its nidhana is (the 
syllable) nām ; for he (the author of the Bráhmana) says: ‘the last (he transforms) 
into an anustubh’ and ‘on a syllable it must finally be established’ (VIII. 6. 13). 
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(It is known that out of the pragátha, on which the yajfi&áyajfilya is chanted, are 
made three verses: a brhati of 36, and two kakubhs each of 28 syllables; by 
adding the four syllables bhuvadvaje [for bhuvadvüjáyi is only the s&man form of 
these four syllables], the last kakubh becomes an anustubh, of 32 syllables) —* But 
the teachers (are of opinion) that no repetition is to be made (according to 
Dhanvin, because we have already an anugtubh, if the last time the first verse 
is read, as is done in the Brahmana in VIII. 7. 1, omitting the syllables yajna, 
gira, and pra; in this manner the tristubh of 36 becomes an anustubh of 31 
syllables; reasoning with Ait. br. I. 6. 2: na và ekenükearena chandümsi viyanti 
na dvabhyam, this can be taken as an anustubh of 32 syllables, or we are to 
take the finale of one syllable vā, to the 31 syllables) and the finale should be as 
handed down in the sacred text, according to Sandilya : 


3. (Moreover) the anustubh is the voice!; in the voice he is 


firmly established ; the anustubh is pre-eminence ; in pre-eminence he is 
firmly established. 


1 Cp. v. 7. 1. 


4. How, now, must the yajñäyajñiya be chanted?’ they ask. 
‘ Like an ox discharging urine, thus indeed and thus indeed !. 


1 With ‘thus’ the person who recites the Brahmana must have made a 
gesture, indicating the precise manner. 


5. ‘The Udgátr is continually nearing himself unto (Agni) vai- 
svanara’! they say, ‘ if he speaks the verse of the yajfidyajfiiya mani- 
festly' *. It should be chanted by him while he passes over?, as it 
were ; he (thereby) passes over (Agni) vaisvanara. 

1 To whom this chant is attributed in the anukramanika of the gramegeya ; cp: 
VIII. 6. 11. 


2 Or ‘rightly’ rjunà, i.e. without changing anything in the words of the 
chant. 


3 i.e. deviates from the text in the manner as indicated VIII. 6. 10-12. 


6. Unto (Agni) vaisvānara the Adhvaryu gives over (abhisrjati ) ! 
the persons.seated in the sadas, by causing them to return to? the laud 
of the yajfidyajfitya. It should be chanted whilst he covers himself 
completely. up (with his garment)?, in order to prevent their being 
burned by (Agni) vaisvanara. 

1 The Adhvaryu summons the priests before the chant of those stotras 
that are formed by repetition out of three verses, by the words; asarjy asarji vag 
asarji...updvartadhvam, Ap. XII. 17. 9; Sat. br. IV. 2. 5. 8, upavartadhvam ity 
anyüni stotrant (sc. upükaroti).— The persons seated inside the sadas are the Hotrakas 
and the Chanters, the Brahman and the Yajamüna. 
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2 4.e. *to repeat’, cp. note 1. 


3 Cp. C. H. $ 241 c. 


7. "The Fathers, however, do not know! one who has completely 
covered himself (by his garment) and at the laud of the yajüayajüitya 
the Fathers want to know (him) properly: up to the ears (only) the 
covering must be made. "Thereby he is covered and (at the same time) 
not covered; so the Fathers know (him) and (Agni) vaisvanara does 
not hurt (him). 


1 The reason why at this particular moment the Fathers must be able to 
know their descendants is perhaps to be sought in the fact, that at the afternoon- 
service, immediately before the yajfiayajfiya-stotra two chips from a saumya 
caru are offered to Soma accompanied by the Fathers, cp. C. H. § 237a. II. The 
Jaiminiyas disapprove of this practice; we read in their Brahmana (1. 174) : ‘ Now’ 
they say: ‘He should chant (the yajiayajiiya-stotra) having covered himself 
completely up. The yajfi&àyajfilya, forsooth, is Agni vai$vanara: for appeasing it 
and for not being burned by it.’ He is, however, apt to get the Fathers for his 
deity, if he should chant (it), being completely covered (probably because at a 
sacrifice destined for the souls of the Dead the performer covers himself). They 
say also: * As far as his ears are (i.e. up to his ears), so far having covered himeelf, 
he should chant. "They (others) however, say: * By means of the ears he hears, 
by means of the eyes he sees; of this (eyesight and hearing) he would deprive him- 
self, if he should chant (it), being covered... . Being uncovered he should (therefore) 
chant it,’ 


8. Behind (the gárhapatya)! the wives? pour down water; they 
thereby extinguish (or ‘appease’) (Agni) vaisvanara; for water is 
a means of extinguishing (or ‘ appeasing’). 

1 Or: ‘afterwards’. According to the Adhvaryusütras (see C. H. § 241. d) 


this action takes place inside the sadas. 
2 'The plural, in case it is a sattra. 
9. Besides, they (the partakers of the sattra) thereby emit semen !, 
for the semen is a fluid. 
1 And thus are sure to obtain progeny. 
10.. They (the wives) pour it (the water) along their right thighs ; 
for from the right side the semen is emitted !. 


1 Cp. Sat. br. II. 5. 2. 17: daksinato vai vrai yosüm upaéete and the other 
passages collected by Oertel in Journal of the Amer. Or. Soc, vol XXVI, 


page 188. 
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ll. Rather a great (part of the garment) must be pushed back! 
(by the wives) ; they thereby engender spirit for him ?. 

1 Cp. TS. VI. 5. 8. 6: ‘she pours down water ; thereby semen is poured out ; 
along the thigh she pours it down; for along the thigh the semen is poured out; 
having bared her thigh she pours it out; for after the thigh is bared, cohabitation 
takes place, semen is emitted, children are born. 


2 For the son, as appears from Kath. X XVI. 1: 122.7: düram upary udühetahri- 
tamukhy asya jayate * he will get an ahritamukhin (son).'—For $8 8-11 cp. Jaim. br. 
I. 173: ‘They hold the laud, having put (a vessel filled with) water near. The 
yajü&yajüiya, forsooth, is Agni vaisvanara : for extinguishing it and for not being 
burned (by it); along the thigh the wife (of the Sacrificer) pours it out; it is Agni 
vai$vànara she thereby extinguishes; having bared her thigh she pours it out, for, 
after the thigh is bared, the wife viryam karoti’ (‘takes the seed of the male 
up’ ?). 


12. They! cause her to be looked at by the Udgatr, for impregna- 
tion’s sake. 


1 The Adhvaryus, cp. TS. lc.: * he causes her to be looked at by the Udg&tr ; 
the Udgatr, forsooth, is Prajápati: in order that she may bring forth progeny ’. 

13. At the him-making! they cause her to be looked at; for after 
the him-making the seed is implanted (the pregnancy follows) ?. 

1 At the beginning of cach turn of the chant the Chanters mako him (hum). 

2 Süyana here quotes Ap. V. 25. 11, see also the references given in the German 
translation of Apastamba. 


14. Unto the third verse of the laud ! they cause her to be looked 
at, for threefold? is the semen è. 

1 This implies that the Udgatr should look at the wife (or the wives) only 
during the first three stotra-verses, beginning with the first hum. 

2 I compare TS. V. 6. 8. 4: trin vava retàrhei pita putrah pautrah. 


3 To $ 8 sqq. refer L&ty. IL. 10. 15-17 and Drahy. VI. 2. 15-17: * At tho him- 
making of the yajiayajfiiya the Udgatr should look at the wife (of the Sacrificer) ; 
at the finale (of the first three verses of the laud) the wife should pour down water 
upon her right thigh ; when the prastava of the third verse of the laud has been 
chanted, she should pour down all this water’. 


VIII. 8. 
(The three uktha-lauds.) 


1. The Gods, forsooth, having acquired by conquest the agni- 
stoma, could not conquer the ukthas. They said to Agni: ‘Let us 
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gain the conquest by thee as leader'. He answered: * What will there- 
from result for me?’ ‘ What thou wishest' they said. He replied: 
“On verses addressed to me may they introduce the ukthas '. 


2. Therefore, they introduce the ukthas on verses addressed to 
Agni 2. 


2 Cp. Kaus. br. XVI. 11: Ggneyisu maitrüvarunüya pranayanty, aindrise 
itarayoh. 


3. And therefore, on gáyatri-verses, for Agni has the gayatri as 
his metre. 


4. Having made Agni their leader, they strode on, together with 
the horse!; because together with the horse (sakam aévena) they strode 
on, therefore there is the sikamasva (siman) ?. 


1 With Agni who had taken the form of a horse, cp. Ait. br. III. 49. 7: tan 
agnir asvo bhütvabhyatyadravat. 


2 An ukthya-sacrifice consists of 15 stotras and $astras; to the ordinary twelve 
lauds of the normal agnigtoma three more are added, thereby the afternoon 
service comes to comprise, as each of the other services, five lauds. The three new 
ones are l. the uktha-stotra (running parallel to the éastra) of the Maitra- 
varuna, addressed to Indra and Varuna; 2. the uktha-stotra (running 
parallel to the gastra) of tho Brahmanacchamsin, addressed to Indra 
and Brhaspati; 3. the uktha-stotra (running parallel to the astra) of the Ac c ha- 
vāka, addressed to Indra and Visnu (see e.g. Ap. XIV. 1. 9). 


I. Themaitrávarunasyokthastotraisthes&ákama$va: gramegeya 
I. 1. 14 on SV. I. 7—RS. V I. 16. 16-18z SV. II. 65-57 (gàyatriverses) ; the sastra 
of the Maitravaruna consists (cp. ÁSv. VI. 1. 2, Sánkh. IX. 6. 2) of RS. V I. 1 6, 
16-198 (stotriya trea); VI. 16. 19-21 (anurüpa trca); III. 51. 1-3 (Indra) and 
VIII. 42, 1-3 (Varuna) (the ukthamukha) ; VI. 82 (s&móamsika) ; VII. 84 (pary&sa) 
both addressed to Indra and Varuna together ; VI. 68. 11. (yajya). 


lI. The ukthastotra of the Bráhmanà&àcchamsin is the 
saubhara: gramegeya XI. 1. 14 (but cp. note 1 on VIII. 8. 13) on SV. 1. 408z RS. 
VIII. 21. 1-2=S8V. II. 58-59 (kakubh and satobrhati); the $astra of the 
Br áhman&cchamsin (Adv. l.c., cp. S&nkh. IX. 3, Vaitánasütra XXV, 3. 11) consists 
of RS. VIII.21. 1-2 (stotriya); VIII. 21. 9-10 (anurüpa); I. 57 (uktha- 
mukha, addressed to Indra); X. 68 (s&méamsika, addressed to Brhaspati); X. 43. 
1-11 (paryàása addressed to Indra); VII. 97. 10 (yajy4). 

III. The ukthastotra of the Acchüávaka is the narmedha: 
gramegeya I. 2. 27 (but cp. note 2 on VIII. 8. 22) on SV. I. 406=RS. VIII. 98. 
7 - 9 SV. II. 60-62 (brhati and satobrhati); the éastra of the Acchavaka consists 
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of RS, VIII. 98. 7-9 (stotriya); VIII. 13. 4-6 (anurüpa); II. 13 (uktha- 
mukha, addressed to Indra), VII. 100 (Visnu), I. 156 (Visnu); VI. 69 simSamsika 
(Indra and Visnu); VI 69. 3 (y&jy&). 


5. Therefore, they lead on (introduce) the uktha (-laud)s with the 
sikamasva; for by it at the beginning they conquered them. 


6. Now, Indra said: ‘Who is going to follow together with me ?’ 
I’ said Varuna. Varuna stood behind him and Indra fetched (the 
uktha). Therefore a (hymn) addressed to Indra and Varuna is recited 
(by the Hotraka) after (the laud) +. 
1 See note 2 on $ 4 (I). 


7(a). The same (God) said: * Who is going to follow together with 
:me?’ ‘I’ said Brhaspati. Brhaspati stood behind him and Indra 
fetched (the uktha). Therefore a (hymn) addressed to Indra and Brhas- 
pati is recited after (the laud) !. 

1 Cp. note 2 on $ 4 (II). 


» 


7(b). The same (God) said : * Who is going to follow together with 
1me1''I' said Visnu. Visnu stood behind him and Indra fetched (the 
uktha). Therefore a (hymn) addressed to Indra and Visnu is recited 
after (the laud)!. 


1 Cp. note 2 on § 4 (III).— With § 6 and 7 cp. Ait. br. III. 50. 


8. What he had fetched for them was the cattle!; the ukthas 
forsooth, are the cattle. He who desires (to obtain) cattle should 
perform an ukthya (sacrifice) *. 

1 According to Jaim. br. I. 181 they were the six wish-cows: cow, horse, goat, 


sheep, rice and barley. 


2 A jyotistoma followed by the three ukthastotras and corresponding éastras. 
Here, as so often in the printed text, the words uktha and ukthya are interchanged 
(misprint !) 


9. By means of the brhat, forsooth, Indra hurled his thunderbolt 
on Vrtra; the sharpness (or ‘lustre’, ‘splendour’) of it fell down and 
became the saubhara (-siman). 


10. ‘A sameness is brought about in the sacrifice’ they say, ‘if the 
prstha(-laud)! and the twilight(-laud)* are both the rathantara 
{-siman) and no chant of the brhat comes between (these two)’. By 
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chanting (however) the saubhara, the chant of the brhat is brought | 
about between (these two), for the saubhara is the sharpness of the 
brhat 8, 

1 The hotuh prsthastotra. 


2 The sandhistotra, which also is chanted on the rathantara-melody (Arseya- 
kalpa, page 204 s.f.) 


3 Cp. $9. 


ll. If the over-night-rite (the ativ&tra) is chanted on the brhat 
(s&man)!, then the saubhara must be taken as the Brahman's chant 
in the uktha (laud)s?. He thereby furnishes the brhat fully with (its 
own) splendour. 


1 If the hotuh prsthastotra is the brhat. 


2 Then equally the uktha-laud of the Brahmanacchamsin (the second uktha) 
must be the saubhara: for in this case there is no ‘sameness of performance ’. 


12. (But) if it (the over-night rite) is (chanted) on the rathantara, 
he should take the saubhara (as the Brahman’s chant) !, for avoiding 
sameness. 


1 The text runs yadi rathantarasüámnà saubharam kuryat. This gives no good 
sense. I guess: yadi rathantarasama (sc. atirairah syat). But even so the purport 
is not wholly clear. 


13. When the Gods went to the world of heaven, the quarters 
collapsed. By means of the saubhara (and more especially by its finale) 
a1, they propped them u p (v d astabhnuvan). Thereupon, they (t.e. the 
quarters) became fixed (or ‘fastened °) and got a firm support. Then 
the Gods knew the (way to the) world of heaven. He who desires (to 
reach) the world of heaven and to get a firm support, should chant the 
saubhara; he gets knowledge of the way to the world of heaven and 
gets a firm support. 


1 The s&ubharasàman in the grámageya (on Sv. I. 408, cp. note 2 on $ 4 [II]). 
has no 4 for nidhana; the saubhara as given ühagàna I. 1. 16 points to the saubhara 
of gramageya III. 1. 31 (on SV. I. 109), where the nidhana & is given. To this 
siman also the Jaim. br. points. However, the nidhane à may be facultative, cp. 
the next following $$, especially § 19. 


14. Prajüpati created the creatures ; these, having come into 
existence, suffered from hunger; by means of the saubhara (and more 
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especially by the finale) 47rj (‘food’) he gave them food. Thereupon 
they throve. 


15. The creatures (t.e. children and young domestic animals) thrive 
in that year when he, knowing this, chants the saubhara. 


16. They (i.e. the creatures nourished by Prajapati) said : * Well 
reared hast thou us’!; hence (the name) saubhara. 


1 subhrtam no 'bharsih. On § 4-16 cp. Jaim. br. I. 187 (Auswahl No. 71): 
* Prajápati created the creatures: these being created by him, perished; they 
became the reptiles other than the snakes. He created a second kind; these 
perished also; they became the fishes. He created a third kind; these also 
perished : they became the birds. He thought: ‘How might these creatures not 
perish ?' He saw this sáman; by means of it (and especially of its nidhàna) 
tirj, he touched them and they. throve, being anointed by him with rj (‘ food’), 
He said: ‘ Well-reared have I these creatures’ (subhrtam...abharsam). Thence 
the name saubhara’. N.B. the first saubhara, on SV. I. 109, has &rk as nidhana. 


17. The food, verily, that he gave them, was the rain. 


18. He who wishes for rain, for food, and for the world of heaven, 
should chant the saubhara. 


19. As finale for one who wishes for rain, he should take (the 
sound) his; for one who wishes to obtain food, (the word) àrj; for one 
who wishes to reach the world of heaven, (the syllable) 4. 


20. The saubhara (represents the fulfilment of) all wishes; in all 
that he wishes he comes to be established. 


21. Now, as to the nàrmedha(-saàman). 


22. As Nrmedhas of the Angiras-clan was taking part in a sacrifi- 
cial session, they (i.e. his fellow-Sacrificers) set dogs on him !. He 
resorted to Agni with (the verse): ‘ Protect us, o Agni, by one’ ?. (Agni) 
vaisvanara came and encircled him. Thereupon he got a firm support 
and found a refuge ?. 


1 Delbriick, Altind. Syntax, page 261, suggests abhyadravan for abhyühvayan. 


2 The narmedha-melody gramegeyagana I. 1. 27 (see SV. ed. of Calcutta, Vol. I, 
page 152) composed on SV. I. 36=RS. VIII. 60. 9-10=SV. II. 894-895, is chanted 
on SV. I. 406=RS. VIII. 98. 7-9=SV. II. 60-62 (see ed. Cale. vol. IJI, page 192), 
ep. below, $$ 24-26 and Puspasütra X. 70 with Simon's remark. This manner of 
indieating a sàman seems to be irregular. 
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3 The very interesting recension of the legend of Nrmedha in the Jaim. br. 
(I. 171, see the text in Jaim. br. in Auswahl, No. 61)is only partly intelligible 
tome. What I can make of it is the following: ‘Nrmedha and Suvrata (were) 
brothers: these...; now, Nrmedha acted as Udgatr for Suvrate. When the laud 
of the yajiiayajfiiya was not (yet wholly) finished, they came running to him (to 
Suvrata), saying: ‘The son of thee, who art the yajamana (for whom Nrmedha 
is the Udgiatr) has been murdered by the two sons of thine Udgatr: Antakadhrti, 
the son of Suvrata by Nakira and Sakapüta'. Seizing him (viz. Nrmedha) by the 
arms, he (Suvrata) said: ‘ Ye brahmins, this is your sacrifice, perform it for whom 
ye wish; I, forsooth, by means of this one will punish this’. Having bound 
him (Nrmedha) to the pillar of fig-wood he (Suvrata) set fire on him by means of 
hempen-chips. He (Nrmedha) desired : ‘May I get out of this; may I find a way 
out, a deliverer; may not this fire burn me’. He saw this sàman and lauded with it. 
Thereupon, he found a way out, a deliverer, and the fire did not burn him; it even 
burned down the bond with which he was fastened (to the pillar)'. Note that in 
the Sarvánukramani Sakapüta is called the son of Nrmedha; Nakira may find 
his explanation in the words nakir asya of RS. X. 132. 3; for Antakadhrti cp. 
RS. l.c. 4: antakadhruk. 


23. This siman is a refuge procuring one; he who has used it in 
chanting finds a refuge and gets a firm support. 


24. The verses (of the narmedha) are of different metres: the 
characteristic of day and night. 


25. For the characteristic of the ukthas is neither that of day nor 
that of night !. 


1 They are something between, as they fall on the afternoon. By a different 
reasoning the Jaim. br. (I. 188) arrives at the same result: ‘This s&man has the 
features of day and night: to Indra belong the verses, to Agni belongs the saman 
(the nármedha forms part of the &ágneya-section in the gana), to Indra belongs the 
day, to Agni the night. He who at an atiratra deviates from this saman (does not 
apply it), would be removed from the features of day and night. If one were to 
say about him: ‘he (viz. the Udgatr) has removed him from the features of day 
and night’, it would be in truth thus. Therefore, at an atirátra this siman must 
not be deviated from’. 


26. The first (verse)! is a kakubh ; then (comes) an usnih *, then a 
pura usnih anustubh?. They thereby do not deviate from the anustubh : 
(the metre of) the Acchivaka’s chant.‘ 

1 RS. VIII. 98. 7—8V. II. 60. 

2 RS. VIII. 98. 8: SV. II. 61. 


3 RS. VIII. 98. 9 (pura-usnih), whilst SV. II, 62 at the end has four syllables 
more. 
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4 This refers, according to Séyana, to the fact that the Acch&vá&ka, before par- 
taking of the soma, has to recite certain anugtubh-verses (RS. V. 25. 1—3, VI. 42, 
ep. C.H. $148), cp. Ait. br. III. 13. 2: athásya yat svam chanda üstd anustup tam 
udaniam abhyauhad acchüvükiyam abhi.—To our Brühmana refers a remarkable 
passage in the Nid&nasütra (II. 11): atha narmedhastotriye vadati: kakup pratha- 
müthosnig atha pura-usnig-anustub itè; kakub eva prathamognig deitiyà pura- 
uanik trtiyá, dáéatayenüdhyüyena tam bahvroà adhiyate (namely in RS. VIII. 98. 9) : 
yufijanti hari tstrasya güthayorau ratha uruyuge | indravühà vacoyujeti, tatra vayam 
cateáry aksarüny upüharümah : svarvideti (i.e. suvarvidd iti), sánustub. bhavaty 
wuparistájjyotih '. The uttar&roike, indeed reads: yuñjanti hari ieirasya gathayorau 
ratha uruyuge vacoyujá | àndravühà svarvida (12 +12+8 syllables). This addition of 
the four syllables must be very old, as the Jaiminiyas also have it already in their 
uttarürcika. Must we infer from this fact, that the author of our Brahmana 
was acquainted with the uttararcika? See on this question the Introduction, 
Chapter II, page XVI, I subjoin the parallel passage of the Jaim. br. (I. 188) : * They 
argue: from the anustubh, forsooth, they, who perform the accháv&ka's chant on 
ugnih-verses, deviate’. One of these (usnih-verses, which are the same as utta- 
racika II. 60-62 of the Kauthuma-Rapüyaniyas—RS. VIII. 98. 7-9) is an arvüge 
usnih, one a madhya-usnih, one a pura-usnih, anavadhrtam chando 'navadhrtam 
vag vadati, and the anustubh is the voice. Thereby, they do not deviate from the 
-anustubh. (Moreover) the last of these (verses) is a visible anustubh. Thereby, 
also, they do not deviate from the anustubh'. The Jaim. br., then, seems to 
recognise also the Sémavedic recension of SV. II. 62 (as an anustubh). 


VIII. 9. 
(The variationsof the uktha-lauds.) 
1. There is the harivarna (-chant) !. 


1 Gramegeyagina X. 1. 34 (that the last of the four hürivarnas is meant, 
appears from XII. 6. 9) on SV. f. 3883- RS. VIII. 15. 4-6=SV. II 230-232, How 
it is to be applied, is explained in $ 5. 


2. The Asuras were in these worlds. The Gods expelled them, 
by means of (the words): ‘of golden splendour'!, from th is world; 
by ‘thou shinest’! from the intermediate region; by ‘for day and day’ 
(dive dive) * from yonder world (the sky, div). 


1 The last word of each of the three verses, being used as their finale, cp. 
XII. 6. 9. 


3. So, he who knows this, expels his rival from these worlds and 
ascends (himself) these worlds. 
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4. Harivarna!, who desired to possess cattle, saw this siman; by 
it he created a thousand head of cattle; that it is this sáman, is for the 
thriving of the cattle. 

1 An Angirasa, according to the Jaim. br. (I. 183), see § 5. 


5. When the Angirases went to the world of heaven, they were 
pursued by the ogres; by means of this (sáman) Harivarna repelled 
them. That it is this sàman, is for repelling the ogres !. 

1 To $$ 1-5 refers the Ksudrasütra (I. 5, No. 25): ‘Now (the arrangement) of 
the (jyotistoma) which ends with the uktha(-laud)s, and in which the agtadam- 
stra is the Acch&v&ka's siman (cp. below $ 20). On ‘thou hast made merry, the 
fullness has been drunk’ (SV. II. 782-784—RS. I. 175. 1-3; the verses do 
not occur in the pürv&rcika) the kéleya (grim, 2. 7. VI, in 
stead of the normal one on SV. II. 37-38); on ‘on all sides run forth’ (SV I, 
427 —RS. IX. 109. 1— SV. II. 717) the sapha; the sákama$va, the harivarna and 
the agtadamstra are the ukthas (resp. of Maitr&varuna, Br&hman&ücchamsin, and 
Acchavaka). The rest is similar to the (normal) jyotistoma '. 


6. ‘The prsthas! were created ; their redundant lustre, their pith 
was collected (brought together, united) by the Gods, and that became 
the udvarhsiya(-chant) ?. 

1 The prsthasimans. 


2 Gramegeyagéna IX. 1. 16 on SV. I. 342—R8. I. 10. 1-3=SV. II. 694-696. 


7. The udvarmsiya is the lustre of all the prsthas; therefore they 
formerly did not apply it for a tribesman !, in order to hold apart the 
good and the bad ?. 


1 A tribesman, sajáta, who seeks equal or greater influence than the Sacrificer ; 
eajáta with hostile meaning is common, cp. e.g. TS. II. 2. 1. 2, where it is equal to 
bhratrvya * rival'.—On the aorist with pura cp. note 1 on VIII, 6. 4. 


2 If he were to apply for a rival the udvaméiya, which means lustre, the good 
(prosperity) would fall to the share of the rival. 
8. For he who chants the udvarmslya, has chanted! the prsthas. 


1 Note the participle used as verbum finitum. 


9. The udvamsiya is (equal to) all the characteristic features !. 


1 This sáman contains all the features of the prgthas. 
10. The (syllable) à (after the first verse-quarter of the udvamstya) : 


‘thee celebrate the seers’? is the characteristic of the rathantara; for à 
is the rathantara ?. | 
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dr 5 r r 454 
1 The siman begins: güyanti tua güyatrina à. 


2 r 
2 Which begins: à bhi tvā (araņnyegeyagāna II. 1. 21). 


11. The beginning? is (that) of the brhat, for the brhat is, as it 
were, upwards?. 
1 The sound u of the name udvanhéstya. 


2 Being the sky, the heaven, 


12. The presence of manifold stobhas! is (that) of the vairüpa?:; 
for provided with manifold stobhas ? is the vairüpa. 


1 The exact meaning of paris(ubh is not certain. The expression seems to 
mean : ‘ to include the id@ before and behind by a stobha’ (cp. X. 11. 1). 


2 Aranyegeyagana I.1.3. The udvarhégiya has the following stobhas only : ho,1i, 
ub ha 4s 
8 Read paristubdham. 
13. The repeated push is (that) of the vairija!; for the vairaja is 
(chanted) with repeated push. 
TA i 1: The expression ‘repeated push ' is an effort to translate the Dutch ‘ naslag '. 
: The vairája (gr&megeya X. 2. 32, on SV. I. 398, or ar. gà. II. 1. 31 (?) on the same 
.verse, XII. 10.6-11) has: mado wå '3-datu wā (original text : mandatu tvà) ; 
the udvarihéiya has: wish kn iva ya’ 1 ims are | udvarhea "234 mi | vā ya "82 u và 


CENE 2 2 3 5 8 $. d 2 
'8:up-mà *. li-mt’3 re | udvarhsü 7234 mi | vā yà '32 uvā '3-up-mà 72 iro '35 | hà i 
(original text: ud varhéam iva yemire). —On anutud cp. X. 6. 4, XII. 9. 17, XII 
10. 11. 


14. The ardheda (*half-ida) is (that) of the sakvari(-verses)!, the 


atisvara (that) of the revati(-verses) *, 


1 The ardhed&, as up, is found in the udvarbélya, as it in the mahün&mnis 
(cp. the Calcutta edition of the SV. Vol. II, pages 372, 377, 380). On the term ep. 
also Simon, Puspasütra page 517, bottom, 


2 On atisvüra cp. note l on XIII. 12. 11. The raivatasáman (aranyegeya I. 
9 
2. 19) has twice h@31, the udvaibéiya iro '30. 
15. The Gods, by means of the half-?dà having repelled the Asuras, 
ascended, by means of the ‘ overtuning’ (aftsvdra) the world of heaven. 


16. He who knows this, having by the half-idà repelled his: rival, 
ascends the world of heaven by the *overtuning 
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l7. By the half-ida, forsooth, they finish the preceding sacrifice! , 
by the ‘overtuning’ they begin the subsequent one ?. 
1 The ukthya, according to S&yana. 


2 The godasin, according to S&yana. I must confess that the purport of this 
$ is not clear to me. 


18. A subsequent sacrifice falls to the share of him, who knows this. 


19. Fivefold, verily,is this s&man!; the sacrifice is fivefold * and 
eattle is fivefold *; in sacrifice and cattle he becomes firmly established *. 

1 The sáman is chanted on an anustubh of four verse-quarters, but by the 
repetition (cp. VIII. 9. 13) comes to have five, 

2 Cp. VI. 7. 12, note 2, 

3 Consisting of hair, skin, flesh, bone, mark (Sáyaaa). 


4 He is sure to be asked as an rtvij for a sacrifice and will possess cattle. 


20. (One of) the two àstádamstra(sáman)s he should take (for the 
uktha-laud of the Acchavaka) for one who desires prosperity. 


1 Gramegeya IX. 1. 20 and 21 on SV. I. 343=RS, I. 11. 1-3z SV. II. 177-179 
(anustubhs). 


21. Astádamstra, the son of Virüpa, grew old without sons, with- 
out progeny. He thought he had torn asunder these worlds!. In his 
old age he saw these two simans*, but feared lest they should not be 
taken into practice. He said: ‘ He shall thrive, who will chant these 
two samans of mine ’ 3. 

1 Because he had no progeny, no continuity of race (santatyabhüva) and 
consequently the continuity of the three worlds would be destroyed (!). 

? * And got children by them’ must according to Sáyana be supplied, which 
to me does not seem certain. 


3 Because he was too aged to teach them to others (?). The Jaim. br. (I. 191) 
gives no light. 


22. This? is the product of the seer's fervent wish. (The reason) 
why they are the ástádaistra (simans, that arë to be applied), is 
for thriving. 


1 This pair of sümans. 


2 To VIII. 9. 6-22 refers the Ksudrasütra (I. 5, No. 26): ‘ Now (the arrange- 
ment) of the (jyotistoma) which ends equally with the uktha (laud)s, and in which 
the udvamféiya is the Acchavaka’s chant; of the naudhasa (grim. VI. 1. 37) the six 
kakubhs (the meaning is not quite clear to me); on (the verses): ‘thee like a car 
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to aid us’ (SV. I. 354=RS. VIII. 68. 1-8=SV. II. 1121-1123), the kàleya; on'(the 
"verse): ‘he is pressed, who of goods’ (SV. I. 582=RS. IX. 108. 13—8V. II, 446), 
the sapha and on (the verse) : * run about for Indra’ (SV. I. 427 —RS. IX. 108. l= 
SV. II. 717), the pauskala. The s&kamaéva, harivarna and udvathéiya are the 
uktha(laud)s, The rest is similar to the (normal) jyotistoma ’. 


VIII. 10. 


(The variations of the uktha-lauds, con- 
tinued.) 


l. On gayatri (verses) they should lead on the uktha(laud)s for one 
who desires spiritual lustre; on gayatri (metre), the Brahman's sāman ; 
on anustubh (metre), the Acchavaka’s sàman; this (last thereby) 
becomes gàyatri !. 


1 As the ukthastotras are twenty-one-versed, there are in the Acchavaka’s 
laud (which is based on anustubh-verses of 32 syllables) 32 x21—072 syllables ; 
this number is divisable by 24 (the number of syllables contained in the g&yatri) ; 
by this reckoning the 21 anustubhs are equal to 28 güyatris. The sakamedha of 
itself being already chanted on güyatri, all the ukthas are (cryptically) chanted on 
güyatri. 


. 2. Spiritual lustre is splendour; splendour also is the gàyatri!; 
hé obtains (by chanting gayatris) spiritual lustre ?. 
1 So also Sat. br. XIII. 2. 6. 4 (as the gayatri is ágneyl, ep. VI. 1. 6). 


2 To $1-2 refers the Ksudrasütra (I. 5, No. 27): ‘For one who desires 
spiritual lustre, on (the verses): ‘by thy most sweot, most intoxicating’ (SV. II. 
39-41) is chanted the gayatra, the samhita and the satrüs&hiya, each on 
one verse consecutively; the aida kautsa (gram. V. 1. 4, probably) on all three; on 
(the verses): ‘by fore-conquest from your plant’ (SV. II. 47-49), the Syavaséva on 
the first (on SV. II. 47); on the second (verse, 48) the second kraufica (of those 
three krauficas which are composed) on ‘this Piisan’ (SV. 1.546; gram XVI.1. 14), 
the audala on the third (verse, SV. II. 49), and the andhigava on all three (SV. II. 
47-49); (the ukthastotras are:) the s&ákamaáva, the saubhara chanted on (the 
verses): ‘for thus art thou a hero’ (gram. XI. 1. 14 or III. 1. 31 ? on SV. I. 232— 
RS. VIII. 92. 28-80 SV. II. 174-176) ; on (the verses): ‘all (songs) have caused 
Indra to grow’ (SV. I. 343=RS. I. 11. 1-3—5V. II. 177-179) the nérmedha. There 
are ten not-chanted güya&tris, seventy chanted ones. The rest is similar to the 
(normal) jyotistoma'. Here the seventy chanted gayatris are 21 (Maitr. uktha), 28 
(Brahman’s uktha, out of the 21 anustubhs, cp. note 1 on § 1) and 21 (of the Accha- 
vüka's uktha). Ido not see what is meant by the ten gayatris that are not 
chanted. 


3. On güyatris they should lead on the uktha (laud)s for one who 
desires (to obtain) cattle; on usnih (metre) the Brahman’s sáman, on 
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anustubh (metre) the Acchivaka’s saman; this (last thereby) becomes 
usnih +. 


1 Seven gàyatris are in number of syllables equal to six usnihs; in the uktha- 
stotra, which comprises 21 verses, the 21 g&yatris of the first one thus amount to 18 
usnihs ; in the third ukthastotra, which consists of 21 anustubhs, each seven anu-: 
stubhs being equal to eight usnihs, are comprised 24 usnihs. 


4. The usnih is cattle; he (thereby) obtains cattle !. 


1 'To this passage refers the Ksudrasütra (I. 6, No. 28), *for one who desires 
(to obtain) cattle, the kaleya is (chanted) on (the verses) ‘he has made merry; the 
strong (draught) has been drunk by thee’; on ‘run about for Indra’ the sapha ; 
(the ukthas are:) the sákama$va, the saubhara (chanted) on ‘this intoxicating 
draught we announce to thee’, (and) the nármedha (chanted) on * all (songs) have 
caused Indra to grow’. There are nine not-chanted usnihs, 63 chanted ones ( viz. 
18 out of the 21 g&yatras, 21 ipso facto of the second uktha and 24 out of the 21 anus- 
stubhs). The rest is similar to the (normal) jyotistoma '. 


5. On gàyatris they should lead on the uktha (-laud)s for one who 
desires men!; on kakubh(-metre) the Brahman's sáàman; on anustubh 
(-metre) the Accháváka's siman ; this (last thereby) becomes kakubh ?. 

1 Probably slaves. 
2 As the number of syllables of the kakubh is the same as that of the usnih 
the reckoning is similar to note 1 on $ 3. 

6. The kakubh is man!; he (thereby) obtains men”. 

1 The middle part of man is ene and bigger than the upper and lower 
parts and the kakubh likewise is bigger in the middle : 8+12+48 syllables. 


2 Ksudrasütra (I. 6, No. 29): ‘for one who desires men the küleya (must be 
chanted) on: ‘he made merry, tho strong (draught) has been drunk by thee’; the 
sapha on: ‘run about for Indra’; (the ukthalauds are) the sakamaáva, the 
saubhara, and the narmedha (chanted) on: ‘all (songs) have caused Indra to 
grow’. There are 9 not-chanted kakubhs, 63 chanted ones. The rest is similar to 
the (normal) jyotistoma '. 

7. On viraj} they should lead on the uktha (laud)s for one who is 
desirous of obtaining food; on usnih (metre) the Brahman’s sáman; on 
anustubh (-metre) the Acchavaka’s sàman ; this (last thereby) becomes 
viraj ?. 

1 On verses of 30 syllábles, although: in fact, hore is applied a viràj of 3x11 
syllables, (Ait. br. I. 6. 2) ep. note 1 on § 8. i | 


2 The 21 vir&js of the first uktha comprise 630, the 21 usnihs of the second 
comprise 588, the 21 anustubhs of the third comprise 672 syllables, together 1890 
syllables, which number, being divided by 30 (the number of ayab of the viraj) 
yields 63 virajs. 
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8. The vir&] is food; he (thereby) obtains food !. 


1 Keudrasiitra (I. 6, No. 30): ‘for one who desires food, the k&leya (must be 
chanted) on the tristich (RS. I. 3. 4-0: SV. II. 496-498) of which the middle 
(verse): ‘Indra, impelled by prayer, come hither’ is to be taken as the first (i.e. 
on SV. II. 497, 406, 498); the s&kamasva (is chanted) on: ‘he who illuminates 
the strong fortress’ (RS. I. 149. 3-5=SV. II. 1124-1126, notin the pürvü&r- 
cika; vir&j) ; on (the usnih verses): ‘this intoxicating (draught) we announce 
to Indra’, the saubhara; on * all (songs) have caused Indra to grow ','the nàrmedha. 
There are 9 not chanted viràjs; 63 chanted ones (cp. note 2 on $ 7). The rest is 
similar to the (normal) jyotistoma ’. 


9. On aksarapanktis they should lead on the uktha (laud)s for one 
who desires precedence; on usnih(-metre) the Brahman's s&man ; on 
anustubh (-metre) the Acchāvāka’s siman; this (last thereby) becomes 
anustubh !. 

1 The reckoning is too intricate to be undertaken here; from the Keudrasütra 
we gather that the three ukthas together must be equal to 56 aksarapanktis. 


10. The anustubh is precedence; he (thereby) obtains precedence. 


1 To $$ 9 and 10 refers the Ksudrasütra (I. 6, No. 31): *for one who desires 
precedence, the kàleya (must be chanted) on: * the singers chant unto thee’; on: 
‘he is pressed out who of goods’ the sapha ; (the ukthas are) the sikamasva on: 
‘O Agni, this (sacrifice) to day with hymns as a steed’ (aksarapankti); the 
saubhara on: ‘this intoxicating (draught) we announce to thee’; the narmedha 
on: ‘all (songs) have caused Indra to grow’. There are 8 not-chanted anustubhs, 
56 chanted ones. The rest is similar to fhe (normal) jyotistoma ’. 


LECT EOE LS 


NINTH CHAPTER. 
IX. 1. 


(The night-rite: ràtripary&üyas and twilight 
laud.) 


l. The Gods, having conquered (from the Asuras) the uktha(laud)s, 
could not conquer the night !, (for) they could not discern the Asuras, 
who had entered the night: the darkness. They saw that pragatha, 
which has an anustubh at the beginning?: the viraj® (‘the shining 
one’) (i.e.) the light. By means of the shining one (the vira}): (i.e.) 
the light, they discerned them and by the anustubh, (4e.) the 
thunderbolt *, they drove them away out of the night. 


vir. 10, 8, —1x. 1. 7. 196 


1 The night-rounds, the ratriparyayas. 


2 Viz. ‘him who drinks of the soma’: SV. I. 165=RS. VIII. 92. 1-3=SV., II. 
63-65. Properly speaking, this is not a prag&tha, but the Nid&nasiitra (I. 3) 
remarks: dnustubh@ api pragatha bhavantity eke; "nustup prathamá gayatrya 


uttare, yathà purojiti vo andhasa (SV. TI. 47-49), à tea ratham yathotaye (SV. II, 
1121-1123), viso viso vo atithim (SV. II. 914-910), pántam à vo andhasa (SV. II. 
63-65) iti. 

3 As the anustubh contains 32 syllables and the two gàyatris each contain 24 
syllables, the whole pragatha has 80 syllables, which number, being divisable by 
10, can be qualified as a viraj. 


4 Vac is equal to anustubh (V. 7. 1) and vac is a vajra (Ait. br. 11. 21. 1). 


2. In that it is that pragátha with an anustubh at the beginning, 
he first discerns his rival by means of the viràj (i.e.) the light, and then 
drives him away out of the night by means of the anustubh (i.e.) the 
thunderbolt. 

3. Encircling them on all sides, they drove them away; because 
they drove them away, encireling (paryayam) them, therefrom the 
‘rounds’ (the paryayas) derive their name !. 

1 Cp. Ait. br. IV. 5. 3; tün vai paryadyair eva paryayam anudanta; yat parya- 
yaih paryayam anudanta, tat paryayanam paryáyatvam. l 

4. The first verse-quarters! are repeated of the first round ?. 

! The first verse-quarters of each second and third verse; in this manner the 
chant is given in the ühagàna I. 1. 18, cp. the Calcutta ed. Vol. IIT, page 197. 
Ait. br. IV. 6. 4: prathamena paryüyena stuvate, prathamüny eva padüni punar 
adadate.—See further $8 16 and 19. 

5. For, by repeating the first verse-quarters, they (the Gods) 
drove them (the Asuras) out of the first (part of the) night !. 


1 Cp. Ait. br. IV. 5. 4 (pürvarütrád). 


6. He begins the chants! on (the verses beginning): *him who 
drinks of the soma '?. 


1 prastauti seems here to be used in a general sense, not in that of ‘he chants 
the prastava’. 


2 Cp. note 2 on $ 1. 
7. The day, forsooth, is ‘him who drinks'!, the night is the 
soma? ; by means of the day even they thus lay hold? of the night. 


1 pantam, derived by our author from pāti ‘he who protects’. 
2 The word andhas is taken by our author in the sense: ‘ darkness’. 
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3 Or ‘they begin’, which also is the meaning of Grabhate.—paniam (day) goes 
before andhas (night). 


8. On these (verses they chant) the vaitahavya (sáman)!. 
1 Gramegeyagana IV, 2. 18. 

9. Vitahavya, the son of Sreyas !, being a long time held off (from 
his dominions or his possessions, by his enemies), saw this sàman. He 
(thereupon) returned (was restored to his dominions) and was firmly 
established. He who has applied this (chant) returns and is firmly 


established. 
1 Tn the Jaim. br. J. 214 it is Vitahavya &sr&yasah. 


10. Into darkness do they enter who undertake the night (-rite). 
That (the word) ‘house’ is the finale? at the commencement of the 
night (-rite), is for finding the way. 

1 The chant ends: 03kG2345h (see the Calcutta edition of the SV. Vol. I, 
page 357). 

11. When a man comes to his own house, then he recognises all, 
all is for him (as clear as) by day. i 

12. They (the Asuras after they were driven out of the first part of 
the night) retired into the middle (the second)-round; by means of the 
aurdhvasadmana (sáman) !, they (the Gods) appropriated their voice. 

1 Cp. note 1 on $ 14 and IX. 2. 10. . 

13. The voice of his rival he appropriates who knows this. 

14. It has a triple finale’. 

V The aurdhvasadmana, gramegeya XVI. 1. 10, on purojitt SV. I. 545 (ed. 

2 12 Ir 2 
Calcutta, Vol. II, page 152) has the triple nidhana : suvrktibhir | nrmüdanam | 
1r, 32 
bhare 3 suvā 1 | 

-15. Just as of the day (rite) the midday-service has a triple finale 
as resting-place!, so of the night (-rite) has the middle round a triple 
finale as resting place, for the sake of congruity. 

The yaudhàjaya also is trinidhana, cp. C. H. $ 281. 

16 The middle verse-quarters are repeated of the middle round: 
for by repeating the middle verse-quarters they (the ae drove 
them (the Asuras) out of midnight !. 


1 Cp. Ait. br. IV. 6. 5:, madhyamena parydyena stuvate, ien E eva 
padüni punar Gdadate, and cp. $$ 4 and 19. 


Ix. 1. 8.—1x. 1. 26. | 197 


l7. They (the Asuras) retired into the last round; by means of the 
(sáman), which has (the word) ' fat-dripping’ for finale’, they took away 
their cattle; fat-dripping, forsooth, is the cattle?. 

1 Gramegeyagina V. 1. 12 on SV. I. 165— RS. III. 51. 10—12=S8V. II. 87-89, 


2 18 111 
ending ghrtaécuta? 2345h. 

2 i.e. giving milk from which the ghrta is produced. In Burnell's edition 
of the Árseyabrüáhmana page 24 under 165, read: ghrtaécunnidhanam prajapatyam 
müdhucchandam vaiva, cp. IX. 2. 17. 


18. He who knows this appropriates the cattle of his rival. 


19. The last verse-quarters are repeated of the last round; for by 
repeating the last verse-quarters they (the Gods) drove them (the 
Asuras) forth out of the last (part of the) night !. 


1 Cp. Ait, br. IV. 16. 6: uttamena paryayena stuvata, uttamüny eva padani 
punar adadate ; cp. §§ 4 and 16. 


20. By means of the junction !, they then put them to flight ?. 
1 The junction, sandht, of day and night, at which moment the sandhistotra 
or twilight-laud is chanted. 


2 palayanta with causative force; so also the Jaim. br. I. 205. 


21. By means of the asvina (sastra)! they dispersed them 2. 


1 The recitation of the Hotr, following on the sandhistotra. 


2 asamhüyyam agamayan (* finished them finally ?), ep. Oertel, in Transactions 
of the Conn. Acad. of Arts and Sciences, Vol. XV, page 172. 


22. He who knows this, finishes his rival finally. 


23, 24. "The night rite, forsooth, is the match of the agnistoma : the 
agnistoma comprises twelve lauds! and the night (-rite) comprises 
twelve lauds *. 

1 Out-of-doors laud, four ajyalauds, midday pavamana-laud, four prstha-lauds, 
&rbhava-pavamàna-laud and agnistoma (or yajü&yajüiya-laud). 

2 Each of the three rounds comprises four stotras (of the Hotr, the Maitra- 


varuna, the Brahmanacchamsin and the Acchavaka). A similar reasoning Ait. br. 
IV. 6. 10. 


25, 26. The night(-rite) ! is the match of the ukthya: there are 
uktha (-laud)s? and the twilight (-laud) has three deities 5. 
1 $.e. the sandhistotra. 
2 Of Maitr&varuna, Bráhmanp&ochamsin and Acchavüka, 
3 Agni, Usas and the Aévins. 
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27. Just as of the day (-rite) the uktha (-laud)s are, so of the night 
(-rite) is the twilight (-laud): of different features are the ukthas!, of 
different features are the tristichs ?. 

1 By their metres. 

2 By their deities, note 3 on § 25, 26. 


28. The rathantara (siman) he should take as twilight (-laud) for 
one who wishes firm support !. 

1 The sandhi-stotra is chanted on: ená vo agnim namasü SV. I. 46—RS. VII. 
16. 1-2=SV II, 99-100 (agneh sáma) ; praty u adaréy áyat$ SV. I. 308Zz RS. VII. 
81, Ll-12=SV. II. 101-102 (usassama) ima u vam divistayah SV. I. 304—RS. VII. 
74. 1-2=SV. IT. 103-104 (aóvinoh süma). Their melody is that of the rathantara : 
ar. gana II. 1. 21. 


29. The rathantara is the earth; on the earth he gets a firm support. 


30. The brhat (-sáàman) he should take as twilight-laud for one 
who wishes (to reach) the world of heaven. 


3l. The brhat is the world of heaven ; in the world of heaven he 
gets a firm support !. 


1 In this case, the same pragáthas are chanted on the brhat-melody of ar- 
gàna I. 1. 27; see Ksudrasiitra I. 7, No. 33. 


32. The vadravantiya ! or the vàmadevya? or the árudhya?, one of 
these he should take as twilight (-laud) for one who desires cattle. 

1 Gramegeya I. 1. 30. 

2 Grü&m. V. 1. 25, 


9 Grim. III. 1. 15.— These s&mans are to be chanted on the same verses, 
op. § 28. 


33. These simans are the cattle! ; in the (possession of) cattle he 
is firmly established. 


1 Op. V. 3. 12,IV. 8. 15,XV. 5, 34. 


2 To $8 32 and 33 refers the Ksudrasiitra (J. 7, No. 34): ‘The váravantiya or 
the vàmadevya or the érudhya, one of these he should take for the sandhi(-stotra) 
for one who desires cattle, on the same pragathas (as usual). If the sandhi sáman 
is aida (i.e. has the word id@ as finale), he should replace the kautsa by the 
udvaméiya on the verses: *Let the Soma enter thee'.—The udvamélya is 
gram. IX. 1. 16, chanted on SV. I. 197 — RS. VII. 92. 22-24=SV. II. 1010-1012, cp. 
uhagéna XIX. 1. 1. The kautsa (on SV. I. 381—II. 96-98), gram. X. 1. 26 is 
aigam, but this is not the case with the udvamálya, grām. IX. 1. 16. This change 
is made in order to avoid sameness of performance (jamitva). 


IX. ]. 27. —1x. 2. 1. 199 


94. After (the laud) the Hotr recites the asvina(-sastra) !. 
1 Cp. e.g. Eggeling in ‘Sacred Books of the East’, Vol. XLI, page XVIII. 


35. Prajapati, forsooth, created that thousand (head of cattle)!; 
this he gave to the Gods. They could not come to terms about it 
(about its possession). Then they made the sun the goal, and ran a race 
(about it). 

1 According to Saéyana, the sahasrasamvatsara sacrifice is meant, but ep. Ait. 
br. IV. 7. 1, and, especially, Kaus. br. XVIII. 1. When Savitr gave away his 
daughter Süry& in marriage to king Soma, or when Prajapati (read prajapatis 
instead of projüpates ?) gave away the thousand (cows) to his daughter when she 
was married, these thousand cows belonged to these deities (i.e. were given over 
to them), etc. But it is clear that the thousand cows are made equal to the 
thousand verses of the àávina éastra by the author of our Brahmana. For the 
version of the Jaiminiyas cp. Jaim. br. I. 213 (Transactions of the Conn. Acad 
of Arts and Sciences, Vol. XV, page 165). 


36. Of them the two Asvins were foremost in the race. They (the 
other Gods) called after them: ‘Let it be in common tous’. They 
answered: ‘What would therefrom result for us both?’ ‘What ye 
wish ’ they (the Gods) said. They said: ‘Let this recitation be called 
after us’. Therefore it is called * the aávin's (recitation) ’. 

37. All the deities, forsooth, are mentioned in the recitation !. 


1 Because, in accordance with the compact made with the Aávins, all must 
have a share in the thousand, 


38. lt is to be recited swiftly; for they run a race, as it were. 
Before sunrise he should recite (it), for they had made the sun the 


goal. 


IX. 2. 
(The chants of the ‘rounds’.) 


1. ‘On (the verses beginning): ‘him who drinks of the soma’? the 
vaitahavya (is chanted). Into the field of another they enter, who 
enter upon the night (-rite). That at the beginning of the night(-rite) 
there is the (chant) with (the word) ‘house’ as finale?, is for the 
purpose of not going astray from his house. 

1 Cp, note 2 on IX. 1. 1 and IX. 1. 8. 
2 Cp. IX. 1. 10. 
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2. On (the verses beginning): ‘ Unto Indra an intoxicating '!, the 
gaurivita *. 
1 SV. I, 156=RS8, VII. 31. 1-3=8V. II. 66-68. 
2 The gaurivita or éaktya is registered gramegeya IV. 2. 19. 


3. When the Gods divided the sacred lore, that which was left 
over from it (or ‘that which surpassed it’) became the gaurtvita. 


4. Left over (or ‘ surpassing, excessive’) is the gaurivita and 
excessive is the night (-laud)!; he brings the ‘left-over’ into the 
excessive, 


1 The night laud is excessive or surpassing, as it exceeds or surpasses, the 
three savanas, which close with the yajfiáyajülya-stotra. Cp. XI. 1. 15. 


6. On (the verses beginning): ‘We herein intend thee!', the 
künva *?. 


1 SV. I. 157 RS. VIII. 2. 16-18=SV. IIT. 69-71. 


2 Grimegeya IV. 2. 26 ( IV. 2. 25 is equally kanva, but from Jaim. br. I. 216 it 
appears that the second one of the two is meant. Is the Pafic. br. inaccurate ?) 


6. By means of this (sáman), Kanva! came into harmony (friend- 
ship) with Indra. By means of it he comes into harmony with Indra. 


1 According to the Jaim. br. I. 216 is was Kanva nàrsada. 


4. On (the verses beginning): ‘To Indra, who is given to joy, the 
pressed out (soma)'! the srautakaksa?. It is a might-chant, through it 
he becomes mighty ?. 

1 SV. I. 158—RS. VIII. 92. 19-21 —SV. II. 72-74. 

“2 Gram. IV. 2. 19. E 


3 According to Jaim. br. I. 217, this chant was seen by Srutakaksa, the son 
of Kaksivat, who desired to obtain cattle. 


8. On (the verses beginning): ‘This soma, o Indra, for thee’ !, the 
daivodasa ?. 
1 SV. I. 159=RS. VIII. 17. 11-13 SV. II. 75-77. 
2 Gram. IV. 2. 32. 


9. By means of the agnistoma the Gods conquered this world; 
by means of the ukthya, the intermediate region; by means of the 
overnight (rite), yonder world. They longed again for this world (the 
earth); by the (word) ‘here’! they got a firm support on this 


Ix. 2. 2.—1x. 2. 15. 201 


world. (The reason) why it is this siman, is for getting a firm support 
(on earth). 


5 
1 The nidhana of the daivodüsa is $234 hà (tha, ' here’). 


10. On the (verses) which aecompany the night (-rite) they use, by 
way of modification, the aurdhvasadmana. 


1 Gram. XVI. 1. 10 (cp. IX. 1. 12) chanted on the same verses as the daivo- 
dàsa.—In the text read apisarvarisu. 


1l. The Asuras, forsooth, were in these worlds; by means of the 
aurdhvasadmana the Gods drove them out of these worlds. 


12. Therefore he, who knows this, performs, after driving his rivaj 
out of these worlds, a sacrificial session on his own abode !. 

1 To $8 10-12 refers the Nidànasütra (VIII. 1): madhyamasya rütriparyáyasya 
hotrsGmani vicarayanti daivodasam và syaid aurdhvasadmanam veti ; vikalpo và syad 
api vā daivodásam ahine kuryat purvadhyayam pürve yajnasthana, aurdhvasadma. 
nam satiresiittaradhyayam uttare yajnasthane ; 'thàpy asmint satiravadariipo bhavaty: 
aurdhvasadmanam apiéarvarisu prohantiti. From these words so much is clear 
that, of old, the ritualistic authorities regarded the aurdhvasadmana as optional 
instead of the daivodüsa, or the daivodàsa as applicable on ahinas, the aur- 


dhvasadmana on sattras. The Jaiminiyas (br. I. 218, 219) allow only the aur- 
dhvasadmana. 


13. On (the verses beginning): ‘For us, o Indra, rich in food’?, the 
aküpára?. 

1 SV. I. 167—R5. VIII. 81. 1-3=SV. IL. 78-80. 

2 Grümeg. V. 1. 18. 


14. There was (once upon a time) a female Angiras, named Akupara. 
As the skin of a lizard, so was her skin. Indra, having thrice cleansed 
her by means of this chant, made her sun-skinned ; that, forsooth, she 
had wished. Whatever they desire as they chant this sáman, that desire 
is fulfilled for them !. 


1 On this well-known legend see the parallels in Journal of the American 
Oriental Soc., Vol. XVIII, page 26 sqq. 


15. On(the verses beginning): ‘ Unto the soma thee, o Bull'!, 
the bull-chant (ürsabha)?. It is a might-chant; by it he becomes 
mighty ?. 

1 SV. I. 161—RS. VIII. 45, 22-24=SV. II. 81-83. 

2 Grü&meg. V. 1. 3. 
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3 This is illustrated by the Jaim. br. I. 222: ‘It (i.e. the áraabhas&man) is 
also called daivodása (cp. Jaim. árseyabr. page 8). Divodàsa, the son of Vadhry- 
a$va, wished : ‘May I obtain both: priesthood and nobility, may I, who am a 
king, become a seer ( rājā sann rsih syam itt). He saw this sáman ' etc. 


16. On (the verses beginning): ‘ Here, o Good one, is the pressed 
plant'!, the gára?. By means of this (siman) Gara pleased Indra. 
Pleased by him (by the Udgatr) is Indra through this (sàman). 

1 SV. I. 124=RS8. VIII. 2. 1-3=S8V. II. 84-80. 

2 Gram. III. 2. 23 (21 and 22 are likewise gára, but alone 23 is aidam, and 
this, according to Jaim. br. is required). 

3 Differently, the Jaim. br. (I. 223): ‘From the Gods the Asuras (read per- 
haps: from the Asuras the Gods) had swallowed poison (gara) ; they had swallow- 
ed this unknowingly, holding it for food. They believed that they had swallowed 
poison and wished: * May we drive out from ourselves the poison that has been 
swallowed by us'. They saw this s&man and by it drove out from themselves the 
poison they had swallowed. That became the mountains (giri)...He who believes 
himself to have swallowed poison, having eaten food from one, from whom no gift 


may be accepted, from one whose food may not be eaten, he should apply this 
s&man ’ etc. 


17. On (the verses beginning): * For through this with might'! 
the madhucchandasa?; hereby, forsooth, the not-worn-out form of 
Prajapati is applied. 

1 SV. I. 165=RS. 51. 10-12=SV. II. 87-89. 

2 Or ghrtascunnidhanam, cp. IX. 1. 17. It is registered gram. V. 1. 12; its 
other name is prüjüpatyam müdhucchandasam aud it is attributed to Prajapati. 
How S&yana can assert asya trce Gdye dve anirukte, I fail to comprehend.—Accord- 
ing to the Jaim. br. (I. 224) Ghrtascut and MadhuScut were two Angirases, who, 


when the other Angirases went to the world of heaven, were left behind; by 
these sámans they joined their clansmen. 


18. On (the verses beginning) : ‘Come ye hither and take place '!, 
the daivatitha ?. 

1 SV. I. 164=RS. I. 5. 1-3=SV. II. 90-92. 

2 Gràm. V. 1. 9. 


19. Devatithi, who went about hungering together with his sons, 
found gourds in the wilderness; he approached them with this sáman ; 
they appeared unto him, having become spotted cows. (The reason) 
why it is this siman, is for the thriving of the cattle !. 


1 This sáman is called maidhatitha by the Jaiminiyas, and its origin is told in 
the following passage (I. 220; the text is too corrupt for translation): kánváyanah 


IX. 2. 16. —1ix. 2. 23. 208 


satirad uttháyáyanta āyuñjānās; te hodgithá (var. hodgtüáha, hodgatha) ttt kimud- 
vatyaitaddhanüm (var. aitardhanvüm) urvadrubahupravrtiam sayanam upeyus. te 
*kaimayanteman eva pasiin bhütün utsrjemahiti. sa etan medhātithħih kanvah 
samapasyat ; tenopanyasidann à tvetà nisidatendram. .(SV. II. 90-92). .purandhyam 
iti. paáavo vai rayis, tato vat te tan pasiin bhūtān udasrjanta, himkürena haivainan 
utsasrjire. te haite 'tra paécad urvéruprénaya iva pasavah. 


20. On (the verses beginning): ‘At every conjunction the very 
mighty’ 1, the saumedha?. It is a night-chant, for the flourishing of 
the night(-rite) 3. 

1 SV. I. 168=R8. I. 30,7, 8, 9,=SV. II. 93, 95. 94. 

2 Gramegeya V. 1, 8. 

2 Besides saumedha, this siman is called paurvatitha, because it was seen by 
Pürvatithi (otherwise he is called Pürvütithi), the son of Arcaninas, the younger 


brother of Syava$va, who desired and obtained by it abundance of cattle (Jaim. 
br. I. 227). 


21. On (the verses beginning): ‘O Indra, at the pressed soma '!, 
the kautsa ?. 

1 SV. I. 381 (with various readings) RS. VIII. 3. 1-3—SV. II. 90-98. 

2 Grüm. X. 1. 26. 


22. Kutsa and Lusa called in rivalry each upon Indra. Indra 
turned towards Kutsa. He bound him (Indra) with a hundred straps 
by the scrotum. Lusa said to him (to Indra): 

* Free thyself, leave Kutsa and come hither. 
Why, pray, should one like thee remain bound by the 
scrotum ? '! 


Then, Indra broke these (straps) and ran forth. Thereupon, Kutsa 
saw this sáàman; with it he called after him and he (Indra) turned 
back ?. 


1 The half-verse is RS. X. 38. 5. c.d: but with two variants, PBr. andayor, RS. 
muskayoh ; PBr. ásatai, RS. aeate. 


2 See for parallels Oertel in Journ. of the American Or. Soc., Vol. XVIII, page 
31. 


23. That it is this siman, is for securing Indra's attendance. 
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(The rest of Chapter IX describes the 
práyasoittas, the expiations.) 


IX. 3. 


1. If they have undergone the consecration for a sacrificial session 
and (one of them) rises in the middle’, he should take a part his part 
of the soma and (therewith) perform a Visvajit-overnight-rite, at which 
he gives all his possessions as sacrificial fee. In view of the whole? 
they undergo the consecration; the whole he (thereby) reaches 3. 


1 ¿.e. leaves off the sattra before its end, for cause of illness or a similar 
reason. 


2 Sc. * sacrifice.’ 


3 And in this manner he obtains the same result as he would have obtained, if 
he had finished the sattra. The vidvajit-atiratra contains all the 6 prstha- 
stotras, and he gives all his possessions. \ 


2. By the sacrificial fees he gives, he even exceeds (the session) *. 


1 At a sattra, where all participants are diksitas, no sacrificial fees are given, 
but at an ahina, as is the Viévajit, they a re given. This whole matter is treated at 
length in the Upagranthasütra I. 8-9 and briefly in the Ksudrasütra (I. 7, 
No. 35): 'For one who rises from a sattra before its end, the arrangement 
has been given, viz., a Viávajit-overnight-rite (cp. Arseyakalpa IIT. 1. e.) ; all his 
possessions are the sacrificial fee’. Cp. TBr. I. 4 7. 7: ‘To all the deities, to all the 
prsthas he addicts himself, who addicts himself to a sattra; man, forsooth, is as 
great as his possession ; he should perform a sacrifice at which he gives his whole 
possession, and his soma (feast) should contain all the prstha(stotra)s. From ail 
the deities and all the prsthas (to which he had addicted himself) he (thereby) 
redeems himself.’ See further Jaim. br. T. 348: viévajitütirütrena sarvaprsthena 
sarvavedasena yajeran, Baudh. XIV. 29: 202. 12-203. 2, Ap. XIV. 13. 3-11 (the 
first sütra agrees closely with PBr. IX. 3. 1) and Sankh. XIII. 13, Aév. VI. 6. 1. 


3. If day-break falls in before the chant of the rounds has been 
completed, they should chant, on fifteen verses for the Hotr, on five for 
each of the others !. 


1 They should chant the stotra, which corresponds with the $astra of the 
Hotr, on fifteen verses, the stotras of the Maitr&varuna, the Br&hmanüccham- 
sin and the Acchavaka each on five verses; the last three, which, normally, are 
also on fifteen stotra-verses, are thus shortened each by ten.—Apastamba (XIV. 23 
19-14, following apparently the Jaiminiya $B8kh8, Jaim. br. I. 348) gives the 
following specification: ‘If day-break falls in before the chant of all the 
rounds has been completed, they should chant the stotra for the Hotr (i.e. the 


Ix. 3. 1.—1x. 3. 6. 205 


stotra corresponding with the Hotr’s sastra) on six verses addressed to Indra and 
Visnu, on three for the others. If day-break falls in before the chant of t w o of 
the rounds has been completed, (i.e., if only the first has been chanted) they 
should chant for the Hotr and the Maitravaruna (at the second round only) on the 
first round, and for the Bráman&cchamsin and the Acchavaka on the last, (7.e., they 
should take for Hotr and Maitraévaruna their own paryüya-chant of the second 
round ; of the last, for the two others; in this manner the last two of the second, 
and the first two of the third round fall out). If day-break falls in before the 
chant of one (the last round) is completed, they should chant for the Hotr on fifteen 
and tor each of the others ou five verses'. Somewhat different are the prescripts 
of Asv. VI. 6. 1-7, Sankh. XIII. 10. 4-10 and Man. érs. III. 7, 2. 


4. On (the verses beginning): ‘O Agni, Usas’ forth-shining?’, 
they should perform the twilight (-laud). Among the stomas, the 
threefold (or * nine-versed ’) one is (equal to) the (three) vital airs, of the 
sámans the rathantara is the support. 'They (thereby) come into the 
possession? of vital airs and of support ?. 

1 SV. I. 40—R8. I. 44. 1-2—8SV. II. 1130-1131. 
2 Literally : ‘they undertake’, the usual expression as relating toa sacrifice of 
soma. 


3 The sandhi-siman, in order to shorten the service, is now chanted not, as is 
usual, on nine, but on three verses, as trika stoma. The melody is, as in the 
normal ritual, the rathantara. With $ 4 cp. Asv. VI. 6. 8-9, Ap. XIV. 23. 15. 


5. Three hundred and sixty (verses) are recited by the Hotr !. 
1 Op. Aév. VI. 6. 10 and Sankh. XIII. 10. 11 (instead of the usual thousand). 


6. So many days there are in the year; by a number of verses 
equal to that of the (days in the) year they thus reach the ásvina 
(recitation)!. 

1 To §§ 3-6 refers the Ksudrasütra (I. 7, No. 36): ‘If they fear for the falling 
in of day-break (during the chant of the rounds), they should chant on fifteen 
(verses) for the Hotr, on five for each of the others; on the (verses) : * O Agni, 
Usas' forth-shining’, they should chant the twilight (-laud), on the threeversed 
stoma. Having intentionally * left over (of) the soma, they should on (the verses) : 
‘The buffalo in the bowls, the barley-mixed’ chant (instead of the rathantara) 
the brhat on the forty-eight versed (stoma) ; in the two last but one (stotra-verses) 
he leaves out the additions pracetaya t. The rest is similar to the (normal) 
jy otistoma,’ 

(* I now prefer to read nikümüt instead of anikümat, as the 
Comm. remarks: tadartham buddhipürvam somam atiricya.) 

(t This means apparently the two additions (taken from the 
mahanamni-verses) pracetana pracetaya; they are not found in 


206 THE BRÁHMANA OF TWENTY FIVE CHAPTERS. 


the Rgveda text. It is rather strange that the ühag&üna V. 1. 5 
(ed. Calcutta, Vol. V, page 535) takes no notice of this prescript. 
The verses are SV. I. 457 —RS. II. 22. 1, 2, 3—8V.11. 830, 
838, 837. Are they aindravaisnavyah ? cp. Ap. XIV. 23. 12; 
Sankh. XIII. 7. 3, 8. 3, 9. 3, prescribes such verses for the 
somütireka, On the whole cp. Sànkh. XIII. 10, 3 sqq.) 


7. What is chanted too short, that is not-chanted; what is 
chanted exactly, that is chanted ; what is chanted over (i.e. too much), 
that is well chanted !. 

1 More logically the Jaim. br. I. 356: *What is chanted too short, that is 


not.chanted; what is chanted over, that is badly chanted; what is chanted 
exactly, that is chanted’. 


8. If they chant too short, (7.e., if the number of stotra-verses or 
the required amount of syllables is too little) they should chant (in the 
next stotra, extra) as many stotra-verses as have been omitted, or they 
should increase (the next stotra) by as many syllables (as have been 
omitted). 


9. If they chant too many, they should (in the next stotra) leave 
out as many (stotra-verses) as have been chanted too many, or they 
should shorten (the next stotra) by as many syllables (as have been 
chanted over). 


10. If they chant too short, a s&man with triple ¿dā? must be taken 
as agnistoma-siman ; one ?da is the finale, by means of the two others 
the equilibrium is brought about. 


3 B 8 

1 4,e. the mah&vai$vamitra-sàman, gram. XII. 2.2. (which ends: ho’ 4 ida, ho 

5. d 
'4 ida, ho '2345 i-dà.) 

11. Ifthey chant too much, a cireumflected sáman must be taken 
as agnistoma-saman ; the circumflex, forsooth, is, as it were, the minus 
of the siman! ; by means of it the equilibrium is brought about ?. 

1 Because such a sàman is shorter than the usual one which has 7d@ as finale. 


2 To $$ 8 and 10 refers the Ksudrasütra (I. 7, No. 37): ‘If they chant too 
short, they should chant extra as many (stotra-verses) as have been omit- 
ted or as many syllables more (as have been omitted), or they should take a 
s&man with triple idà for agnistomasáman. The ritual in this case is: on (the verses 
beginning): ‘by fore conquest of the soma’ the Syavaéva, the andhigava and the 
audala (are chanted), each on one of the (three) stotra-verses; the yajñāyajñiya on 
all three; on the verses of the yajüáyajfilya, the mah&vai$vamitra (see note l on 
§ 10) is chanted by way of agnigtomasiman. The rest is similar to the (normal) 


IX. 3. 7.—1x. 4. 4. 207 


jyotistoma’.—To $$ 9 and 11 refers the same text (No. 38): ‘If they chant too 
much, they should leave out as many (verses) as have been chanted too many 
or as many syllables (as have been chanted over), or they should take a circum 
flected (s&man) as agnistomasaman. The ritual in this case is: on the verses of 
the kava, the yajñāyajãiya (is chanted) as last siman (of the midday-pavamana- 
laud ); on the verses of the yajfiayajifiiya, the dairghasravasa (which siman, gram. 


II. 1. 6, ends thus: (gnà) '0yo'6 hü t) is (chanted) as agnistomasaman. If after the 
agnistomasaman they chant either too short or too much, they should bring about 
the equilibrium of the stotra- verses or of the syllables (and in this case no other 
modifications are to be applied in the chant).’ 


IX. 4. 
(Thesamsava.)! 


l. lftwo sacrifices of soma are held simultaneously !, he (the Adh- 
varyu) should, in the dead of night, make thesummons for the morning- 
litany ?. 

1 Viz., by two rivals in the neighbourhood of each other. 


? Cp. C. H. $ 108 and Eggeling in Saered Books of the East, Vol. XXVI, page 
229; further TS. VII. 5. 5. 1 and Kath. XXXIV. 4. 


2. He (then) is the first to appropriate the Voice, the metres and 
the deities !. 


1 TS. l.c., Kath. l.c. 


3. He should take as opening (tristich of the out-of-doors-laud) 
one that contains (the word) ‘bull’!. Indra, forsooth, is a bull, he 
(thus) from their morning-service takes away Indra. 

1 See note 2 on $ 18, and cp. TS. l.c. Kath. 1.0., AP XIV. 19. 5: marutvatir 


vrsanvatir và pratipadah. 


4. But they (the theologians) say (also): ‘At the beginning of 
each service it (such a verse) is to be taken'!; he (thereby) takes 
Indra away from the beginning of each service of theirs ?. 

1 Each pavamànalaud (also the midday- and the frbhava) should begin with a 
verse as indicated in § 3.—After kàryà an iti fails, see Kath. 


2 This $ agrees with TS. and Kath. 


p— Oo m 


ma darane a ai ee e e a e 


1 Cp. Jaim br. I. 342-344; Maitr. Samh. III. 7. 5; Kath. XXXIV. 4; TS. VII. 

5, ILI. 1. 7; TBr. I. 4. 6. 1-3; Saükh, XIII. 5. 4-6; Baudh. XIV. 4: 157. 1-11 ; 
ib XIV. 19 and 20. 1-4; Katy. XXV. 14, 16; Laty. I. 11. 10-14; Dr&hy. III, 3. 
18-23. 
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5. On well flaming fire is to be offered!. All the deities, 
forsooth, are (equal to) Agni?; (thus) he offers whilst seeing (by the 
flames of the fire) all the deities. 

1 This § is nearly equal to Jaim. br.—The offering here mentioned is described 
in $ 6. 


2 Süàyana quotes a érutyantara : ‘the Gods and the Asuras contended together ; 


the Gods, fearing, entered Agni; therefore they say: all the deities are (equal to) 
Agni’. 


6. He sacrifices with (the formulas): ‘ For lying down, for sitting 
down?! For the conquest of the gayatri-metre, svuaha!—For lying 
down, for sitting down! For the conquest of the tristubh-metre, svaha ! 
—For lying down, for sitting down! For the conquest of the fagatt- 
metre, svaha |?’ l 


1 TBr. I. 4. 6. 4 and TS. III. l. 7 have samveśsāya tvā, wpavesüya tvā. The 
original intention may have been * I offer thee that my rival may lie down and sit 
down (may not be active)’. Sàayana interprets differently. 

? According to the Sütraküras (Laty. 1. 11. 10, Drahy. III. 3. 18) the 
Udgütr, after his pravrta offerings of each savana (cp. C. H. $ 134. b, page 170; 
$ 178. a, page 277; § 221, page 337) makes (in the agnidhra-fire, according to Jaim. 
br. I. 342) an offering with each of the three formulas; with the first at the 


morning-service, with the second at the midday-service, with the third at the 
afternoon-service. 


7. The conquests, forsooth, are the metres; by means of these he 
conquers them (his rivals).—Both saimans, the rathantara and the brhat 
must be applied !. 


1 See note 2 on § 18.—Jaim. br. I. 343, TS. HI. 1. 7. 2, TBr. I. 4. 6. 2 agree. 


8. Where are, forsooth, the two bay (steeds) of Indra, there is 
Indra. Now the rathantara and the brhat are Indra’s bay (steeds). In 
that both, the rathantara and the brhat, are applied, he is the first to 
lay hold of Indra's bay (steeds) !. 

1 Cp. Jaim. br. 1. 343: ubhe brhadrathantare bhavata ; indrasya và etau hari 
yad ubhe brhadrathantare ; yajno devaratha ; indrasyaiva haribhyam yajnena deva- 
rathenajum ujjayait. 

9. The two taurasravasa (-samans) must be applied. 

1 See note 2 on § 18. 


10. Turaéravas and the Pür&ávatas (once upon a time) performed 
simultaneously sacrifices of soma, Thereupon, Turasravas saw these 
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two simans. For these, (#.e., in recompense of these) Indra carried off, 
unto him, by means of! a cotton tree from the side of the Yamuna? 
their (the rival's) offering substances. In that there are the two 


taurasravasa (simans), he appropriates their (his rivals’) offering 
substances. 


1 Büyana gives the periphrase with an instrumental, I presume that éalmalina 
is to be read with the Leyden MS. instead of 4almalinüám. But S&yana's interpre- 
tation: svakiyenayudhavisesena is not clear to me. 


2 yamunüyüh, S&yana joins it as a genitive with havyam. Read perhaps 
yamunaya : along the Yamunaà. 


ll. They should be the first to press out the soma. 


12. Those (ships)!, forsooth, that are the first to enter the water, 
are the first to reach the stairs of the landing place (on the opposite 
shore or bank); (in this way) they are the first to lay hold of Indra. 

1 To the feminine yäk and tüh I supply nàvah (Saéyana: prajüh); prasnünti, 


then, ıs here used with the meaning of praplavanti, just a Kath. XXXIII. 5: 30. 18 
prasnaànti as against TS. VII. 5. 3. 2 praplavanti. 


13. The vihavya (hymn) must be recited (by the Hotr) !. 

1 TS. and Kàáth.: sajaniyam sgasyam, vihavyam éasyam, agastyasya kayüéw 
bhiyarh éasyam ; Jaim. br. (I. 344): vihaviyam sajaniyam agastyasya kayasSubhiyam 
éty etāni éastrüni bhavanti (cp. § 17). See Aáv. VI. 6. 14-16, Sankh. XIII. 5. 15-17. 


14. Jamadagni and the seers? performed (once upon a time) 
simultaneously sacrifices of soma. Thereupon, Jamadagni saw this 
vihavya (-hymn). To him Indra turned himself. In that the Hotr 
recites the vihavya, he takes away Indra from them (from the rivals). 


1 In TS. III. 1. 7. 3 Vi$vümitra and Jamadagni contend against Vasistha. 


15. If the other (sacrifice of soma) be an agnistoma, then an 
ukthya must be performed; if an ukthya, then an atiratra’. That 
sacrifice which is larger is welcome to Indra; by the larger sacrifice he 
takes away Indra from them. 


1 Cp. TS. III. 1. 7. 3, TBr. I. 4. 6. 3-4. 


16. But they say also: ‘ Difficult to reach, so to say, is the further 
path!; from the sacrifice which he undertakes in the beginning he 
should not depart’ (he should hold on to that sacrifice and not strive 
to perform a larger one than his rival) ?. 

14 
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1 parah panthah, the path followed by the other, the rival. 


2 And in this case the measure exposed in $ 17 will secure him the priority. 


17. The sajaniya (hymn) must be recited, the kayásubhlya (-hymn) 
of Agastya must be recited !. 


1 Cp. note 1 on $ 13. 


18. From this (world) and from yonder (world), from the to-day 
and the to-morrow, from the pair!, from the day and the night he 
excludes them ?. 


1 Probably from sons and daughters, or from cows and horses, 


2 This $ has no intimate connection with § 17 but has a general purport, cp. TS. 
IIT. 1. 7. 3: ‘both, rathantara and brhat are to be applied; the rathantara is the 
earth, the brhat is the heaven; from these he excludes him. The rathantara is 
the to-day, the brhat is the to-morrow; from the to-day and the to-morrow he 
excludes him. The rathantara is the past, the brhat is the future; from past and 
future he excludes him. The rathantara is the limited, the brhat is the unlimited ; 
from the limited and the unlimited he excludes him’. Jaim. br. I. 343: «dam vai 
rathantaram ado brhad, asmád amusmad adyasvat sumithunad evainan antaryanti. — 
The samsava is treated in the Ksudrasütra (I. 8, No. 39) in the following manner: 
‘If two sacrifices of soma take place simultaneously, the out-of-doors-laud consists 
of the tristich : 


( Morning Service. ) 


1-3. pavasvendo v r sà suta (11. 128-130) 
4-0. davidyutatya ruca (IT. 4-6) 
7-9. pavamanasya te kave (1I. 7-9) ; 
or (its opening tristich) is to be composed (of the following verses) : 
pavasvendo urea sutah (II. 128) 
upasmai gàyatà narah (Il. 1) 
pavasva vaco agriyah (II. 125).— 
agna à yahi vitaye (11. 10-12) is the hotr's ajya (stotra), the rathantara- 
one (cp. Ars. k. page 33, note 4), the (other) three àjya(stotra)s are the 
barhata-ones; or the ajya(stotra)s are of the two kinds, on agnim 
dütam vrnimahe (II. 140-142, and the following, cp. Ars. k, page 34, 


note 3). 


(Midday Service.) 


On: vrsā pavasva dharaya (II. 153-155) (are chanted) 
--3. the gayatra, 
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4-0. the &mahiyava; on: 
punanah soma dharaya (11. 25-26) 
7. the raurava, on one (verse), 
8, the yaudhajaya, on one (verse), 


9, the circumflected t&auraáravasa, on (one verse): aranyegeya III. 


l. 6, see ed. of Calcutta Vol. II, 448, composed on SV. T. 298: yad 


indra éüsah ; not in the RS. and not being the first verse of a tristich, 


as it is chanted ekasyam ; ending ha 5 yo 6 hài. 
10-12. the rathantara, on all three; on: 
vrs Sonah (TT. 156-158) 
13-15, the partha as the last (of the midday-pavamana-laud). 
The brhat, vamadevya, éyaita and kaleya (are the prstha-lands) 


(Afternoon-service.) 


On: acikradad urea harih (IT. 392-394) (are chanted) 
1-3. the giyatra, 
4-6. thesamhita; on: 
pavasva, indram accha (TI. 42- 46) 
7-9. the sapha and 


10-12. the $rudhya; on: 
purojiti vo andhasah (YT. 44-49) 


13. the Syavasva, on one (verse), 
14. the taura$ravasa, with nidhana, on one (ar. gana III. 1. 5, S.V. ed. 
Cale. 1.c.), 
15. the audala, on one, 
16-18. the andhigava, on all three; 
19-21. the kava, as the last (of the Aarbhavapavamana-laud), 

The yajfiayajfüiya is the agnistomas&man. For a (samsava-rite,) at which 
the rathantara is taken (as first prstha)!, two kakubhs are the last(of the midday- 
and the arbhavüpaevamüna)2, The vistuti is the brahmayataniya of the seventeen- 
versed stoma (Paíic. br. II. 8. 2) for the Hotr's prstha. The offerings, at which the 
metres are the deities (see Paño. br. IX. 4. 6), are in each service the third of 
the two pravrta-offerings (see note 2 on IX. 4. 6). In the kayaéubhtysa(-hymn) 
(RS. I. 165) the nivid(-formulas) of the marutvatiya(Sastra) (which runs parallel to 
the midday-pavamana, C. H. $ 196, pages 300, 302) should be put in; in the 
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1 Tf it is allowed to read ráthantarasya instead of rathantarasya. 
2 This is not certain ! 
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sajaniya (-hymn) (RS. II. 12), those of the niskevalya (fastra) (which runs parallel 
to the Hotr's prstha, cp. C. H. § 200, page 310, 312); in the vihavya(-hymn) 
(RS. X. 128), those of the vaiévadeva (Sastra) (which runs parallel to the arbhava- 
pavamüna, cp. C. H. § 235, pages 364, 358); or he may, after reciting these hymns, 
recite, before the hymns, in which the nivids are put in, the nivids in their proper 
place’ (and this is the practice of Asv. VI. 6. 14-10). The samsava is also treated 
at length in Upagranthasütra I. 13. 


IX. 5. 


(Expiation in case the soma has been 
taken &way.) 


l. If they (i.e. some rivals) take away the soma before it has 
been bought!, other soma must be bought ?. 


1 Cp. C. H. § 33. 


? Cp. Kath. XXXIV. 3: 37. 12, TBr. I. 4. 7. 5, Baudh. XIV. 29: 201. 17, 
Ap. XIV. 24. 9, Man. érs. IIT, 6. 3. 


2. If they take it away after it has been bought, other soma, 
which is to be found in the vicinity, must be obtained! ; but he should 
give something (some fee) to the soma-buyer ?. 


1 A renewed buying does not take place: Jaim. br. I. 354: yenaivasyayam 
pürvakrayena krito bhavati, tenaivasyayam krito bhavati. 


2 Op. Kath., Ap., Man. srs. ll. cc. ; Jaim. br. l.c. somavikrayine tu kincit kam 
deyam, nen no 'bhisavo hato 'sad iti, 


3. If they cannot obtain any soma, they should press (instead of 
the soma) putikaplants; if he cannot obtain these, then arjuna- 
plants !. 

1 Cp. Kath. l.c. (àrjunàni), TBr. Lc. Ap. l.c. 12 (both phàlgunüni) ; according to 
Màn. érs. l c., the arjunas (or árjunas) must be red-tufted, if they replace the soma 
originating from the Hemavat-mounts, but brown-tufted, if they replace the 
soma originating from the Müjavat-mounts; cp. also below, $ 7. The pütikas 
seem to be the same as ãdāras. 


4. The Gayatri fetched the soma; a soma-guard discharged an 
arrow after her and cut off a feather of her (off Gayatri); that shoot 
of it (of the soma) which fell down, became the piitika (-plant) ; in it 


IX. 5. 1.—trx. 5. 8. 213 


the Gods found help (at); it verily is the pūtīka; in that they press 
out the püttkas, they find help for him !. 


1 Cp. VIII. 4. 1.—Kath. XXXIV. 3: 37. 15 sqq. agrees closely with Pafic. 
br. (read :asyüh instead of tasya, line 15) and cp. also Ait. br. ITI. 26. 3, 4. I 
suspect that the original reading of Paíic. br. was: ütiko vā esa yat pütiko yat 
pütikan abhisunvanti, etc., cp. Kath. ütikà vai nàmeti yat pütikà yat pütikün abhisun- 
vanti, ete. TheJaim. br. (I. 354) knows only the ütika, not the pütika: ‘Indra, 
having hurled his thunderbolt on Vrtra, believed that he had not destroyed him ; 
he entered the ütikas; these found a refuge (or ‘help’) for him: yadi tan na 
vindeyur üt&kün abhisunuyur ; indro vrtram vajrenüdhyasya nastrsiti manyamünah 
8a Utikan eva prüviéat ; tasmai ta evotim avindan. 


9. Fresh milk and pütikas (are to be preased instead of thesoma) 
at (the) morning (-service); boiled milk and pütikas at (the) midday 
(-serviee); sour milk and pütikas at (the) afternoon (-service) !. 


! This nearly agrees with Kath. XXXIV. 3: 37. 20; cp. also TBr. I. 4. 7. 
6-7, Ap. XIV. 24. 14, Agv. VI. 8. 9-11; Sankh, XIII. 6, 3. 


6. ‘The soma-draught, forsooth, goes away from him ’, they say, 
‘whose soma they take away’. It enters the plants and the cattle: 
(in substituting the piitikas and the different kinds of milk) he retains 
him (the soma) out of the plants and the cattle !. 


1 Cp. Káth. l.c. page 37. 21. sqq. 


7. Indra slew Vrtra. The soma which flowed out of his (Vrtra’s) 
nose, that became the brown-tufted arjunas; that which flowed out of 
his omentum, as it was cut out, became the red-tufted ones. The 
brown-tufted arjunas he should press (if no pütikas are obtainable); 
this, forsooth, (viz., the brown colour) is the feature of the bráhmin ; 
(in doing so) he actually presses the soma !. 

1 Almost identical with Jaim. br. I. 354. The Kathaka (lec. 87. 17) runs: 
‘Indra slew Vrtra; his blood became the red-tufted arjunas; the fluid that stream- 
ed together out of his neck, when it was pulled off, became the brown-tufted 


arjunas; this (however) is an Asuric soma, as it were; therefore it is not to be 
taken for pressing '. 


8. The srayantiya (-siman) must be taken as the Brühman's 
chant!; thereby he puts him (the soma) all right ?. 
1 For this and the s&man of § 9, op. Aév. VI. 8. 12-13. 


2 satkaroti, by strengthening (éráyantiya-érinàti) him. 
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9. The yajfidyajfilya (-siman) he should shift on to the anustubh 
(-part)!; he (thereby) makes him thrive by the voice?. The varavan- 
tiya must be taken as agnistomasaman, in order to encompass valour 
(and) strength 8. 


1 In the arbhavapavamana, before the last (the kava) saman. 
2 Because the yajfiàyajüiya has the word vāc as finale. 


3 Because the vüravantiya, so called because of the word vürayantam (SV. 
I.17), reminds of * restraining, opposing’ (the rival). 


10. Five sacrificial fees (cows) must be given}, 


1 Màn érs. III. 6. 6; differently TBr. L4. 7. 7 and Ap. XIV. 24. 18, Sat. br. 
IV. 5. 10. 6 (‘one cow he should give to these same priests as sacrificial fee’), cp. 
Agv. VI. 8. 14, Sánkh. XILI. 6. 4 (who allows five cows in ease the soma has been 
lost by burning cp. below IX. 9. 15). 


1l. Fivefold is the sacrifice! ; as much as is the sacrifice, that he 
(thereby) lays hold on. 


1 Cp. note 2 on VI. 7. 12. 


12. Having come up (returned) from the lustral bath, he should 
undergo anew the consecration !. 


1 After the close of this soma-sacrifice, he should, by way of indemnification, 
of atonement, recommence a sacrifice of the same order as the one he has now 
performed. The same thought 1s expressed in TBr. l.c., Ap. l.c. 19 by the words: 
‘he should again buy soma’, cp. also Man. árs. l.c, 17, Aév. VI. 8. 14. 


13. On the occasion of this (sacrifice) he should give the sacriticial 
fees that he intended to givet. 


1 That he intended to give at the sacrifice, which he had been unable to 
perform in the ordinary manner, because his soma had been taken away; with 
this $ ep. Ap. Le. 21, Màn. Srs. l.c. 8, Baudh. XIV. 29: 202. 10, ÀÁáv. VI. 8. 15.— 
To Pafic. br. IX. 5 refers the Kyudrasitra (I. 8, No. 40): ‘If the soma has been 
taken away, the Brahman’s chant is the érayantiya; on * we there, o uncomparable 
one’ the kaleya (is chanted); on ‘by fore-conquest of the plant’ the Syavaéva, 
the andhigava and the audala each on one verse, the yajñāyajůiya on all three; 
on the verses of the yajüüyajüiya, the vüravantiya as agnistomasiman; five 
sacrificial fees (are to be given). The rest is similar to the (normal) jyotistoma. 
For the samans see the Index. The Upagranthasitra II. 1, 2 treats also at length 
of this prayascitta. 


1x. 5. 9.—1x. 6. 8. 215 


IX. 6. 
(Expiation in case the soma-trough bursts.) 


1. If the soma-trough bursts, he should take as the Brahman's 
chant the siman which has the word vasat as finale.! 


1 The so-called vasatkàranidhana (grámegeyagàna VII. 1. 19, on SV. I. 256— 


RS. VII. 3. 7-8=SV. II. 923-024) has, as nidhana, i234pà (thus also has the 
ühagaána). Süyana on VIII. 1. 1 remarks: (atra up& nidhanam asti, tatsthane 
vàsüd iti nidhanam kuryüt; cp. Làty. VII. 10. 1 upüsthanesv anyant nidhanant, see 
also XI. 10. 14, XIII. 3. 13, XIV. 6. 22. 


2. ‘The soma of him, whose trough bursts, is spilled, as it has not 
been consecrated by the word vasat !; in that the Brahman’s chant is 
the one that has vasat as finale, his soma becomes consecrated by the 
vasat. 

1 After each libation of soma, the word vasat is uttered hy the Hotr (or by 
the Hotraka), see, e.g., C. H. page 200. 


3. It is to be applied on the verses (beginning): ‘ Wandering 
(dadrana) alone in the midst of many ' !. 


1 The vasatküranidhana must be chanted on SV. I. 3205 — RS. X. 55. 5-7 SV. 
II. 1132-1134. 


4. For this trough bursts ‘in the midst of many’. 


5. Here (however) they say: ‘ A mishap should not be bespoken by 
a (word of) mishap: he, who, after the trough has burst, applies (the 
chant) on verses containing (the word) dadrana‘, now bespeaks a 
mishap by a (word of) mishap. 


1 This word is by the author of the Bráhmana derived as part. perf. med. 
from the root dr, ‘to burst’. 


6. The srayantiya only is to be taken (as the Brahman’s chant, 
and not the vasatkaranidhana). 


7. Prajápati created the creatures; he thought himself milked out, 
emptied out. He saw this srayantiya (siman); by means of it he 
braced himself fully ! by progeny, cattle (and) strength. 

1 Cp. note 2 on IX. 5. 8. N 


8. Milked out, as it were, emptied out is he, whose trough bursts; 
in that the srayantiya is the Brahman’s chant, he braces himself again 
fully with progeny, cattle (and) strength. 
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9. If the srayantiya is the Brahman’s chant, he should apply the 
saman, which has the word vasat as finale, on anustubh (-verses) 
addressed to Visnu !. 


1 i.e., (see note l on § 11) on SV, II. 366, 367, 368=RS. (with variants) IX. 100 
6,7, 9. According to the Taittiriyas (TS. VII. 5. 5. 2) and the Kathas (K&th. 
XXXIV. 4:38. 13), on verses addressed to Visnu éipivista, ġe., probably on SV. II. 
975, 976, 977 RS. VII. 100, 6, 5, 7; but these verses cannot be meant by the 
Pac. br. as they are tristubhs. 


10. What (part) of the sacrifice trickles away (by the fissure in the 
trough), that part trickles away towards the Voice; the anustubh is the 
Voice, and Visnu is the sacrifice. By means of the Voice, (i.e., the 
anustubh) he covers the fissure in the sacrifice. 


1l. What (part) of the sacrifice trickles away, that part trickles 
away at the end. The váravantiya must be taken as agnistomasáman. 
He (thereby) covers up (varayatt) the fissure in the sacrifice !. 


1 Cp. on the whole Jaim. br. I. 352, TS. VIL 5.5.2, Kath. XXXIV. 4 (second 
half), Ap. XIV. 26.10—27.2, Baudh. XIV.7, Sankh. XIII. 12. 1-2, Man. $rs, IIT. 
6.11.— To the sixth khanda refers the Ksudrasiitra (L8, No. 41): ‘If the trough 
bursts, the first two savanas (are) similar to (those of) the preceeding, (7.e., of No. 40, 
see note l on IX. 5.13); on ‘he is pressed out who of the riches’ and ‘invite them 
who hold themselves aloof’ (are chanted) the sapha and» the pauskala; on ‘thou 
sustainest sky and earth’ (SV. II. 368), reverting (the sequence of the verses of) 
the tristich (II. 366-368), the áyavüsva on one (on Il. 368), the andhigava on one 
(on II. 367), the vagatkáranidhana on one (on II. 366); on * by fore-conquest of 
the plant, the yajüàyajülya on all three (on II. 47-49), the first (II. 47) is 
anugtubh, the last two (II. 48, 47) are gàyatris; on the verses of the yajfidyajiiya, 
the v&ravantiya (is chanted) as agnistomas&man. The rest is similar to the 
(normal) jyotigtoma (This is the arrangement, the kipti, with reference to Paiic, 
br. IX. 6.5-11). ‘Now the (jyotistoma), which has the vasatküranidhana as the 
Brahman’s chant, and the $ráyantiya on the anustubh (part) (cp. Pafic. br. IX. 6. 
1-4): on * wandering alone in the midst of many,’ the Brahman’s chant (or third 
prethastotra): on ‘this Brahman, the regular one,’ the kaleya; on ‘run about 
for Indra,’ the sapha; on ‘thou sustainest sky and earth,’ reverting the tristich, 
the $yüvaéva on one, the ándhigava on one, the áráyantiya on one; on ‘by fore- 
conquest of the plant’ the yajüüyajülya: on three verses, all anustubhs (the 
two gayatris, II 48, 49, are transformed into anustubhs by adding a verse-quarter 
from the preceding verse, cp. ühagàna VIII. 2.16 in the edition of Calcutta Vol. III, 
page 141); on the verses of the yajü&yajüiya the varavantiya as agnistomasü- 
man. The rest is similar to the (normal) jyotistoma.' 
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IX. 7. 
(Expiation in case some of the soma is left over.) 


l. If there is left over (of the) soma from the morning service !, 
they should chant the gàyatra (melody) on the verses in which the 
Maruts are invoked (which begin): ‘This soma is pressed out’ ?. 

1 At the end of each savana all the soma must be poured out, offered and 
drunk, cp., eg., C.H. § 167, 239 (the sampraisa in this case is: mütiriricah ; but if a 
residue must be left during the savana for a subsequent libation, the sampraisa 
runs: somam prabhavaya). - If it happens that some quantity of soma is left over 
in the trough, this residue must be offered subsequently at the end of each 
savana, with an extra stotra, Sastra and bhaksana. 


2 SV. I. 174z RS. VIII. 94. 4-6—SV. II. 1135-1137. This tristich is also 
prescribed by the hautrasütraküras as stotriya trca for the éastra of the Hotr 
(Aáv. VII. 7.2, S&ánkh. XIII. 7.2), The texts of the Jaiminiyas (Jaim. br. I. 350) 
and the Taittiriyas (TBr. I. 4.5, Baudh. X1V. 25: 196.9, Ap. XIV. 18.5) prescribe in 
the first place the tristich * the cow of the Maruts sucks ' (RS. VIII. 94.1-3), which 
according to Asvalayana is to be taken as anurüpa trca. 


2. The soma which is left over from the morning-service, is left 
over coveting the midday-service. Therefore, they chant on verses, in 
which the Maruts are invoked, for at the midday-service the Maruts are 
invoked !, and therefore also (they chant) gayatri-verses, for gayatri- 
like is the morning-service. 

1 The first óastra of the midday-service is the marutvatiya-Sastra. In doing 


thus, ‘they depart neither from the morning-, nor from the midday-service' 
TBr. I, 4.5. 1-2. 


3. The same (kind of) stoma is to be taken as that after which it 
(the soma) is left over !, for the sake of congruence. 


1 So e.g., the stoma which follows after the morning-service, must be trivrt, 
that after the midday-service, seventeen-versed. 


4. The Hotr addresses, after (the laud), a (hymn) addressed to 
Indra and Visnu !. 


1 Op. Aév. VI. 7. 2-5, Sánkh. XIII. 10. 3. 


5. Indra, forsooth, is valour, Visnu is the sacrifice, in valour even 
and in the sacrifice he is firmly established !. 


1 To § 1-5 refers the Ksudrasütra (I. 10, No. 42): ‘If any soma is left over from 
the morning-service, they should chant, as fifth àjya (laud), the Marut-verses : 
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» 


‘This soma is pressed out’ on the g&yatra-melody ; the Brahman’s and the Accha- 
v&ka's chants, (7.e., the third and the fourth prsthastotra) should be successively 
nine- and fifteen-versed (instead of seventeen-versed). The rest is similar to 
the (normal) jyotistoma.' 


6. If there is left over from the midday-service, they should 
chant the gaurivita (melody)! on the verses, in which the Sun is 
invoked, (beginning): ‘ Verily, thou art great, o Sun’ 2. 

1 Gramegeya V. 1. 22 composed on SV. I. 168; Cp. TBr. I. 4. 5. 2.3, Ap. XIV. 
18. 9-11. 
2 SV. I. 276 — RS. VIII. 101. 11-12 (var.) - SV. II. 1138-1139. 


7. The soma which is left over from the midday-service, is left over 
coveting the afternoon-service. Therefore, they chant verses in which 
the Sun is invoked, for at the afternoon-service the Sun is invoked !, and 
therefore also (they chant) brhati (verses)?, for brhati-like is the 
midday-service. 

1 The afternoon-service begins with the àádityagraha (C.H. § 217), which, how- 
ever, is properly not a graha destined for Aditya, the Sun, but for the Adityas. 
2 The verses SV. II. 1138-1139 are brhati and Satobrhati. 


8. 'The same (kind of) stoma is to be taken as that after which 
it (the soma) is left over, for the sake of congruence. ‘The Hotr 
recites, after the (laud), a (hymn) addressed to Indra and Visnu?, 
Indra is strength, Visnu is the sacrifice, in strength even and in the 
sacrifice he is firmly established ?. 


1 Cp. note l on § 3. 

2 Cp. Adv. VI. 7. 6, S&nkh. XILI. 8. 3. 

3 To $ 6-8 refers the Ksudrasütra (I. 10, No. 43): ‘If any soma is left over 
from the midday-serviee they should chant, as fifth prstha (laud), the aditya 
(-verses) : * verily, thou art great, o Sun’ on the gaurivita (melody) ; the afternoon- 
service they should make nine-versed. Its arrangement is: on ‘run about for Indra’ 
the sapha (should be chanted); on: ‘round about do thou run,’ the Syavasva; 
on: ‘be clarified, o Soma, (as) a great sea,’ the andhigava. The rest is similar to 
the (normal) jyotistoma.' 


9. If there is left over from the afternoon-service, they should 
chant the gaurivita (melody) on verses addressed to Visnu &ipivista !. 
1 Cp. Baudh. XIV. 25: 197.8, Ap. XIV. 18. 14, Ááv. VI. 7. 8, Sánkh. XIII. 9. 2. 


10. Visnu sipivista is the sacrifice; in the sacrifice, in Visnu he 
(thereby) is firmly established.—Redundant (or ‘excessive’) is the 
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gaurivita: he (thus) puts the redundant (soma) into the redundant 
(gaurivita) !. 

1 The gaurivita is a surplus, is redundant or excessive because (see V. 7. 1) it 
is sprung from the pith that was lef t over at the division of the Voice. 


11. 'They should, further, do the following: the uktha (laud)s 
should lead on further!. This (soma), which is left over from the 
agnistoma, is left over coveting the uktha (laud)s. If there is left 
over from the uktha (laud)s, an overnight-rite should be performed. 
This (soma) which is left over from the uktha(laud)s is left over 
coveting the night (-rite). If there is left over from the night (-rite), 
they should chant the verses addressed to Visnu sipivista on the 
brhat (melody). ‘That soma, however’, they say, ‘is left over, which 
is left over from the night (-rite)'. 


1 Not wholly certain; read perhaps (cp. the Ksudrasiitra) etad anyat kuryur 
ukthüny anyat pranayeyur. 


12. "That (soma) verily which is left over from the night (-rite), is 
left over coveting yonder world. They should chant the brhat (melody); 
the brhat is able to reach yonder world!: that same (world) he 
reaches (by means of the brhat)?. 

1 Usually the brhat is declared to be yonder world, the sky, the heaven (VII. 
6. 17). 

2 To 9-12 refers the Ksudrastitra (I. 10, No. 44) : ‘Jf there is left over from the 
afternoon-service, they should chant the verses addressed to Visnu éipivista (see 
note 2 on IX. 7. 9) on the gaurivita (melody,) as second agnistoma-s&man. 
They should, further, do the following: the ukthas should lead on further, 
If there is left over from the ukthas, a night (-rite) is to be performed (and on this 
occasion an extra-laud must be performed and the soma, which has been left over, 
must be offered). If there is left over from the night (-rite), they should chant 
the brhat (melody) on the verses addressed so Visnu éipivista as nine-versed 
stoma, following on the twilight-laud '. 


IX. 8. 
(Expiation in case one of the diksitas 
dies.)! 

1 Cp Jaim. br. II. 345-347; Kath. XXXIV. 2: 36. 23-37. 11; TBr. I. 4. 6. 5-7; 
Baudh, XIV. 27: 198. 14-200. 2; Ap. XIV. 21. 8-22. 15; Man. érs. IIT. 8. 4-7; 
Katy. XXV. 13. 28-46; Aáv. VI. 10. 1-31; Sánkh. XIII. 11. 

l. If one of those who have undergone the consecration for a 
sacrifice of soma, comes to die, they should, having cremated him, tie 


) 
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up his bones!; then they should consecrate (in his place) him who 
stands in relation nearest to him * and perform the saerifice with him. 
1 In his black deer-hide, cp. Ap. XIV. 22. 11. 


2 His son or his brother, Saénkh. 


2. They should, further, do the following: having pressed out 
further the soma !, they (the Chanters) should, before taking the soma- 
draughts?, perform a laud either at the southern corner? or at the 
marjaliya *. 

1 A similar expression above IX. 7. 11 and cp. Jaim, br. I. 345: etad anyat 
kuryur : abhisutya somam anyad agrhitva grahan, etc. 

2 The aindrav&yava and following ones, C. H. $ 132. 

3 The south-eastern corner of the mahāvedi. 


4 The dhisnya situated to the south of the mahavedi. The south is the 
quarter of the dead.—read : marjaliye va. 


3. He forsooth, who dies, being consecrated, has a right to a 
share in the sacrifice!; him they thereby appease. 


1 api và etasya yajne (sc. bhavatt), the same construction as Jaim. br. I. 284: 
sarvatra haivásyüpi punye bhavati. S&yana (saptamyarthe sasthi/) would have us 
believe that etasya yajre is equivalent to etasm?n yajre, or he proposes to take 
asya in the sense ‘of tho Grhapati'. For the thought cp. Jaim. br. I, 346: saméa- 
nüya và ete yajnüya samanaya sukrtaya samarabhya diksante, tenaivainam nirava- 
dayante. 


4. They chant the yama (melody)!; they (thereby) lead him to 
the world of Yama. 


1 Cp. note l on $ 7. 


5. Three verses they chant; for in the third world (reckoned 
from here) are the Fathers !. 


1 The Manes, the departed Ancestors. 


6. They chant them right off (or ‘thitherward’, i.e., without 
repeating)’, for yonder world is (situated) thitherward from this 
(world). 


1 As a trika stoma. 


7. They chant the verses of the Sarparajfii'. 


1 Read: sdrparajriya instead of sGrparajna; cp. IV. 9. 4.—Cp. note 1 on IV, 
9. 4; the verses are chanted on the yàma-sáman : aranyegeyagana IV. 1. 13, com- 
posed on àr. samh. III. 4: agnim ide. 
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8. By means of these (verses) the Serpent Arbuda removed 
his dead skin; their dead skin even they remove by these (verses) !. 
1 =IV. 9. 5. 


9. Reciting these verses after (the laud), they * walk around the 
marjaliya, beating their left thighs °. 
1 Not only the Chanters but all the participants. 


2 The circumambulation is performed thrice from right to left (withershins), 
i.e, while turning their left side to the márjáliya, where, according to some 
authorities, the urn with the bones of the deceased has been deposited. They 


beat their left thigh with their left hand. The recitation of the verses that 
have been chanted, takes the place of the $astra, for, as tho Black Yajurveda 
texts have it: * deficient is a laud, which is not followed by a recitation.’ 


10. He! (in doing thus) recites the (verses of the) sastra after the 
laud. In yonder world they fan him ?. 
1 The Hotr, who, according to other authorities, goes in front of them all. 


? Translation somewhat doubtful. Read with the MS. Leyden nidhuvanti, 
and cp. Jaim. br. I. 345 (immediately after the description of the cireumambula- 
tion): amuaminn evainam tal loke nidhuvate. Probably the meaning is the same 
as expressed by Apastamba in his words sigbhir abhidhiinvantas (trih.. .pariyanti), 
ep. atho dhuvanty evainam, ny evüsmai hnuvate, TBr., and cp. Kath. dhuvanty 
evainam etad, atho ny evasmai hnuvate. The words following in the Jaim. br. 
immediately: abhy enam amusmimlloke vayuh pavate, seem to prove that our 
rendering of nidhuvanti is right. Then, there cannot be any logical connection 
between the two sentences of our $ 10. 


11. ‘They swerve from the path’, they say, ‘who officiate for a 
deceased.’ They take the soma-draughts in this order, that the one 
destined for Indra and Vayu comes first’. In this way they return to 
the path. 


1 Although this is the usual practice (cp. C. H. § 132) it is here (as by Saakh. 
and Baudh.) expressly mentioned, as there are other possibilities. 


12. (The tristich beginning): ‘O Agni, thou purifyest the lives'!, 
must be taken as the opening one. In those, who live, he (therby) 
puts life ?. 

1 Cp. VI. 10. 1. 

2 Cp. note 1 on VI. 10. 3. 


13. After a year t, they should perform a sacrifice for the bones (of 
the deceased)?. The year is the allayment of all?; were they 
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to perform the sacrifice before the (end of the) year, the speech (or 
* voice’) would become wounded (and) mangled +. 

1 At the end of the year's sattra. 

2 asthini yajayeyuh, the bones representing the deceased are treated exactly as 
if they were the man himself, as if they were the Sacrificer, the Yajamana: ‘at 
each laud he (the Adhvaryu) puts the bones in the vicinity (during the other acts 
the urn is deposited on the place usually occupied by the Yajamüna); the soma- 
draughts (which under normal circumstances are drunk by the Yajamüna) they 
pour down at the mürjáliya?, Ap. and Saukh. ‘When the time appointed for tho 
drinking of the soma-rests has come, thoy should make him, (viz., the deceased) 
partake of the essence of them and pour them out at the màrjàllya', Aév. 

3 Time allays all. 


4 vāc is the sacrifice. For this last passage cp. Sat. br. XIII. 3. 6. 6: sarva 
vai sarhsthite yajre vag apyate, sūtrūņptā yatayamni bhavati, krürikrteva hi bhavaty 
aruskrtà, vag yajah, ete. 


14. The laud should be illimited!, for illimited is yonder world; 
(or) the pivamána-(laud)s (the out-of-doors laud, the midday-pava- 
mána-laud and the árbhava-pavamána-laud) should be threefold, (7.e., 
nine-versed) all the rest seventeen-versed ?. 

1 asammitam stotram, Sünkh. The choice is open. 


2 Agv.: ‘it is a seventeen-versed day; threefold are the pavamüna (laud)s; 
it is an agnistoma with the rathantara as prstha (the Hotr's prsthastotra, the first 
prstha, is chanted on the rathantara) '. 


15. As to why the pavamana(-laud)s are threefold: threefold 
are the vital airs; (by undertaking the threefold stoma) they come unto 
the vital airs (they are left in possession of the vital airs). As to why 
all the rest is seventeenfold : Prajapati, forsooth, is seventeenfold ; (by 
undertaking the seventeenfold stoma) they come unto Prajapati. 


16. *Ofout-breathing and in-breathing are those deprived’, they 
say, ‘who officiate for a deceased’. They take the soma-draughts in 
this order, that the one destined for Mitra and Varuna comes first ; 
Mitra and Varuna are the out- and in-breathing, (in this manner) they 
are fully provided with out- and in-breathing +. 

1 To khanda 8 refers the Ksudrasiitra (I. 11, No. 45): ‘If one of those, who 
have undergone the consecration for a sacrifice of soma, comes to die, they should, 
having cremated him, tie up his bones; then they should consecrate him who 
stands nearest to him in relation and perform the sacrifice with him. Further, 
they should do the following: having pressed out further the soma, they should, 
after the offering of the uparhéu and antaryàma (C. H. $$ 128, 131) and 
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before the other soma-draughts have been taken out, leave the (havirdhüna- 
shed) by the eastern door, take their seat to the north of the marjaliya with the 
face turned southward and perform a laud of three vorses, chanting the (verses) 
of Särparājñi on the yüma (-melody), the yoni of which is: agnim ide purohitam 
(see note l on $7). The yoking of the stoma and the words (subsequently) to be 
uttered by the Sacrificer (see the Brüáhmana: I. 3. 5 and I. 3. 8.) fall forth. After 
(the completion of the laud) they should, while muttering these verses, (i.e., the 
same verses that have been chanted by the Udg&tr) walk round the màrjüliya 
from right to left, beating their left thighs: they then should walk thrice round 
(the marjaliya) sunwise and return, without touching each other and without 
looking backward, (into the havirdhàna-shed). Having touched water, they 
should take out the soma-draughts, beginning with the one destined for Indra 
and Vayu. Of this day (the tristich beginning): ‘O Agni, thou purifyest 
the lives’ should be the opening tristich (for the out-of-doors-laud). The rest is 
similar to that (day), (4e. the sacrifice during this day, on which the dikgita 
has deceased, is performed in the usual manner).—After a year they perform a 
sacrifice (an agnistoma) for the bones (of the deceased); its stotras ure illimited, 
or its pavamana-(lauds) are threcfold (nine-versed) and its * returning’ (lauds) (the 
four àjya-lauds, the four pratha-lauds and the agnistoma-laud) are seventeen- 
versed. Of this (jyotistoma), at which the pavamàna-lauds are threefold, the 
arrangement is as follows: 


(The bahispavamina is the usual one, cp. C. H. page 503, only the pratipat 
stotriya is SV. II. 868-870. 

The ajyastotras are the usual ones, cp. C. H. l.c; the only difference being 
that they are seventeen-versed). 

On: uccà te jatam andhasah (are chanted) : 


l. The gayatra, on one (verse), 
The &mahiyava, on one (verse), 
The abhika, on one verse; 

on: punanah soma dharaya: 


4, The raurava, on one (verse), 
9. The yaudhajaya, on one (verse), 
6. The kaleya, on one (verse). 


(on: pra tu drava pari kosam : 
7-9. The auáana). (this is the mid-day pavamana). 


The prsthastotras are: rathantara, vàmadevya, the Brahman's chant (or 
third prsthastotra) is the árüyantiya, the Acch&v&ka's chant (or fourth prstha- 
stotra) is the vaikhanasa. (In the árbhavapavam&na there is a difference only in 
the distribution of the numbers of the stotriya-verses: gāyatra, samhita, each on 
one verse (l. 2); sapha and pauskala, each on one verse (3,4); Syavasva and andhi- 
gava, each on one verse (5, 6), kāva on three verses (7, 8, 9).—The yajñāyajñiya is 
on seventeen verses). The graha destined for Indra and Vayu and the graha 
destined for Mitra and Varuna change their places. The rest is similar to the 


(normal) jyotistoma’. 
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IX, 9. 


(Expiation in case the quantity of soma is 
deficient, etc.)! 


1 Cp. Kath. XXXV. 16: 61. 11-16; TBr. 1. 4. 7. 4; Baudh. XIV. 29: 201. 
11-17; Ap, XIV. 24. 7-8; Man. érs. IIT. 6. 18-19, 


1. Whose (soma in the) trough becomes exhausted !, the breath 
of that one becomes exhausted along with the exhaustion! of the 
(soma in the) trough, for soma is the breath. 


1 This is the counterpart of the case treated in IX. 7, when soma is left over. 


2. About this (case) they say: ' He should pour milk into (the 
trough) ’. 


3. But they (other authorities) say: ‘ Concealed, as it were, is 
the milk 1; he should (rather) pour water out on (a piece of) gold and 
(the soma) out on the gold’. 


1 As it is enclosed in the udders of the cows. Apparently the fact that it is 
concealed or has vanished makes it inappropriate to replace the exhausted 
soma. 


2 He should put a piece of gold into the dronakalasa and pour vasativari 
water on it; afterwards, when the soma is poured in the camasas (C. H. § 228), he 
should put equally first a piece of gold into each camasa, cp. Upagrantha-sütra 
II. 6: dronakalase hiranyam avadhaya tatrapo ’bhyavanayeyur ; hiranyam eva 
camasesev avadhaya teay apo "bhyunnayeyuh. The same, though in other words, is 
prescribed by the author of the TBr. 


4. Water, forsooth, is (equal to) the vital airs; gold is (equal to) 
immortality!; he (thus) puts his vital airs into immortality!; he (the 
Sacrificer) lives his whole life. 


1 amriam: ‘the not dying before the normal term of life.'—$$ 1-4 are almost 
identical with Kath. 


5. Whose narasamsa (cup) is dried up}, the breath of that one 
becomes exhausted along with the drying up of the narasamsa cup, 
for soma is the breath. 

1 On the camasas called nárüéamsa cp. Laty. II. 5. 13; they are the camasas 
on which the ápyàyana has taken place (C. H. § 147 note 25, page 220). With our 


passage (in which upaviyantam should be corrected into upavayantam) the Kath. 
XXXV. 16: 61. 16 agrees almost to the letter. 


Ix, 9. 1.—1x. 9. 12. 225 


6. Ofthe graha, which the Adhvaryu draws as the last, he should 
pour a small quantity ! (in the narasamsa-cup) *. 

1 aptum (read thus instead of °Gsum); Sāyaņa reads and explains Gpium// 
It is a word wellknown from the Baudh. sütra (see the Index to this work), cp. 


Upagranthasiitra II. 6: tasyaptum avanayed ity; alpam avanayed ity artham 
manyante ; `ptum itt hi áaávad dakeinaja alpam acakeate. 


2 Cp. Ap. XIV. 28. 1, Kath. l.c.; on aptu cp. also note 1 on XX. 3. 5. 


7. For the sake of atonement the graha is drawn’; by means of 
an atonement he makes atonement for him ?. 
1 How is this to be explained ? 


2 Read: prayaéscityaivasmat, 


8. If soma of which has been drunk and soma of which not (yet) 
has been drunk, come to be mixed up, he should, having shifted some 
coals inside the enclosing pegs (of the &havaniya-fire), make an offering 
(of it on these coals) with (the formula): ‘ From the offered and the 
not-offered, from the not-offered and the offered, from the drunk and 
from the not-drunk soma partake ye both, o Indra and Agni, the press- 
ed out, sváha!? This is the atonement therefore !. 

1 For the other sources see Bloomfield's concordance in voce: hutasya cahutasya 
ca. 

9. From the soma which is unfit for drinking +, he should pour out 
an offering with (the words): ‘To Prajapati, svaha ! ' in the north- 
eastern resounding-hole ?. 

1 Because an insect or a hair has fallen into it, 


2 Op. Man. érs. III. 6. 14, Kath. XXXV. 16: 02. 4. 


10. With (the formula): ‘The drop has gone down on the drop’ he 
should partake of soma on which rain has fallen. 


1l. ‘Of thee, o Drop, (i.e., o Soma), that hast been drunk by 
Indra, of thee that containest vigour, that art accompanied by thy 
whole troop, that art invited, I partake, accompanied by my whole 
troop and being invited ' !. 


1 This formula is a continuation of § 10, see Ap. XIV. 29. 2, Man. érs. III. 6. 
15, Sànkh. érs. XIII. 12. 10. 


12. For one over whose soma-cup the summons has been made !, 
he should perform, having gone to the agnidhra, (?.e., in the agnidhriya- 
fire) an offering with clarified butter with (the verse): ‘The golden 

16 
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embryo was evolved at the beginning ; it was, when born, the sole Lord 
of beings; it maintained earth and heaven; thee, o Soma, (who art) 
that (Lord), we honour with offering, svaha!’ This is the atonement 
therefore. 


1 i.e. if the stotropükarana is made by the Adhvaryu and the Udgatr before 
the camasa-group has been drunk, cp. Ap. XIV. 29. 5, Sankh. XIII. 12. 11, 
Katy. XXV. 11. 33, 34, Mün. érs. III. 6. 19. The Upagranthasütra II. 7 discusses 
the possibility, if the word üjya in the Br&hmana can bo taken to mean ajyastotra 
(and this would indeed seem possible, cp. Ap. l.c.: stotrenabhyupakaroti ; more» 
over, tho instr. @jyena with ajuhuyüt is strange, we expect the accus.) ; the author, 
however, rejects this surmise, quoting a remarkable passage from a smrtisütra of 
the Küty&áyaniya Adhvaryus: yasya camaso 'bhyupükrtah ayat sa enam uttarasicava- 
chadya pirvayad dvara sadas "pani(r)hrtya (cp. Sankh. XIII. 12. 12: avacchadya ca 
nirharet) purastid Ggnidhriyasya nidhayajyam  juhuyüt. This passage is not 
found in any of our adhvaryavastitras. The Jaim, br. I. 351 has: yadi camasam 
abhyupGkuryat tam uttaravargenabhipravrtyasita, etc.,; for uttaravarga cp. Baudh. 
(see the Index verborum) uttaravargya, where the reading wttaravarga is also 
found, meaning upper-garment or * hem of the upper-garment.' 


13. If (during the act of pressing the soma) one of the stones used 
for pressing breaks off, the Sacrificer is deprived of his cattle. The 
stones for pressing, forsooth, are the cattle.! They should chant the 
siman of Dyutana of the Maruts ?. 


1 Because both procure milk and soma-sap (Sayana). 


2 Cp. Kath. XXXV. 16: 62. 1-4. On the sàman, see XVII. 1. 6, and note 2 
on $ 14, below. 


14. Of the Maruts, forsooth, are the stones for pressing!; by their 
own feature they thereby make them thrive ?. 


1 T 2. 5 they are addressed as * children of the Marut.’ 


2 Op. Sánükh. XIII. 12. 3: gravni dirne vrtrasya tvà évasathád tieamana iti 
(RS. VIIT. 96. 7) dyutünena marutena brühmanáücchamsine stuvate, uttaro (l.c. 8) 
"nurüpah; Ap. XIV. 25. 7, 8; Katy. XXV. 12. 15; Man. érs. IIT. 6. 10.—To § $ 13- 
14, refers Ksudrasütra (I. 11, No. 46); ‘If a stone used for pressing breaks off, on: 
* being clarified, o Soma, by the stream' (is chanted) the raurava on one (verse), 
the dyautàna saman’, viz., the first of the two (that are recorded in the giana) 
on one verse, namely vrirasya tvà svasathad tsamanah (SV. J. 324, gram. VIII. 2. 22); 
the dairghasravasa (or the udvat prajapatya) on one; the yaudhüjaya on all three. 
The rest is similar to the (normal) jyotistoma'. The Ksudrasütra does not agree 
with most of the other authorities, who, in accordance with Jaim. br. I. 353: 
dyutüánasya mürutasya brahmasümnà stuviran, prescribe the dyautana as the saman 
for the third prstha stotra. 
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15. Ifthe soma is burnt, the Adhvaryu should mark! the grahas, 
the Udgatr the stotras, the Hotr the sastras, and, then, they should (on 
another. newly chosen place for worship) proceed with the sacrifice in 
due order. Five (cows) must be given (as) sacrificial fee. Fivefold is 
the sacrifice, as much as is the sacrifice, that he (thereby) lays hold on. 
Having come up from the lustral bath, he should undergo the consecra- 
tion anew and (at this new sacrifice of the same order as the former) 
should give what he intended to give (as sacrificial fee at the first sacri- 
fice, at which the soma was burnt). He should undergo the consecration 
before the twelfth (day); if he were to extend it beyond the twelfth 
(day), it would vanish. 

1 spasayeta: in order that they may know exactly, at which point the 
sacrifice on the new devayajana is to be continued. 


2 Cp. Kath. XXXV. 6 (almost identical with our passage), Ap. XIV. 25. 1-4, 
Man. srs. III. 6. 22-26. The Upagranthasütra (II. 8) quotes from an (unknown ?) 
adhvaryavabrahmana : ‘if the soma is burnt, they should press over the ashes of 
the soma’ (some 'bhidagdhe somabhasmany abhisunuyuh), and from the Sütyáyani- 
brahmana: ‘it should be mixed with other herbs’ (anyabhir osadhibhir abhisam- 
srjyeta). With § li cp. 1X. 5. 10-13. 


IX. 10. 
(Expiations for various occasions.) 


l. If the mahavira (the pot used at the pravargya-ceremony) 
breaks, he should touch, when it is broken (muttering the three verses): 
‘He, who, even without a clamp, before the piercing of the neck-ropes, 
makes the combination, he, the bountiful, the one of much good, 
removes again what is spoiled.—Let us not fear as strangers, o Indra, 
as removed from thee! O God with the thunderbolt, we thought our- 
selves ill-famed, as trees that are devoid (of leaves).—We thought our- 
selves slow and weak, o Slayer of Vrtra! May we once more, o Hero, 
through thy great liberality be gladdened after our praise', ! (with these 
verses) he should touch the broken mahàvira (pot) This is therefore 
the atonement. 

1 RS. VIII-1. 12-14 with some variants; the first verse also SV. I. 244. Katy. 


XXV. 5. 30 is the only other source, where the touching of the mahavira, at last 
with the first of these three verses, is ordained ; cp. Ap. XV. 17. 8. 


2. Assuming! an asuric character, the lustre, valour, strength, 
food, children and cattle recede from him, whose sacrificial post takes 
leaves; he is liable to come to worse fortune *. 
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1 Read kriva instead of keatva. 


2 Almost identical with Kath. XXXIV. 2: 36. 20 (where the grammatically 
correct ióvarah is found). Cp. TBr. I. 4. 7. 1. 


3. He should immolate to Tvastr a multi-colour animal (a hee 
goat). Tvastr, forsooth, is the fashioner of the colours (forms); to 
him he thereby resorts; he provides him with lustre, splendour, valour, 
strength, food, children and cattle. This is therefore the atonement!. 


1 Cp. Kath. and TBr. ll. cc., Ap. IX. 19. 15, Katy. XXV. 9. 15; 10. 1, Màn. 
srs. III. 6. 1. 


TENTH CHAPTER. 
(The twelve-day rite in general; its stomas.) 
Ad. 


1. Through fire, earth and plants, thereby th is world is three- 
fold ; through wind, intermediate region and birds, thereby that world 
is threefold, which stands bet ween; through sun, sky and stars, 
thereby yonder world is threefold. This is the base of the three- 
fold (stoma, which consists of thrice three verses), this is its con- 
nection. 

i The stoma of the first day of the six-day period, belonging to the twelve 
(ten-)day rite. 

2. Provided with a firm base and connections is he, who knows 
this. 

3. They call this (stoma) also ‘the firm foundation’, for the 
trivrt is firmly founded on these worlds. 

4. The base of the fifteen-versed (stoma)! are the half-months, 
these are its connection. 


1 The stoma of the second day of the six-day period. 


5. Provided with a firm base and with connections is he who 
knows this. 

6. They call this (stoma) also ‘ vigour (and) strength’ !, for half- 
month-wise the children and (young) cattle foster vigour (and) strength}. 


1 The meaning probably is, that each half month the growth of young ones is 
Perceptible.—The text should run tamvojo, i.e.,: tamu 070. 
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7, The base of the seventeen-versed (stoma)! is the year: (there 
are) twelve months (and) five seasons. This is the base of the 
seventeen-versed (stoma), this its connection. 


1 Of the third day of the six-day-period. 


8. Provided with a firm base and with connections is he who 
knows this. 
9. They call this (stoma) also ‘ the production’, for after a year (of 
pregnancy) the children and (young) cattle are produced (born). 
10. The base of the twenty-one-versed (stoma ) ! is the sun: (there 
are) twelve months, five seasons, the sun is (number) twenty-first. This 
is the base of the twenty-one-versed (stoma), this its conneetion. 


1 Of the fourth day of the six-day-period. 


ll. Provided with a firm base and with connections is he who 
knows this. 

12. They call this (stoma) also ‘the bed of the Gods’; he who 
knows this, reaches the bed of the Gods. 

13. The base of the thrice-ninefold (or twenty-seven-versed) 
(stoma)! is the threefold (stoma), this is its connection. 


1 Of the fifth day of the six-day-period. 


14. Provided with a firm base and with connections is he who 
knows this. 

15. They call this (stoma) also ‘the increase’, for it is an increased 
three-fold one. 

16, The base of the thirty-three-versed (stoma)? are the deities: 
(there are) thirty-three deities and Prajapati is the thirty-fourth 2. 
This is the base of the thirty-three versed (stoma), this its connection. 


1 Of the sixth day of the six-day-period. 
2 Thus also Sat. br. V. 1. 2. 13, V. 3. 4. 23. 


17. Provided with a firm base and with connections is he who 
knows this. 

18. They call this (stoma) also ‘the firmament ’ (naka), for Praja- 
pati is (causes) pain to nobody (nākam, na akam)?. 


1 Op. Sat. br. na hi tatra gataya kasmai canakam. 
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19. The base of the chandoma (-days)! are the metres, this is their 
connection. 

1 The three days following on the six-day-period, successively of 24-, 44-and 
48-fold stoma; chandoma or ‘metre-measuring’, 24—gàyatri, 44—tristubh, 
48=jagati. 

20. Provided with a firm base and with connections is he who 
knows this. 


21. They call these (stomas) also ‘ the thriving’, for the chandomas 
are cattle !. 


1 Cp. note l on III. 8, 2. 
X. 2. 
(General remarks on the twelve-day-period.) 


1. Prajüpati had created the creatures; he was exhausted ; for 
him the Voice raised up a light!; he said: ‘who is it, that has 
raised up a light for me?’ ‘Thine own Voice’, she answered. He 
spoke to her: ‘ Let them sacrifice, having applied thee, the light among 
the metres, the Viraj’. 


1 jyotis: lucem, pdos, a means of deliverance =awrnpia. 


2. Therefore, they call that stoma, which amounts to (or ‘ results 
in’ ) the viràj, the jyotistoma-agnistoma (‘the Light-stoma’)!; for 
the viraj is the light of the metres. 

1 Cp. VI. 3. 6, 


3. <A light among his equal? becomes he who knows this. 


1 samananam. 


4. The anustubh! and the seventeen-versed (stoma)? copulated ; 
the anustubh brought forth the metres which increase by four syllables ?, 
the seventeen-versed (stoma) brought forth the stomas which increase 
by six (stotra-verses)?. These two generated her (the viraj) in the 
middle *. 

1 $4e., the voice and Prajapati. 

2 Cp, IV. 4. 5. 

3 The stomas of 9, 15, 21, 27 and 33 verses, which, together with the 
seventeen-versed, are the stomas of the six-day-period. 

4 *Her': etüám, or, with the ms. of Leyden, enüm. According to Sàyana, 
they generated, between usnih and anustubh, the viréj of 30 syllables. The 
exact meaning of these words eludes me. 
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5. The thrice-threefold (or nine-versed, stoma) and the thrice-nine- 
fold (or twenty-seven-versed, stoma) are connected with the rathan- 
tara’; after these two, goat and horse were created; therefore, 
these two (goat and horse ?) push the rathantara-day in front of them.? 

1 Cp. Asv. VII. 5. 1-3: abhiplavaprethyahani ruthantaraprsthany ayujani, 
brhatprsthanitarani. 


2 Meaning ? Cp. VII. 9. 6. 


6. The fifteenfold and the twenty-one-fold stomas are connected 
with the brhat!; after these two, cow and sheep were created; 
therefore, these two (cow and sheep ?) illuminate the brhat-day in front 
of them.. 


1 Cp. note on preceding $. 


2 Equally not clear. 


7. About him who knows this, they say: ‘Even of the domestic 
animals he understands the language’. 


X. 3. 


(Generalremarks on the twelve-day-period, 
continued.) 


l. Prajapati desired: ‘May I be more (than one), may I be repro- 
duced’. He perceived in himself the seasonal period t. Therefrom, he 
created the officiating priests; because he created them from the 
seasonal period (riva), therefore they are called rtvij. By means of 
them he approached (or ‘undertook’) the twelve-day-rite, and pros- 
pered. 

1 riva, Jaim. br. III has the regular riviya. Prajapati as a mother-being we 


find also elsewhere, below XIII. 11. 18, MS. I. 6. 9: 101. 15, Sat. br. II. 5. 1. 3 
(wrongly interpreted by Eggeling). 


2. (Thinking) ‘Our father! has prospered’, the months under- 
took (the twelve-day-rite). They prospered by means of the conse- 
eration (diksa); at the upasads they consecrated the thirteenth 
(month); this one came behind (or ‘ was dependent on the others ?)*. 
Therefore, one who has undergone the consecration on the upasad- 
(-day)s, comes behind (or ‘is dependent on the others')?; for they 
(some theologians) teach a thirteenth month and (others do) n o t (teach 
it) +. 

1 Prajápati being the year. 
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2 The meaning of anuvyam is not altogether certain, cp. Kath. XXXIV. 9: 43. 
2: tasmāt so 'nüyatana itarün upajiat?; on this word cp. my remark in the 
Introduction to the Kanviya Sat. br. page 51. 

3 Cp. Ap. XXI. 1. 11-13: * A single person may perform the twelve-day-rite, or 
three persons, or six, or twelve, or thirteen; of these they consecrate the thirteenth 
on the upasad(day)s. Therefore, at a twelve-day-rite the Brahman must not be the 
thirteenth, according to some’. Similarly the Jaim. br. (III. 4) : yady u bhiiyameo 
yajeran dvüdaéa và trayodaéa và yajerann ; ime cateüra (ime catvára) ime catváro 'yam 
eka iti nirmimiran, yam kamayerann imam  yajfiasya vyrddhir anviyad iti; tam 
haiva yajnasya vyrddhir anveti; yady u bhüyümso yajeran sodaéa và saptadaáa 
và yajerann : ime catvüra ime catvara ime catvüra ime calvaro "yam eka iti nirmimi- 
ran, yam kümajyerann imam wyajnasya vyrddhir anviyad iti; tam haiva yajfiasya 
vyrddhir anveti; yady u bhiiyamso yajeramé caturvimésatir và paficaviméatir vā yaje- 
rann : ime pariceme paficeme pariceme paficeme pañceme catvaro "yam eka iti nirmi- 
miran, yam kümayerann imam  yajfüasya vyrddhir anviyad iti; tam haiva 
yajnasya vyrddhir anveti, sarva itara rdhnuvanti, cp. § 4 of this khanda. 

4 Cp. Sat. br. V. 4. 5. 23: dvüdaéa vā trayodaéa và samvatearasya müsüh and 
Kath. XXXIV. 13 (end): uta vai trayodasam müsam vidur uta na viduh. 


3. One (person) may undertake the consecration !, for Prajapati, 
(being) one, prospered ; twelve (persons) may undertake the consecra- 
tion, for the months, (being) twelve, prospered; twenty-four may 
undertake the consecration, for the half-months, (being) twenty-four, 
prospered. 


1 A dvadasaiha may be performed by one person as Yajamfna, 


4. Ifa twenty-fifth undertakes the consecration, they should point 
(them) out in the following manner: ‘These are five, these are five, 
these are five, these are five, these are four, so and so is one’. Whom 
they wish ill-luck, him ill-luck reaches, all the others prosper !. 

! From this it appears that, when a dv&da$S&ha is performed by twenty-five 


participants, one of these is liable not to reach the success he hopes to gain by it, 
ep. note 3 on § 2 and Ap. XXI. 1. 13. 


5. He who knows the Grhapati of the Gods, arrives at the house- 
lord's position, reaches the house-lord’s position}. 
1 Of all the priestly participants one is called the Grhapati; it is he who 


performs the duties otherwise incumbent on the Yajamàna, cp. Hillebrandt, Ritual- 
literatur $ 79 (page 104). 


6. The house-lord of the Gods is the year; he is Prajápati and 
the months are his fellow-diksitas. 
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7. He who knows this finds fellow-diksitas, arrives at the house- 
lord's position, reaches the house-lord's position 1. 

1 With §§ 5-7 cp. Jaim. br, II. 4: ‘He who knows the house-lord and the 
house-mistress of the sattra, arrives at the house-lord’s position, reaches the 
house-lord's position. The year, forsooth, is the house-lord, the earth is the house- 
mistress’, etc. 

8. He, forsooth, who knows the ruler of the metres, arrives at 
rulership. The brhati, now, is the ruler of the metres; he who knows 
this arrives at rulership, reaches ruleship. 


9. It is this one (the brhati), forsooth, that, for the sake of food, 
they undertake (‘ practice’) with this twelve-day sacrificial session, 
dividing it into several parts: the twelve days of consecration, the 
twelve upasads, the twelve pressing-days; these are (together) thirty- 
six-days and the brhati has thirty-six syllables !. 

1Cp. Ait. br. IV. 24. 6 and, for this sentence, below, X. 5. 8. 


10. He is born, forsooth, by the consecration, he is purified by the 
upasads, he reaches the worlds of the Gods by the sacrifice of soma. 


ll. These days, forsooth, are the force and strength in the year: 
the twelve full-moon-days, the twelve ekastaküs!, the twelve new- 
moon-days. The whole force and strength that is in the year he reaches 
and obtains by this twelve-day-rite ?. 

1 Each eighth day following on a full-moon-day. 


2 Solely because the t w el v e-day-session is preceded by twelve diksas and 
twelve upasads: together equally thirty-six. 


12. The virà] is of thirty syllables; six in number are the seasons; 
through the viraj he finds a support in the seasons, through the 
seasons in the virāj !. 

1 The dvàdaáàha by its number of 36 (see note 2 on § 11) comprises not only 


the viraj (of 30 syllables) but also the seasons (six in number). Similarly the Jaim. 
br. ILI. 5. 


13. The anustubh is of thirty-two syllables, the anustubh is the 
voice; fourfooted is cattle; by means of the Voice, (i.e., the anustubh) 
he supports the cattle; therefore they (the cattle, the cows) approach 
when reached by the voice, when summoned by the voice; therefore 
also they know their name !, 


1 Of the number 36 (see note 2 on $ 11) the first 32 syllables are the anustubh : 
the voice; then follow four: the cows, which thus lean on the voice, are supported 
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by the voice, that precedes them, calling them as it were; cp. Jaim. br. III. 5, 
anustubham vàvaitam asate yad dvadasüham ; dvatriméadaksaranustup, catuspadáh 
paéavo, vag anustub : vaca pasün dadhara; tasmat pasavo vaca siddhü vaca hiita 
G)yanti. 
X. 4. 
(Generalremarks on thetwelve-day-rite, 
continued.) 


l. The first overnight-rite? is the past, the last is the future; the 
first is earth, the last is sky; the first is the fire, the last is the sun; 
the first is the out-breathing, the last is the in-breathing ?. 

1 Each dvādaśāha is enclosed by an atirátra at the beginning and at the end. 


2 Here udàna is used as apüna. 


2. The two overnight-rites! are the eyes, the two agnistomas? 
are the pupils of the eye. Because the two agnistomas areat the 
inside of the two overnight-rites, therefore, the pupils, being at the 
inside? (‘in the middle’), are profitable *. 

1 Mentioned in the preceding $. 

2 The first and the last day of the dagarftra are agnistomas, all the others 
being ukthyas, see $ 5. 

3 anlara with ablative as Sat. br. III. 2. 1. 11. Note the unequal sandhi 
antarü(v)agnistomüv atiratrabhyam. 


4 If they are not just in the middle, they are not profitable, because, thon, one 
squints. 


3. The two overnight-rites are the fangs of the year+; on these 
(days) one ought not to sleep, lest he may set himself on the fangs of the 
year. 


1 Jt is true that here the dvadasaha is treated, but this rite is the image of the 
year: samvatsarapratima vai dvadasa rairuyah. 


4. Regarding this, they say: ‘Who is able to remain awake ?! 
Verily, when the breath is awake, t h e n (the condition of) being awake 
is (fulfilled) ’. 


1 An infinitive with a priv.; Jaim. br. 11. 8: ko hàsvapnasyese. 


5. It is the gayatri with wings of light (jyottspaksa), forsooth, 
that they undertake (practise) with this twelve-day sacrificial 
session : there are eight ukthya(-days) in the middle and two agnistoma 
(-days) on both sides!; by means of lustre, having reached the world 
of heaven, he eats resplendent until old age, food suitable for Brahmins ?. 


X. 4. 1.—x. 4, 9. 235 


1 With the gayatri of 3x8 syllables are compared the eight ukthyadays in the 
middle; its wings of light (jyotts) are the two j y o t istoma-agnistomas (cp. $ 2) 
on both sides; cp. Ait. br. IV. 23. 5: tasya yàv abhito 'tiratrau tau paksau. 

2 From the words: * till old age’ it appears that the author has not in mind a 
description of heaveniy bliss, but of material welfare, after the Sacrificer has 
reached (mentally and ideally) the world of heaven through his sacrifice and 
returned to the world of the living; the same thought is expressed ITI. 6. 2, IV. 7. 
10, etc. Sayana takes dipyamünah as meaning ‘being heated by fever’: madhye 
madhye jvaradibhth tapyamanah san (!). 


6. Thrice they enter upon (‘they apply’) the rathantara at the 
beginning!; threefold is the voice?; having attained the whole voice, 
all food, they extend (* perform’) the twelve-day (-rite). 

1 They apply the rathantarasaman as first prsthalaud on the first three days 
of the dasarütra. 

2 Or ‘the word’, either as sup (verbal-suffix), ti» (case-suffix) and krt (deriva- 
tive suffix) or as representing the three Vedas (Sáyana). 


7. ‘A sameness of performance is brought about in the sacrifice’ 
they say, ‘in that at the beginning they enter thrice upon the rathan- 
tara’. The Brahman's chant for the 'uktha(laud)s is the saubhara 
(sàman): thereby the sameness is avoided !. 

1 How the jamitvam is taken away by the saubhara is not clear to me, nor isit 
explained by Sayana, but ep. perhaps VIII. 8.10. For the rest, the usual practice 
(see Arseyakalpa, page 205 sqq.) follows neither this prescription nor that given in 
$86 and 9. 


8. The opening verses of the beginning day contain the word 
pratna ! ; thereby also this sameness is avoided ?. 

1 The out-of-doors-laud of the beginning day begins: asya pratnam anu 
dyutam, SV. 1I. 105-107=RS. LX. 54.1-3. 

2 teno eva tad ajami seems to refer to the same matter as treated in § 7. I do 
not see its purport. Sa&yana seems to refer the sameness to this beginning day: 
teno tena u tenava. .tat prayaniyam ahar ajami and then the ajamitvam is found 
therein, that no other day of the dagaratra begins with these verses. 


9, And’ thrice they enter upon (‘apply’) the rathantara after- 
wards*; threefold, forsooth, is the Voice (or ‘the Word’); having 
attained the whole Voice. all food, they rise from the twelve-day sacri- 
ficial session. 

1 trir u eva, referring to § 6. 


2 They apply the rathantarasaman on the last three days of the daéarütra 
(the 8th, 9th, 10th) as first prsthalaud. The usual ritual (see Arseyakalpa, page 
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212 sqq.) is not wholly conform to this prescription (8: rathantara; 9: brhat; 
10 : rathantara). 


X. 5. 


(General remarks on the twelve-day-period, 
continued.) 


1. The twelve-day-rite is (equal to) three three-day-rites t: the first 
triràtra (three-day-rite) has the gayatri at the beginning, the second 
has the gáyatri in the middle, the third at the end *. 

1 If neither the tenth-day is taken into account nor the opening and closing 
atiratra. 


2 The morning service of the first three days is on g&yatri metre; of the second 
trirátra (4th-6th days) the midday service is on g&yatri metre (at least the beginning 
and the end of it); of the third triratra (7th-9th days) the afternoon service is 
on güáyatri metre (at least the beginning and the end); ep. also Sayana on Ait. br. 
IV. 26, 10. 


2, Because the first (trirátra) has the gáyatri at the beginning, 
therefore, the fire! flames upwards; because the second has the 
gàyatri in the middle, therefore, the wind! blows horizontally ; because 
the third has the gayatri at the end, therefore, the sun! sends its rays 
downwards ?. 

1 The three trirátras are compared with the thia worlds (cp. X. 1. 1) of 
which Agni, Vayu and Aditya are the deities. 


2 The Jaim, br. III. 6 has nearly the same. On the whole cp. Ait. br. IV. 
25. 10. 


3. By splendour the gáyatri supports the first trirátra, by 
verse-quarters the second, by syllables the third’. 


1 See § 4. 


4. The threefold-(?.e., nine-versed) (stoma) is the splendour 
of the gàyatri! and the opening day (the first of the navaratra) is a 
threefold-stoma day; by it the first trirátra is supported. Of three 
verse-quarters is the gayatri, and a three-day rite is in the 
midst; by it the second triratra is supported. Of twenty-four 
syllables is the gāyatrī and the seventh day is twenty- 
f o u r-versed ; by it the third trirátra is supported ?. 

1 Because, according to VI. 1. 6, the trivrt stoma and Agni sprang from the 
mouth of Praj&pati. 


2 Jaim. br. l.c. closely agrees. 


x. 6, l.—x. 5. 9. 231 


5. With splendour (i.e., gayatri), forsooth, they depart! (i.e. 
‘begin °’), splendour they put in the middle, in splendour thev finish ! ; 
with light, forsooth, they depart, light they put in the middle, in light 
they finish; with eye-sight they depart, eye-sight they. put in the 
middle, in eye-sight they finish ; with breath they depart, breath they put 
in the middle, in breath they finish — who depart with gayatri, put 
gàyatri iu the middle and finish in gayatri. 

1 prayanti and udyanti, cp. the term prayaniyam ahah ‘beginning day’ as 
opposed to udayaniyam ahah * finishing day .' 


6. In (performing) the twelve-day rite, a web is stretched out (‘a 
cloth is woven’); its pegs are the gàyatris!: in order that it may stand 
perfectly firm ?. 

1 Cp. Ath. Samh. X. 7. 42: ‘a web with six pegs’ earinayükham tantram. The 
comparison of the performance of a sacrifice with a web that is woven, is well 
known. 

2 Litt. the gayatri in its pegs (tasyaite mayukhüá yad gáyatry. asamvyüthàya). 
Therefore, at the beginning, at the middle, and at the end a ‘g&yatri-peg’ is 


fastened. 


7. ‘O Giriksit, son of Uccamanyu’ said (7.e., asked) Abhipratarin, 
the son of Kaksasena, ‘ how (is) the twelve-day rite?’ Asa felly encom- 
passes the spokes, so the gáyatri encompasses it (viz., the twelve-day, 
rite), in order to prevent it from slipping down: as the spokes are 
upheld in the nave, so is the twelve-day rite upheld in it (i.e., in the 
gayatri)?. 

1 Cp. Jaim. br. IIT. 6: katham gayatri dvádaéaham (supply dadhara) ity 
ühur; yatharan nemih sarvatah paryety, evam gayatri dvadasaham sarvatah paryety, 
avisramsüya; yathà rathanübhav ārā dhrta evam gayatrya dvadasaho dhrto ’sam- 
plavaya ; mayükho và esa dharuno yad gayatri ; tasyam dvadasüho dhrto, 'samvya- 
thaya, 

8. [tis the anustubh, forsooth, that, for the sake of food, they 
undertake (‘apply’) with this twelve-day sacrificial session, dividing it 
in several parts '. 


1 The same manner of expression X. 3. 9, X. 4. b, Jaim. br. III. 6: anustub và 


esa pratayate yad dvadaéühah. 


9. By means of eight (of its) syllables the anustubh lifts up the 
first day of the twelve-day rite; by means of eleven, the second day ; 
by means of twelve, the third !. 
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1 The first day of the first trirátra being, theoretically, gáyatra (3 x 8 syllables), 
the second traistubha ( 4 x 11 syllables), the third jàgata (4 x 12 syllables). 


10. A syllable of three sounds remains: that he distributes success- 
ively over the next trirátra (4.e , one over each) !. 

1 The first trirátra has 31 syllables (8, g&y.; 11, tristubh ; 12, jagati) of the 
anustubh (of 32 syllables): the remaining one, which is vac, anustubh being ‘ Voice 
(cp. Ait. br. V. 3. 1-3: aksaram tryaksaram is vik), is added to the second triratra, 


to each of its days one and in this manner the full anustubh is found in the second 
trir&tra. 


1l. The metres belonging to this (anustubh)! convey the third 
trirütra ? 
1 Cp. X. 2. 4. 
2 The stomas of the last three (7th, 8th, 9th) days are resp. 24-versed, 44-versed, 


48-versed, i.e., they contain the numbers of the metres springing from the anu- 
stubh, and thus implicitly it is the anustubh that conveys them. 


12. This (anustubh) is undertaken (‘applied’) coming on 1, Cross- 
wise?, and retiring?, for the sake of (obtaining) food; therefore the 
creatures (i e., men) live upon the cattle (the cow) that is coming on 
(to the meadows), standing crosswise (when being milked) (and) retir- 
ing (from the meadows). 

1 During the first trirütra. 

2 During the second triratra. 


3 During the third trir&tra.—Cp. Jaim. br. TII. 7: tam etam praticim paracim 
tiraécim annadyayasale; tasmát pagum pratyaricam parancam tiryancam upajivantt, 
The exact meaning of pratici, tiraác? and paraci, as referring to the anustubh, is not 
clear to me. 


13. Each of the metres (once upon a time) set their mind on the 
place occupied by the others: the gāyatrī on that occupied by the 
tristubh ; the tristubh on that occupied by the jagati, the jagati on that 
occupied by the güyatri. They transposed them! according to their 
several places. Thereupon, they reached (the fulfilment of) all the wishes 
they, each of them, cherished. 

1 Probably the Gods transposed the metres. The commentary here is 
defective. So much is certain that here is mentioned the vyiidha-dvadasaha, 
cp. Ait. br. IV. 27.1, Sat. br. IV. 5. 9 with Eggelings note, Sadv. br. III. 7, 
and Jaim. br. III. 7: prajüpatir jayamana eva saha püpmanajayata; so ‘kamaya- 
tipa püpmünam haniyett; sa etam vyüdhacchandasam  dvüdaéüham apaéyat; tam 
Gharat, tenayajata, etc. 


x. 5. 10.—x. ô. 1. 239 


14. With whatever wish he performs the twelve-day rite with trans- 
posed metres, that wish is fulfilled for him. 


15. The twelve-day rite, forsooth, is the home of the Gods. The 
deities that have entered upon the twelve-day rite are comparable 
to men that have entered this world (the earthly existence). He who, 
knowing this, performs the twelve-day rite, performs a (twelve-day 
rite) at which the deities are present. 


16. The twelve-day rite is the house of the Gods; there is no fear 
of being house-less (for him who performs this rite). 


17. He who knows the twelve-day rite as being fitted by the 
agnistoma, for him it becomes fitted. By the morning-service even the 
first trirátra becomes fitted ; by the midday-service, the second trir&tra, 
by the afternoon-service, the third, and, by the agnistomasaman, the 
tenth day becomes fitted !. 

! In this manner tho dv&daséha (viz., its ten days, without the opening and 


concluding atir&tras) is comparable to the agnistoma-jyotistoma.  Jaim. br. III. 
8; yo vā agnistomena dasáham kalpamünam veda kalpate 'smai, etc. 


18. For him who knows this, it becomes fitted. 


X. 6. 


(General remarks on the twelve-day-period, 
continued.) 


1. < Hither’ (or ‘with the word a ")!, ‘forth’ (or * with the word 
pra’ )?, combined with ‘swift’ (or ‘having the word su’) ?, combined 
with a feast (or ‘ having the word viti^)*, combined with lustre (or ‘ having 
the word ruc’), combined with splendour (or ‘having the word tejas') 9; 
(and) ‘being harnessed'" is the characteristic of the first day, of 
the thrice threefold (or ‘nine-versed’) stoma, of the g&yatri metre, of 
the rathantara (or first prstha-) siman 8. 


1 e.g., in SV. II. 10: agna à yahi. 

2 e.g., in SV. II. 119: pra somüso madacyutah. 

3 e.g., in SV. IL. 31: asvayanto (sie !), asva being derived from àu. 

* e.g., in SV. II. 10: agna à yahi vitaye. 

5 This can only refer to davidyutatya r ucà (SV. II. 4), which verse, however, 
is not used at the first day, at least, according to the Comm. on Arsoyakalpa. 

6 According to S&yana, SV. II. 106 is meant, where sürya is mentioned. 

7 Cp. SV. II. 17: à två brahma y uj à hari. 

8 The Jaim. br. has the same as here expressed in $ 1; comp. on the whole 
also Ait. br. IV. 29. 3. 
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2. Combined with ‘a bull’ (or*having the word vrsan’)!, fiend- 
slaying (or ‘containing the words vríra and han") *, combined with riches 
(or ‘having the word rayi’) ?, containing all (or ‘ having the word visva’) * 
and * come near’ (upasthita)?, is the characteristic of the second day, 
of the fifteen-versed stoma, of the tristubh-metre, of the brhat-saman 9. 

1 e.g., in Il. 127: pavasvendo vrsū sutah. 

2 e.g., in 1I. 162: hanti vriran. 

3 e.g., SV. II. 139: rayim viravatim. 

4 e.g., SV. II. 125: abhi visvani kāryā. 

9 e,g., SV. IT. 127: mahimne soma tasthire, but this is not precisely what 


we would expect. 
6 With § 2 ep. Ait. br. IV. 31. 1, 3. 


3. An ascent (or ‘ containing the word ud ") !, containing three (or 
‘having the word tri’)?, containing the quarters (or ‘containing the 
word dis’) *, possessing cows (or ‘ containing the word go’)*, possessing 
bulls (or ‘containing the word rsabha')?, is the characteristic of the 
third day, of the seventeen: versed stoma, of the jagati-metre, of the 
vairüpasàman (as first prsthalaud).® 

1 e.g., in SV. II. 22: uccü te jàtam andhasah. 

2 e.g., in SV. II. 219: tisero vaca udirate. 

3 Cp. XII. 8, 11. 

4 e.g., SV. II. 221: gavo minanti dhenavah. 

5 e.g., SV. 1I. 215: indra svabdiva varhsagah, where the last word is equivalent 
io rsabha. 

9 Cp. Ait. br. V. 1. 1, 3. 


4. Combined with the king (or ‘containing the word rajan’) y 
containing the people (or ‘ containing a word derived from the root jan ’)? ; 
combined with the sun (or ‘containing the word sürgya')?, combined 
with the viráj's ‘repeated push’ * is the characteristic of the fourth 
day, of the twenty-one-versed stoma, of the anustubh-metre, of the 
vairàjasàman (as first prsthalaud) 5. 

1 e.g., in SV. LI. 201 : rajanav anabhidruha. 
2 e.g., SV. Il. 239: pavamano ajijanat. 

3 e.g., SV. II. 246; usüh süryo na raémibhlah. 
* Cp. VIII. 9. 13 note 1, and XLI. 9. 17. 

5 Cp. Ait. br. V. 4. 1, 2. 


5. Combined with wonderful (or ‘containing the word citra?) !, 
combined with the young ones (or ‘containing the word 4ióu)?, the 
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pankti (the verse of five verse-quarters)?, the sākvarī less by two 
syllables *, combined with cows (or ‘containing the word go-')5, com- 
bined with bulls (or ‘containing the word rsabha’)®, provided with 
a thunderbolt (or ‘ containing the word vajra’) *, and being ‘ towards’ (or 
‘containing the word abhi’ )®, is the characteristic of the fifth day, of 
the thrice-ninefold (or twenty-seven-versed) stoma, of the pankti metre, 
of the sakvara-siman (as first prsthalaud) ?. 

1 SV. II. 349: yat soma citram ukthyam. 

2 SV. II. 363: prünà sisur mahinüm. 

3 SV. II. 352-353 are in pankti metre. 

4 The Jaim. br. IIT. 329 has the plural éakvaryo dvyünüksarüh. I do not see 
what is meant by the author; the treatment of the mah&namni-verses in XIII. 4 
gives no light. Sayana gives no explanation. 

5 SV. Ll. 305 : govit pavasva. 

6 SV. LI. 306: pavamüna vrsabha tà vidhGvasi. The Jaim. reads not rsabhavat 
but vrsabhavat. 

7 SV. II. 356: vajra henvanti sáyakam. 

8 SV. II. 371: abhi vratani pavate. 

® On the wholecp. Ait. br. V. 6. 1 sqq. 


6. Combined with ‘around’ (or ‘containing the word pari’)t, 
combined with ‘ against’ (or ‘containing the word prati’ )?, the (verse) 
of seven verse-quarters?, the (verse) of two verse-quarters*, the 
narasamsa-less (verse)®, combined with cows (or ‘containing the word 
go’)®, combined with bulls (or, ‘containing the word rsabha’ )", is the 
characteristic of the sixth day, of the thirty-three-versed stoma, 
of all the metres, of the raivata-saman (as first prsthalaud) 8. 

1 SV. II. 420 : bhinddhi visea apa dvisah pari badhah. 

2 SV. TI. 417 : prati vàrh sūra udite. 

8 Cp. XIIT. 10. 18. 

4 SV. IL. 457-459, cp. XIII 12. 1. 

5 It seems that the verses SV. 1I. 407-410 are meant; why they are called 
vinarasamsa here and XIII. 7. 14, is not clear to me. 

9 SV. Tl. 430: gobhir añjāno arsasi. 

7 I find in this day no verse containing the word rsabha (or vrsabha, as the 
Jaim. br. has it). 

8 Cp. XIII. 10. 4. 


7. Because this diversity of the six-day rite, being the same, is 
different in characteristics, therefore, the year is multiform. 


8. Multiform (progeny and cattle) is born unto him, who knows 
this. 
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X. 7. 


(General remarks on the twelve-day-period, 
continued.) 


l. ‘O Agni’ (vocative) is for the first day the characteristic of 
Agni's variety (or ‘ grammatical case-form’) 1; ‘(thee)’ Agni’ (accusa- 
tive) for the second (day)?; ‘by Agni’ (instrumental) for the third 
(day)?; * (thou), Agni’ (nominative) for the fourth (day) *. 

1 SV. II. 10 (in the &ájyalauds) agna ayàáhi vitaye; more clearly the Jaim. br. 
III. 330 : agna iti prathamasyühno vibhaktih. 

2 SV. II. 140: agnim dütam vrnimahe. 

3 SV. II. 194: agninagnih samidhyate. 

5 SV. II. 257: janasya gopà ajanista jagrvir agnih (all in the 8jyalauds). 

2. The Gods sought Fortune; they found her neither on the first 
nor on the second, nor on the third day (of the nine-day rite), but 
found her on the fourth day. He who knows this, finds Fortune. 
‘From Agni’ (ablative) is (the variety) of the fifth (day), and thereby, 
they say, that Fortune is rejected ?. 

1 The first àjyalaud of the fifth day is on SV. II. 332: tava óriyo varsyasye- 
va vidyuto 'g nes cikitra usasam ivetayah, and on the word sriyah rests the 
quasi-myth. 

2 Probably: ‘is repulsed from his adversary’ (because of the ablative-mean- 
ing). 

3. He who knows this is not contradicted by his rival. 


4. ‘O Agni’ (vocative) is (the variety or case-form) of the sixth 
(day)!: with what characteristic they begin *, with that they finish. 

1 SV. IT. 414: agne sakhye mà risama vayam tava. 

? Cp. $ 1. 

5. Because this variety of Agni, being the same, is of different 
characteristic, therefore the sun shines (differently) according to the 
Seasons. 
| X. 8. 


(General remarks on the twelve-day-period, 
continued.) 

l. *O Indra’ (vocative) is for the first day the characteristic of 

Indra’s variety (or ‘ grammatical case-form ’)1; * (thee), Indra’ (accusa- 

tive), for the second (day)?; ‘by Indra’ (instrumental), for the third 
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(day)?; '(thou) Indra' (nominative), for the fourth (day)*; *from 
Indra’ (ablative), (for the fifth (day)5; ‘O Indra’ (vocative), for the 
sixth (day)?: with what characteristic they begin, with that they finish. 
Because this variety of Indra, being the same, is of different charac- 


teristic, therefore the fruits ripen (in different times) according to the 
seasons”, 


1 SV. II. 16 : ayáhi susumā hi ta indra somam piba imam. 

2 SV. IT. 146: indram id güthino brhat. 

3 SV. II. 200: indrena sar, hi drksase. 

4 SV. II. 263 : andro dadhica asthabhih. 

5 SV. II. 340: indrat pari tanvam mame. 

9 SV. Il. 422 : yad vidàv indra yat sthire. 

7 Jaim. br. III. 332: tasmüd asa&v adityo yathartu tapati sito hemantam usno 
grismam.—On khanda 7 and 8 ep. Nidánasütra III. 9. 


X. 9. 


(Generalremarks on the twelve-day-period, 
continued.) 


1. That he performs the prastáva with the (mere words of the) 
verse, is of the first day the characteristic of the tunes' variety ! ; that 
the (prastava) is preceded by a stobha, of the second (day,?; that it is 
preceded and followed by a stobha, of the third (day)?; that it is 
pushed repeatedly, of the fourth (day)*; that it is begun again and 
again, of the fifth (day)5; that the word ‘here’ is repeated, is of the 
sixth day ® the characteristic of the tunes”. 


1 The mere words of the verse, i.e., the first verse-quarter, cp. X. 12. 2, serve 
as prastava, e.g., in the &é$va-s&man (cp. note l on XI. 3. 4), see SV. ed. Calcutta, 
vol. LIL, page 269. 

2 eg., in the yauktàávasaman (gram. XII. 2. 30, composed on SV. I. 469: 


f br 4 8 45 

vreü pavasva dharaya), beginning: Guho ho hà i-vreà. 
or r 
3 e.g., in the gautamasaman, grām. II. 1. 1, beginning: hà u team iw sapratha 


asi hà u (SV. ed. Calcutta, Vol. I, page 162). 

4 See note 1 on VIII. 9. 13. 

ó yad abhyürabdham. S&yana explains as follows: * All the other sümans 
are chanted each on one single verse, but the éa&kvara melody is chanted 
on three verses; therefore, it is said here that a renewed taking up should take 
place; in this manner each stotriya-verse consists of three rks in the (first) prstha 
laud of the fifth day. And so also it is said by Asvalayana (see his érs. VII. 12, 
10) : ‘the verses which by their natural form are nine in number, become three’, 
—The nine mahánümnis are given in the Appendix to the aranyegeyagina (SV. ed. 
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Calcutta, Vol. II, pages 371, 375, 379) and for the Rgvedins in the Khila, Adhyaya 
V, 4 (ed. Scheftelowitz, page 134) and Ait. Sr. IV (ed. Keith, page 141). 

6 This refers to the ihavad vamadevyam, gram. gà. I. 2. 6, where the stobha 
iha occurs thrice.—According to the Nidànasütre (III. 10) the Br& hmana refers 
to auganam for the first day; v&sistham for the second day; ubhayatah stobham 
gautamam for the third day; àbhi$avam for the fourth day: gram. ga. XIV. 2. 6, 


o0 rr n 
beginning : parito sincatà sutam | e| e| , cp. XII. 9. 15-17; ānūpam for the fifth 
day: gram, ga. VII 2. 23, composed on SV. I. 277: aévi rathi surüpa it, the 
4 54 5 
s&man begins, : av? asvi ; for the sixth day theihavad vamadevyam, gram. gà. I. 2. 
6. Probably where the Nidánasütra differs from S&yana, the sütra is right, not 


Sayana. 
7 | presume that the word svarünüm of § 2 in the printed text, belongs to § 1. 


2. Because this variety of tunes, being the same, is of different 
characteristic, therefore the wind blows (differently) according to the 
seasons !. 


1 «Cold during the winter, hot during the summer’, Jaim. br. 111. 332. 


X. 10. 


(General remarks on the twelve-day-period, 
continued.) 


l. A (sàman) that has a finale at (each) verse-quarter! is of the 
first day the characteristic of the finales’ variety; a (sàman) that has 
the finale outside (the verse) 2, of the second (day) ; a (saman) with the 
word * quarters’ (dis) for finale ê, of the third (day) ; a (saman) that has 
! for finale *, of the fourth (day) ; a (siman) that has the word atha for 
finale, of the fifth (day); a (sàman) in which the word here (tha) 
is repeated (as finale)®, is the characteristic of the sixth day for the 
finales. Because this variety of finales, being the same, is of different 
characteristic, therefore the worlds, being together, are apart. 


1 The yaudhajaya has the nidhana at each pada: grām. XIV. 1. 36. 
2 The yauktäśva, gram. XLI. 2. 30, the finale of which, being outside the verso, 
2 3 2 
is o t-jvara à. 
3 5 
3 The ksullakavaistambha, gram. XIII. 1. 11; nidhana: d?'254 sah. 


31111 
4 The mahāvātsapra, gram. VIIT. 2. 11; nidhana: ? 2340. 


1 2 2 lr 
5 The mahünámnis (SV.ed. Calcutta, Vol. II, page 372) end: indr& | dyumnaya 


o cut 
is& i | athà. 
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6 The bhadra, ar. gana ITI. 1 2 (SV. ed. Calcutta, Vol. IT, page 454) ends: 


1 2. Wwirg2 2r 2 2 1 
tha | tha | auhotha 34 | auho và | e 3 | bhadram. 


X. It. 


(General remarks on the twelve-day-period, 
continued.) 


1. A(saman) with a ‘running’ (da ! is of the first day the charac- 
teristic of the idas’ variety ; a (siman) with ‘ascending’ ida?, of the 
second (day); a (saman) with a stobha on both sides of the :da?, of the 
third (day) ; an sdabhir aidam (saman)*, of the fourth (day): a (siman) 
with one and a half ida, for the fifth (day); a (siman) with repeated 
tha®, for the sixth day is the characteristic of the idas. Because this 
idas’ variety, being the same, is of different characteristic, therefore 
cattle (cows), being the same, is of different characteristic (or ‘colour’ 
or ‘form’ ). 

1 dravadida (cp. VIIT. 3. 7, XT. 4. 11), the kaleya: ho 5%7|da. Instead of 
dravadida ihe Jaim. br. uses the term prasrtela. 


1 
2 ürdhveda (cp XI. 9. 7), the madhucchandasa (grām, VIII. 1. 23): 0'2345 i | 
dà. 
3 paristubdheda (cp. VITT. 9. 12 and Sayana on X. 12. 4), the raurava (grām. 


J 1 5 4 
XIV, 1. 35) which ends: au '3 ho và | ho '2 i | dā (cp. XIT. 4. 27). 


1 2 1 
4 The préni (gram. I. 2. 29): idā '23 bh@ ’343 | 0 '2345 1 | dà. 
5 adhyardheda, tho rayovajiya (ar. gina IIT. 1. 15, SV. ed. Calcutta, Vol. IT, 


1 1111 
page 452) ending: ?t | ida 2 3 4 5 ; cp. also VITIT. 9. 14. 
6 Here is some uncertainty. According to the Nidànasütra the gostha (gram. 


3 1111 
XIV. 2. 14) is meant, ending: ihā | upā '2 3 4 5, which, according to the ühagàna 
(SV. ed. Caleutta, Vol. IV, page 43) is repeated four times in each stotriya verse, 
According to Sayana the varavantiya (gram. I. 1. 30) is meant, which, however, 


has ihà but once. Asall the other chants, here mentioned, are the last prsthastotra 
of each day, we might be tempted to emend yad ihakürenabhyastam into yad 
tdükürenübhyastam. If this isright, the &yena (last prstha of the sixth day) may 
be meant, which has (see SV. ed. Calcutta, Vol. IT, page 453) five times $dà, cp. 
however X. 12. 4 (end). 
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X. 12. 


(General remarks on the twelve-day-period, 
continued.) 


1. The descendants of Bharadvaja (once upon a time) performed 
a sacrificial session, Of them they (?.e., the other seers) asked : ‘ What 
did ye accomplish by the first day?’ They answered: ‘We went 
forth (or ‘we began the sacrifice’)’. ‘What by the second (day) ?’ 
‘We made our provisions ' (they answered). ‘ What by the third day) ?’ 
‘We journeyed about’. ‘What by the fourth (day)?’ ‘With the 
good we did cover up the good’. ‘What by the fifth (day)?’ ‘We 
went destroying the lives’. ‘What by the sixth (day)?’ ‘ We return- 
ed hither ' !. 


1 The statements made in khanda 11 are here repeated in a mystical way and 
the six kinds of ?dà are here compared to so many acts of a raid to procure cattle 
(cows). The comparison of the idas with these acts rests mostly on puns: so the 
answer: * We went forth’ (pra in pratima) reminds of the prasrtela (so the Jaiminiyas 
instead of dravadida, cp note 1 on X. 11. 1) of the first day. ‘We have covered up 
the good with the good’ means: * We have seized upon cows after cows’ (idabhir 
idam=pasubhih pagiin, ida being equal to cattle). ‘We went away destroying the 
lives’ (‘the cows’ Jaim.) is the mystical expression for the one and a half ida, 
because here the id@ (the cattle!) in the first time is cut off, etc. All this now 
becomes clear by the Jaim. br. (III. 331, 332) where, however, the technical expres- 
sions differ somewhat from those of the Kauthumas. In the text of the Jaim. it is 
the Naimigiyas who are asked by a seer Cahola Vayaska (name uncertain). 


2. By the (siman), the prastava of which is chanted on a (mere) 
verse-quarter and which then is circumflected, the Gods heheld the 
cattle. By that (saman), which is preceded by a stobha and then 
circumflected, they let loose the cattle. By that (sàman), which is 
preceded and followed by a stobha and then circumflected, the Gods 
brought from these (three) worlds foods unto the cattle. By that 
(sánan), which has a repeated push and then is circumflected, thev 
appropriated them (? uwpasiksan). By that (siman), in which the 
finale is in the middle and which then is circumflected, they (the 
domestic animals) were impregnated. By that (siman), which contains 
the word ‘here’ (or ‘hither,’ tha), and which is cireumflected, they caused 
them to bring forth (7.e., to give birth to the conceived fruit) *. 


1 Cp. X. 9. 1, all the sàmans as given by the Nidànasütra (see note 6 on 1, c.), 
seem to be svära (circumflected) at the end. 
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3. The Gods, forsooth, conquered this (earthly) world by means 
of the (sáman), which has its finale at (each) verse quarter; yonder 
(world) by means of the (sáman), which has its finale outside (the 
words of the verse); the intermediate region by means of the (sàman), 
which has ‘ the quarters’ for finale; they reached immortality by means 
of the (siman), which has ? as finale; they obtained priestly lustre by 
means of the (sàman), which has the word atha as finale; in this world 
they gained firm support by means of the (saman), which has (the word) 
‘here’ as finale}. 


1 Cp. X. 10. 1. 


4. The Gods, forsooth, conquered this world by means of the 
(sāman) with running ida; yonder (world) by means of the (sàman) with 
upward ida; the intermediate region by means of the (saman), the ida 
of which is preceded and followed by a stobha; they retained a firm 
support by means of the (sáàman), which has idabhir ida (as its finale) ; 
having got a firm support!, they conquered finally by means of the 
(sáman), which has one and a half ida, and, by means of the (siman), 
which has the word ‘here’ as its ida, they found a firm support on 
this world ?. 

1 Read: pratisthayardhedena. 
2 Cp. X. 11. 1. 


5. The Word! (or ‘ the Voice’) does not sound beyond the year ?, 
(but) it is the ida that sounds beyond the year; by means of the embryo, 
having turned round, it (7.e., the ida, i.e., the cattle) is born in (or ‘ after °) 
a year and thereby sounds beyond the year. 

1 The author has in mind the word và(k) (* Word, Voice’) as nidhana, and sets 
forth why this nidhana is inferior to the word id@ as nidhana. 

2 Because young children begin to speak before their first year is finished, 
according to Sàyana; the contrary is said in TS. VI. 6. 1. 7: tasmad ekahayana 
manusya vàcam vadanti. I am inclined to compare this with TS. Il. 2. 6. 2: 
samvatsaraya và etau samamate yau samamate. Seen in the light of this quotation 
our passage could mean: *an oral engagement is binding no longer than a year.' 


6. These (i.e, the following) four idés go beyond the six-day 
period ! : this anunüta one?, this visüci one (the all-pervading one), this 
pratici (or backward turned one) and this (sàman) with double ida è. 

1 4.e., occur also in the days following on the six-days of the dasaratra. 


2 The meaning of anunüta is unknown. The Kath. (XXXIV. 6), where all the 
ten kinds of idà are enumerated (1. ihidam sama ; 2. ürdhvedam sama ; 3. idabhir 
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aidam 8. ; 4. paristubdhedam s. ; 5. adhyardhedam s.; 6. ho idam sama; 7. punar 
nitunnam idam ; 8. visvagaidam sama; 9. ho idam sama; 10. dvidam sama) has 
punar nitunna. The Pajicavidhasitra (ed. Simon, page 67) cites our passage, 
which certainly has not been rightly interpreted by Simon, who follows Sayana. 

3 Cp. Nidünasütra IlI. 10: athaisa chandomeav idavibhaktir: jarübodhigarh 
saptama, idanath samkearo 'stamasya sati (meaning ?) navame ‘hani kriyate, pratici- 
nedam küsitam navama, utsedho dasame. The jarabodhiya (of the 7th day) has for 


— : or 2 
idavibhakti (cp. grām. 1. 12. 26) dréiko °345 i| dà. The idanam samksara (of the 


4 
9th day) (cp. gram. III. 2. 13), ho 'ó i | da (see the designation in the Kath. under 
note 2). The praticineda kàéita (of the 9th day; on the meaning of the word 


15 15 
cp. XV. 5 16) (ep. gram. V. 2. 8)+ au'2 3 ho va | édà. The utsedha (of the 10th day) 
111 1 2 E 
(ep. grām. XIV. 2. 23) : à '2 3 4 5, within the sáman it has twice a '34pá. I am 


unable to point out, even by means of this passage in the Nidünasütra, which 
kinds of id@ are meant by the terms of the Brühmana; only the term pratici i8 


clear. Süyana's interpretation of our passage is wholly different from the one 
given above. 


vl 


7. Agni is the year, the year is the Voice; in that Agni i8 
distributed (7.e., is mentioned in different varieties as explained in 
X. 7) they thereby distribute the Voice t, 

1 Agni is the year, the year is the Voice, and consequently Agni is the Voice; 
in distributing Agni he distributes the Voice. 

8. They distribute each time two syllables!, for one season is 
(equal to) two months; and thus also the characteristic of the months 
is brought about. 


1 agne, agnim, agneh, agnih, cp. X. 7. 


9. Six days are differentiated’; six in number are the seasons: 
for holding the seasons, for the firm standing of the seasons; and so 
also is the characteristic of the seasons brought about. Six in number 
also are the persons (the priests) on whose behalf the fire is taken out. 

1 As described in X. 8. 

2 On the dhisnyas (in the sadas) of six rtvijs the fire is taken out from the 
agnidhriya, cp. C. H. $ 139. 

10. Because at this particular moment the fire (Agni) is taken out 
diversely, (and) because the sun! is directed towards all beings on 
earth, therefore these two deities (only) attain the differentiation and n? 
other whatever. 


1 Here Indra is the Sun; this refers to the case-forms of the name indra, X. 8. 
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ELEVENTH CHAPTER. 


(Prsthva six-day period of the twelve-day rite.) 
(First day.) 


(Out-of-doors-laud.) 


1. For the days of a sacrificial session the laud is yoked (‘ begun ’) 
by means of verses containing the words ‘old’ (pratna) and ‘upon’ 
(upa) +. 

1 The bahispavamana consists of the following verses : 
asya pratnam SV. Il. 105-107 Rs. 1X. 54. 1-3. 
esa pratnena SV. II. 108=Rs. IX. 3. 9. 
esa pratnena SV. II. 109=Rs. IX. 42. 4 (var. reading). 
duhanah pratnam SV. II. 110— Rs. IX. 42. 4 (with var. reading). 
upa sikea SV. II. 111 — Rs. IX. 19. 6. 
upo su jatam SV. IL 112— Ras. IX. 61. 13. 
upasmai gayata SV. TI. 113=Rs. IX. 11. 1. 


2. In that the verses containing the word ‘old’ are yoked 
(‘ranged’) before those containing the word ‘upon’, therefore, the 
priesthood is yoked (‘ranged’) before the nobility !, for the priesthood 
comes before the nobility. 


1 Probably because praéna recalls pra ‘ before’, and upa, ‘near to’. 


3. Thereby, the mind is yoked (‘ranged’) before the voice; for 
the mind comes before the voice!, for all that has been thought out 
(firstly) by the mind, is (afterwards) uttered by the voice. 


1 Cp. Sat. br. LIL 2. 4. 11: manasa và iyam vag dhrtü, mano và idam purastad 


vacah. 


4. Thereby, the brhat is yoked (‘ranged ’) before the rathantara ? ; 
for the brhat comes before the rathantara ; through conquest, however, 
the rathantara has obtained a prior yoking?. 


1 According to VIII. 6. 1 the brhat is sprung from the mind of Prajapati, but 
voice is connected with rathantara. Jaim. br. JI. 12: ‘the brhat is the mind, the 
rathantara is the voice ’. 


2 It is applied practically before the brhat: the Hotr's prsthastotra at the first 
day of the daSaratra is not the brhat, but the rathantara. Cp. further VII. 6. 9 sqq. 


5. The tristichs (of the out-of-doors-laud) are to be brought to- 
gether (‘composed’)*. He composes them (‘ brings them together °) just 
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as he would.compose (‘ bring together’, ‘ yoke together’) the swiftest 
and best drawing (oxen): for starting. 

1 On sambhirya ‘to be brought together (from different parts of the sacred 
,exts)’ cp. the Introduction, Chapter II, page XV; cp. XVI. 5. 11 and XVIII. 8. 8. 
Seen from a Siémavedistic standpoint, the verses, which are mentioned in note 1 
on § 1, can hardly be qualified as sambhürya, but from a Revedistic standpoint, 
they are truly sambharya. 


6. They are nine in number: in order to yoke (‘ begin’) the nine- 
day rite: by means of each verse he yokes (‘begins’) a day. He, 
thereby, puts the yoke-pins of the nine-day rite in !, just as he would put 
in the yoke-pins of a (cart) that is going to be put into motion?: for 
starting. 

1 He fastens them, just as the yoke-pins fasten the draught-oxen. 


2 I see only one way out of the difficulty presented by the word prarthasya, 
viz., by reading, with a slight change of the devanagari characters, NA instead of 
IÅR, prürpya to be taken as a gerundive of prürpayati ‘to bring into motion,’ 
The word prartha occurs, besides in our passage, twice : Ath. Samh. v. 22. 9: ábhüd 
u prürthas takmá sá gamisyati bálhikan ; here the word prürtha has met with no 
acceptable explanation; but if we emend here also prürpyas, all becomes clear. 
Strongly in favour of this emendation speaks the metrum: ábhüd u prürpiyas 
takmá. About the third place where the word occurs, viz., T. Br. II. 1. 2. 12, 
I am not certain that this emendation is commendable. It is not impossible that 
Sadyana in his Tandya-text has read also prürpyasya, as he comments. prakarsena 
iyarti gacchatiti prartho 'nadvan. The Jaim. br. II. 12, with its passage yathà nad- 
dhayugasya áamyà avadadhyat tàdrk tat, seems to speak in favour of our emendation. 


7. The stoma is the threefold (7.e., nine-versed) one, for the sake of 


obtaining splendour and priestly lustre.? 


1 Because Agni is the deity connected with the trivrt stoma, ep. VI. 1. 6. 


AT. 2. 
(The ajya-lauds of the first day.) 


1. The verses of the out-of-doors-laud are yoked (‘begun’) by 
both characteristics'; what siman the stoma has (as first prstha-laud) 
that is (represented) in the ajya-lauds”. 

1 By both, brhat and rathantara; the verses with pratna point to the brhat 
(XI. 1. 4), those with upa to the rathantara. 


2 The verses of the ajya-lauds vary according to the nature of the first prstha- 
laud: is this the rathantara, then, the verses for the àjyas are SV. II. 10-21; if it 
is the brhat, then, they are SV. II. 140-152, see e.g., Árseyakalpa page 33, note 4. 
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2. Containing a *calling-out!' are the (verses of the) àjya-lauds: 
after it (sc. the first day) has been yoked ?, he calls it by means of these 
(ajya-lauds). 

1 They contain an addressing of the Deities, i.e., vocative cases; all the verses 


for the Ajya-lauds of the first day contain indeed vocatives; niraühavat stands, as 
Sayana remarks, for nirahavavat, a fine specimen of haplology ! cp. XI. 7. 2. 


2 See the preceding $. 


3. (The verses for the ajya-lauds are:) ‘O Agni, come hither to 
the feast’; ‘Hither, o Mitra and Varuna, to our’; ‘Come hither, for 
we have pressed for thee’; ‘O Indra and Agni, come to our soma" !. 
He thereby brings to light (‘displays’) the characteristic of the 
rathantara?. The stoma (is given) è. 

1 SV. IL. 10-12=Rs. VI. 16. 10-12. 

SV. II. 13-15=Rs. III. 62. 16-18. 

SV. II. 16-18=Rs. VIII. 17. 1-3. 

SV. II. 19-21 Rs. III. 12. 1-3. 

2 Because all the verses contain the word à, cp. X. 6. 1. 


3 Cp. XI. 1. 7. 
XI. 3. 


(The midday-pavamana-laud ofthe first day.) 


1. (The verses on which this laud is chanted are:) ‘ Forth (pra) 
the wise somas,' a gayatri (verse), to promote the * going forth ' (pra) 
(or ‘the beginning’); ‘On to (abhi) the trough the brown ones,’ to 
promote the stepping on (abhikranti) ; * Pressed for Indra (and) Vayu,’ 
to promote the equipment’; * Forth (pra), o God Soma, to the feast,’ 
to promote the going forth (pra); ‘ Run forth (pra), now '?, to promote 
the going forth (pra); by means of this (first) day, indeed, they go forth 
(they start, they begin). 

1 samskrtyai (‘for the cooking, the dressing’) here ‘for the preparation of the 


soma,’ because of the word ‘ pressed.’ 


2 The verses are SV. II. 114-116=Rs. IX. 33. 1-3 (with var. reading); 
SV. II. 117-118=Rs. IX. 107. 12-13 (with var.); SV. 1I. 27-28=Rs. IX. 87. 1-2 
(with var.). 


2. There is the gayatra (chant). 


3. The bráhmana of the gáyatra is the same (as the one already 
given).! 
1 See khanda 1 of Chapter VII. 


252 THE BRAHMANA OF TWENTY FIVE OHAPTERS. 


4. There is the horse-chant (the 4$va-saman).! 
1111 
1 Gramegoyagana III. 2. 5 (on SV. I. 116) with the nidhana: de’ 2345 h. 

5. Prajápati. having become a horse!, created the creatures; he 
was reproduced (and) became multiplied. He who has chanted the 
horse-chant is reproduced and becomes multiplied. 

1 A she-mule, according to Sàyana. Besides this explanation of the name, the 
Jaim. br. (III. 14) has another, aecording to which the sáman has been seen by 
Aáva, the son of Samudra, who desired to get plurality of cattle. 


6 They undertake (‘chant’) one syllable as finale!: so as not to 
exceed the rathantara in speaking.” 
1 See note l on § 4. 


2 Which (see VII. 6. 11) has also one syllable as finale. This day, namely, is a 
rathantara-day. 


7. The rival of him who knows this, will not be able to out-talk 
him. 
8. There is the soma-chant.! 


1 As it must be aidam, the somasàman gram. Xlll. 1. 2 composed on SV. I. 
470 must be understood, see SV. ed. Calcutta, Vol. Il, page 15 and thagana I. 2. 
12 in the Caleutta edition, Vol. LIT, page 269. 


9. Soma (formerly) was just as these other herbs'; he performed 
penance and saw this soma-chant; by means of it he came to royalty ?, 
to supremacy and became honoured. He who lauds with the soma- 
chant, comes to royalty, to supremacy and becomes honoured. 

1 He was equal in rank to them. 


2 He became their King: soma raja. 


10. There is the yaudhajaya'; the brahmana of the yaudhajaya 
is the same (as the one already given) ?. 


1 Gram. XIV. 1. 36, chanted on SV. LL. 117-118—Rs. LX. 107. 12-13. 
2 See VII. 5. 6 and 12. 


l1. (a). (There is) the ausana! ; the (bráhmana) of the ausana (has 
been given ).? 
1 Cp. note 1 on VII. 5. 10, 
2 See VII. 6. 16-20. 
11. (b) The stoma (is given).! 
1 See XI. 1. 7, 


XI. 3. 4. — Xt. 4. 4. 253 


XI. 4. 
(The prstha-lauds of the first day.) 


l (In the verses beginning :) ‘Unto (abhi) thee we shout loudly’ ! 
(the word) ‘unto’ is characteristic for the rathantara?; for this is a 
rathantara-day °. 


1 abhi tvà Siira nonumah : SV. I. 233=Rs. VII. 32. 22-23 —SV. II. 30-31. 
2 Because it is the first day, where the idea of ‘going unto’ is appropriate. 
3 i.e, a day on which the first prstha-laud is the rathantara. This siman is regis- 


tered in the aranyegeyagana ll. 1. 21, based on SV. I. 233, see SV. ed. Calcutta, 
Vol. II, page 425 and cp. Vol. V, page 381. 


2. (The verses beginning :) ‘ By which assistance shall the bright 
one help us’ contain (the word) ‘which’ (ka). Thereby, they are 
Prajapati-like, for Prajapáti is ‘who’ (kas): in order that they may 
reach (7 e., become equal to) Prajapati !. 


1 For the vàmadevya (the second prsthastotra) op. VII. 8. 3. 


3. (The verses beginning:) ‘Him who works wonders, enduring 
the onslaught, who drinks of the salutary plant, as milch-cows unto (abhi) 
their calf in the stables’! are by (the word) ‘unto’ characteristic for 
the rathantara; for this is a rathantara-day. 


1 For the naudhasa (the third pratha-laud) cp. note 2 on VII. 10. 2. 


4. (By the words): ‘We call Indra with our songs’! they call 
him. 
1 Last words of the first verse on which the naudhasa is chanted: SV. I. 236 
(II. 35). In reading indram girbhir havimahe as against indram girbhir navámahe 
of SV. and Rs., the Paric. br. deviates from its Samhita (the pada with havamahe 
occurs Rs. VIIL 76. 5). About this difference of reading, the author of the 
Nidánasütra remarks (III. 10); atha naudhase vadatindram havamaha iti; tat khalu 
havamaha ity eva kartavyam; vidhipramanah katham anyathavidhi kuryadmety; 
amnadyadvaitena brahmanam upavarnayatity aparam; tan niyogáya na prabhavatity ; 
etenaitad vyakhyatam akrant samudrah parame vidharmann itt yani caivamjaliyans, 
i.o., * About the naudhasa, it (the Brahmana) says: ‘ We call (havamahe instead of 
navamahe) Indra with our songs’; that (sman) must be applied with havamahe 
(not with navimahe). How could we, conforming ourselves to the rules (laid down 
in the Brahmana), perform (the chant) against the rules? But there is another 
explanation of this, viz., that the Brahmana describes a duality of sacred lore and 
that this has no value for the practice. This same remark prevails for (the words): 
akrant samudrah parame vidharman (Pafic. br. XV. 1. 1; here the SV. and the Rs. 
have prathame instead of parame) and such-like cases ’. 
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5. (In the verses beginning:) ‘With strength him who finds 
treasures’! the strength is the stoma; ‘he who finds treasures’ is the 
sacrifice; by means of the stoma the sacrifice is yoked (‘ brought into 
action’); in that he says: ‘With strength him who finds treasures’ he 
yokes the sacrifice. 


1 On these verses (SV. I, 237=Rs. VIII. 66. 1-2=SV. II. 37-38) the kaleya 
(gram. VI. 2. 7) is chanted as fourth prstha-laud, ep. note l on VILI. 2. 11. 


6. "There is the rathantara ; the rathantara, forsooth, is sacred lore, 
the introductory day is sacred lore; thereby, they go forth (start, begin), 
stepping from sacred lore unto sacred lore!. 


1 The same manner of expression in § 9 and in XI. 9. 4. 


7. There is the vimadevya; the vámadevya is cattle!: for the 
retainment of cattle. The vàmadevya is Prajapati-like?: having got a 


» 


firm support in Prajápati, they perform the sacrificial session. 


1 Cp. IV. 8. 15, VIL. 9. 9. 
2 Cp. XI. 4. 2. 


8. "The rathantara is the earth ; having got a firm support on the 
earth, they perform the sacrificial session. 


9. There is the naudhasa; the naudhasa is sacred lore; the 
introductory day is sacred lore; thereby they step from sacred lore 
unto sacred lore. 


10. There is the káleya; the káleya and the rathantara belong 
to the same world!; the rathantara is the earth, the kaleya is cattle; 
having got a firm support on the earth and in cattle, they perform, 
the sacrificial session. 


1 Because wherever the rathantara is the first prsthastotra, the kaleya is the 
fourth. 


11. It isof ‘running’ ida,’ for thus is the characteristic of this day. 
The stoma (has been given).? 
1 Cp. VIII. 3. 7. 


2 Cp. X. 11. 1 (note 1). 
8 Cp. XI. 1. 7. 
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XI. 5. 


(The arbhava-pavamana-laud and the agnistoma- 
laud of the first day.) 


l. (The verse beginning:) ‘Forth (has) the intoxicating (mada- 
cyut) Soma’ ! is the gayatri; intoxicating (having mada) (and) rich in sap 
is the afternoon service; he, thereby, puts intoxication (and) sap (in it). 
(The verse beginning :) ‘ By this (stream) become thou clarified, devoted 
to the Gods’? is by (the word) ‘hither’® the characteristic of the 
rathantara*, for this is a rathantara-day. (The verse): * The coveted 
fallow one is being clarified ' 5 is the characteristic of the brhat*; the 
brhat he, thereby, yokes (‘applies’) on this day; this, being yoked, is 
undertaken (‘chanted’) on the next day. (The verses:) ‘ Forth (pra) 
for the one that is being pressed from the herb’’ contain? (the 
word) ‘forth,’ for this day is rather apt to bring forward (pre). (The 
verse :) ‘ Unto the dear ones he is clarified willingly’ ? is by the (word) 
‘unto’ (abhi) characteristic of the rathantara; for this is a rathantara- 
day. 

1 SV. T. 447 —Re. 1X. 32. 1, 3, 2—SV, lI. 119-121. 

2 SV. IT. 122=—Rs. IX. 106. 14 (but a, c, b). Rs. isan usnih (8 8 +12 syllables), 
SV. akakubh (8+12+8); the vorse-quarters of the Rs. are here transposed, because 
immediately after the gàyatra must come a kakubh (s. Einleitung on Arsevakalpa, 
page XXIV). The short u in devayu before re? proves the transposition. 

3 There is no preposition à, but there is a long syllable à in aya. 

4 Cp. X. 6. 1. 

5 SV. I. 576— Rs. LX. 106. 13=SV. II. 123; Rs. TX. 65. 25 has the same pratika, 
but as an usnih is required here, this last verse, being g&yatri, is excluded. 

6 Why? 

7 SV. I. 553 Rs. IX. 101. 13- SV. II. 124, see the next note. 


8 Although it is on e verse only, the author uses the plural; probably this is a 
mistake. Sayana seeks to oxplain the plural by referring it to the two samans that 
are chanted on it. But it is striking that the Jaim. br. (I1I. 16) has equally the 
plural: pra sunvanáyandhasa iti pravatir anustubho bhavanti, although the samhita 
(Jaim. s. FIT. 12. 8) gives one single verse. 


9 SV. I. 554=Rs. IX. 75. 1=SV. II. 50. 


2. (Then there are the verses beginning:) * Through sacrifice on 
sacrifice, in honour of Agni'!. The sacrifice, forsooth, is Agni: he 
thereby establishes (finally) the sacrifice into the sacrifice. 


1 Cp. note 1 on VIII. 6. 1. 
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3. There is the g&yatra (-chant) ; the brahmana of the gāyatra is 
the same (as already given)!. 
1 Cp. VII. 1. 1 sqq. 


4. There is the samhita with a finale of two syllables +: for obtain- 
ing a firm support ?. Having become firmly supported, they perform 
the sacrificial session. 


1 Gram. XII. 2. 22 with the nidhana 507234 tah. 


2 Because man is supported on t w o feet. 


5. There is the sapha !. 
1 See note | on VII. 5. 1; here it is chanted on SV. TI. 122. 


6. By means of the sapha, the Gods reached (sam-ap-nuvan) these 
worlds; therefore, the sapha is called sapha!. Having by means of 
this (siman) reached these worlds, they perform the sacrificial session. 


1 The etymological connection aimed at by the author is far from convincing; 
cp. VIII. 5. 6, note 2. 


. 7. There is the aksara +. 


1 Gram. X. 2. 19, composed on SV. I. 391, here chanted on SV. IT. 123. 


8. There were (once) those! eight wish-cows; one of these broke 


down, it became the ploughing. He who knows this, has luek in 
ploughing. 

1 Those (etàh), according to S&áyana ‘the metres’. T should prefer to take the 
pronoun as pointing to what follows: those cows, the first of which was changed into 
agriculture, and the other seven were fought over by the Gods and the Asuras 
(89). Perhaps there is some connection with the wish-cows of Usanas (VII. 5. 20), 
see Baudh. XVIII. 47: 404. 9 sqq., where it is set forth that of the four wish-cows 
three were changed by Indra into the ukthas, but the fourth was given to Manu, 
who deposited the cow on the earth and she became the ploughing (probably krei is 
here the better reading). In the Jaim. br. I. 181 six wish-cows are mentioned in 
connection with the ukthas (they are: cow, horse, goat, sheep, rice, barley), and 
still more explioit is another rather corrupt passage in the second book (84), where 
there seem to be seven of them: the first one is deposited into the earth, this is the 
one that they (‘the men ’) seek after with the curved (piece of) wood: the plough. 
Then are mentioned three others and finally it is said: ‘the three that were left 
over, of these they made the ukthas '. 


9. About these! the Gods and the Asuras contended; by means 
of the àksara(süman) the Gods repelled the Asuras from the wish. 
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cows.. He who uses in chanting the āksāra (siman) repels his rival from 
the wish-cows. 


1 The seven remaining ones. On this contention cp. Jaim. br. I. 127 in Journ. 
of the Amer. Or. Soc., vol. X XVIII, page 87. 


10. From these worlds the sap (' pith ') went forth ; by means of the 
akeara(siman)! Prajapati made it flow (again) forth (aksarayat). Hence 
this chant has its name. 


1 Meaning ‘ flowing toward’. 


1]. Therefore, he, who having been formerly successful, after- 
wards fares worse, should take the &ksára(s&man) as the Brahman’s 
chant!. Unto him it (this siman) causes to flow (‘to return’) valour, 
strength (and) pith. 


1 The Nidanasiitra III. 10 treats at length of this case: athaksare vadati : yah 
pura punyo bhittva paácát papiyant syad üksüram brahmasama kurviteti; kom tasya 
sthanam syüd ity; ete eványo'nyasya ethane vyatiharen: naudhasam wsnihi kuryad 
ti, etc. 


12. They are naturally consisting of one single verse’: for 
supporting the day. What (part) of this day is not supported, that he 
supports by means of these two (s&mans, chanted each on a single 
verse). 


1 The two verses (SV. II. 122, 123), on which sapha and àksüra are chanted, 
are by nature single verses, they are not parts of a tristich or a pragatha. Probably 
it is the number two of them, that brings about the firm support, on the two 
feet. 


13. There is the gaurtvita 1. 
1 Gram. V. 1. 22 composed on SV. I. 168. 


14. Gauriviti, the son of Sakti, saw this (s&man) as it was left over 
from sacred lore?; that became the gaurivita (sàman)?. 


1 When the Gods divided the ‘ Voice’, V. 7. 1, IX. 2. 3. 


2 The origin of the name is explained more fully in the Jaim. br. (III. 18, see 
the text in Das Jaim. br. in Auswahl, n.° 170): ‘The Saktyas, who used to offer 
meat-cakes, (once upon a time) performed a sacrificial session. Gauriviti, one of 
these Saktyas, had shot a deer (to obtain the meat for the sacrifice). Tarksya 
Suparna came flying to him from above. He (Gauriviti) put (his arrow) on (his 
bow) and aimed at him. He (Tarksya) addressed him: ‘ Seer, do not shoot at me. 
That which has relation to the to-morrow I will declare to thee; the to-day only 
thou knowest, not the to-morrow’. He imparted to him this gaurivita (s&man), 
etc. For the beginning words of this tale cp. below, XXV. 7. 2. 

17 
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15. In lauding the ahinas with the gaurivita (siman)'!, they laud 
that which has been left over (‘ that which is excessive, what is surpass- 
ing’) by means of that which is left over (* excessive, surpassing’): it 
includes the (ritual of the day) of to-morrow, and also is fit for (obtain- 
ing) progeny ?. 

1 The ahinas (cp. note 2 on V. 7. 1) have, with the exception of the last day, 


the gaurivita towards the end of the arbhava-pavam&üna, to connect each day 
with the following ono. 


2 Cp. XH. 13. 10. 


16. This sáàman, forsooth, is a bull (and is) strong; the bull is the 
seed-placer; to-day they laud, to-morrow he brings forth! (obtains 
progeny). 


! 'The sentence refers to the last words of 8 15. 


l7. It is performed on the anustubh of the (different) metres, 
(which are applied in the arbhava-laud). for the anustubh is the womb 
of the metres!; he thereby places the seed into his own womb? : for 
the sake of procreating. 

1 Op. X. 2. 4. 


2 4.e., into the womb of his own wife and his own female domestic animals. 


18. He who knows this brings forth and is multiplied. 


19. It has two ‘ raisings’; these raisings are the two that look out 
for a stopping place in the (Journey to the) world of heaven. By means 
of the first (‘ the former ’) they finish the first (‘former’) day, by means 
of the following, they pass, in chanting, across to the following day !. 


1 This § is nearly identical with V. 7. 4, see the notes on that passage. 


20. Just as in daily life! people on a journey each time take their 
resting place after reaching water and grass that has been looked for on 
the preceding day,* thus they (the performers of an ahina-rite) make 
their Journey, taking by means of these two (‘raisings’, i.e., stopping 
places) their resting place in view of the world of heaven. 

1 adah. 


2 Each day the stopping place is chosen there, where they have made certain 
that food for the draught-animals may be obtained, cp. note 1 on V. 7. 4. 


21. There is the gautama (the chant of Gotama).! 
1 Gram. IX. 1. 25 composed on SV. I. 344. 
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22. A süman, being of Rsi-descent !, is fit for (reaching the world 
of) heaven. He who applies (it) in lauding falls not from the world 
of heaven. 


1 As is this sàman that has been seen by the Rsi Gotama, who reached by it 
the world of heaven; ürseyavat occurs in this sense XT. 9. 6, XIT. 11. 14, XII. 16. 5, 
XII. 3. 19, XIV. 10. 5. For the gautama-sáman the Jaim. br. (IIT. 44) has this 
remarkable, but to me not wholly comprehensible statement : * Gotama, the son of 
Rahtigana, desired: ‘may I be in the possession of booty’ (sátasanih syam, refers 
probably to the gifts that are collected by the participants of a soma-feast, 
ep. C. H. § 23). Hesaw this s&man and practised it in lauding. Thereupon, he came 
into the possession of booty. 'They perform a sacrificial session hoping to come 
into the possession of booty; they get booty. Both kinds of seers, as well those 
who are upward from Gotama as those who are downward, revere the seer Gotama 
(tad ye ca ha vai gotamad rsayah parāñco ye cürvüficas te gotamam evarsim ubhaya 
upasate), tor he saw this samabhimanam (meaning ?). Both kinds of Fathers, as 
well those who are upward from him as those who are downward, revere him who 
knows this (7.e., even after his death and after the death of his sons and grand- 
sons these all will revere him, cp. also below, XIII. 12. 3. And because Gotama, 
the son of Rahügana, had seen this saman, therefore, it is called the gautama- 
saman.’ 


23. The brahmana given for the anustubh (verse) with a finale in 
the middle,! is the same for this (sàman) also ?. 
1 Cp. VIII. 5. 12-13. 


2 |f this means that the gautama (s&man) ought to have a nidhana of 10 
syllables in the middle (as the andhigava has), the chant registcred gram. UX. 1. 26 
seems to agree with this prescript; the nidhana in the middle is (cp. SV. ed. 


K 


3 2A Br 9 8 PABr 5 
Calcutta, vol. IV, page 439 sqq.): hata auho 234 và makha auho 234 va. 


24. There is the kava (chant) !. 
1 Gram. XVI. 2. 6, composed on SV. I. 554. 


25. It is a room finding chant; he who lauds with this chant 
finds room. 


26. Itis circumflected as to its tone!; for by means of the tone? 
food, at the end, is given to the Gods; by means of the tone he gives 
at the end (of the laud) food to the gods.’ 

1 Ending on 656, see note l on VII. 3. 25; ep. the sāman as it is figured in 
C.H., page 342. 


2 svarena (but Jaim. br. I. 166: svàrena vai devebhyo 'ntato 'nnadyam pradiyate) 
cp. however V11. 1. 10 note l. 


3 Cp. VII. 3. 26. 
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27. There is the yajfiayajiifya (sàman) !. 
1 Cp. note 1 on VIII. 6. 1. 


28. The yajüaya]ülya is the voice’; in the voice the. sacrifice is 
established ; they thereby (7.e., in chanting this sáman at the end of the 
rite) finally establish the chant in the voice, and from the voice he 
begins it again on the next following day. 


1 Because ita nidhana is va(k), cp. note 3 on VIIT. 6. 13. 


29. Threefold (* nineversed ’) is the stoma (of this whole first day), 
for the obtainment of splendour and priestly lustre. 


XI. 6. 
(Theout-of-doors-laud of thesecond day.) 


l. ‘ Be clarified as the first of speech’! is the opening (tristich) of 
the second day. 


1 SV. IH. 125-127 —Rs. IX. 62. 25-27 (with var. readings). 


2. (The words): *be clarified' are the characteristic of the 
rathantara, (the words) ‘as the first,’ of the brhat!. He lays hold on 
both characteristics, in order to prevent the two-day-rite from slipping 
asunder ê. 

1 agriya is the ripa of the brhat, because, according to the Brühmana (VIT. 6), 
the brhat existed before the rathantara. 


2 In order to put these two days, the rathantara-day and the brhat-day, fixed- 
ly together. 


3. ‘ Beclarified, o Soma, as a bull, being pressed ’ ! is the correspond- 
ing (tristich, the antistrophe) : combined with the bull ?, Indra-like and 
of tristubh nature? is this second day ; this (day) he thereby addresses. 

1 SV. IT. 128-130: Ras. IX. 61. 28-30 (var. reading in 30). 
2 Cp. X. 6. 2. 


8 Cp. note I on X. 5. 9 (traistubham dvitiyam ahah). 


4. And, moreover, after the former characteristic he thereby speaks 
the latter characteristic ; that he speaks after (anu) the former charac- 
teristic (ripa) the latter characteristic, is the reason why the corres- 
ponding (tristich) is called anurüpa. 


5. A son resembling (in good qualities) to him! he gets, who 
knows this. 
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1 Note the construction anuriipa enam, where the accusative depends on the 
compound adjective. 


6. The stotriya and the anurüpa are tristichs, for retaining the 
breathings (or vital principles) !. 
1 Probably the dual prünüpanau is elliptic for pránavyánapanüh (cp. VII. 3. 8, 
note 2); hence the tristich. 
7. The tristichs! contain the word ‘bull,’ for the attainment of 
valour and strength. 


1 SV. II. 128-136. 


8. A tristich is the last !. 
t SV. IT. 137-139. 


9. With which breath they start, in that they finish (the laud) ?. 


t According to S&àyana because there is a semblance between the first (SV. TI. 
125-127) and the last (SV. II. 137-139) tristich, as both are addressed to Soma 
pavamana. Butsoaretheothers! Rather: because they have begun with tristichs 
and these are (cp. § 6) the pranas. 


10.  Fifteenfold (or ‘ fifteen-versed °) is the stoma. 
11. In vigour and strength he thereby is established : the fifteen- 
fold stoma is vigour and strength !. 
l The paficadasa stoma is sprung forth from the breast and the arms of 
Prajapati, see VI. 1. 8. 
XI. 7. 
(The ajya-lauds of the second day.) 


1. By both the characteristics the verses of the out-of-doors-laud 
are yoked!; what siman the stoma has, that is (represented) in the 
&Jya-(lauds)?. 

l Cp. XI. 6. 2. 
2 Op. XI. 2. 1. 


2. Come near in consequence of the calling-out! are the (verses of 
the) ajya(laud)s. 


1 This a conjectural translation of niráhopasthitàni ; on nirüha ep. XI. 2. 2, 
note l. Exactly as on the first day the ājya verses contain vocatives, so in the 
second, they contain accusatives of the names of the deities. Strictly speaking, if 
my explanation of this passage is correct, it ought to run: ‘containing a coming- 
near in eonsequence of a calling-out'. By the vocatives of the first day (X. 7. 1, 
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X. 8. 1) the Gods are called and now that they have approached, the verses are 
spoken about them with their names in the accusative (Cp. X. 7. 1, X. 8. 1). 
Sàyana&'s interpretation is not clear to me. 


3. (By the verses beginning): ` Agni we choose as our messenger ' ; 
‘Mitra do we call’; ‘To Indra the singers call loudly’ (brhat) ; ‘On 
Indra, on Agni, a laud (brhat) praise',! he makes plain the characteristic 
of the brhat *.—The stoma (has been given) ®. 

1 SV. Ll. 140-142=R8. I. 12. 1-3; SV. II. 143-145=RS. |. 23. 4-6 (with one 
var. reading); SV. (11. 146, 147,148, 149— RS. I. 7. 1, 2, 4, 3; SV. II. 150-152 —R5, 
VIE. 04. 4-6. As to SV. IT. 146-149, it is far from clear why here are given four 
verses in the árcika, as in the praxis always the last must be omitted according to 
Laity. VI. 4. 10 (see Introduction to the Arseyakalpa, page XVIL). lf we start 
from the supposition that the uttararcika was not known to the author of our 
Bréhmana, but that he draws directly on the Rgveda, the matter is clear, for then 
he simply refers to RS. I. 7. 1 3. 


2 By the word, brhat, which occurs in two of the tristichs. 
8 Op. XI. 6. 10 and KI. 11. 14. 
XI. 8. 


(The midday pavamána-laud of the second day.) 


1. ‘Be thou, a bull, clarified by the stream’ (dhara)' is the 
gayatri, for supporting? the day. 
1 SV. L 469 RS. IX. 65. 10-12=—SV. IT. 153 -165. 


2 A pun on dhārā. dhrtyar. 


2. Containing the word ‘bull’! they are, by their characteristic, 
tristubhs !. for this day is a tristubh-day. 
1 Cp. X. 6. 2. 


3. (The verses beginning): ‘ Being clarified, o Soma, by the stream’ 
(dhara)' are for propping ?. 
1 For the verses see note 2 on VIL. 5. 11. 


2 See note 2 on $ 1. 


4, 5. (The verses beginning): `The red bull. roaring unto the 
cows’! containing (the word) ‘ bull,’ are tristubhs by their characteris- 
tic (and) they are lucky ones; this second day. forsooth, is combined 
with the bull, it is indra-like and of tristubh-nature; this (day) he there- 
by addresses ?. 

1 SV. Lf. 156.1657 z RS. 1X. 97. 13-14 (a var. reading in 13). 

2 See notes l and 2 on XI. 6. 3. 
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6. There is the gayatra (-chant); the bráhmana of the gayatra 
is the same !. 
1 Cp. VII. 1. 1 sqq. 


7. There is the yauktàsva !. 


1 Gram. XII. 2. 30 on SV. I. 469, tho first of the two given by the gana, see 
note l on $ 8 (end). 


8. Yuktasva of the Angiras-clan exchanged two young ones 
immediately after their birth; from him the veda went forth ; (in order 
to recover it) he underwent austerities and saw this yauktasva 
(-sáman) (and lauded with it) To him the veda returned. That, 
forsooth, he had desired then (when he underwent austerities). The 
yauktasva is a wish-granting chant. He (who applies it) obtains (the 
fulfilment of) his wish !. 


1 This tale is apparently shortened and by consequence incomprehensible. Tt 
is made clearer by the Jaim. br. (III. 23, see das Jaim. br. in Auswahl, no. 171): 
‘Vasistha was the house-chaplain (the purohita) of Sudàs Paijavana, the king of the 
Iksvakus (ep. Sankh. gre. XVI. IL. 14 and Ait. br. VIII. 21. 11). This Sudüs 
Paijavana entrusted his mares to Vasistha just as they use to entrust (their pos- 
sessions) to a purohita. Now, Vasistha, going out after booty (sant, cp. note 
l on XI. 5. 22), said to his younger brother Yuktiéva: ‘Mayest thou be the 
surveyor of these (mares) that are to be kept by us’. Yuktasva exchanged 
the young ones that were born of the king's mares (with those that belonged to 
himself): the beautiful ones he drove away for himself, tho bad ones he drove 
amongst the king's mares. Thereupon they perceived that he had exchanged the 
young animals that had been born, aud they drove him away, saying: ‘Thou arta 
thief, thou art à non-seer'. He wished: ‘ May | obtain faith, may they invite me 
(again to the participation in the sacrifices). He saw this chant and practised it 
in chanting. He undertook (i.e., chanted) as finale (the words): ʻo i jvara.’ 
Thereupon he found faith and was invited.’ The nidhana of the first yauktaéva 
in the recension of the Kauthumas (see SV. ed. Calcutta, vol. U, page 13) is equally 
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o ù | jvara à. 
9. There are the two àyásya (chants) !. 


1 The aidam and the trinidhanam: gram. XLV. 1. 25 and 28, both chanted on 
SV. I. 511a SV. IL. 25-26. 


10. Ayāsya of the Angiras-clan had eaten food of the Adityas, 
who had been initiated (by the diksà); he was (consequently) afflicted 
by sickness!; he undertook austerities and saw these two sámans; by 
means of these he drove away the sickness. He who applies in chant- 
ing the two ayasva (sámans) drives away sickness. 
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1 Read tamh sug Grchat.—Apparently Ayasya himself was not initiated, not a 
diksita, cp. Ap. are. X. 15. 15: ‘one should not wear the garment of one initiated 
neither mention his faults nor eat his food.’ In the Jaim. br. (ILI. 187, 188) a 
different cause is given for the origin of these simans. Here the well-known tale 
is related of the Adityas and the Angirases, who wish to reach before each other 
the world of heaven. The Angirases prepare a svahsutyá and send one of them: 
Agni, as their messenger to the Adityas. Upon receiving the invitation from the 
Angirases to act as their officiating priests, the Adityas invent an adyasutya, a 
sadyaskri sacrifice, and the Angirases are won over by them: Agni as their Hotr, 
Gaus as their Adhvaryu, Brhaspati as their Udgütr, and Ayàsya as their Brahman 
(cp. Kaus. br. XXX. 6). Having given as sacrificial fee to Ayüsya, their Brahman, 
the sum in the form of a white horse purveyed with a horse-bridle, they went to 
heaven, the Angirases being left behind. But Ayüsya having accepted a gift that 
either was equal to himself or better than himself, decayed (so 'yGsyah sadréav 
ütmanab [read probably sadréam vütmanah] éreyamsam và pratigrhya vyabhraméata). 
He wished: * May I be restored’ (sam Gtmanam ériniya) and saw this sáman; by 
means of it he rehabilitated himself. Cp. also below, XIV. 3. 22. 


11. From these worlds (once upon a time) the rain retired; by 
means of the two àyásya(sàman)s Ayásya caused it to fall. He who 
in chanting applies the two ayasya (siman)s causes the rain to fall. 

12. It was the food, forsooth. that thereby retired from these 
worlds: by means of the two àyásya (sàman)s Ayasya caused it to fall !. 
He who in lauding applies the two àyásya (siman)s, causes food to fall. 


1 By the absence of rain the herbs did not grow, the falling of the rain caused 
the food to reappear. 


13. There is the vàsistha (sàman) ! (the chant of Vasistha). 
1 The thavad vásistham (sváram) is probably grām. XV. 2. 6 (on SV. 1. 526, see 
SV. ed. Calcutta, vol. II, page 116). 
]4. Vasistha, the son of Vidu, having lauded with this (sáman), 


straightway beheld the world of heaven; (so it is) for beholding the 


world of heaven. He who applies it in lauding falls not from the world 
of heaven.—The stoma (has been given) !. 


1 Cp. XI. 6. 10, and XI. 11. 14. 
XI. 9. 


(The prstha-lauds of the second day.) 


1. (The verses beginning): ‘For thee we hail’! are through (the 
word) ‘thee’? the characteristic of the brhat, for this day is a brhat- 
day. 
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1 SV. I. 234=RS. VI. 46. 1-2=SV. II. 159 160. 
2 Being the accusative, which is the feature of the second day (X. 7. 1). 


2. ‘Towards him, of good gifts’!: by means of the former (the 
first) day they voke (i.e., begin the sacrifice or the ten-day rite), by 
means of this (day) they go forward. 

1 SV. I. 22852 RS. VIII. 49. 1-2=SV. IL. 161.102. 


3. ‘Thee the men but yesterday '!: the present (day) and the 
(day of) yesterday they (thereby) undertake together, for preventing 
the two-day-period from slipping asunder. 

1 NV. 1. 302 RS. VIII. 99. 1-2 (var. r.)--SV. IT. 163-164. 


4. There is the brhat!; the brhat, forsooth, is the summit, the 
second day is the summit; from the summit unto the summit they step ?. 

| See note 3 on VII. 6. 11. 

2 Cp. the expression II. 1. 3. 


5. There is the &yaita! (and thereby) a wedding of the two 
simans?: for the continuity of the sacrifice. 

1 See note l on VIL. 10. 2. 

2 The $yaita of this day and the naudhasa of the preceding day, ep. VII. 10. 
1-3. 

6. There is the mádhucchandasa ! ; a siman, being of Rsi-descent ?, 
is fit for reaching the world of heaven. He who applies it in lauding, 
does not fall from the world of heaven. 

1 Gram. VIII. 1. 23 composed on SV. I. 302=SV. 1I. 163—164. 

2 Cp. XI. 5. 22. From the Jaim. br. (IIT. 27) we learn that this s&man was 
seen by Madhucchandas, the son of Viá$v&mitra, who by means of it became the 
first, the principal, and possessed of priestly lustre. 


7. Itis of ascending ida', for so is the characteristic of this day.— 
The stoma (has been given) ?. 
1 See note 2 on X. 11. 1. 
2 Cp. XI. 6. 10, and XI. 11. 14. 
XI. 10. 
(The arbhava-pavamana-laud of the 
second day.) 


1. ‘The intoxication (mada) desirable for thee’! is the gayatri 
(-verse). 
1 SV. I. 470—RS. 1X. 61. 19-21 =8SV. II. 165-167. 
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2. Intoxicating (madavat), rich in sap is the afternoon-service (or 
the third pressing); he (thereby) puts (in it) intoxication and sap !. 
1 This § is found also in XI. 5. 1, XIV. 1l. 1, XV. 11.0. 


3. ‘Be clarified as the most sweet’ t: for they are clarified, as it 
were, by this day; ‘as the most sweet, honey (madhu). forsooth. is 
food; he thereby puts food into the Sacrificer. 

1 SV. J. 578— R5. IX. 108. 1-22: 58V. IT, 42-43. 


4. ‘Unto Indra this soma’!: for retaining valour and strength. 
1 SV. 1. 566—RS. IX. 106. 1-3—8V. IL. 44-46 (var. r.). 


5. (The verses beginning): ‘This Püsan, Rayi, Bhaga’', being 
anustubhs, are, by their characteristic, tristubhs?, for this dav is a 
tristubh-day. 

1 SV. I. 546—RS. IX. 101. 7-9 — SV. IT. 168-170. 


2 Because of the word rayi, cp. X. 6. 2. 


6. (The verses beginning): ‘ The conspicuous bull of the prayers is 
clarified, ! being jagatis, are, by their characteristic, tristubhs?; for 
this day is a tristubh-day. 

1 SV. 1. 559=RS. IX. 86. 19-21 —SV. H. 171—173 (with var. read.). 
2 By the word vrsan, cp. X. 6. 2, 


7. There is the gayatra (chant); the brahmana of the gavatra is 
the same !. 
1 Cp. VIL. 1. 1 sqq. 


8. There is the havismata (-saman) (the chant of Havismat) !. 


1 Gram. IV. I. 19 (the second of the two composed on SV. I. 138). 


9. Havismat and Haviskrt belonged to the Angiras-clan: on the 
second day Havismat prospered, on the ninth Haviskrt !. 


1 By means of the two sémans seen and applied by them on these days, cp. 
XV. 5, 17, see also TS. VII. 1. 4. 1 ; according to the Jaim. br. (III. 28) Havismat 
and Haviskrt were two Angirases who were left behind when the Angirases 
ascended to heaven. By these sàmans they reached likewise the world of heaven. 


10. (By the words): ‘ This one is possessed of oblations’ (havtsmat) 1 
he announces to the Gods that the day has been produced (‘ is at hand’), 
that the soma has been produced, and for his (the Sacrificer’s) benefit he 
by means of the siman invokes a blessing; for the saman is a true 
blessing. 
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1 This apparently is an allusion to the last word (stobha) annected to the 


süman : hacamat 2345 (aee SV. ed. Caleutta, Vol. I, page 328). By adding to 
the words of SV. I. 138: ‘This great help do we then choose of the Gods, of the 
mighty ones, for our bonefit' the word havismate: ‘for him whois rich in oblations ’, 
a blessing is invoked for the Sacrificer. On the whole cp. Jaim br. IIT. 29: ‘These 
two samans are (respectively) the announcement and the declaration (proktié ca.. 
niruktió ca) of the oblations. In that the havismata (-sàman) is (applied) on the 
second day, they (i.e., the participants of the sattra) announce (prahuh) to the 
Gods that they are possessed of oblations; in that the hàáviskrta(-sàman) is 
applied on the ninth day, they declare (nirahuh) that they have prepared (and 
offered) the oblations, for at this moment they h a v e prepared (and offered) the 
oblations. 


11. There is the šañku + (the * pin-chant’), for propping the day ; 
that (part of the sacrifice) which is not propped, he props bv means 
of the sanku (‘the pin’). 

1 Gram. XVII. 2. 18 composed on SV. I. 581. 


12. They call it (this sàman) also the sidantiya ; by means of it Pra- 
japati went upright to these worlds!; because he went (astdat), there- 
fore, it is called sidantiya. He who applies this (chant) in lauding 
goes upright to these worlds. 


1 ? ürdhva imamllokan asidat. More comprehensible is the Jaim. br. III. 50: 
‘The Gods wished: * may we gain a seat (s?dema) in the world of heaven `, etc. 


13. "There is the sujfiana (-siman)!. 
1 Gram. XVII. J. 26, composed on SV. I. 572 (see SV. ed. Calcutta, Vol. LI, 
page 214); grām. XVII, 1. 27 is likewise sujnana, but it must be a nidhanavat 


sama. 


14. A (sàman) containing (the word) svar! (‘ heaven ’) is the charac- 
teristic of the rathantara?, a (saman) with (the word) svar as finale is 
the characteristic of the brhat?. 

1 The s&man as given in the grüámegeyagàna contains no svar, but the verses 
on which it is chanted, have it (SV. II. 44: éruste jatasa indavah svarvidah). 
Moreover, the Sütrakára (Laty. VII 10. 1 sqq.) teaches that for upa (thus ends 
the sujñāna in the gana) may be substituted other nidhanas, and he says this 
expressly about the sujfíàna (lc. 7.). For an analogous case cp. IX. 6. 1, XII 
9. 19. 


2 Which contains the word svardréam (SV. I. 233, IL 30). 
3 Because the brhat is the sky, the heaven. 
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15. It has the word svar as finale, for so is the characteristic of 
this day !. 
1 Which is bahirnidhanam, see X. 10, 1. 


16. In (chanting) these two (s&mans) (Sanku and sujüána) they 
push near two boats, for reaching the world of heaven !. 


1 The twelve-day rite is again compared to a voyage over the water.—About 
the origin oi the sujñāna the Jaim. br. (IIl. 31, see Auswahl No. 172) has 
the following interesting tale: ‘The Asuras sought to slay the Gods, ever 
changing themselves, by entering among the Gods in that appearance which belong- 
ed to the Gods (by disguising themselves as Gods). Those of the Gods, who kept 
studying in the forest, they sought to slay by assuming the form of the Gods who 
were in the village, and those (of the Gods) who werein the village, they sought to 
slay by assuming the form of those (of the Gods), who kept themselves studying the 
veda in the forest. ‘Jn this manner continually changing themselves, they sought 
to slay them. The Gods perceived this. They said (among themselves) : * Let us 
think out a question to be answered’ (a kind of password). They thought out a 
question to be answered: ‘When anybody comes near and we ask him: ‘Unto 
whom dost thou come? ' he (the person asked) must answer; ‘Unto Indra do I 
come’ (cp. the opening words of the veda-verse, on which the sujfiana is chanted, 
XI. 10. 4). So, whenever anybody came near and they asked him: *Unto whom 
dost thou come ?’ he (viz., that of the Gods to whom the question was addressed) 
answered: ‘Unto Indra do I come’, and then they said: ‘Thou art well recog- 
nised (suj&ana).. but whosoever, being asked, did not respond, him they slew ’. 


17. There is the gaurivita. The brahmana of the gaurivita is the 
same’, 
1 Cp. XI. 5. 13 sqq. 


18. There is the kraufica (-siman) !. 


1 Gram. XVI. 1. 15 (13 and 14 also are krauüca, but the last of the three is 
required as ıt inust be aidam) composed on SV. I. 646, 


19. The kraufíca is the voice, the twelve-day rite is the voice; so 
they chant the voice (the kraufica) in the voice (the twelve-day rite), 
for the prevalence of the sacrifice +. 


1 About the kraufica, we read in the Jaim. br. (III. 32, Auswahl No. 
173); *Kruüc of the Angiras-clan obtained a day that was isya, as it were 
(the word must have the same meaning as esya of our Bráhmana XIII. 9. 11, 
XIII. 11. 20); isya, as it were, is this second day; therefore, the kraufioa is 
applied on the second day. There was (then) only one single day. This Kruiic 
of the Angiras-clan desired: ‘May I form a (second) day out of the (now only 
existent) day. He saw this s&man and practised it in lauding. Thereupon, he 
formed a (second) day out of the (single) day...1t is this day, forsooth, that the 
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Angiras Krufic by drinking discriminates. As to the usual saying: ‘the Krufic (or 
curlew) discriminates the milk, in drinking’, it is not the curlew that discriminates 
(the milk from the water), but it is the Angiras Krujic who in drinking discrimi- 
nates the (second) day from the (only existent) day’. Cp. Vaj. Samh. XIX. 73: 
adbhyah ksiram vyapibat krunn üngiraso dhiyü. 


20. There is the yàma (sàman) (the chant of Yama) t. 


1 Grim. XVI. 2. 18 composed on SV. I. 557; there are many yámasümans, 
but this one is, as it must be, svdra (ed. Calc. Vol. 1I, page, 181). 


21. By means of this (saman), Yama obtained the unassailable 
sovereignty over yonder world. He who in lauding uses the chant of 
Yama, obtains the unassailable sovereignty over yonder world. 


22. By means of this (saman) Yami brought Yama to the world of 
heaven!; (so it is) for beholding the world of heaven. He who in 
lauding applies (it), does not fall from the world of heaven.—The stoma 
(has been given) ?. 


1 The myth of Yama who died first and left his mourning sister and wife 
behind, is well known, see e.g., Maitr. Samh. I. 5. 12: 81. 2. 


2 Nee note 3 on XT. 7. 8. 


XI. 11. 
(Theuktha-lauds of the second day.) 


1. (The verses beginning :) ‘Come hither, I will gladly sing to 
thee `t contain (the words) ‘come hither’: for calling near the third 
day, and for the sake of connection. 


1 SV. 1, 7- RS. VI. 16. 16-18=SV. II. 55-57. 


2. That part of the sacrifice, which consists of the uktha(laud)s, 
is a cutting, as it were’; that it contains (the word) ‘hither’ ?, is for the 
sake of congruence. 


1 It is a separate piece in so far as it follows on the agnistoma-sáman, which 
ends the normal jyotistoma. 


2 The preposition à in ehi, first word of SV, I. 7. 


3. (The verses beginning:) ‘For thus art thou a hero’! are 
(verses) saying the same?: ‘let it thus be here’. 


! SV. I. 232— R5. VIII. 92. 28-30=SV. II. 174-176. 


2 By the word evà (‘ thus’), which occurs in several of the verse-quarters. 
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4. (The verses): ‘ All (songs) have caused Indra to grow?’, for 
they? throve at that time; by means of this (verse) they make the 
Sacrificer thrive. 

1 SV. I. 343=RS. I. 11. 1-3=SV. II. 177-179. 


2 The Gods, according to S&yana; ep. XII. 12. 2. For this expression the 
Jaim. br. has only: vrddham hy etad ahar yad barhatam. 


5. There is the sàkama$va (sàáman)!: in order to conquer the 
ukthas, in order to stride on them. 


1 See note 2 on VIII. 8. 4 (chanted here on the same verses). 


6. For by means of this (sàman) they, at the beginning, conquered 
the ukthas and strode on them}, 


1 Ag set forth in VIIT. 8. 1-5. 


7. There is the amahiyava(-siman); a success (or ` arranging ' ?) 
and food are brought about in (verses) which say the same! : ‘let it 
thus be here’ ?. 

1 Gram. VI. 1. 25 composed on SV. I. 232, chanted on SV. I. 174-176. 
T h is dmahiyava must be taken here because it must be nidhanavat. 


2 Cp. 8 3. The purport ıs not quite clear. 


8. This day verily expresses the nobility ! ; in that it is a fifteen- 
fold (stoma) and the Brahman's chant? is performed on güyatri (-verses)?, 
he brings in union the priesthood and the nobility: he places the 
priesthood before the nobility and makes nobility and peasantrv follow- 
ing after (and dependent on) the priesthood. 

1 As being paficadasa, cp. VI. 1. 8. 
2 The áàmahiyava on the g&yatris SV. II. 174-176. 


3 The paficadaga stoma is connected with nobility, the gayatri with priesthood 
(VI. 1. 6), both are here taken together and thus & union of both is caused. 


9. The former (the first) day is the priesthood !, the second day 
is the nobility?; in that the Brahman's chant? is performed on 
giyatri (-verses)®, he causes the priesthood to flourish by fame. for the 
gayatri is the priesthood. 

1 Because it is a giyatri-day and a trivrt-day, cp. VI. 1. 6, 8. 
2 Because it is a tristubh-day and a paficadasa-day, l.c. 
3 See note 2 on § 8. 
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10. Therefore it (vtz., the Brahman's chant) is performed on (verses) 
that say the same !, for the cause of flourishing. 


1 Cp. note 2 on $ 3. 


ll. There are the two astadamstra (-sàmana) !. 


1 Grim. IX. 1. 20 and 21 composed on SV. I. 343; both samans being aida, it 
18 not apparent from the Brahmana, which of the two is intended; according to 
the later sources it is the first; cp. below, XIT. 9. 13. 


12. By means of (the stobha): aiyaha?! Indra slew Vrtra, by 
means of: aiyadau hova? he brought him down; these two samans are 
victorious (and) powerful. 


4 2 
1 The stobha of the first &stádamstra: aiyühà i. 


- 


ov 4r dr 5 5 
2 The stobha of the second: a?yadau-ho' 6 va. 


13. Vigour and strength he gains by means of these two (samans). 


14. Fifteen fold (fifteen-versed) is the stoma; in vigour (and) 
strength he thereby is firmly established. The fifteen fold (stoma) is 
vigour (and) strength 1. 

1 Cp. XI. 6. 10, 11. 


TwELFTH CHAPTER. 
(Prsthya six-day period of thetwelve- 
day-rite.) 
(Third day.) 
XII. 1. 
(Out-of-doors-laud of the third dav.) 


l. (The verses beginning :) ‘ By * fiercely brilliant lustre’! are the 
opening (tristichs) of the third day. 
1 Cp. note 1 on VI. 9. 24. 


2. The gàyatri is ‘fiercely brilliant’, the tristubh is ‘loudly sound- 
ing ’, the jagati is ‘ mixed with milk’+. (In taking this tristich as open- 
ing one), he lays hold of the three characteristics?: in order that the 
three-day period may not slip oft. 
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!ldavidyutatyü rucá paristobhanty& krpa/somah subra 
gavaéirah, cp. notes 1-3 on VI. 9. 25. The jagati is ‘mixed with milk’ 
because the trtiyasavana, which is jagata, contains the offering of the Gé. 
A different explanation is given on VI. 9. 25. 


2 The first day is güyatra, the second traistubha, the third jagata. 


3. (Thetristich beginning :) * These soma-drops have been effused `t 
is the corresponding one (the antistrophe). 
1 Cp. note 1 on VI. 9. 13. 


4. By (the word) ‘these’ Prajapati created the Gods; by ‘have 
been effused’, the men; by ‘soma-drops’ the Fathers !. To this he 
thereby refers ?. 

1 So far this § is identical with VI. 9. 15. 

2 ? tad eva tad abhivadati. 


5. And, moreover, after the former characteristic he speaks the 
latter characteristic. That he speaks after the former characteristic 
the latter characteristic is the reason why the corresponding tristich 
is called anurüpa. A son resembling himself gets he who knows this !. 

1 This § is identical with XI 0. 4-5. 


6. The stotriya and the anurüpa are tristichs. for retaining the 
breathings. 


1 Cp. XI. 6. 6. 


7.8. The tristich (beginning :) ‘The king with prayers is besought, 
being clarified, in man, to go through the intermediate region G 
has the intermediate region as its deity ; the third day has the inter- 
mediate region as its deity ?; to this he thereby refers. 

1 SV. II. 183, 184, 1 85—-RS. IX. 64. 16, 18, 17. 


2 This statement is a consequence of the fact that the first, or rathantara-day, 
ia identified with earth, the second or brhat-day, with heaven. 


9. There is & pentastich; the pankti(-verse) has five verse- 
quarters, the food is five fold ?: for retaining food. 


1 SV. II. 186, 157, 188, 189, 190z R3. IX. 48. 1,2, 3, 5 , 4. 
2 asyam, peyam, khidyam, lehyam, coeyam, Sayana on XII. 4. 6. 


10. A tristich is the last! ; with which breath they start, in that 
they break up (finish the laud) è. 

1 SV. IL 191-193—RS. IX. 64. 13-15. 

2 [dentical with XI. 6.8, 9. 
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11. Seventeen fold (or ‘ seventeen-versed ’) is the stoma, for gaining 
a firm support, for procreating !. 
1 Because Prajüpati is saptadaéa. 


XII. 2. 
(The ajya- lauds of the third day.) 
l. (The tristich beginning :) ‘Agni is kindled by Agni’ !, is the 
ajya-(laud) addressed to Agni ®. 


1 SV. IT. 194, 195, 196=RS. 12.6, 8, 9. 
2 The first or hotur àjyam. 


2. In view of the two former days which are kindled, he thereby 
kindles the third day !. 


1 Which, at least, has the instrumental agninü for its characteristic, ep. X. 
7. 1. 


3. (The tristich beginning:) ‘Mitra of holy might I call for’? 
is the rathantara-like (ajya-laud)? addressed to Mitra and Varuna’. 

1 SV. II. 197-199—RS. I. 2. 7-9. 

2 This is explained in the next $. 


3 The second àjya running parallel to the $astra of the Maitravaruna. 


4. ‘I call for thee’ is the characteristic of the rathantara !. 


1 Because the verses on which the rathantara is chanted (SV. TI. 30,31) 
contain the words: ‘rich in cows we call for thee’. 


5. The vairüpa is cryptically (equal to) the rathantara!. He 
thereby displays the characteristic of the rathantara. 

1 This remark is made, because, the àjyalauds being rathantara-like, we 
expect also the rathantarasiman as first prethastotra, whilst on this day the 


vairiipa is used, not the rathantara. The vairiipa can be identified in a sense 
with the rathantara, as it is its garbha, cp. Ait. br. IV. 28. 1. 


6. (The tristich beginning:) ‘For together with Indra thou art 
seen?’ is (the ajya-laud) addressed to Indra. 
1 SV. II. 200, 201, 202z RS. 1.6. 7,4, 5; with this agrees Aév. VII 2. 3, 


but according to Sankh. (KIL 1. 4) RS. I. 6, 7, 8, 9 are used. May we infer from 
this that the uttar&rcike was known to Aévalayana, but not to Sankhayana ? 


7. Together, as it were, (once upon a time) these worlds were 
seen!; the third day has the intermediate region as its deitv?; to this 
he thereby alludes. 

18 
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1 Op. VII. 10. 1. 
2 Cp. note 2 on XII. 1. 8; in chanting on sam. .drksase he (the chanter) makes 
implicit mention also of the antariksa. 
8. (Thetristichs beginning:) ‘These two I call for, whose!’, is the 
rathantara-like (ajya-laud) addressed to Indra and Agni. 
1 SV. 1T. 203-205 — RS. VI. 60. 4-6. 


9. ‘E eall for’ is the characteristic of the rathantara!; the 
vairüpa is cryptically the rathantara; he thereby displavs the charac- 
teristic of the rathantara?.—The stoma (is given)?. 

1 This is identical with $$ 4 and 5. 

2 Cp. XIL 1. 11. 

XII. 3. 


(The midday-pavamana-laud of the third 
day.) 
1. ‘On high (ucca) born of thy plant’! (andhas) is the gayatrt. 
1 SV. I. 457 —RS. IX. 61. 10, 12, 11—SV. IT. 22-24. 


2. An ascent (‘containing the word ‘up’, wt), forsooth, is the 
third day +, this he thereby expresses. 


! As it follows, higher up, after the first two days, and ep. X. 6. 3. 


3. It (the verse) contains (the word) * plant’. the plant. forsooth, 
is the day! : it is the laying hold of the day. 


1 Because this day is upward, and the plants grow upward ? 


4. (The verses beginning :) ‘The living somas, unto’ (abhi) !. 
1 SV. 1. 818—R 5. IX. 107, 14-16 (var. read.) -SV. IT. 206-208. 


5. ‘Unto’ is the characteristic of the rathantara +, * great’? of the 
brhat; he undertakes (* applies") the characteristic of both (rathantara 
and brhat) together, for this (third) day is (equal) to both these aspects 
(varna). 

1 Which begins abhi tvā sūra. 
2 In the words of SV. TI. 207: rájà deva rtam brhat. 


` 6. ‘Three words are uttered by the running one!' is the charac- 
teristic of the third day”; thereby he lays hold on the third day. 
1 SV. I. 525=RS. IX. 97. 34-36 — SV. II. 209-211. 
2 Because of the word * three’, cp. X. 6. 3. 


xu. 2. 8.—xu. 3. 15. 275 


7. Being tristubhs they (these verses) are jagatis by their charac- 
teristic’; for this day is a jagati-day. 


1 Solely by the word * three’, which belongs to the third day, which is Jagata. 


8. There is the gayatra (-chant) ; the bráhmana of the gavatra is 
the same !. 


1 Cp. VII. 1. 1 sqq. 


9. There is the vaistambha (-saman) !. 
1 Gram. XII. 1. 11, composed on SV. I. 471, called also ksullakavaistambham. 


10. This day (once upon a time) collapsed; by means of the 
vaistambhas! the Gods fixed (its) different (parts) (vi-stambh) ; that 
is the cause, why they are called the vaistambhas. 


! The plural is strange; there are either two or one vaistambha. The Jaim. 
br. speaks of them in the dual. 


11. They undertake (apply) as finale the word ‘quarters’?, for 
propping the quarters. 


3 5 
1 The nidhana of this sàman is: di’234 $üh ; cp. X. 6. 3. 


12. There is the paurumadga (-sàman) !. 
1 Gram. I. 2. 32 composed on SV. T. 39. 


13. When this day collapsed !, it was pursued by the ogres; the 
Gods, by means of the paurumadga?, repelled the ogres from it. He 
who in lauding uses the paurumadga, repels his evil lot. 

1 Up. $ 10. 


2 In the Jaim. br. (IIl 43) the siman is seen by Purumudga an Angiras, who 
wished for cattle. The name of the saman there is paurumudga. 


14. The Gods and the Asuras were contending The Gods by 
means of the paurumad ga destroved their boroughs. Because they 
destroyed (or ‘ made sink’) their boroughs (puro? majjayan) +. therefore 
it is called paurumadga. His hurtful rival he destroys by (lauding 
with) this (saman). 

1 In the Jaim. br. the derivation of the name rests on the pun : tad yat (devà 
asurün) pürve (samudre) majjayams, tad v eva paurumudgasya paurumudgatvam. 


15. There is the gautama (-saman). 


1 Gram Il. 1. 1; there are several gautamasámans, but see § 17. 
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16. The brāhmaņa of the gautama (-sāman) is the same !. 
1 See XT, 5. 22, 23. 


17. It is the one which has a stobha on both sides!, for so is the 
characteristic of this day ?. 


! The first verse-quarter is enclosed by the stobha hà v, see SV., ed. Calcutta, 
Vol. I, page 162. 


2 See X. 9. 1, note 3, 


18. "There is the antariksa (-siman) !. 


1 Aranyegeyagàna I. 1. 9, composed on SV. I. 239. 


19. The third day has the intermediate region for its deity !; in 
the intermediate region (=on the third day) they Jaud with the ‘in- 
termediate region’ (the antariksasiman), in order to get a firm footing ?. 

1 Cp. note 2 on XII. 1. 7, 8. 

? Because of the verses on which it is chanted (SV. II. 206-208), the last of 
which is a viráj of t wo verse-quarters. On the antariksa cp. Jaim. br. III. 45 : 


tasyobhayatah padam paristobhayanty antariksasya ripam: ubhayata iva hidam 
antariksam paristubdham abhyam lokabhyam. 


20. There is the kanva (-sàman) with (the syllable) as as finale !. 


3111 
1 Gram. VII. 1. 28 composed on SV. I. 261; finale: &, 2345s. 


21. (The syllable) as is the characteristic of the rathantara!, has 
of the brhat!; they thereby (i.e., in chanting às as nidhana) undertake 
(‘apply’) a third characteristic: for the sake of flourishing. 

1 Cp. VII. 6. 11. 


2 The syllable Gs has three moras and the number three is the rūpa of the third 
day, see X. 6.3. 


29. There is the (chant called) ‘the united yell of the Angirases’ 
(angirasàm samkrosa) +. 
1 Gram. XV. 2. 3; there are on SV. I. 525 three samkro$as, but only the 


third is sváram, see SV. ed. Calcutta, Vol. II, page 113 as compared with Vol. TIT, 
page 430. 


23. By means of this (sàman), all yelling together!, the Angirases 
went to the world of heaven: it is for beholding the world of heaven ; 
he who in lauding uses it, falls not from the world of heaven.—The 
stoma (is given) 2. l 


XII. 3. 16.—x11. 4. 4. 277 


1 Some of them calling loudly the stobha of one of the samkroéasimana, 
others answering them with the stobha of the other, according to the Jaim. br. 
III. 47: hütié ca ha khalu và ete samani pratiórutió ca ho ye ho và hà ho ity evanena- 
^giraso 'hvayan hà và o và ity etena pratyaérnvan. 

2 See XII. 1. 11. 


XII. 4. 
(The prstha-lauds of the third day 


1. (The verses beginning:) ‘If thou hadst, o Indra. a hundred 
heavens?’ contain (the word) ‘ hundred ’. 


1 SV. I. 278=RS. VIII. 20. 5-6—SV. II. 212-213. The plural is used, although we 
have to do with a pragatha, because, in chanting, the two verses are made three. 


2. Possessed of hundred and thousand is the characteristic of 
cattle}; the characteristic of cattle he retains through these (verses). 


1 $e., strongly multiplying themselves. 


3. (The verses beginning :) ‘We with the soma thee’’ are sato- 
brhati (verses) ?; (in chanting on these) he steps on to a larger metre: 
in order not to fall down *. 


1 SV. I. 26] - RS. VIII. 33. 1-3: SV. II. 214-216. 


2 How these brhati-verses can be designated as satobrhatis is not clear io me: 
the same difficulty in XII. 4. 22, XIII. 10. 1, XVIT. 1. 11. See Nidànasütra I, 2 
(end): barhatam api trcam satobrhatya ity evacakeate yatha vayam gha tva suta- 
vanta iti (this is precisely the verse of this passage). On the Nid&na-passage cp. 
Weber in Indische Studien, Vol. VIII, pages 45, 46. 

3 From the brhati of 36 syllables unto the satobrhati of 40 syllables. 


+ By getting a larger base. 


4. (There are the verses beginning:) ‘The swift one wishes to 
gain victory with Purandhi as his joiner; by a song of praise I bring 
unto you (à vak .'. name) the much summoned Indra’!; the word ‘ help- 
ing’ (is) contained (in them)?; raised up, as it were ë, is the third dav ; 
in that there is this word ‘ helping’, he thereby firmly establishes this 
day. 


1 SV. I. 238—RS. VIT. 32. 20-21—8V. II. 217-218. 


2 Asif d (the preposition) and vah (the enclitic of (tam) were equivalent to 
üvad, a participle of ávati ! 


3 The ripa of the third day is ‘up’ (ud), cp. X. 6. 3. 
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5. The vairüpa (-sàman) of five finales! is the prstha ( laud)? : for 
propping the quarters °. 
1 Aranyegeyagana I. 1. 3, composed on SV. I. 278, see SV. ed. Calcutta, Vol. 
If, page 388; the five finales are: diam, visam, has, aévà sisumati, it ida. 
2 The first or hotuh prsthastotra. 


3 The four quarters and the zenith (fi v e nidhanas!). Where these midhanas 
m chanting are to be produced, is taught by the sütrak&ra (Laty. VIT. 5. 15-17), 
and ep. Nidànasütra IJJ, 11 middle. 


6. The pankti has five verse-quarters!; food is five fold: for 
retaining food. 


1 The connection with the preceding sentence is perhaps this, that the four- 
footed brhati and satobrhati of SV. 1I. 212, 213 are transformed into panktis, by 
adding the nidhanas ava śiśsumatī, etc. 


2 Cp. note 2 on XII. 1. 9, 
7. The vairüpa is the quarters’ chant, for by it he refers to the 
quarters}, 
1 By the nidhana disam, see note | on $ 5. 


8. Further, in that it is of five finales, thereby (it belongs) to the 
seasons, for five in number are the seasons. 


9. By the seasons and the quarters, verily, these worlds are 
enveloped’; in both of them he firmly establishes the Sacrificer ; after 
the firm establishment (in them) of the Sacrificer, the Udgátr, who, 
knowing this, uses in lauding the vairüpa, is firmly established (in 
them). 


! Strictly speaking, only by the quarters. 


10. Tt has (the word) ‘ quarter’, for repelling the rival !. 

! Whom he thereby excludes from the quarters, so that he must die. 

1). As finale they undertake (‘apply’): ‘the quarter. the 
peasantry !': for propping the quarters. 

! The nidhana disam vióam. 

12. After the (finale indicating the) quarters they undertake 
(‘ apply °) the finale has ; thereby it (the chant) is brhat-like !. 

1 For the nidhana of the brhat see VII. 6. 11. 
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13. This world (the earth) is rathantara-like, yonder world (the 
sky) is brhat-like; by means of the characteristic of rathantara and 
brhat!. he gains? both the worlds. 


1 In x 12 has been said only that the vairüpa by its finale has is brhat like 
but we must keep in mind that the nidhana of rathantara and brhat is reported to 
have once been the same (VII. 6. 11) and, moreover, the vairüpa is sprung from the 


rathantara. 


2 aparüdhnoti is used here with a meaning opposed to the ordinary one. 


14. Rathantara and brhat are the bullocks that convey the Sacri- 
ficer to the Gods; these he yokes now! : in order to reach the world of 


heaven 


1 Through the vairüpa, the nidhana of which is equal to that of rathantara 
and brhat. 


15. There is the (finale) containing (the word) ‘horse’*: for the 
sake of procreation. 


1 The nidhana asva Sigumati: ‘the mare with its foal. 


16. As a frog makes at (‘croakes’)1, so they undertake ('pro- 
duce’) the finale: for the sake of unimpaired vigour. 


1 Perhaps this means (cp. ‘for the sake of unimpaired vigour ’) ‘ with equal 
strength, with unexhausted strength of tone’. About this passage the Nidanasiitra 
(TIT 11) remarks: atha vairüpe vadati: yatha mandüka Gt karoty evam nidhanam 
upayantit? ; kasyedam brahmanan syád iti? kria rathantaridakria barhatitt kautsas, 
tad idam akrtakaram  bráhmanam ardhedabrahmanarh syad iti; pancamedeyam 
pratyahrta bhavatiti gautamas, tām. parokeikrtyübhivyahareyur, evam paricame ‘hany 
ayatayama bhavatiti ; tad apy evam brahmanam bhavaty : ayatayamataya itt ; tatra 
kah paroksibhava ity: aküratakürau va kuryur ikaranakadrau vaivam ekavarnavt- 
kara, ikaram tv eváyikarikuryur, etasmin paroksibhava upalabhyata itt. The corres- 
ponding passage of the Jaim. br. (III 49) runs: sa yathà mandiika it kuryüd 
evam artet kuryat, tena paricamam ahar ayatayama kriyate. 


17. There are twelve characteristics (in the vairüpa)!; the year 
consists of twelve months; in the year he (by these) is firmly estab- 
lished. 


l Tread: dvādaśa vai rūpāni but it is difficult to explain which parts of the 
s&man our author has in mind. If we read dvádaéa vairüpün? bhavanti, the sense 
is: ‘there are twelve vairipasamans.’ To this interpretation seems to point 
the Nidünasütra (III. 11): atha khalv àha: dvadasa vairtipani bhavantiti; kasye- 
dam brahmanam syüd iti? samvatsarabráhmayam ity Ghuh: samvatsare dvādaśa 
krivo hotrsáma bhavati. The Anupadasütra, on the other side, seems to favour my 
explanation, but the text is too corrupt for citation. 
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18. Multiform is the year!, multiform is food?; (so it serves) for 
retaining food. 

1 By its twelve months, its twenty-four half-months, its five (or six) seasons. 

2 As consisting of rice, barley, etc. 


19. The great vaistambha (-s&man !) is the Brahman’s chant?: for 
retaining food è. 

1 Grim. VII. 1. 31, composed on SV. I. 261. 

2 Or third pratha-laud. 

3 See the next §. 


20. When a person eats food, then he is internally supported 
(vistabdha). 

21. The (word) ‘ quarters’ they undertake (‘ apply °) as finale! : for 
propping the quarters. ] 

1 The nidhana (see SV. ed. Calcutta, vol. I. page 542) is: di 234 Sah. 


22. They chant (it) on satobrhati (-verses) !, for counterpoising the 
two preceding days, 
1 Cp. note 2 on XII. 4. 3. 


2 On the first two days the Brahman’s sàman is chanted on brhati-vevses, here 
on quasi-satobrhatis; here, then, it is chanted on' (seemingly) larger verses. 


23. The raurava (-sàman) ! is the Acchavaka’s chant’. 


1 Gram. XIV. 1. 35 composed on SV. I. 511, chanted on SV. IL. 217, 218 
(aidam) (See SV. ed. Calcutta, Vol. II, page 76). 


2 Or the fourth pretha-laud. 


24. Agni, forsooth, is burning (rüra) !, Agni is Rudra. 
1 Cp. VII. 6. 10. 
2 Cp. TS. VI. 3. 5. 1: rudro và esa yad agnih and RS. III. 2.5. 


25. It is Agni who (as Rudra 1) causes the cattle to go forth from 
him, from whom it goes forth, it is Agni who causes the cattle to 
approach him, whom it approaches, 

26. Constantly the cattle approaches him, who, knowing this, lauds 
with the raurava (-sàman) !. 

1 Because this chant is the cattle, VIL 5. 8. 


27. It has an ida preceded and followed by a stobha!; for such 
is the characteristic of the third day !.—The stoma (is given)?. 


1 See note 3 on X. 11. 1. 
2 Cp. XII. 1. 11. 
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XII 5. 


(The 4rbhavapavamdna-laud of the third 
day.) 

l. (The verses beginning:) ‘Three voices go u p!" (contain) 
the characteristic of the third day”; thereby they lay hold on the third 
day. 

1 SV. I. 471 RS. IX. 33. 4-6—5V. II. 219-221. 
2 See X. 6. 3 (by the words ut and tri). 


2. Containing the words ‘up’ and ‘three’ is the third day; this 
(day) he thereby addresses. 


3. (The verses beginning:) ‘Press ye (the soma). sprinkle ve 
around’ t contain the word ‘ around’ (part). 
1 SV. I, 580—RS. IX. 168. 7-8—SV, II. 744—745. 


4. The third dav is the end!; these (verses) (serve) to close 
(par y apit) it. 


1 Of the three-day period, when in itself constitutes a whole. 


5. (There are the verses beginning): ‘ Ye friends. be ve seated 
down'!; raised up, as it were, is the third day?: by saying: ‘be ye 
seated down’ he firmly establishes the day ?. 

1 SV. I. 568=RS. 1X. 104. 1-3=SV. II. 507—509. 

2 Cp. note 3 on XII. 4. 4. 


3 It is remarkable that the uttararcika gives these verses (507-509) later on 
and not in this context, whereas the Jaiminiyas have them, but only the first of 
each pragátba, in their right place. see Jaim. Sanh. III. 20. 5-6, page 67 of the 
edition. This inaccuracy of the diascouast's is perhaps due to the fact, that here, 
on the third day, only the first verses of each pragütha are used for the sámans 
(kakubh and usnih). 


6. (The verses beginning :) * The pressed out, most sweet ' !, being 
anustubhs, are, by their characteristic, jagatis?, for this day is a jagati- 
day. 

1 SV. I. 547 — RS. IX. 101. 4-6 — SV. II. 222-224. 


2 Because, according to S&yana, the words ‘ most sweet’ point to the evening 
service, which also is Jágata and also ‘most sweet’ by the pouring out of the air. 


7. (Then there are the verses beginning:) ‘ The strainer is stretch- 
ed out for thee, o Lord of sacred lore’ t. 
1 SV. I. 5665—RS. IX. 83. 1-3—SV. II. 225-227 (var. read.). 


282 THE BRAHMANA OF TWENTY FIVE OHAPTERS. 


8. Stretched out, as it were, is this intermediate region, between 
these two; the third day has the intermediate region as deity *; this 
he thereby addresses. 

1 Between heaven and earth. 


2 Cp. note 2 on XIL 1. 8. 


9. There is the gàyatra (-sàman). The brahmana of the gayatra 
is the same !. 
1 VII. 1. 1 sqq. 


10. There is the pasthauha (-saman) t. 


1 Grim. XIIT. 1. 12, composed on SV. I. 471; for the identification ep. $ 11. 


11. Pasthavah of the clan of the Angirases heard the voice of the 
fourth day! speaking this (sáman)?. He undertook (‘applied’) the 


finale: ‘hey, Voice’! and so this day had been expressed by him. 
I 


21 
1 The nidhana of this sāman (see SV. ed. Calcutta, Vol. Tl, page 18) is hà o 


2 | 8111 
và | o vā 2345; as usual, the melodic interjection và is identified with vak (+ Voice,’ 


* Word’). By this nidhana (ho vak/) the fourth day (the second triratra) comes to 
be mystically connected with the third day (cp. note l on X. 5. 10). 


2 The instrumental etena in the words etena....caturthasyahno vacam veadantim 
upasrnot belongs to vadantim, the construction is analogous to that of stu. 


12. There is ‘the chant of the Voice’ (vacas sama) !. 


1 Grim. XVIT. 2. 15 composed on SV. J. 580; probably here a svaram sama is 


required. 


13. The twelve-day rite is the voice’: in the voice (or ` during the 
twelve-day rite’) they laud with the voice (the vacassaman): for the 
prevalence of the sacrifice. 

1 Cp. XI. 10. 19. 


14. The Niskiriyas! (once upon a time) performed a sacrificial 
session; thev did not know the (practice of the) third dav; chanting 
this melody ?, the Voice came drifting near to them; through it (i.e , 
this sàinan) they learned the (practice of the) third day. "They said: 
‘She forsooth, has caused us to behold the third day’. This (melody) 
is a (means of) beholding the third day. 

1 In the Jaim. br. (IIJ. 52) they are called nigkaryadevah, read : niskaryàh ; 
I1. 357 occur the niskaraniyah. AsS&yana derives the name niskiriya from niskara, 
the name is probably niskariya. 
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2 tan etat sima güyamüniü vag upüplavata, S&yana interprets güyamünün, but 
güyamünü only is right, cp. also Jaim. br. TIT. 52: tan vak sima güyamünopüplavata, 


15. There is the éaukta (-siman) !. 


1 Grim. XVII. 1. 16, composed on SV. I. 568 (there are five Sauktas&mans, but 
here, as it seems, a nidhanavat süma is required). 


16. Sukti of the Angiras clan by means of this (sàman) beheld 
straightway the world of heaven; (so it serves) for beholding the world 
of heaven. He who lauds (with it) falls not from the world of heaven. 


17. There is the gaurivita (-sàman)!: the brahmana of the 
gaurivita is the same”. | 

l Grim. V. 1. 22, composed on SV. I. 168 (sea@ram), chanted on SV. IT. 292- 
224. 

2 Cp. XI. 5. 14-90, 


18. There is the melody of Tvastr's daughters (tvàstrisaman)!. 


1 Grim. XVI, 1. 16, composed on SV. I. 547, see SV. ed. Calcutta vol. TI, page 
155; there are two sámans of this name, but the madhyenidhanam sama is required ; 
according to the Árseyakalpa the trinidhanam. 


19. When Indra was suffering from a disease of the eyes, the 
(other) beings could not cause him to sleep, (but) the daughters of 
Tvastr by means of this melody brought sleep to him, for such had 
been their wish at that moment. 

20. Wish granting is the tvàstrisaman; he (who applies it) gets 
(the fulfilment of) his wish. 

2]. Indra, being afraid of Vrtra, entered a cow!. About bim the 
daughters of Tvastr said: ‘Let us produce (him)'. By means of these 
melodies? they produced him?. They perform the sacrificial session 
(wishing): ‘Let us be (re)produced.' They are (re)produced. 

1 It is a well-known trait of the Indra-myth that after the slaying of Vrtra the 
God hides himself, e.g., in the water, see, for instance, TS. II. 5. 3. 6, Sat. br. VIT. 
4.1.13. For the rest, Indra is known to delight in songs: Sat. br. III. 6. 1. 24. 

2 The plural because the chant of one of the many sámans of this name is 
optional (?). 

3 The Jaim. br., not containing the legend of Tvastr’s daughters, has at III 19 
a legend similar to the one given above in $21: ‘Indra, having hurled hie thunder- 
bolt on Vrtra, entered the cows, thinking: ‘I have missed him’; these wished: 
‘may we give birth to Indra’; they caw these tvastii-simans’ (etūni samant). 
Furtheron the tvBsetris are designated as the cattle: paéavo vai tvàüetryah. 
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22. There is the arista (-S&man) t. 


1 Aranyegeyagana I. 1. 11, composed on SV. I. 565, chanted here on SV. II. 


23. The Gods and the Asuras were contending; whom they slew of 
the Gods, that one did not come to life again, whom (they slew) of the 
Asuras, that one came to life again. The Gods performed austerities ; 
they saw that arista(-sàman); thereupon whom they slew of the Gods, 
that one came to life again, whom of the Asuras, that one did not 
come to life again!. (Because they now thought :) ‘We have through 
this (siman) come out unharmed’ (narisama), therefore it is called 
arista (‘free from harm ’). The arista is applied at the end (of the 
arbhava-pavamána-laud) in order to be free from harm. 


1 A similar legend of the reviving of the slain Gods is found in Sat. br. II. 6. 
l. 1: atha yan evaisüm tasmint samgrame 'ghnams tan pitryajfiena eamairayanta. 


24. It has a triple ida': to support the three-day period. 
Ad 45r Br dp br B 
1 ho idü | ho idà | ho 2345 i | da. 
25. The last ida they undertake, (7.e., ‘chant ’) ‘running '’ for con- 
necting the fourth day.—The stoma (is given) *. 


1 Swiftly’, not extend:d, not lengthened; the term dravantim idim seems 
not to have the technical meaning of dravadid 1 (XII. 11. 1). 


2 See XII. 1. 11. 
XII. 6. 


(The uktha-lauds of the third day.) 


1, (There are the verses beginning:) ‘Sing ye unto the very 
great one" !, 
1 SV. I. 107 - RS. VIT, 103. 8-0— SV. II. 228-229, 


2. By (the words) ‘sing ye’ the characteristic of power is brought 
about !, 


1 According to S&yana, because mighty princes have many singers at their 
court. 


3. (There are the verses beginning:) ' This intoxicating draught 
we announce to thee'!; possessed of intoxicating draught, possessed of 
pith is the afternoon service; he thereby puts (into it) intoxicating 
draught (and) pith. 

1 SV, T. 383 — RS. VIII. 15. 4-6—SV. IT. 230-232. 
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4. (The verses beginning :) ‘ Hear thou the summons of Tirasci!’ 
is (are) for hearing only. 

5. There is the pramamhisthiya (-sàman) !. 

1 Gram. IIL. 1. 26, composed on SV. I. 107 (first of the three samans of this 
name, it must be svGram.) 


6. By means of the pramamhisthiya, Indra hurled his thunder- 
bolt on Vrtra and cast him down. One who has a rival should intro- 
duce the uktha (-laud)s with the pramamhisthiya; he casts down his 
rival and himself fares better. 


7. There is harivarna(-saman) !. 


1 Gram. X. 1. 34, composed on SV. I. 383 (there are four samans of this 
name, but the last is required, because this only has the nidhana mentioned in $ 9, 
see SV. ed. Calcutta. Vol. I, page 789). 


8,9. Indra and the Asuric Namuci made an agreement: ‘of us 
two not (one) shall kill the other either by night or by day, either 
with (what is) wet or (what is) dry’. Indra cut off his head at dawn 
before sunrise with foam of water!; what is at dawn before sunrise, is 
neither by night nor by day, and foam of water is neither wet nor 
dry. This head, a greater evil ?*, (than the unslain himself had 
been) rolled after him, (calling out): * Man-slayer, thou hast cheated, 
thou hast cheated!' Neither by verse nor by chant could he repel it 
(this head)?, (but) by means of the finale of the harivarna-(siman) * 


he repelled it. 
1 Perhaps the plates of the ray, the nadisisa of Kau$. sūtra VIII. 18, which 
is equivalent to nadiphena; this material is, it seems, used also for washing the 


hands. 

2 papiyam, remarkable form instead of papiyas. S&yana connects it with 
vücam (his bhüsya is printed by error partly undor $ 6). The translation of 
Hopkins in his paper ‘Gods and Saints of the great Brahmana’ (Transactions of 
the Conn. Ac. of Arts and Sciences, Vol. XV, page 47) is partly wrong. 

3 On this legend ep. Maitr. Samh. IV. 3. 4: 43. 7-13, TBr. I. 7. 1. 6-7, Sat. br. 
XII. 7. 3. 1. 

1 Ill 


2 
4 The nidhana is: karisriyā 2343m. 
10. He who lauds with the hárivarna (-s&man) repels, by its finale, 
distress and comes to fortune ($riyam) and energy. 
ll. There is the tairascya (-sàman) !. 


1 Gram. IX. 2. 2, composed on SV. I. 346, see SV. ed. Calcutta, Vol. I, page 
708. 
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12. When the Angirases went to the world of heaven, they were 
pursued by Ogres. Tirascin of the Angiras clan! cireumambulated 
them slantingly? with this (saman); because he had circumambulated 
them slantingly (tirya&), therefore it is called tairascya. It was, for- 
sooth, the bad lot that pursued them ; this they repelled by means of 
the tairascya (-saman). He who lauds with the tairascya (-saman) 
repels his had lot. 

1 Read yato instead of yanto and firascy angirasas tiryan paryavaid ; yat tiryan 


paryavait tat, ete. Against the masc. tirasey angirasah, the RS. (VTII 95. 4) points 
to a female ángiras?: tiraáci. 


2 [t is not clear which is the exact kind of mancuvre executed by the Rsi: 
the word éiryan is taken into the text as it seems, simply to explain the origin 
of the name. ‘This is differently explained in the Jaim. br. (TIT. 56, ep. Auswahl 
No. 175): ‘The other Gods and Seers had gained the upward world, but "irasci 
of the \ngiras-clan (tiraseir ühgirasah) wished to gain the slanting worlds (tirasco 
lokün), where the waters flow, where the wind blows, where sun, moon and stars 
move. He saw this siman and by lauding with it he gained those worlds.’ Fur- 
ther on wo read that this same Tirasei gained men and cattle by applying this 
chant. A third tale is as follows: ‘When the Gods went up to the world of 
heaven, they were pursued by the Ogres. They wished to repel these Ogres and 
saw this chant. They made of it a god-stronghold (devapuram) and drew it across 
(tiryak paryauhan). By it they repelled the Ogres.’ 


13 The stoma is seventeenfold (seventeen-versed), for getting firm 
support, for getting progeny. 


(FOURTH D A Y.) 
XM. 7. 
(Out-of-doors-laud of the fourth day.) 


1. (The verses beginning:) ‘Forth on thy behalf the mares. 
o Pavamiüna ' ! are the opening (tristich) of the fourth dav. 


1 SV, LI. 236, 237, 238, 2 RS. VIII. 86, 4, 6, 5 (with var. read.) 


2. Now that the three-day period has been reached (‘ finished, 
used up’), they start with the characteristic of the gáyatri!: ‘forth’ is 
the characteristic of the gayatri ?. 

1 The morning service as a rule, begins with g&yatri verses; here are jagatis, 
because the second three-day period is: jagatam, gayatram, traistubham. 
2 Cp. X. 6. 1. 
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3, The opening (tristich) is (in) fagati (-metre): the third day 
is a Jayati-day: from jagati they step on to jagati. 


4 If the opening (tristich) were any other (than on jagatis), there 
would be an adverseness or a conformity !. 


1 The idea of conformity is difficult to grasp. 


5. (The verses beginning :) ‘The pavamana (soma) has produced !' 
is the corresponding tristich (the antistrophe) 2. 

1 SV. IL. 239-241=RS. IX. 61. 16-18 (var. read.) 

2 That the stotriya is on jagati, the anurüpa on gáyatri, is caused by the fact 
that the author here treats of the dvadasiha with transposed metres (vyüdha- 
dvüdasüha). In the sam"dha-dvàlaéüha all the days ought to begin with g&yatri ; 
for the samdht-sadaht1 ep. Arseyakalpa I. 9. a, page 14 of the printed text. 


6 Containing (words derived from the root) jan is the fourth 
day'; he produces food, he produces the viraj?, he produces the 
twenty-one-fold stoma. 

1 (Cp. X. 6. 4. 


2 Tho viraj ıs food, and besides, the first prsthastotra of this day is the 
vair&ja-saman, 


7. And, moreover, after the former characteristic he thereby 
speaks the latter characteristic; that he speaks after the former charac- 
teristic the latter characteristic, is the reason why the corresponding 
(tristich) is called anurüpa. A son resembling to him he gets, who 
knows this !. 

1 [Identical with X1. 6. 4, 5. 


8 The stotriya and the anurüpa are tristichs, for retaining the 
breathings !. 
1 Cp. XI 6. 6, 


9, "There are two hexastichs!, for propping the (six) seasons. 
1 SV, IT. 242-217 Z R3. IX. 41. 1-6 (var.) : SV. 1I. 248-253— RS. IX. 39. 1, 2, 
4, 8, 5, 6, (with var. read.). Whilst the verses are not indicated in the Pane 


br, the Jaim br. treats of them at length, as 1t docs also of the verses mentioned 
in $ 10 


10. A tristich! is the last; with which breath they start, in 
that they break up (‘finish the laud’).—The stoma is the twenty- 
one-fold (or ‘twenty-one versed’), for gaining a firm support. He 
(thereby) gets a firm support. 

| SV, IL. 254-256 — RS. IX. 65. 1-3 (var.). 
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XII. 8. 
(The 4jya-lauds of the fourth day.) 


1, (The verses beginning:) ‘ The protector of the people has been 
born, the wakeful one' !, are the àjya (-laud) addressed to Agni. 
1 SV. II. 257, 258, 259 — RS. IV. 11. 1, 6, 2. 


2. Containing (words derived from the root) jan is the fourth day ; 
he produces food, he produces the viraj, he produces the twenty one- 
fold stoma !. 


1 Jdentical with XII. 7, 6, 


3. (The verses beginning:) ‘Here for both of you, o Mitra and 
Varuna,’! are the brhat-like? (ajya-laud) addressed to Mitra and 
Varuna, 

1 SV. IT. 260-262 — R5. IT. 41. 4-6. 


2 This is explained in § 4. 


4. The vairüpa is cryptically (equal to) the brhat!; he thereby 
brings to light (‘displays’) the characteristic of the brhat. 


1 Because, according to Ait. br. IV. 28. 3, the vairüpa is the garbha of the 
brhat. 


5. (The verses beginning :) ‘Indra from the bones of Dadhyaiüe;,'! 
are the tristich related to Dadhyaftic. 


1 SV. II. 263-205 — RS. I. 84. 13-15. 


6. Dadhyañc of the Angiras clan was the chaplain of the Gods! ; 
the office of chaplain is the food of the brahman (the priest); (so these 
verses serve) for retaining food. 


1 For the version of the Jaiminiyas ep. Journ. of the Amer. Or. Soc., Vol. 
XVIII, page l7. 


7. (The verses beginning :) ‘ For both of you, from this prayer,’ ! 
are the (ajya-laud) addressed to Indra and Agni. 


1 SV. TI. 2606-268 RS. VIII. 94. 1-3. 


8. ‘O Indra and Agni, the excellent praise, as rain from a cloud, 
has come forth’ !—anustubh-like, forsooth, is the rain *, anustubh-like is 
the fourth day?: two united virājs he puts in‘, for the sake of food *. — 
The stoma (is given). 
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1 The second and third verse-quarters of SV. II. 266. 
2 Because of a certain connection of the anustubh with vāc, cp. X. 5. 10. 


3 Because the anustubh is the metre which, after the three (gayatri, tristubh, 
jagati), came into existence as the fourth, Ait. br. 1V. 23. 6. 


4 So there are at this day two anustubhs (from the rain and the rüpa of this 
day); if from the anustubh the two syllables, which are day and night, are not 
taken into account, there are left over two virajs (each of 30 syllables). 


5 annam virat, e.g., T Br. I. 6.3.4, 


9 See XII. 7. 10. 
XII. 9. 


(The midday- pavamana-laud of 
the fourth day.) 


1. (The verse beginning:) ‘ Be clarified, thou who accomplishest 
energy’ !, is the gayatri: for the sake of accomplishment. 
1 SV. I. 434=Rs. IX. 25. 1, 3, 2—5V. IT. 269, 270, 271. 


2. (The words) ‘be clarified’ are the characteristic of the brhat !, 
for this day is a brhat-day. 
1 The second day of the whole period, a brhat-day, begins equally with pava- 
sra, XI. 6, 1 ep, however, ib. § 2. 
2 Cp. note 1 on XII. 8. 4. 


3. (There is the tristich :) ‘In thy friendship, o Soma, day by day 
I take the greatest joy, o Drop! Many diffieulties, o brown one, assault 
me; do thou pass beyond these hedges’ 1. 


1 SV. I. 516 - RS. IX. 107. 19-20 SV. II. 272-273, 


4. For they are passed beyond !- ‘as birds, have we flown beyond ’, 
for they have flown beyond ?. 
1 They are now passed over the first three-day period. 
? Last verse-quarter of SV. II. 273. 


5. (There is the tristich beginning :) ‘ Being clarified he has step- 
ped upon '!. 
1 SV. I. 488—- RS. IX. 40. 1-3=SV. II. 274-276. 


6. Being gayatri (-verses) they (these) are tristubhs by their 
characteristic !; therefore, they are applied on the (proper) place of the 
tristubh ?. 

1 As containing the words eióva (SV. II. 274. b), ersa (275.b), rayim (276.2) 
Cp. X. 6. 2. 


2 The last sáman of the midday-pavamana is on tristubh-verses. 


19 
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7. There is the gáyatra (-siman). The brihmana of the gàyatra 
is the same |. 


1 Cp. VIT, 1. 1, sqq. 


8. Thereis the àtharvana- (siman) with four finales !, for propping 
the four-day period *. 


1 Aranyegeyagana I. |. 23, composed on SV. 


| 5 | 2 12. 11 
269-271; its four finales are: àva/, siivah, jyotih, i 2 


TI, page 400. 


I. 33, here chanted on SV. IT. 
| tt 
345, see SV ed. Caleutta, Vol. 


2 According to the Jam. br. (III. 66), the Atharvans had gone to the world of, 
heaven, situated ‘above the falcon’, but here they found no firm support; they 
saw this saman and by applying it they found a firm support in the world of heaven. 


9. Of four verse-quarters is the anustubh, and the fourth day is 
an anustubh- day !. 
1 And, therefore, this siman with its four finales is commendable. 
10. The samans seen by the Atharvans, forsooth, are medicine! ; 
he thus applies medicine. 


1 We have apparently to think of the 4anta-part (the * white magic’) of the 
Atharvaveda, cp. Bloomfield, the Atharvaveda (in the * Grundriss der Ar. phil.") 
page S. Jaim. br (l.c.): tad u bhesajam eva práyaécittir ; atharvabhir vat bhesajam 
kurvanti. 

1l. There is the finale-wishing (sáàman) (nidhanakama)’. 
1 Gram. [V. 2. 13, composed on SV. T. 152, called in Jaim. br. TIT. 67 n?dhana- 


kamam vairájam. 


12. One wish (only) he acquires by any other announced finale, 
but this nidhanakima (-siman) (serves) for obtaining (the fulfilment 
of) all wishes. 


13. There is the astadamstra (-saman).! 


1 Gram. IX. 1. 20, 21 are both thus designated, cp. Xl. 11. 11 ; here, according 
to Sayana, the last of the two is required. According to Jaim. br. ITI. 67 it is 
Wrdhvelem. 


14. The brahmana of the astádamstra is the same !. 
1 See XI. 11. 12, 13. 


15. There is the abhisava (-sàman) (* bridle- chant) !, for support- 
ing the day. 
1 Gram. XIV. 2. 6, composed on SV. TI. 512, here chanted on II. 272-273. 


16. What is not sustained, that he sustains by means of a bridle.! 
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1 Besides the explanation ot the name as * bridle', the Jaim. br. has also this, 
that the s&man was seen by Abhiéü, the son of Syáv&éva, who wished that the 
Gods might drink of his soma,-Sayana periphrases the word abhìisú by éanku ‘a peg’. 


17. Hechants it with ‘repeated push’ +, for such is the characteris- 
tic of this day ?. 


1 On anutunna and its translation see VIII. 9. 13, X. 6. 4, XIL 10. 11. The 
anutoda in this siman is the twice occurring syllable e at the end of the prastava : 


- 


ovr r 
parito sincata sutam | e | e, see SV. ed. Calcutta, Vol. 11, page 79. 


2 See X. 6. 4. 


18. There is the angirasa (-siman) (chant of the Angirases) with 
tour finales !, for sustaining the four-day period. 


l Gram. XV. 1. 18, composed on SV. 1. 518. The four nidhanas are probably 


t ! j ooo D 3 5 
auho và; à 234 pa; 4 234 pa, and cyñ-234 tah, see SV. ed. Caleutta, Vol. IL, 


page 98. 


t) p ut 


19. It has (the word) svak (C light. heaven’) at its back (i.e. in its 
middle) !, for such in the characteristic of this day *. 


l Instead of one of the nidhanas in the middle of the siman, the word svak 
must be chanted. The ritualistic authorities aro at variance as to where exactly 


this svak should be put in: instead of the first or instead of the second i 234 pa E 


) 
ed 
according to Gautama and Dhananjayva, the second must be replaced by sū 234- 


ia (Laüty. V. 10. 8-9), ep. Nidánasütra LIT. 12: atha svahprsthasyangirasasya 
nidhanayor ünupürvye vivadunte: svah — pürvam idottarety eke (as Lāty. and 
Drahy. ; for wpa may to replaced by ida); evam etayoh sümüntayor Gnuptirvyam 
bhavati ; idam vayam pūrvūm kurma (as do Gautama and Dhiinafijayya), evam 
anayoh samdnopayad abhivyahiram pasyamo yatha rajane madhucchandasa iti. It. 
is remarkable that the ühagana (see SV. ed. Caleutta, Vol. III, page 520) seems 
not to notice this preseript; for a similar case ep. XT. 10. 14. But a prayoga 


; T T - i 2 
consuited by me has: à 234 và | i 231 dāja | sii 234 väh |a] paridhi rā 23]; 
the a denotes antarnidhanam. So this prayoga is in aecord with the vayam of 
Nidána and with Gautam and Dhinafijayya. With this disposition agrees also 
the Jaim. br, (ILL. 69) : ta etàm madhya-tlam upetya svar ity uparistad upayan. 

2 The connection is sought by Süyana in the fact that this day is a vairaja, has 
the vair&ja as hotuh prsthastotram. 


20. There is the satrásáhiya (-sàman)!. 


1 Gram. V. 1. 27, composed on SV. I. 170; the second of the two s&mans of 
this name is required, because ıt must be sv@ram (SV. ed. Calcutta, Vol, I, page 
387). 


292 THE BRAHMANA OF TWENTY FIVE CHAPTERS. 


21. What had been (left) unconquered of (the possessions of) the 
Asuras, that was conquered by the Gods by means of the satrāsāhiya 
(-siman). (Because they thereupon said or thought :) ‘We have con- 
quered (sah) them finally (satra), therefore, the satrasahiya is called 
thus !. 


1 Cp. Jaim. br. I. 182, see the text in * Auswahl’ No. 07. 


22. He who lauds with the satrasahiya, conquers finally his rival. 


23. They chant (it) on gayatri (verses), for the sake of getting 
a firm support’, for (the obtainment of) priestly lustre; with which 
breath they start, in that they go up (‘finish the stotra ")?. 

1 Because the gàyatri has three versequarters, three feet! So S&yana. 


2 The stotra begins and ends with güyatri -verses. 


24. They are gayatri (-verses) containing (the word) 'bull'!; 
thereby, they do not depart from the characteristic of the tristubh.?— 
The stoma (is given). 

1 gamad indro vrsü sutam, SV. II. 275. b. 


2 The last siman of the midday-pavamana-stotra ought to be chanted on 
tristubh metre (Arseyakalpa, Einleitung, page XXIV). As the gayatri-verses con- 
tain the characteristic of the tristubh, the word vrsan (see X. 6. 2), this condition is 
fulfilled and in a cryptic way they chant tristubhs. The reasoning of Sayana here 
seems false. 


3 Cp. XTI. 7. 10. 
XII. 10. 


(The prstha-lauds of the fourth day.) 


1. (There are the verses the first of which is:) * Drink, o Indra, 
the soma, let it gladden thee; the soma that has been pressed for thee, 
o (God) with the bay horses, by the stone, (that is) as a steed well con- 
trolled (suyaia) by the arms of the presser'! ; long-drawn (ayata), as it 
were, is the fourth day: in order to control it (yaiya:). 

1 SV. I. 398— RS. VII. 22. 1-3=SV. II. 277-279. 


2. (The verse beginning:) ‘The men him who prevails in all 
battles’? is an excessive jagati?; he, thereby, steps on to a larger 
metre: in order not to slip down. 

1 SV. I. 370=RS. VIII. 97. 10, 12, 11 —SV. IT, 280, 281, 282 (with var.). 


2 An atijagati with one or more verse-quarters of 13 instead of 12 syllables. 
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3. A slipping down it is, as it were, if after a larger metre he 
applies a smaller one. That on the fourth day an excessive jagati is 
applied, (serves) for not slipping down. 


4. (There are the verses beginning :) * He, who the king of men 
1 SV. 1. 273— R58. VIII. 70. 1-2=SV. II. 283-284. 


9. For, at this moment they have arrived at the reign of the 
voice! ; he causes through this (verso) the Sacrificer to come to reign. 
1 This rests on the word * king’; for the rest, the purport is not clear; a similar 


expression XII. 11. 4; the Jaim. br. TIT. 75 uses the same expression but with the 
singular of the verb. 


6. By means of the metres the Gods brought the sun to the world 
of heaven; it did not hold (there); by means of the finale of the 
vairàja(-siman)! they fastened it; therefore, the sun shines thither- 
ward and hitherward 2, for thitherward and hitherward is the sound 23. 

1 The finale of the vairüja, aranyegeyagàna ll. 1. 31, composed on SV. I 
398 (SV. ed. Calcutta, Vol. I1, page 433) is à 25345 ; ep. above, X. 10. 1: znidhanam 
caturthasya (ahnah). 


2 Thitherward at night, for then the stars are visible; hitherward, at day, for 
then the earth is illuminated by the rays of the sun. Here we meet with the view 
of the sun, found in the Brahmanas, cp. E. Sieg, ‘Der Nachtweg der Sonne, 8. 7. 


3 As being articulated in the mouth between a and u. 


7. Having chanted the prastáva, he applies the *props'!; he, 
thereby, puts food into his (own) mouth, for the prelude (prastava) is 
the mouth ? of the chant. 


1 The stobhas: matsva, ojah, sahah, balam, ndrah, vayah, brhat, rtam, svah 
jyotih, dadhe, each followed by hà u, see SV. ed. Calcutta l.c. 


? mukha meaning * mouth’ and * beginning ’. 


8. Ten times! he ‘props’; of ten syllables is the viraj, viraj- 
like is food : for the obtainment of food. 


1 Probably the last stobha: dadhe, is not counted as vistambha. 


9. Thirty times! he ‘ props’, for retaining more food. 


1 The vistambhas are applied in each of the three verse-quarters. For the 
rest, it is remarkable that tho üha (see SV. ed. Calcutta, Vol, V, page 391) does not 
insert these vistambhas, but the Prayogas, consulted by me, do. On these the 
author of the Nidanasiitra (11. 12) remarks: atha katame vistambha iti? devata ity 
Ghur, devatabhih padini vistambhüniti. tad Ghur: ekadasema devata, dasa krtvo 
vistabhnatiti, daéaitàh satyampraya bhavanty apiva ya ete devatüntareeu daéa stobhas 
tàn vietambhan avocat, tair devatà vistabdha iti. 
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10. There is the vairajasiman; they chant (it) on viraj-verses!; 
the ‘props’ are viraj-like?; united virá]s he puts in, for the sake of 
food. 

1 SV. II. 277-279 are in viráj-inotre. 


2 Because they are ten in number. 


11. He chants (it) with repeated push !, for impregnation's sake ; 
for from the repeated push ? seed is implanted (pregnancy follows). 


1 See note 1 on VIII. 9. 13. The chant of ar. geya II. 1. 31 begins with thrice 


2r 1 
repeated ho tya. 


2 viz. of the penis in the vagina. —For the anutoda cp. also Nidanasiitra 
III. 12: atha eairüjam tryanutodam eke kurvanty (sce J. Br. ITI 70: trir anutudat!) : 
evam chündaso 'dhyünya iti; caturanutodam vayam : evam Gcaryavaca ili; tena 
vitsapram samadadhyad (‘he should make to agree): yadi vairajam tryanutodam, 
vatsapram api tryanutodam ; yadi caturanutodam, vatsapram api caturanutodam, 
enama brihmanam bhavaty : etasmin vui vatrajam pratiethitam $t (XII. 11 24) 


12. On the right thigh of the Udgatr they churn fire’; for from 
the right side the seed is discharged ?. 
1 Cp. VIT. 8. 11. 


2 Because daksinato ured yosüm upasete, Sat. br. VT. 3. 1. 30 and ep. the other 
passages collected by Oertel in Journ. of the Amer. Or. Society, Vol. XXVI, page 
188. 


13. When it (the stotra, the laud) is brought near (?.e announced 
by the Adhvaryu), but before the him-sound has been made, thev 


churn ; when it (the fire) has been produced, he makes the /im-sound 
over it. 


14. Therefore, when a young (a calf) has been born, the cattle 
makes the him-sound over it (sniffs at it) '. 


l Op. Kath. XXVII. 9:150 4: tasmad gaur vatsam jatam abhihimkaroti. 


15, About this (fire), after it has been produced, they (the theologi- 
ans) are in doubt: ‘shall we throw it into the garhapatya or into the 
agnidhra or into the ahavaniya ?'! 

1 On the dative tasmai and the impf. amimamsanta ep. Introduction, Chapter 
IIT $8 (page XXVIIT). 

16. They throw it into the ahavaniva; for the áhavaniya is the 
resting place of the Sacrificer!. He, thereby, makes his own resting 
place provided with light, 


1 During the sacrifice he is seated south of the áhavaniya. 


xir. 10. 10, — xri. 10 22. 205 


17. Possessed of light and priestly lustre is he who knows this. 


18. On it he pours out a libation, for (the sake of) appeasing (it) 
He pours on it a libation of clarified liquid butter (ajya). Afya, forsooth, 
is brilliance. brilliance he thus puts into himself. 


19. He pours it out with the viraj (-verse) : * Kindled, blaze forth, 
o Agni, before us’ !; the vira{ is food : for the obtainment of food ?. 
1 RS. VII. 1. 3—8V. IL 525. 


2 To $8 12-18 refers the Sütraküra (Làty. III. 5. 5-12, Dràhy. IX. 1. 5-13): 
‘When the stotra of the vairája-chant has been announced, he (the Udgütr) should 
put on his thigh, lengthwise, a chip of wood and two blades of grass; on it he 
should put crosswise the churning-apparatus, turning the (fire-) generating part 
towards himself. Then (whilst, according to Jaim. br. III. 71, the Prastotr and 
the Pratihartr keep hold of the apparatus) ho should ehurn thrice from right to left 
on (his thigh), (with the formula): ‘Be produced along with the gayatri-metre ; 
along with the tristubh-metre; along with the jagati-metre; along with the 
anustubh-metre ; along with the viréj-metre, so, according to Gautama; with four 
of these formulas, according to Dhananjayya; with three, according to Sündilya. 
Having touched the point of contact of the two churning sticks, he should smell at 
his hands with the formula: ‘Thou art brillianey, put brilliancy into me’. Whilst 
the fire is being churned (the act accomplished by the Udgatr is no churning 
proper, but only an imitation of the act), he should * yoko’ tho stoma. When the 
fire is produced, they should chant the laud. Having caused the Sacrificer to say 
his say (ep. I. 6. 3), he should mutter over the fire: ‘ Return again with sap! 
again, o Agni, with strength and life! Protect us again from trouble.— Return 
again with wealth, o Agni; pour forth the all-enjoying stream from all sides!’ (SV. 
IE. 1182, 1183), and then ‘offer into 16 ; this has been set forth in the Bráhmana (viz. 
XII 10. 18, 19) ; with (the simplo word) svaha, ho should make the second offering ’ 
--It. 1s probabie that this anumantrana with SV. 11, 1182, 1183 ıs taken from the 
Jaim. br. (IIT. 71), otherwise, the verses, as they occur in the uttarürcika, would 
have heen indicated by their pratika. Another, equally possible, conclusion would 
be that at the time of the Sütrakaras the Utiararcika did not yet exist 


20. The traisoka(-siman)! is the Brahman's chant °. 


1 Gram. IX. 2. 35, composed on SV. I. 370. 


2 The third prstha-laud. 


21. They chant it on excessive jagatis !, for the stepping up of this 
day ; for, indeed, they step up by this day. 


1 Cp. notes on § 2. 


22. (The words) ‘by day’ they undertake (‘ apply’) as finale’, for 
repelling evil?. He who applies in lauding the traisoka(-saman), 
repels evil ?. 
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1 The nidhana is (cp. SV. ed. Calcutta, Vol. I, page 754) di234và. 

? Because day repels darkness : evil. 

3 About the origin of the trai$oka the Jaim. br. (IIl. 72, see the text in 
‘Auswahl’ No. 176) preserves the following interesting tale; * Kanva Narsada had 
married the daughter of Akhaga, an Asura. By her he begot two sons: Trisoka 
and Nabhaka. She, being angry, returned to her relations. He went after her. 
The Asuras, smearing him (his eyes) with a sticking substanco, addressed him: 
* Now discern the day-break, (and announce it to us), if thou art a (true) brahma- 
na.’ The two Agvins perceived this, the Asvins, who amongst the Gods are those 
that untie the fastened. These two approached unseen (by the others) and said to 
him : ‘The moment we will, touching the lute, pass thee, flying above thee (in the 
air), thou shalt discern day-break.’ During this night they (the Asuras) leaped up 
again and again, (calling out): ‘ Arise ye, the day has come! Yoke your ploughs!’ 
But each time he said: * It dawns not yet, for sure. Then these two (the ASvins), 
touching the lute, passed flying above (him), and (now) hesaid : * Take ye away this 
(sticking substance from my eyes), the day has come now, yoke your ploughs.’ 
They said: ‘ Verily, this one was à bráhmana, a seer. Here with his wife! Let 
us give her to him.' They gave her to him. Sho said to him: * They seek again 
to slay thee in a hidden way. I have heard them conversing. They will put 
down for thee in the shadow (?) a golden seat; do not sit down upon it! They 
went away; they had put down for him in the shadow a goldon seat. He, not 
taking heed, sat down on it. But, turning into stone, ıt entangled him. Then 
his sons, Tri$oka and Nabhaka, perceived that the Asuras had entangled their 
father in stone. They approached. Nabhika uttered the wish: ‘May L cause it 
(the stone-sent) to-fall down.’ He saw this hymn attributed to Nabhüka * and 
sang it over him. He (Kanva) became visible in it (in the seat), just as in a Jewel 
the jewel-string is visible. Thereupon Tri$oka uttered the wish: * May | throw it 
asunder’, He saw this saman (the traigoka) and by means of it he caused 1t 
to fall asunder in two parts. He (Kanva), being (still) senseless, returned to 
life. He (Tri$oka) wished: ‘May he live’ and touched him, (whilst uttering tho 
nidhàna): ‘Hey, live't. So he lived, but it was as darkness for him, He 
(Trigoka) wished: ‘May it be day to him’. He touched him (whilst muttering the 
nidhana): ‘Hey, day*'. He wished: * May I make him reach the world of heaven’, 
and (by muttering tho nidhana): ‘Hoy, to heaven’ he made him reach the world 
of heaven’. 

(* To Nabhaka Künva are attributed three siiktas in the 
Rksamhità: VIII. 39-41.) 

(f The nidhana of the trai$oka in the Jaim, gana is: o : 
Jivà.) 

(f This tale of Kanva must have been known to the poets of 
the Kksamhità, as appears from 1. 117.8, 118.7. c, d, VIII, 5. 23.) 


23. Bharadvaja’s ‘various chant’ (préni)! is the Acchavaka’s 
chant ?, 


xi. 10. 23.— xir. 11. 5. 207 


1 Gram. I. 2. 29, composed SV. I. 37. 
2 The fourth prsthastotra. 


24. The Gods call food ‘various,’ (so it serves) for obtainment of 
food. 


25. It (the pr$nisàman) is idabhir aidam', for thus is the charac- 
teristic of the fourth day ?.— The stoma (is given) ?. 

1 See note 4 on X. 1l. 1. 

2 See X. 1l. l. 


3 See XII. 7. 10. 
XII. 11. 


(Thearbhava-pavamana-laudofthe 
fourthday.) 


l. (The verses beginning:) ‘Round (puri) the dear, the wise of 
heaven’! contain (the word) ‘round’; the fourth day is the end?; 
these (verses) (serve) to close it (par y aptyar) ?. 


1 SV, I. 476—RS IX. 9. 1, 3, 2 (the Jaim. agree with the sequence of the 
RS )=SV. II 285, 286, 287. ; 


2 The fourth day is the last of a catūrātra (!). 


3 Read anto var caturtham ahas, tasyaitah paryaptya, ep. XII. 5. 4, 


2. (In the verses beginning: ) ‘ Yes, thou, the divine’ !, (the word) 

‘thou’ is the characteristic of the brhat, for this day is a brhat-day.? 

1 SV. I. 583=RS. IX, 108, 3-4=SV. II. 288, 289. 

2 Cp. the verses, on which the brhat is chanted, which begin (eam id dhi hava - 
mahe, and Xl. 9. 1. 

3. (There are the verses, the first of which is:) ‘Soma being clari- 
fied by the wave, flows through the wool of the sheep, the Pavamana, 
roaring at the front of speech ' !. 

1 SV. I. 572— RS. IX. 106. 10-12=SV. LI. 290-292. 


4 For at this moment they have arrived at the front of speech ; 
by means of this (verse) they cause the Sacrificer to come to the 
tront ! 

1 Cp XII: 10. 5, XII. 11. 3 and 4. 


5. (The verses beginning :) ‘ By fore-conquest, from your plant?’ !, 
are the two viraj (verse)s ?, for this day is a viraj-day °. 
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1 SV. I. 545 — RS. IX. 101. 1-3=8V. IT. 47-49 
Cp. note | on VIIL 5. 7. 


t2 


3 Because of its first prsthastotra: the vairaja-saman. 


6. (There are the verses beginning:) ‘Soma is clarified, the 
engenderer of thoughts’ ! : the sodasin-cup, which is drawn during the 
morning service?, this they engender during the afternoon-service ?. 

1 SV. I. 527 R8. IX. 96, 5-7 z SV. II. 293-205. 
See e.g. Ap. árs. XIV. 2, 3-4. 


t2 


3 This cup is offorsd during the afternoon-service, see e.g. Ap. XIV. 3. 1, sqq. 
This fourth diy namely has a yodasin at the end. 


7. Beingtristubhs they are, by their characteristic, jagati (verse)s ' ; 
therefore, they are applied at the place of the jagati (verse)s?. 
1 Because they contain in the last verse-quartor : atésthat? vreubho goeu janan, 
features of the third day (cp. X. 6. 3), which is jaqatam. 


2 At the end of the árbhava-laud, ep. Arseyakalpa, Einleitung, page XXIV. 


8. There is the gáyatra (-siman). The bráhmana of the gayatra 
is the same !. 


1 See VIL. 1. 1 sqq. 


9. There is the aurnayava (sàman) (Urnayii’s chant) !. 
1 Gram. XIII. 1. 38, composed on SV, I. £76, the second of the two, ep. the 


next following $. 


10. The Anvirases (once upon a time) performed a sacrificial 
session, and (in consequence of it) they reached and won the world of 
heaven, but the path leading to the Gods they did not know!. One of 
them, Kalyana of the Augiras-clan, went out (away from his fellow- 
Sacrificers) to study ?. He came upon the Gandharva Urnayu, who 
was swinging amidst the Apsarases. Whenever he (Urniyu) indicated 
one of these by (the words): ‘this one'?, she desired him. He 
(Urnayu) addressed him: ‘Kalyana, reached verily and won by you 
(i.e. by thee and thy fellow-Saerifieers) is the world of heaven, but 
the path leading to the Gods ye do not know. ‘This chant is conducive 
to the attainment of heaven. By using it in lauding ye will get to the 
world of heaven. But do not say: ‘It is I who have seen it’, 


1 It is a well-known theme in the Brüáhmanas, that the Gods got to heaven 
and after them the seers knew the way to heaven, seo e.g. VIIT. 5. 7. 


XII. 11 6.—xn. 11. 14 209 


2 Cp. note l on XV. 5. 20. —S&ynna reads àngiraso dhyayam udavrajat, and takes 
dhyaàyam as gerund. The text has àngiraso 'dhyayam udavrajat, and this reading 
seems to be supported by XV. 5. 20: reim adhyüyam udtv1ajitam Inthe Jaim. br. 
(MI. 77) it is the Angiras Svitra who goes out to collect fuel: samiddhürah parait. 


2 1 1111 
8 iyam ıs apparently the nidhana of the second aurnāyava: 1 ’3ya234dm, the 


chant-form for iyam, designating at the same time the saman which it concludes. 


11. Kalyana returned and said (to the other Angirases): ‘ Reached, 
forsooth, and won by us is the world of heaven, but the path leading to 
the Gods we do not know. This chant is conducive to the attainment 
of heaven; by using it in lauding we will get to the world of heaven’: 
(They said :) ‘Who is it that has told it to thee?’ < Even I myself have 
seen it’ (he said). Having applied it in lauding they got to the world 
of heaven, (but) Kalyana was left behind, for he had told a lie! 
He is the leper here on earth 2. 


1 Tn the same way it is told of Cyavana that, when either the Dhrgus or the 
Angirases reached heaven, he was left behind old and decrepit, Sat. br. TV. 1. 5. 1 


2 Differently the Jaim. br. (111. 77) : * He (Svitra the Angiras) became a vitra 
(probably a kind of viper): the 4ritras are the vipers (ahı); because ho was left 
behind (ahtyata), thence thoy derive their name (of ahi): the others are the 
serpents’. 


12. Conducive to the attainment of heaven is this saman; he who 


applies in lauding the aurnayava(-saman) shares the world of heaven, 
the world of bliss. 


13. There is the brhatka (-s&man)!. 


1 Gram XI. 1. 1, composed on SV. I. 401 (it is svüram). 


14. Tt is a sámau commendable by its Rsi-descent!. (The verses 
beginning :) * Yes, thou'?, (serve) to obtain food; by means of (the 
word) ‘ Yes ’, indeed, food is given ?, and, besides, he lifts up with this 
(saman) the sodasin (-cup) *. 

1 Tt is not wholly certain that this is the meaning of samarseyena prasastam. 


Perhaps: ‘by the words of the verses themselves’. The same expression XIII. 3. 
19, XIV. 10. 5. 


2 See § 2, above. 


3 An affirmative answer is indicated by the particle hv; see examples in 
Delbruck, Altindische Syntax, page 524. 


4 See note 3 on § 6. 
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15. There is the átisádiya (-saman) t. 
1 Grim. XVII. 1. 31, composed on SV. I. 572 (the last of the two, being 
nidhanavat). 


16. The Atisidiya (-sàman), forsooth, is life’; (it serves) for 
attaining (long) life. 


1 Gyuh is the normal length of human life. Perhaps this :&man is identified 
with àyus, because its name reminds of atisadayati ‘ to (set) bring across’. 


17. They undertake (‘chant’) the finale until their breath fails! ; 
(by doing so) they reach the full space of life®. 
1 They keep on chanting the nidhana as long as their breath permits. 


2 This statement seems to yield a good sense only, when seen by the light of 
the Jaim. br. (III. 79): ‘The creatures, created by Prajüpati, fainted away. 
Prajüpati touched them with this siman and they again recovered their breath,’ 
etc. 


18. There is the nanada (-sàman) +. 
1 Gram. IX. 2. 13, composed on SV. T. 352. 


19. (It is) of larger repetitions; passing over the fifta day (it is 
thereby) a laying hold of the sixth day; thereby, they lay hold of the 
sixth day: for the sake of continuity !. 


1 | am not at all sure about the interpretation and the meaning of this 
sentence. Sayana is not very explicit. Perhaps the ‘larger repetitions’ are 
explained by § 20. Perhaps XIII. 10. 2 may be compared. 


20. Sixteen syllables! he takes for the prelude (prastava). Moree 
over, the sodasin (-cup) he thereby lifts up (for its libation) ?. 

1 The first sixteen syllables. 

~ Cp. note 3 on XII. 11. 6, 


21. There is the andhigava (-saman) |. 
1 Gram. XVI. 1. 12, composed on SV. I. 545. 


22. One (kind of) viraj is the verse-quarter virá], another is the 
syllabic viráj!. By means of the verse-quarter viraj he (in chanting on 
the verses SV. II. 47-49) obtains the food from this world, from yonder 
world by means of the syllabic viraj. He who in lauding applies the 
andhigava (-sàman), obtains the food of both these worlds. 


1 See note 1 on VIII. 5. 7. 
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23. There is the vátsapra (-sáman) !. 


1 Gram. VIII. 2. 11, composed on SV. 1. 317, SV. ed. Calcutta, Vol. T, page 
639; gram, VIII. 2. 9 and 10 are equally i-nidhana, and anutunna. 


24. On this chant the vairaja (-sAman) is established! ; he who in 
lauding applies the vatsapra, gets firmly established. 

1 Because the v&tsapra as well as tho vairaja (ep. XTL. 10. 6) has the ‘repeated 
push’, the anutoda, both are anutunna, cp. Laty. VII. 7. 28-30: ‘The last words of 
its (the vairaja’s) verse-quacters they should repeat four times or thrice; thus also 
of the vatsapra of the fourth day; but there should be agreement (7.e., if the vairaja 
is made with four, the vétsapra also should have four anutodas)’, and cp. the 
passage cited from the Nidánasütra in note 2 on XIT. 10. 11. The Jam. br IIT. 


81 remarks: vairajasya ha khalu và etad anuritpum sama. 


25. Vatsapri, the son of Bhalandana!, could not find faith 
(sraddha); he performed austerities and saw this vatsapra(-chant). 
Thereupon, he found faith. (Thinking) - we will find faith’, verily, 
they perform the sacrificial session ; faith he finds. 

1 Vatsapri is known also from the pravarasütras (Ap. XXIV. 10. 16, Baudh. 
pravarasütra 53: page 465 of the Calcutta ed. of Baudh. Srs.). According to the 
sūtra of Baudhayana, his father is also Bhalandana, his son Mankila. <A vaiéya 


should in his pravara proclaim these as his rsi-ancestors; ep. also TS. V. 2. 1. 6, 
Maitr. Samh. IIF. 7 2: 16. 9. 


26. lt has (the syllable) ? as finale, for such is the characteristic of 
the fourth day '.—The pavamiina-lauds finish ® ou a finale?, to support 
the dav.—The stoma (is given)*. 

| Cp. X. 10. 1. 


2 The same is found XILL. 5. 28. —Cp. Sadvimáa br. III. 7. 1. 3, 5.—The pres- 
eripts that the pavamanas finish at tho first trirátru on a chant with svara, at the 
second on a chant with nidhana, at the third on a chant with dà, seem to prevail 
tor the samüdha-dvadasáha. 


3 Cp. note ] on XIII 5. 28. 
4 Cp. XH. 7. 10. 
XII. 12, 
(Theuktha-laudsof the fourth day.) 


l. (There are the verses beginning): ‘The thriving Agni’ !. 
1 SV. 1. 21 — RS. VIII. 102. 6-8=SV. II. 296-298 


2. For they throve? at that time’; by means of this (verse) they 
make the Sacrificer thrive. 
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1 The Gods, at the afternoon service, when they performed the sattra, cp. XI. 
ll. 4. 


3. (There are the verses beginning): ‘Thee, o incomparable one, 
we'!; for at that time they got to the incomparable form (* manifesta- 
tion’) of Prajapati. To an incomparable (state) he by this (verse) 
brings the Sacrificer. 

1 SV. T. 408=RS. VIH. 21. 1-2=SV. IH. 58-59. 


4 (There are the verses beginning): ` Drink thou, o Indra, this 
excellent immortal gladdening soma’'; for at that time they got to the 
excellency of Voice; by this (verse) he brings the Sacrificer to excellency. 

1 SV. I. 344— R58. I. 84. 4, 6, 5=SV. 11. 299-301. 


5. There is the saindhuksita (-sàman) !. 


1 Gram. 1. 2. 1, composed on SV. T. 21; the first of the three saindhuksitas is 


required: svaram. 


6. Sindhuksit, a king-seer !. being held off? a long time (from his 
realm), saw this saindhuksita (-sàman). He returned (by mcans of it) 
(to his realm) (and) was firmly established. He who in lauding applies 
the saindhuksita, returns (to his estate) (and) is firmly established. 


1 The Jaim. br. (11I. 82) calls him a king of the Bharatas (bharato raja), 
dwelling at the Sindhu and, therefore, called Sindhuksit. 


2 On the construction cp. Oertel, Disjunct use of cases, page 20. 


7. There is the saubhara (-saman)! ; it is the sharpness (splendour) 
of the brhat *. 


1 Gram. III. 1. 31, composed on SV. I. 109; the first of the three samans of 
this name is required: nidhanavat. 


2 Op. VIII. 8. 9. 


8. Gone down, as it were, is the fourth day’; by means of this 
splendour of the brhat, (which is) the saubhara, he props it. 


1 The preceding days have their first prsthalaud on larger verses (on brhati- 
verses) than the fourth day (on viraj-verses). 


9. There is the chant dear to Vasistha ! (vasisthasya priyam). 
1 Gram. TX. 1. 27, composed on SV. T. 344. 


10. By means of this (sáàman) Vasistha won Indra's favour!; he 
who in lauding applies the (sáàman) of Vasistha wins the favour of the 
deities.— The stoma (is given) ?. 


xit. 12. 3.— xir. 13. 5. 303 


1 Vasistha is the Seer who alone saw Indra before his mental eye; Indra re- 
vealed to him the stomabhaga-formule, TS. III. 5. 2, Kath XXXVII. 17. 


2 Cp. XII. 7. 10. 
XII. 13. 


(The sixteenth laud of the fourth day.) 


l. Indra and the brhat (once upon a time) came together’. The 
brhat surpassed Indra through one of its manifestations. Indra was 
afraid of this (manifestation), lest it (viz. the brhat) should overcome 
him by means of it, He (Indra) said: * Let this be for thee the sodasin- 
soma-feast. It became the sodasin ; this (is) its origin. 


1 With hostile intentions or to vie with each other (?). Sayana's explanation 


of samabhavatān, based on VI. 1. 8, seems to be unacceptable. 


2. In prosperity his rival is surpassed by him, who chants on two- 
footed gáüyatri (-verses) the brhat as sodasin. 


3. The two-footed gávatri (-verses)! are: ‘Unto our soma, with 
the bay (steeds)'?; on these the chant is to be held ë. 
1 The verses (see note 2) are properly gayatris with three verse-quarters, but 


the last verse-quarter of cach verse is a repetition of the first verse-quarter of the 
first verse and so is not taken into account. 


2 SV. II. 1140-1142 —1]3S. VIII. 93. 31-33. 


3 [n the ühagána no brhat-sáman on these verses is recorded, probably because 


it is optional, see the following $ $. 


4. Indra, saying; ^ I will slay Vrtra’, resorted to Prajapati. To 
him (Indra) he gave this anustubh t devoid of energy ; by means of this 
(verse) he (Indra) did not vanquish (Vrtra) ; because, being unvanquished, 
he roared (vyanadat), therefrom the nānada (-s&man) has its name. 

1 The nánada-sáman (gram. IX. 2. 13) is composed on the anustubh SV. L 
352; it is worked out ühagàüna X. 1. 1, ın agreement with Árseyakalpa III. 1. d 


(SV. od. Calcutta, Vol. TV, page 517).—Cp. Ait. br. IV. 2, 2: nanadam solasisama 
kartavyam ity ahuh. 


5. He (Indra) again resorted to him (to Prajápati) He (Pra- 
japati) formed the energy of the seven Hotra(-function)s and gave it 
to him !. 

1 The seven hotrās are the functions of the Hotr, the Maitrávaruna, the Brah- 
manacchamsin, the Acchüváka, the Potr, the Nestr and the Agnidhra. 
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6. He (Indra) vanquished him (Vrtra) He who knows this, 
vanquishes him whom he wishes to vanquish. 


7. Theretore, they (the Chanters) chant on (verses) containing (the 
word) hari}, they (the Hotrs) recite (verses) containing (the word) hari”, 
the cup (the graha) is drawn (by the Adhvaryu) with (verses) contain- 
ing (the word) hari? ; for, having formed the energy (haras), he had 
given it to him (Prajapati to Indra). 

1 SV. L 347 RS. L. 84. 1, 3, 2—SV. 11. 378-380 ; cp. below, $ 17, 

2 Aáv. VI. 2. 2 prescribes RS. IL 84. 1-3; Sankh. differs, he prescribes no 
harivat-verses. 

3 The Adhvaryus (cp. Ap. XIV. 2. 12, Baudh. XVII. 1: 283. 10, Katy. X1l. 
5. 2) use RS. 1. 84. 3 or (cp. TS. I. 4. 38-42) other verses, among which are RS. I. 84. 
1,2.— Cp. Sat. br. 1V. 5. 3. 4: tam vai harivatyarcà grhnüátw, harivatisu stuvate, hariva- 


tir anuáarhsati : viryam vai hara indro suranadm sapatnanam samavrnkta, etc. 


8. The sodasin has twenty one resting places, for seven priests 
make vasat at the morning-service, seven at the midday-service, seven 
at the afternoon-service !. 


1 The remark is mado with respect to § 5. For the rest, all the stotras of this- 


day are twenty-one-versed. 


9. It is the gaurivita (-saman) +. 


1 Gram. V. 1. 22, composed on SV. I. 168, chanted on SV. II. 302-304, cp. $22. 
Ait. br IV. 2. 1: gaurivitam solaéisama kurvita. 


10. Gauriviti, the son of Sakti, saw this (sàman), as it was left over 
from sacred lore; that became the gaurivita (-saman). In lauding the 
sodasin with the gaurivita, they laud that which has been left over 
by means of that which has been left over: it (the sodasin) includes 
the day of to-morrow and is also fit for (obtaining) progeny !. 


1 Cp. XI. 5. 14-15; with a few variants $ 1-10 occur also in Jaim. br. I. 203, 
204. 


ll. ‘He (Ze. my Udgatr?) has by means of a creeper happily 
encircled the big one,’ thus (once upon a time) spoke Upoditi, the 
descendant of Gopala, ‘he has applied on the anustubh(-part)! the 
nánada, and has chanted the sodasin on the gaurivita(-melody); there- 
by, he has got straightway to prosperity, from prosperity? I am not 
deprived ’ 8, 


xu. 13. 6.—xu. 13. 15. 305 


1 That part of the arbhava-pavamana laud which precedes the last part (1n this 
case, the nanada is chanted on SV. II. 47-49, cp. Appendix 4. d on the Arseyakal- 
pa, page 208 of the edition). 

2 sriyà for sriyah, ablative. 

3 We are tempted to change all the third persons of the words uttered by 
Upoditi into first person singular, but, as the Jaim. br. presents equally the third 
person, we must take as subject ‘the Udgatr.’ The parallel passage occurs twice 
in the Jaun. br. (1. 204, IIl. 80) in these words: aupoditir ha smaha gaupalayo : 
visalam libujayabhyadhad, anustubhi nünadam akran (or akrt), gaurivitena sodasi- 
nam atustuvan, na śriyā (a)vapadya iti; na ha vai sriya (a)vapadyate ya evam 
veda.—For the rest, we have here an attempt to reconcile the different views: 
the nànada, mentioned in $ 4 and the gaurivita of $ 9. 


19. He, forsooth, happily encircles, by means of a creeper, the 
big one, who, having applied the nānada on the anustubh(-part), 
chants the sodasin on the gaurivita; straightway he comes to pros- 
perity, from prosperity he is not deprived. 


13. On the dakvari(-verses)! the sodasin should be chanted by 
him, who wishes: ‘ May I be possessed of a thunderbolt’ (‘a destructive 
weapon) ’. 


1 Probably SV. II. 1151-1153—RS. X. 133. 1-3 (ep. TS. II. 2. 8. 5 with ib. I. 
7. 3. 0); to the author of the Kathaka (X. 10; 136. S sqq.) the maháanümni- 
verses are the same as the áakvari-verses, as it seems, cp. my note 272 on * Altindi- 
sche Zauberei, die Wunschopfer,’ page 100, and ep. Nidanasütra IT. 13: atha 
khalv Gha- śakvarīsu sodasina stuviteti ; tatraike snahanammih pratiyanty, etah 
Sakvaryo bhavantity ; etásv eva sukvaripravado bhavatity aparam, etāś cadhikrta bha- 
vantiti. — Laty. X. 2. 1 sqq.: sakvartsu sodaéinü stuviteti; gaurivitam maha- 
nümnisw syüd rkcodana hi tatprakarane ; mahünümnyas tv eva eodasisuma syur, na 
hy etasv anyat sümüpadyate. ‘The Sütraküra, then, prefers to take the mahanam- 
ni-verses as the chant of the sodaÁin. As there exists in the ühagàna no gaurivita 


on SV. IL. 1151-1153, the author of this text seems to accept the view of the 
Sütrakàára. 


14. The sodasin, forsooth, is a thunderbolt, the sakvari(-verses) 
are a thunderbolt; by means of a thunderbolt he grants him a thunder- 
bolt : he becomes possessed of a thunderbolt (a deadly weapon)’. 

1 Cp. Ait. br. IV. 1. 2. 


15. On anustubh(-verses)! should he hold the sodasin(-laud), 
who wishes, ` May not the word (of my rival) outtalk me’ ?. 
1 Op. § 17. 


2 Jaim. br. I. 205: na mànyà vag ativaded iti. 


20 
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16. The sodasin is a thunderbolt, the anustubh is the word; by 
means of a thunderbolt he grants him the word ; the word does not out- 


talk him. 


17. ‘The soma has been pressed out for thee, o Indra’ !, on these 
(verses) the laud must be held (in this case). 


1 The verses are recorded in note 1 on § 7. 


18. On virāj (-verses) ' should he hold the sodasin-laud who wishes 
food; the sodasin is a thunderbolt, food is viraj-like?; by means of a 
thunderbolt he grants him food: he becomes an eater of food. 

1 Cp. $ 19. 

2 Cp. IV. 8. 4. 


19. ‘Bring ye unto the great of great prosperity ' !, on these (verses) 
the (sodasin-) laud should be held (in this case). 
1 SV. I. 328— RS. VIL 31. 10-12—85 V. IH. 1143-1045. 


20. These vira|(-verse)s are of thirty-three syllables: by the 
twenty-one! of their syllables they are a support”, by the twelve! 
they are a (means of) procreation ?. 

1 33 may be divided in to 21412. 

2 Cp. LI. 14. 3. 


3 Because, according to Sayana, the young ones are born a year of 12 months 
after tho conception.—The Jaim. br. I. 204 expresses tho same thought more 
logically : tato yany ekavimsatih pratistha satha yani dvadasa prajananam tat. 


21. He who knows this gets a firm support and gets offspring, and, 
moreover, he is not deprived of the (progeny) being in the womb !. 


1 This is only a conjecture for rendering nüntasthayam jiyate. Tho Jaim. br. I. 
204 has precisely tho same words, but elsewhere (Il. 105) we find the following 
passage: /usya (ie. of the ekaha called abhibhnü) trivrtau madhye bhavatas tra- 
yastrimsav abhito ; brahma var trivrt, keatram trayastrimsah ; ksatrena tad ubhayato 
brahma parigrhuàti, yado vai ksatrena brahma parigrhnaty, atha sa tasyantastham 
tisthaty ; atitisthaty antastham, nantasthaya jiyate. My translation rests on a read- 
ing antasthaya (h). 


22. Now (there are) those one-footed, three-svllabic bhurij-sakvaris : 
Visnu's metre !. 


1 This is the designation of the liturgical interpolations (upasargas) in SV. T, 
302-304 (cp. above, $ 9, note 1 ); pra vaha, hariha, matir na; navyam na, divo na 
s(u)var na; mitro na, yatir na, bhrgur na. Nid&nasütra IL. 12: tasyaita (tasya 
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viz. sodaéinah) rcah pancavwhéatyaksarüh pancapadah pancaksarapüdü naro- 
pasargaksaraé caditas, trayanam padanam trini triny upasargaksarani püdüntesu 
bhavanti, te 'stáksarüh sampadyante, parcáksarüv uttarau dasüksarüe ekas; taé 
catustriméadaksarah sampadyante. na sthà upasrsiah kano vidyümetüttham hy 
eva vayam adhimahe, tathà bahvrcà iti (see Kaus. br. XVII. 1. and Sankh. érs. V. 5. 
2); brahmanenety Ghué (XII. 13. 24) : catustrirhsadaksarah sarhstuto bhavatity anupa- 
srstak kaniyan iti vai tad bhavaty ; athapy uddhriyamanestipasargaksaresu naivartho 
hiyate, na vrttir dusyaty, athapt sasvad ena anupasrsta Gtharvanika adhiyate ; "thapi 
nidharitanam upasargaksaranam vadaty (XII. 13. 22) : atha và età ekápadàs tryaksara 
visnos chando bhurijah sakvarya iti, tryaksarü hy api bhurijo bhavantiti. The meaning 
of these words is, on the whole, clear, only the passage na stha upasrstah kano 
vidyameti is, to me at least, incomprehensible. The author's remark that the 
Atharvavedins read this hymn without the upasargas, refers to the Paippalada- 
Sakha (IL. 7, in the Journal of the Amer. Oriental Society, Vol. XXX, page 196). 
The verses do n o t occur in tho pürvàrcika, but are found in the Rgveda texts, cp. 
Weber, Ind. Studien, Vol. XTLI. page 144, Whitney's remark on AV. IT. 5 and 
Scheftelowitz, * Die Apokrypha des Rgveda’, page 18.—'l'he upasargas are called 
veenos chandah (so also the Jaim. br. l. 205) because of Visnu's three renowned 
steps: tripadasamanyal tredha nidadhe padam iti, says the Anupada-sütra ILL. 12. 
It is noteworthy that the Aitareyins use as wpasargas certain parts of the maha- 
nümni-verses, which elsewhere are called also <akvaryah, cp. note | on XII. 13. 13. 


23. By means of these (verses) Indra slew Vrtra; swiftly, forsooth, 
he (the Sacrificer, or the Chanter) slays by means of these (verses) his 
bad lot, swiftly he fares better. 


24. There are thirtv-four syllables, when they (the interpolations) 
are taken up in the laud!. Thirty-three in number, are the deities ?, 
Prajapati is the thirty-fourth of the deities; (so) they come unto Prafa- 
pati: so as not to be hurt. 

1 SV. II 302-304 comprise: the upasargas which consist of 3x3=9 syllables, 
not taken into account, tivo verse-quarters: of five syllables each: 25 4- 92234. 


2 Wight Vasus, elevon Rudras, twelve Adityas, Indra and the varat-eall. The 
same statement Sat. br. IV. 5. 7 2, V. 1. 9. 13, V. 3. 4. 93. 


20. They perform the sodasin-laud, whilst passing on from hand 
to hand (a piece of) gold'. His sodasin(-feast) (thereby) is provided 
with light. 

1 Cp. Laity. IIT. 1. 9.-11, Drahy. VII. L. 9-11: the gold must be held in the 
hand by those of the three Chauters, who actually chant: during the prastáva in 
the hand of the Prastotr, during the udgitha in the hand of the Udgàtr, during the 
pratihüra in the hand of the Pratihartr, during the nidhana either the Udgütr 


should hold it, or all three should touch the gold. Baudh. XVII. 3: 235. 15: 
hiranyarh sampradaya stuvate, Jaim. br. Į. 205: hiranyam sampradayam stuvanti. 
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26. A black horse stands near! (during the sodasin-laud); for 
presence's sake?. It stands (near), blowing away (‘scattering’) the 
dwelling place of (his) rival. 

1 Cp. Laty. ITI. 1. 4-8, Dráhy. VIT. 1.4-8: ‘A black horse should stand with its 
head directed to the west, at the eastern door of the sadas, according to Sandilya 
with its head directed to the east, at the western door, according to Dhánafijayya. 
If no black horse is to be got, it should be & brown one; if such a one is not to 


be got, it should be of any colour available. If no horse is to bo got, it should be 
a cow ora goat’. Cp. Baudh. XVII. 3: 285 14, Ap. XIV. 3. 3. 


2 On samyekeya see note 5 on Jaim. br. in Auswahl § 77. 


:27. The monosyllabic metre was the lowest one in possession of 
the Gods, the heptasyllabic their highest ; the enneasyllabie one was the 
lowest of the Asuras, the metre of fifteen syllables was their highest. 
The Gods, now, and the Asuras were contending with cach-other. 
Prajapati, having become of anustubh-nature, took place between 
them. The Gods and the Asuras called him to join them and he joined 
the Gods. Thereupon the Gods throve, the Asuras perished !. 

1 As the Gods had now obtained a higher metre than the Asuras possessed. 


This passage refers to tho .Anustubh-verses mentioned in XII. 13. 7, which may be 
used for the sodasin-stutra, 


28. He himself thrives, his rival perishes, who knows this. 


29. By means of the monosyllablic metre the Gods took away 
the metre of fifteen-syllables belonging to the Asuras; bv means 
of the disyllabie metre, the metre of fourteen syllables (belonging to 
the Asuras); by means of the trisyllabic metre, the metre of thirteen 
syllables (of the Asuras); by means of the four-syllabie metre, the metre 
of twelve syllables (of the Asuras) ; by means of the five-svllabic metre, 
the metre of eleven-syllables; bv means of the six-syllabic metre, the 
metre of ten syllables; by means of the seven-syllabic metre, the 
metre of nine-syllables (of the Asuras); by means of the eight syllables 
(of the anustubh-metre representing Prajapati) they took away the 
eight syllables (of the Asuras). 


30. In this same manner he who knows thus takes away the 
welfare of his rival. 


31. The sodadin (soma-feast) is, as it were, a sacrifice (to be 
performed) for one who is held away (from his realm, his dominion): 
weaker, as it were, were the Gods at that time, stronger the 


xir. 13. 26.—xaun. 1. 2. 309 


Asuras; he who knows this, though he be weaker, takes away his rival, 
though he be stronger. 


32. (Muttering the verse): ‘Higher than whom no other is born, 
he who encompasses all beings: Prajapati, being united with creatures, 
is associated with the three lights!, he, the sodasin', the Udgatr looks 
down on the soma that has been drawn (by the Adhvaryus) *. 

1 The three lights are probably the three services or savanas of an ukthya- 
ekaha: 1. out-of-doors-laud and four &jya-lauds ; 2. midday-pavamüna-laud and 


four prstha-lauds; 3. arbhava-pavamiina-laud, the agnistoma-laud and three 


uktha-lauds; on these follows as sixteenth laud the sodaéin. 


2 Cp. Laty. IIT. 1. 1-3, Drühy. VIT. 1. 1-2: * At asodaéin soma-feast they should 
take their seat (in the sadas) in the prescribed manner, and then enter the havir- 
dhàna-shed, where the Udgatr should look down on the graha destined for Indra soda- 
sin, (muttering the verse): ‘Higher than whom’. "The same should take place at 
the morning-service and also at the midday- and the afternoon-service, when they 
(the Adhvaryus) draw (at these services) the soma’. Cp. Jaim br. 1. 205, Jaim. 
érs. 15: 18, 14-19. 3, Baudh. XVIT. 1: 283. 10, Ap. XIV. 2. 4-7, Katy. NTT. 5. 2-5. 


* 


33. Provided with light is the sodasin of him who knows this. 


34 The stoma is the twenty-one-fold (twenty-one-versed): for 
obtaining a firm support; he gets a firm support !. 


1 Cp. H. 14. 3. 


THIRTEENTH CHAPTER. 
(Prsthyasix-davy period of the twelve-dav rite.) 
(Fifth day.) 

XJ. 1 
(Out-ofdoors-laud of the fifth day.) 


1. (The verses beginning :) ‘ Be clarified, procuring cows, procuring 
wealth, procuring gold’! are the opening (tristich) of the fifth day. 
1 SV, II. 305-307 —RS. IX. 86. 39, 38, 37 (with various readings: the Jaim. 
agrees with the words of RS., but has equally the reversed order). : 
2. Procuring cows, procuring wealth, procuring gold are the sak- 
vari (-verse)s !. 


! Which form the hotuh prsthastotra. 
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3. The sakvari(-verse)s are cattle!; by means of cattle he gets 
all. 
1 See note l on XIII 4, 13. 


4. (There are the words:) ‘Thou, o Soma, procuring all, poss- 


essest good men ''; he, forsooth, possesses good men, who has cattle ; to 
this he thereby refers 


1 SV. TI. 305. c. 


9. 'Let these pour out on thy behalf butter and milk full of 
sweetness'': the cattle, forsooth, pours out butter and milk full of 
sweetness ; to this he thereby refers. 


1 SV. I1. 307. c. 


6. (The verses beginning :) ‘Of thee who art being clarified’! are 
the corresponding (tristich, the antistrophe). 


1 SV. LI. 308-310— RS. IX. 64, 7-9. (var. v. in 310) 


7. To all (kinds of) wealth he thereby refers, for through eattle he 
obtains all. 


8. ‘Thy streams have been produced’ ': for produced, as it were, 
are now the days”. 


1 SV. IL 308. b. 


2 Viz. in the preceding four. 


9. And, moreover, after the former characteristic he thereby 
speaks the latter characteristic; that he speaks after the former charac- 
teristic the latter characteristic, is the reason why the corresponding 
tristich is called anurüpa. A son resembling to him he gets, who 
knows this. The stotriya and the anurüpa are tristichs, for retaining 
the vital airs !. 


1 This is identical with X1. 6. 4-6. 


10. There are two heptastichs !: for propping the metres °. 


1 SV. II. 311-317=RS8. IX. 24. 1, 2, 3, 5, 4, 6,7 (a sukta, with various read- 
ings); SV. II. 318-324 — RS. IX. 20. 1-7 (a sükta). 


2 Because there are sapta caturuttarüni chandamsi, Jaim. br. 111. 86 


11. "There is a tetrastich ': for gaining firm footing. 
| SV. IL. 325-328— RS. IX. 55. 1-4 (a sükta ; with var, r.) 


xiii. 1. 3.— x11. 2. 6. 311 


12. A tristich is the last !: with which breath they start. in that 
breath they break up? (‘finish the laud’).—Thrice ninefold is the 
chant: for obtaining firm support, for increasing ; for this chant is the 
increased ninefold one ?. 

1 SV. II. 329-331=RS. IX. 62 7-9 (var. readings). 

2 Cp. note l on XI 6.9. 


3 In having thrice the size of the trivrt. 


XMI 2. 
(The ajya-lauds of the fifth day.) 


1. (The tristich beginning :) * Thy beautiful manifestations as from 
the lightning of the rainy (cloud)! is the ajya-laud addressed to Agni’. 

1 SV. II. 332-334—RS X. 91. 5, 7, 8 (with var. readings). 

2 The first, or hotur ajya. 

9. Cattle is a beautiful manifestation, the sakvari (-verse)s are a 
beautiful manifestation ; to this he thereby refers. 

3a.—‘of Agni, have shone forth as the coming forth of the 
downs ’,' for come forth, as it were, are now the days. 

1 SV. IH. 332. c. 

3b. ‘Thy chariot (-horses) abide, as separately’ !: for now these 
days abide, as it were. 

1 SV. 11. 333. c. 

4. (The tristich beginning :) ‘ For wide-extending is now, o Varu- 
na (and Mitra), your help’! is the ajya-laud addressed to Mitra and 
Varuna?. That (part) of the sacrifice, which is performed badly, is 
seized by Varuna; this he thereby removes in sacrificing. 

1 SV. II. 335—337 — RS. V. 70. 1-3 (with var. readings). 
2 The second ajya-laud. 

5. (The tristich beginning :) * Arising with power’! is the (ajya- 
laud) addressed to Indra. 

1 SV. II. 338-340=RS8. VIII. 76. 10-12. 


6. The five seasons are a characteristic of the arising !.—(He savs 
the words) ‘ with power’: with power even (and) strength they arise 2 


| pafica và rtava utthanasya rüpam. 
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2 They will arise at the end of the sattra, they will finish the sacrificial session 
with strength. 


7. (The tristich beginning :) * You both, o Indra and Agni, these E 
is the rathantara-like ? (ajya-laud) addressed to Indra and Agni’. 
1 SV. IT. 341-343 R8. 60. 7-9. 


2 The àjya, which is required at a rathantara-day, a day on which the first 
prstha-laud is the rathantara, ep. the next $. 


3 The fourth ajya-laud, 


8. The áakvari (-verse)s are in a cryptic way the (same as the) 
rathantara!; he thereby displays the characteristic of the rathantara.— 
The stoma (is given) ?. 

1 Cp. Ait. br. IV. 28. 3 and above, XII. 2. 5. 
2 Cp. XLI. 1. 12, 


XIT. 3. 
(The midday-pavamäna-laud of the fifth day.) 


1. The verses (beginning): ‘Flow, o Soma, bright”! are gayatris 
containing (the word) * Visnu.’ 
1 SV. II, 503=RS, IX. 65, 19-21 — SV. II. 344-346, 
2. The gayatri is the priesthood !, Visnu is the sacrifice: in the 
priesthood he thereby establishes firmly the sacrifice. 


1 Cp. VI. 1. 6. 


3 (The verses beginning) : ‘Soma, being pressed by the pressers °t 
are the characteristic of the simás?; by means of their own characteris- 
tic he makes them flourishing. 


1 SV. I. 515— RS. IX. 107. 8-0: SV, IT, 347—345. 


2 This ıs another name for the mahünümni- or Sakvari-verses; the verses are 
characteristic of the gakvaris, as they contain the word ‘cow’ (in SV. II. 348. a, b), 
the gakvaris being identified with cattle. 


4. (The verses beginning :) ` What bright, praiseworthy, o Soma", 
being gayatris, are tristubhs by their characteristic”; therefore they are 
applied in the place of the tristubhs *. 

1 SV. I. 349-351 2 RS. IX. 19. 1, 3, 2 (with var. r.) 
? Because they contain the word vrean (m SV. IT. 350. a), ep. X 6. 2. 


3 The tristubh is used at the end of the midday-pavamana. 


XIII. 2, 7.—xrir. 3. 12. 313 


5. There is the gayatra (-sàman) The brahmana of the gavatra 
is the same !. 


1 Cp. VIIT. 1 14 sqq. 


6. There is the vanva (-sàman)!. The yanva is cattle ?: for re- 
taining cattle. 
1 Aranyegeyagana III. 1. 11, composed on SV. I. 198 and aranyaka-samhit&á 


II. 3, 4, see SV. ed. Calcutta, Vol. LE, page 267; in the ühyagana (SV. ed. Calcutta, 
Vol. V, page 394) it is T. 1. III. 


2 [t is not clear why the yanva is identified with cattle The Jaim, br. (TIT. 91) 
records that by this siman Prajapati withheld the cattle that had run away. 


7. He chants (it) connectedly,! for the sake of the continuity of 
the sacrifice ?. 

1 By leaving out the prastavas of the second and third verses, on which the 
yanva is chanted (but there are different views!), Laty. VI. 1. 14, Dráhy. XVI. |. 
15. A prayoga (india office, No. 1671) has: yanve prathamayam pratiharo nasti, 
uttarayoh prastivo nüsti, prastavabhavad omkarenodgithadanam apt na. Differently 
the Jaiminiyas (br. IIT. 92), who chant thrice (once in each verse) the prastáva. 
make once tho pratihàra and chant thrice the nidhana. 


2 In order not to break the sacrifice in the midst. 


8. It is of one and a half idat, for such is the characteristic of 
this day °. 
ibo o E PE 
1 The ida is: it | ida 2340. 


2 See X. 11, l, note 5. 


9. There is the sákala (-sáman) !. 
1 Gram. TIT. 2. 27, composed on SV. I. 126, chanted on SV. TI. 344-346 (sce 
§ 1). 


10. By means of this (saman) Sakala on the fifth day gained a 
firm support. 


ll. There is varsa (-saman) '. 


1 Gram. XIV. 1. 2, composed on SV. I. 498, chanted on the same verses (SV 
ed. Calcutta, Vol. II, page 56, first of the three varSas). 


12. Vrda, the son of Jana, was the house-chaplain of Tryaruna, 
Tridhatu’s son, of the Iksváku family. This (Tryaruna) of the Iksvaku- 
family, (once) riding out! on his chariot, destroyed (ran over) the child 
(boy) of a Brahmin. He said to his chaplain : ‘Under thy chaplainship 
has such a thing happened unto me.’ He (Vréa) by means of this melod y 
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restored him to life: such had been his wish at that moment. Wish- 
granting is the vársa-saman ; he (who applies it in lauding) gets (the 
fulfilment of) his wish *. 

1 Read with the Leyden ms. : atksvako dhavayan. 


2 For the parallel vorsion of the Jaiminiyas cp. Jaim. br. lII. 94 in Journal of 
the Amer. Or. Society, vol. XVIIT, page 21, and ‘das Jaim. br. in Auswahl" No. 
180 ; also Brhaddevata V. 14 sqq. 


13. lt is of one and a half idat, for such is the characteristic of 
this day ?. i 

1 The nidhana ıs 53234 pa (according to the Jaiminiyas @ wpa) but cp. 
note on IX, 6. 1. 

2 See X. 11. 1. 


14. There is the mánava (-sàman) !. 


1 Gram. II. 1. 23, composed on SV. I. 54, chanted on SV. IJ. 347-348 (see 
above, § 3), the second of the two. 


15. By means of this (sánan) Manu got offspring and multiplica- 
tion ; he who applies in lauding the mānava (-sàman), becomes procrea- 
tive and is multiplied. 


16. There is the Antipa (-s&man) !. 


1 Gram. VII. 2. 23, composed on SV. I. 277, chanted on II. 347—348. The 


first of the two s&mans of this name is required: svaram, and, according to the 
4 51 5 


Jaim. br. anutodavat, beginning: avi aávi. 

17. By this sàman Vadhryasva, the son of Anüpa, reached abun- 
dance of cattle. Having applied in lauding the ánüpa (-s&man), he 
reaches abundance of cattle !. 


1 In the Jaim. br. (TII. 97) it is Anüpa Dhitàni (name uncertain !), who, being 
a king, wished to become also a Seer: to obtain priesthood and nobility. 


18. There is the vamra (-siman)}. 


1 Gram. VII. 2. 6, composed on SV. I. 268, chanted (see $ 3) on SV. IT. 347-348. 
There are many sámans of this name, but cp. § 20. 


19. It is a siman commendable by its rsi-descent!. The bull, the 
horse or the man, whom they (people) commend (wish to praise), they 
commend, saying; ‘a good one (it is)'?. By this siman they commend 
the day. 


xir. 3. 13.—xur. 3 22. 315 


1 Cp. XII. 11. 14. According to the Jaim. br. (III. 99) this melody was seen 
by Vamra, the son of Vikhanas. 


2 vama, a feeble pun on vamra! 


20 It is of one and a half idat, for such is the characteristic of 
this day? 


1 The sàman ends: 7 3234 pa, cp. note l on § 13. 


2 See X. 11. l. 


21. There is the (sáman) of Agni with triple finale’, for obtaining 
firm footing ?. 


1 Gram. XIV 2. 20, composed on SV. I. 514, chanted on SV. I1. 347-318 Iam 
not able to point out, which parts are the three nidhanas. According to the 


[2 
Prayoga, the nidhanas are certain parts of words of the verses, perhaps na 234 sa, 


gr 234 vih, cu 234 tam, see SV. ed. Calcutta, Vol. IT. page 86. 


2 According to Sayana this refers to tripods (tripadah phalakadayah). 


22. Fire (Agni), having been created !, did not flame. With this 
saman, Prajapati blew on it (or: fanned it! and thereupon it did flame. 
This sàman, forsooth, is brilliancy and spiritual lustre. By means of 
this (siman) he obtains brilliancy and spiritual lustre. 


1 Being emitted from Prajapati's mouth, ep VI. 1. 6 

2 According to the tradition of the Jaiminiyas (br III. 101, see the text in 
‘Auswahl’, No. 181) this saman, besides agneyam trinidhanam, is also called sikama- 
éva (as such it is not designated in the Jaim. airseyabrihmana). About the origin 
of this name we read the following interesting record: ‘Kaksivat asked Priya- 
medha: * Who is ıt, who being kindled, does not flame, Priyamedha?’ This he did 
not comprehend, and he answered: ‘Let my progeny answer this (question) ’. 
Now Kaksivat possessed a basket (made) of n@kuli, filled with grains of priyangu 
or adhikata; of these (grains) he threw away one each year: so long was life 
granted to him (i.e. as long as the grains would last). Now Sakamaéva was born 
out of Priyamedha as ninth (descendant). (Read navamah in stead of navamah). 
He (Sakama$va) wished: ‘May 1 overcome this (difficulty), may I find a way 
out: an answer (to the question addressed to my ancestor)’. He saw this siman 
and chanted it over (Kaksivat). Thereupon he saw the answer He ran up to 
Kaksivat. When he (Kaksivat) saw him running up to him, he said: * Throw ye 
this basket of mine into the water: here l see him, who having answered, shall 
overcome the difficulty of the question put by me’. Then he (Sakamasgva) approach- 
ed him (viz. Kaksivat) and said: ‘ He who practises a verse but not a chant, does not 
shine, being kindled, but he who practises not only a verse but also a chant, 
(i.e. who knows the chant to be sung on a verse), he 1s kindled, he shines. This is 
the answer I give thee, this (is the answer that gives thee) my father, my grand- 
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father, my great-grandfather’ he said, and cited his ancestors up to Priyamedha, 
etc. 

23. There is ‘the (siman) of the young one’ (the Saisava-saman) +. 

1 Gram XII. 2 8, composed on SV. I. 467, chanted on SV. II. 349.351. There 


are two s&mans of this name (see SV. ed Calcutta, Vol. V, page 4), but the first, 
being svaram, is required. 


24. Sisu of the Angiras clan was a mantra-maker amongst the 
mantra-makers; he used to address his Fathers as (my) sons’. To 
him said his Fathers: ‘Thou doest wrong in addressing us, who are thy 
Fathers, as (thy) sons’. He answered: ‘I am, forsooth, the Father, 
] who am a mantra-maker'. They resorted to the Gods (for a decision). 
The Gods said: ‘ He indeed, is the Father, who is a mantra-maker ’. 
So he triumphed then. He who in lauding applies the saisava (-siman), 
triumphs +. 

1 To this story allude Baudhayana (dhs. I. 3. 47) and Manu (Il 151-153), and 
cp. Harivaméa I, 17th adhy., M.Bh. IX 51. 46 sqq 


25. They chant (it) on gayatri (-verses)!, for obtaining firm 
support and priestly lustre. With what breath they start?, in that 
they finish. 

1 Cp. § 4. 


2 The laud begins (§ 1), and ends on gàyatri-verses.—cp. XII 9. 23. 


26. They are gayatri (- verses) containing the word * bull '! ; thereby 
they do not depart from the characteristic of the tristubh ?. —The stoma 
(is given)’. 

1 Cp. XLI. 9. 24; SV. II. 350. a: vrsa punüna ūyūmsi 
2 See note 2 on XII. 9. 24. Sàyuna's explication here seems to be false also. 


3 See XIII. 1. 12. 
XIII. 4. 


(The prstha-lauds of the fifth day.) 


1. Indra wishing to slay Vrtra, resorted to Prajápati. He formed 
out of the metres valour and strength and delivered it to him, saying : 
* Be able (to slay him) by means of this’ ($a knuh1) ; hence the $a kvari 
(-verse)s have their name. (By means of it) he (Indra) split (Vrtra’s) 
skull, (stmanam, properly ‘the suture of the skull’); therefore (these 
verses are called also) the simas. He (Indra) made mahnya * ; therefore 
(these verses are called also) the mahnyas. There was a great noise 
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(mahan ghosah); therefore (these verses are called) also the maha- 
namns. 


1 This seems to be a kind of interjection, designating a certain noise. The 
corresponding name in the Jaim. br. is ma(vih (from matu ?). 


2. The five-footed (sakvart-verse) supports the (five) quarters ; 
the six-footed one, the (six) seasons; the seven-footed one, the (seven) 
metres, the two-footed one (supports) man}. 


1 The Sakvari- or mahànümni-verses in the s&mavedic recension are given in 
the SV. ed. Calcutta, Vol. II, pages 371—386. Each of the three (the purusapadani 
not taken into account) is said to contain two elements: the Sakvari-parts proper 
(sakvaram) and the not-$akvari-parts (aéóakvaram), which are regarded as stobhas. 
Each of the three is subdivided into eight parts. 

l. the dvipadü (l. vida...diéo; 2. vidá...anw; 3. indram...aparajitam) ; this 
part is agakvaram. 

2. three padas (l. éiksü....abhistibah ; 2. marhhistham. ..maghonüm ; 3. sa 
nah...adrivo) ; these three padas are éakvarah. 

3. the dhütu (l. sva3r naishéuh ; 2. aur na och ; 3. arhéur madaya) ; this 
part is asakvaram. 

4. the vatsa (1. pracetana pracetayo ; 2. cikitvo abhi no naya ; 3. sumna Gdhehi 
no vaso), equally aéakvaram. 

b. the üdhar (l. indra dyumnaya na ise; 2. indro vide tam u stuhi; 3. piirtih 
&avistha éasyate) ; this pada is 4akvarah. 

6. the purusa (l. eva hi $akro ; 2. te hi éakrah ; 3. vast hi Sakrah) ; this part 
is asakvaram. 

4. three padas (1. raye. ..rrjase ; 2. tam ütaye. ..dvtsah ; 3. nünam. ..bravdvahat) 
these padas are sakvarah. 

8. the adhyasa (l. Gyah« piba matsva ; 2. kratué. ..brhat ; 3. sakhà advayuh) ; 
is asakvarah. 


In this way the first $akvari-verse proper is seven-footed (parts 2, 5, 7); the 
first verse, for instance, runs: 

éikeá | éacinüám pate | pürvinüm — purüvaso | Gbhis vam abhtstibhih | indro 
dyumnaya na ise |rāīye vàjüya vajrivah | éavistha vajrinn riijase | marhhistha 
vajrinn rhjase || 

The second éakvari-verse proper is said to be of six padas, one of its padas 
(mamhhistha vajrinn rfijase) having occurred already in the first. The third éakvari- 
verse proper is said to be of five padas, two of its padas (the twice repeated sa 
nah paread ati dvisah) having occurred already in the second. Cp. Laty. VII. 5. 
9-10: tasim (viz. maha@nadmninam) prathamadvitiye pade dvipadás ; trini sékearant ; 
dhütur, vatsa, üdhas, tac chükvaram ; purusas ; trini sikvarany, adhyüsyeti padany ; 
uttamü tu dvyadhyüsa (viz. śūro.. .gacchati and sakha..advayuh). See also Nidüna- 
sūtra III. 13: athavtasu mahanamnisu vipratipadayantidah sakvaram idam aśākva- 
ram ity; aéükeari prathamü dvipada, sakvarani trimi p®Gnt padani  dhatur 
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aéükvarah pañcāksarah, sa esa krtakrio bhavati (this dhatu is indeed missing in the 
Rgvedic and the Jaiminiya recensions of the mah&namnis, but in the áranyagàána 
of the last mentioned éükhà it is inserted as a stobha); vatso 'éakvaro 'stáksara ; 
üdhah sākvaram astüksaram ;...puruso ’ sGkvarah paficáksarah ; &akvarany eva trina 
parüni padüny ; adhyáso ’sakvaro 'stüákearah ;... etenaivottarayoh sakvarani caéak- 
varam ca veyükhyütàni ; dvyadhyasottama śakvarī bhavati, and a little farther: atha 
khaly üha diéah paticapada. .(Paiic br. XIII. 4. 2). .dvipadeti pratilomam vadati (or 
vadanti), padataé ced roho bhavisyatiti ; saptapada prathama | éakvari, satpada 
dvitiyá : yad dhi prathamayà uttamam padam (viz. marhhistha vajrinn rňjase) tad 
dvitiyayah prathamam, pragüthasadhu pretham (?) iti ; paricapadottama, yad dviti- 
yaya uttamam (viz. sa nah parsad ati dvisah) tat triiyayam prathamam ca dvitiyam ca. 


3. Taken as a whole laud (stotra) they (the mahanamnis) are 
of double point (dvyopaéa) +, therefore cattle is double-horned (dvyopaéa). 


1 According to S&yana the stotra being twenty-seven-versed and the puru- 
sapadani being five in number (XIII. 1. 12), the whole stotra contains 32 stotriya- 
verses: two more than a viraj; these two he declares to be the two opasas or 
redundant stotriyas. This explanation seems to be forced and unacceptable. The 
two points are rather the double adhyāsa of the last mahanamni, ep. Nidánasütra 
III. 13: atha khalv Gha deyopasüh samrhstuta bhavantiti ; kasyedam brahmanamh syad 
ity’ uttamaya deyadhyasya ity ühur, ekadhydse pürve dvyadhyasottama, tasya idam 
abhinandam brahmanam vaded iti and cp. also Jaim. br. LIT. 112: atha yad uttamam 
padam upaéa eva sa; pasceva dvitiya Ggacchat, tasmad uttama dvyupasa. For the 
rest, we must bear in mind that the mahàn&mnis are identified with cattle. 


4. Two idās (are) on either side of the word atha'; therefore the 
horns (are) sharper than the upper part of the head between the horns. 


1 The üdhar-part of each mahanamni-verse (see note l on $ 2) is repeated 
twice, preceded and followed by ida, and between them átha ; the word 2dà with 
its long last syllable is longer and therefore sharper than the middle atha. 


5. He chants them with the small (parts)!; therefore, cattle are 
mixed up with smaller ones”, 


1 upakeudra refers apparently to the aéakvara-parts, which are smaller than 
the 4akvara-parts (the dvipadas, the dhaiu or arhsu, the vatsa and the purusa), cp. 
Anupadasütra IV.1: upaksudraé gayatiti dvipadarhéuvatsapurisityadadhyasyopa- 
ganat (aic /) ; vikeudra of Ait. br. V. 6. 5 (viksudra iva pagavah) seems to have the 
same meaning as upakeudra. 


2 Viz. the calves. 


6. He chants them unconnectedly !; therefore domestic animals 
(cattle ) are unconnected ?. 


1 The exact meaning is not clear; according to ‘Sayana the $ükvara* and 
aéükeara-parts are meant. 
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2 As they go about according to their inclination, according to their different 
nature (Sayana). 


7. He chants them being of various characteristics !; therefore 
cattle is of different forms. 


1 Cp. note l on § 6: ksudrasakvaranam vatripyat, Anupadasütra IV. 1. 


8 The waters had milk as their fluid. The Gods were afraid of 
a confusion of things (of a mixture of good and bad)!. That he puts 


water near, whilst chanting (the sakvara-stotra)?, is for keeping apart 
good and bad. 

1 Lest their milky nature might be changed (?). 

2 Cp. VIII. 8. 2; Lāty. IIL 5. 13-23, Drahy. IX. 1. 14-22: ‘Having put 
near (a vessel filled with) water with avakàs (Blyxa octandra, a wator-plant) they 
should chant the mahanàmnis. On whomsoever rests the (chanting of a) part of 
the sáàman, he should (by shuttling the vessel) cause the water to produce noise. 
Having made the Sacrificer say his formula (viz. Panc. br. 1. 3. 8), he should pour 
it out on the üstava (the place, outside the sadas, where the out-of-doors-laud has 
been held) with (the formula): ‘Unassailable art thou (fem.) Let King Soma 
favour thee. Whom (fem.) the Waters, not tasted, approach, the éakvari- 
bulls that are self-willing, let these flow, let these rain, let these produce strength, 
refreshment and welfare. May | obtain this ' (the unintelligible mantra is in part 
a variant on Ath. S. IX. 1. 9), or with the verse: ‘Some assemble’ (SV. dr. samh. 
IL. 6), or with the verse: ‘To the ocean I send you forth’ (given in full before, 
Laty. II. 1. 8, Drahy. 1V. 1. 8), or with all (these mantras). The avak&s they should 
insert between their knees; he who desires rain, should have them thrown on the 
roof (of his dwelling), according to Sandilya; in a cow-stall, one who desires cattle; 


in a hall, one who desires glory; on a place for cremation, one who wishes to exer- 
cise magic charm ’. 


9. Separation of good and bad comes (to him) who knows this !. 
1 This $ is identical with VI. 1. 13. 


10. Itis the gayatri-track! with (the word) svar? as nidhana for 
one who desires priestly lustre; with honey it? approaches (him) in 
yonder world. It is the tristubh-track! with (the word) atha? as ni- 
dhana for one who desires strength; with clarified butter it? approaches 
(him) in yonder world. It is the jagati-track! with (the word) ida? as 
nidhana for one who desires cattle; with milk it? approaches (him) in 
yonder world 

1 ayana in the sense which it has in gavam ayana, denoting a longer course of 


sacrificial days: here the dvádaéüham ayanam. The designation gàyatra, traistubha, 
jagata rests, as it seems, solely on the fact that brahmavarcasa, ojas, paáu are 
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connected with these metres, being destined resp. for a brahmana, a ksatriya, & 
vaisya, cp. VI. 1. 6. 8, 10. 


? As to where these words should be applied as nidhana, the ritualistic 
authorities maintain different views; Lāty. X. 2. 6-9: ‘The nidhanas of the 
$akvari(-verse)s, on which rests (the fulfilment of) different desires, should be 
inserted at the place of each ida, according to (our) Teachers, for this is the most 
frequently occurring (syllable in this chant). In the üdhar-part only (cp. note 1 
on XIII. 4. 2) according to Gautama and Dhünafjayya, for to this place it (viz. 
the br&hmana, XIIT. 4. 4.) designs the nidhana. On the place of atha (these 
nidhanas should be applied, cp. the bráhmana, l.c.), according to Saucivrksi, for in 
this way the modification is the slightest (in this ease only one change finds place 
as the word atha occurs only once in each áakvari-chant). Without any restriction 
(these kamyani nidhanün? must be applied) at the places of all the nidhanas, accord- 
ing to Kautsa.’--The Nidānasūtra (IV. 1) discusses at length this same topic. 


3 I take as subject ayanam, differing from S&yana, who takes as subject ‘he’ 
(‘he meets with’ etc.). 


11. Rajana, the son of Kuni, said (once upon a time) to Alamma, 
the son of Parijanat: ‘ Arya, of the Malya family, has stopped! the 
Sakvari(verse)s by means of a straight (chanting), when he will be able 
to establish them firmly’. This is their straight (chanting), thereby are 
they firmly established, if he (the Chanter) performs quickly their 
prastava and their udgitha. 


1 The meaning of the whole sentence, especially of the word prarautsit is far 
from clear to me. 


12. Having chanted the sakvaris. they chant the purisa (-part) !. 


! The five purisapadani are given SV. ed. Calcutta, Vol. II, page 384. Here 
also the authorities differ regarding the manner of applying the purisas. Laty. 
X. 2. 10-12: ‘According to Dhanafijayya, the purisa(-part) is connected with 
the last stotriya-verse, because (in the güna) it immediately follows (after the 
Sakvari-chants). As by the words: ‘having chanted the $akvaris' it (viz. the brah- 
mana) designs a separation, and then says ‘(they chant) the purisa (-part) ', it 
should be unconnected (and only applied once). It should fall at the end of a 
round or at the end of the stotra’. The question is discussed at length also in the 
Nidanasutra IV. I, 2. 


183. The sakvari (-verse)s, forsooth, are cattle !, the pur?sa (-part) is 
the cow-pen ; they thus (in chanting the purisa-part at the end) erect a 
cow-pen for the cattle and drive (the cows) within: in order that they 
may not slip away. 


1 We are to think of those parts called &dhar and vatsa. 
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14. (There are the verses beginning:) ‘Indra has thriven for the 
carouse ' !, for at that time they throve ”, 


1 SV. I. 411: RS. T. 81. 1-3—SV. II. 362-354; these are the verses on which 
the third or Brahman's prsthastotra is chanted. 


2 Op. XII. 12. 2, XI. 11.3. Read, perhaps, avardhata (‘Indra throve at that 
time’). Sāyana takes here yajamünüh as subject. 


15. On these the bārhadgira (-saman)! (the chant of Brhadgiri) 
(is chanted), 


1 Aranyegeyagana III. 1. 16, composed on SV. I. 411. 


16a. (There is the tristich beginning :) ‘ Of the sweet, thus being in 
the midst!'. The fifth day, forsooth, is in the midst ?. 

1 SV. I. 409=RS. I. 84. 10-12=SV. II. 385-357 (with var. r.). These are the 
verses for the fourth, or Acchaévaka’s prsthastotra. 


2 This reckoning is inexact. It is neither the middle of the twelve-day period, 
nor of the ten-day period. 


16b. On these the rayovajlya (-sàman)! (the chant of Rayovaja) 
(is chanted). 


1 Aranyegana III. l. 15, composed on SV. I. 409. 


17. Indra gave the Yatis over to the hyaenas. Three of them 
were left over: Prthurasmi, Brhadgiri and Rayovaja, These said: 
‘Who will bear (‘ support’) us (as his) sons?’ ‘I’, answered Indra and 
he, having put them on (his back), roamed about tending them. Having 
tended them he said: ‘ Boys, choose ye a boon’. ‘Might for me’, said 
Prthurasmi. To him he gave, by means of this parthurasma (-saman), 
might. One who desires might, should apply this (saman) in lauding. 
To his share falls the lustre of might. ‘Priestly lustre for me’, said 
Brhadgiri. To him he gave, by means of this bárhadgira (-siman), 
priestly lustre. One who desires priestly lustre, should apply this 
(sàman) in lauding. He becomes possessed of priestly lustre. ‘Cattle 
to me’, said Rayovaja. To him he gave, by means of this rayovajiya 
(-sàman), cattle. One who desires cattle, should, in lauding, apply thie 
(sànan). He becomes rich in cattle ?. 

1 Read, probably, with the two Leyden MSS.: paricaryacarad instead of 
*caran, but op. Oertel, Disjunct use of cases, page 21. 


2 For references see note 1 on VIII. 1. 4. 


21 
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18. He should take the parthurasma (-sàman)! as Brahman’s 
chant for a noble, the barhadgira (-saman) for a priest, the rayovajiya 
(-aàman) for a peasant. By means of their own characteristic (by 
means of what naturally belongs to them, see § 17) he thereby makes 
them prosper !.—The stoma (is given) ?. 

1 Aranyegeya III. 1. 18, composed on SV. T. 409 (SV. ed. Calcutta, Vol. 
IT, page 453), cp. note 1 on page 209 of my edition of the Arseyakalpa. To the 
references there given may be added Laty. X. 2. 13-15: ‘When applying on the 
fifth day the réyovajiya as the Brahman's chant, he may apply in its place what is 
in aecordaneo with his wish and manner of living (in aceordance with his wish, 
whether ksatram, brahmavarcasam or pasu; in accordance with his manner of 
living, whether he be a priest, a noble, or a peasant), He should apply the barhad- 
gira, for this (chant) is contained in the aranyegeya (gana), being of the same 
metre and intended for the same day. When applying the parthura‘ma (compos- 
ed on SV. I. 409—[II. 355-357), he may apply it on tho verses of the barhadgira 
(composed on SV. f. 411— II. 352-354), in order to avoid the meeting of the (same) 
verses.’ Because, otherwise, there would be jàmitvam. 


2 Cp. XII. 1. 12. 
XIIT. 5. 
(Arbhava-pavamana-laud of the fifth day.) 


1. (The verse beginning :) ‘The soma-shoot has been pressed for 
intoxication'!, is the gayatri; intoxicating (having mada) (and) rich in 
sap is the afternoon-service; he thus puts intoxication (and) sap 
(in it) ?. 

1 SV. I. 473 — RS. IX. 62. 35-5 — SV. TI 358-360. 
2 See XT. 5. 1. 


2. (Inthe verses beginning :) * Unto (abh?) us lustre and great (brhat) 
glory’!, the word * unto’ is characteristic of the rathantara?, the word 
‘great’, of the brhat. He undertakes (‘applies’) the characteristics of 
both (rathantara and brhat) together, for this day (has) both these 
features 3. 

1 SV. I. 579=RS. IX. 108. 9-10 (var. r.) -SV. IL. 361-362. 
2 See note 2 on XI. 4. 1. 


3 Because it follows immediately after a brhat-day and is itself a rathantara- 
day (Sàyana). 


9. (The verses beginning:) ‘ Prana!, the young of the great ones’? 
are the characteristic of the simà (or Sakvari-verse)s, for the simās are 


XIII. 4 18.—xrir. 5. 9. 323 


the great ones Through their own characteristic he thereby makes 
them prosper. 
1 pránà, untranslatable: krünà the RS. 


2 SV. [. 570—RS. IX. 102. 1-3 (var. r.) -8V. IT. 363-365. 


4. (The verses beginning:) ‘ Be clarified for the obtaining of 
booty’! are anustubhs addressed to Visnu ?. 
1 Not in the pürvárciká ! RS. IX. 100, 6, 7, 9=SV. LI. 366-368. 


2 Because of the words (IT. 366. c): indrãya soma visnave. 


5. Visnu is the sacrifice; what here (on this day) is not brought 
about, that he brings about through Visnu (who is) the sacrifice. 


6. (The verses beginning :) * The swift soma is clarified gonyoghas’', 
are characteristic of the simās?. By means of their own characteristic 
he thereby makes them prosper. 

1 SV. I. 540=RS. [X 97. 16-12 (var. r.)=SV. IL. 369-371. 


2 Probably because of the word go in gonyoghas, the Sakvaris or simás being 


the cows. 


7. Being tristubhs they are jagatis by their characteristic! ; there- 
fore they are applied at the (proper) place of the jagatis ?. 


1 As they contain the word ‘cow’ and cow is connected with jagati (VI. 1. 10). 


2 The last saman in the midday-laud is regularly on jagati-metre. 


8. There is the gayatra (-sàman). The bráhmana of the gayatra 


is the same !. 


1 See VII. 1. 1. sqq. 


9. Their is the santani (-sàman)!, for connecting (suntatt) the fifth 
day. 

1 Gram. XVIT. 2. 32, composed on SV. I. 584 and 585, chanted on SV. II. 
358-360. This sàman is given in SV. ed. Calcutta, Vol. II, page 238 as chanted 
on one single verse, but the Grantha edition of the Gramegeya gives it on three 
stotriyas (on SV. I. 584 the first: on I. 585'a, b the second, on I. 585 c, d, the third). 
Only the Grantha edition is right here, cp. the Sütrakàras (Laty. VI. 1. 1, Drahy. 
XVI. 1. 1.), who enjoin that the santani saman is to be chanted wholly: each 
stotriya of the gana on each verse of the trea in the pūrvārcikā. It seems that 
the prastava of each second and third stotriya falls out and that this fact brings 
about the santanagàna, cp. note l on XIII. 3. 7. 
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10. The twelve-day period is the stretched (or ‘ prolonged ') voice. 
Of this voice the fifth day is the midst! This (voice) he connects 
by means of this (sáàman). 


1 Cp. note 2 on XIII. 4. 16a. 


]l. There is the cyavana (-sáman)! (the chant of Cyavana). 


1 Gram. XIII. 1. 28, composed on SV. I. 473, chanted on SV. II. 361-362; 


t here are four cy&vanas on this verse, but the last only is (and must be) svaram, 
ep. SV. ed. Calcutta, Vol. II. page 24. 


12. The cyàvana (-s&man) is a (means of) procreation!: he pro- 
creates and is multiplied who, in lauding, has applied the cyavana. 


1 Because of the connection of the word cyavana with cyavate * to fall forth 
from (the womb).' 


13. The rain (once upon a time) receded from these worlds; by 
means of the cyàvana (-sàman) Prajapati caused it to fall; because he 
caused it to fall (acyavayat), therefore, it is the cyavana. He who in 
lauding has applied the cyávana (-siman) causes the rain to fall 2, 


1 For the parallel of the Jaim. br. cp. Journal of the American Oriental 
Society, Vol. XXVI, page 68. sqq. and Jaim, br. in Auswahl No. 186. 


14. There is the krosa (-s&man)! (the yell-chant). 
1 Gram. XI.1. 24, composed on SV. I. 381, chanted or SV. II. 363-365. 


15. By this (sáman), forsooth, Indra (once upon a time) at Indra- 
kroga yelled (akroéat): * Viévámitra and Jamadagni, here are cows!'? 
The krosa (-sàman) is applied for gaining cattle. 


1 The two rsis occur combined also RS. X. 167. 4. 


2 This passage of the Kauthuma-bráhmana is only a fragmentary piece of 
information. Tt is comprehensible only by the tradition as preserved in the Jaim. 
br. à propos of the vaisvamitrasaman, which is identical with the maidhatitha 
(Pafic br. XIV. 12. 8. We read, then, in the Jaim. br. (TII. 237, cp. Jaim. br. in 
Auswahl, No. 204): ‘The Bharatas (once upon a time) were on one bank of the 
Sindhu hard pressed(?) by the Iksvakus. With them (with the Bharatas) stayed 
Viévamitra and Jamadagni. Now, Indra asked of Bhayada, the son of Asamati, 
the two bay (steeds) (viz. the two bay steeds of the Gods that, through the help 
of Pratidaréa, had come into his possession, cp. Jaim. up. br&hm. IV. 8. 7; from J. 
Br. III. 167 we may infer, that Asamati, the father of Bhayada, was an Iksv&ku). 
He did not give them to him. These not having been given, he (Indra) called at 
Indrakroáa (cp. Pafic. br.) : *ammakas tasmi(m)s tisthantu’, he said, * Viévamitra 
and Jamadagni, acquire ye these cows of the Iksvakus.’ These two, being on the 


XIII. 5. 10.—xrrr. 5. 19. 32b 


opposite bank (of the Sindhu) heard this. 'They said to the Bharatas: * Indra 
calls unto us: acquire ye these cows of the Iksvakus; come along, let us acquire 
them.’ (They answered :) ‘Then make you two this (Sindhu) fordable for us.’ 
‘ Then yoke ye (your horses)’ (the two answered). They (the Bharatas) yoked 
(their horses to their chariots) and descended unto (the river). Then these two 
said: ‘Throw away all your palpülanis'. They threw them away. Now arajanya- 
bandhu, who possessed a palpülan?, bound this (palptilani) beneath the axle (of 
his chariot). They (Visvamitra and Jamadagni) wished: ‘ May this (Sindhu) be 
fordable for us.’ Visvamitra saw this sáman, he lauded with it. They (V. and 
J.) came unto (the river), addressing (to Indra) these (verses): ‘The destroyer of 
the strongholds, the young, wise Indra of immeasurable strength, was born as the 
supporter of every deed, armed with his thunderbolt, praised by many.—Thou, 
o yiclder of the stone, hast opened the hole of tho cow-retaining Vala; thee have 
the fearless angry Gods helped ; by thy favours, o Hero, am I come, addressing thee, 
unto the Sindhu’ (Jaim. Samh. ITI. 58. 16-18b—RS. I. 11. 4-6b). With (the 
remaining part of the last verse) ‘Come near are the wise ones (or ‘ the chanters’) 
o (God) who lovest the praise, they attend to thee as (being) such’ they approach- 
ed respectfully the water. For them the (stream) became fordable and they crossed 
by the ford. On (the track of the chariot on) which that polpülan: was (fastened) 
there even the waters receded (split up)....These two having passed behind (the 
cows of the Iksvaékus) hemmed them in in front...Thereupon they acquired the 
cattle.'— This remarkable legend may be considered as a kind of illustration of RS. 
ITT. 33. 


16. There is the gaurivita(-sáman)!. The brahmana of the 
gaurivita is the same”. 

1 Gram. V. 1. 22, composed on SV. I. 168, here chanted on SV. IT. 36^-308. 

2 See XI. 5. 13. sqq. 


17. There is the rsabha-sakvara (-sàman)! (the sakvart-bull). 


1 Aranyegeyagüna T. 2. 21, composed on SV. I. 409, chanted on SV. II. 
366-368. 


18. The sakvari (-verse)s are the cattle; in his cattle he thereby 
produces a copulation ', in order that it may procreate, for not without 
a bull does cattle (cow) procreate. 


1 On this fifth day, which has the Sakvaris (‘the cow’) as its first prstha- 
stotra, is now applied the * bull’ (chant). 


19. There is the pártha (-sàman)! (the chant of Prthr). 


1 Gram. VIII. 2. 6, composed on SV. I. 316, chanted on SV. IT. 366-368. 
There are two parthasimans, but the second of the two is required, being, accord- 
ing to Jaim. br. TIT. 131, dvyabhyasam, see SV. ed. Calcutta, Vol. I, page 637. 
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20. Through this (sàman) Prthi, the son of Vena, got the sup- 
remacy over both (kinds of) animals!. He who in lauding has applied 
the partha (-sàman) gets the supremacy over both kinds of animals. 


1 Wild and domesticated. Wrongly Keith in Vedic Index s.v. prthi. 


21. There is the padastobha (-sàman) with eight ?das 2. 


1 The sáman which has a stobha in each (?) verse-quarter. 


2 Aranyegeyagana I. 2. 25, composed on SV I. 558; it has eight times the 
word 2dà, sec SV. ed. Calcutta, Vol. II, page 414 


22. Indra raised his thunderbolt against Vrtra, but he (Vrtra) 
encircled him with sixteen coils. He (Indra) saw this padastobha 
(-sànan) and by means of it winded (them) off. He should chant the 
udgitha (-part), winding off, as it were !, in order to repel the evil. 


1 Probably the Udgatr must, in chanting, make the gesture of one who winds 
himself loose from an encircling evil The Anupadasütra (IV. 4) treats of this 
expression, which also occurs in the Jaim. br. (UI. 129), but the text is too 


corrupt even to be cited. 

23. The evil, forsooth, had seized him (Indra); through the 
padastobha (-sàman) he had repelled it. He who in lauding applies 
the padastobha (-s&man) repels the evil. 

24. At his feet (padoh) he saw the last (stobha)!, therefore, it is 
called the padastobha. 


1 The coils of Vrtra fell off gradually while Indra was chanting the saman; 
the last four of the sixteen fell off from his feet, when he chanted the last stobha. 


25. It has twelve nidhanas !, for gaining a firm support ?. 


1 According to Laty. VII. 7. 1, the four verse-quarters are also to be regarded 
as nidhanas (i.e. must be chanted by all the Chantcrs); these, together with the 
eight ?dàs, make twelve. 


2 According to S&yana, this refers to the year and its twelve months. 


26. There is the dasaspatya (-sàman). 


1 Gram. XV. 2. 29, composed on SV. I. 540, chanted (see § 6) on SV, IT. 369—371. 
It is the third of the four s&mans of this name, being nidhanavat, see SV. ed. 
Caleutta, Vol. IT, page 140. 


27. The cow they wish to praise, they praise saying: 'she is a 
daéaspatya; |. They, in applying this sáman, praise this (fifth) day. 


1* A cow of D&éaspati' (?), ‘a cow of the bountiful lord’ (?). According to 
Süyana, the meaning is ‘a cow that gives much milk.’ 
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28. The pavamana-lauds (of this day) finish on a nidhana!: for 
propping the day.—The stoma is (given) ?. 

1 There are four different endings of a sáman : a svara, a nidhana, the word 
1d@ and the word va(k). A saman is svarania, when it ends either on a syllable 
with svarita (the musical notation 656, cp. note l on VII. 3. 25) or on the word ha-t 
(Laty. VI. 9. 6); it is nzdhananta, when it ends neither on a svara or on the words 
idà or va(k) (Laty. l.c. 7), The last s&man of the three lauds (bahispavamana, 
médhyandinapavamana, arbhavapavamana) end on a nidhana in this sense of the 
word, cp. XIT. 11. 26, XIII. 11. 24 (as compared with § 23). 


2 Cp. XUT. 1. 12. 
XIII. 6. 


(The uktha-lauds of the fifth day.) 


l. (There are the verses beginning :) * Hither, for thee, Agni, may 
we light.’! 
1 SV. I. 419=RS. V. 6. 4, 5, 9 (with var. r.)—IlI. 372-374 These verses 
are destined for the first uktha-laud. 


2. That part of the sacrifice, which consists of the uktha (-lauds), is 
a cutting, as it were: that it contains the word ‘hither,’ is for the sake 
of congruence !. 
1 See XI. 11. 2, notes. 


3. (The verses beginning): ‘For Indra chant ye a melody’! are 
full kakubhs?. Thereby, he comes to be not hungring.? 

1 SV. I. 388=RS. VILL 98. 1-3 (var.) - SV. TI. 375-377. 

2 He will have his fill, just as the kakubhs are full. 


3 But they are usnih-verses! How must we explain this? Cp. XIV. 6. 2, 


4. The kakubh is man! (purusa); he thereby (by taking the 
kakubh-verses for the middle uktha-laud) gladdens man in the middle. 


1 Cp. note 1 on VIII. 10. 6. 


5. (The verses beginning:) ‘The soma has been pressed, o Indra, 
for thee'!, are the characteristic of the simàás? (or sakvari-verses) ; 
by means of their own characteristic he makes them thrive. 

1 SV. 1. 347—RS. 184, 1, 3, 2=SV. IL 378-380. 


2 The connection between these verses and the $akvaris is difficult to see. 
Sayana’s explanation is too forced to be true. 


6. There is the samjaya (-sáàman) + (the chant of victory). 
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1 Grim. XI. 2. 2, composed on SV. I. 419, chanted (see § 1 ) on SV. II. 372- 
374, There are two samjaya s&mans on this verse and both are svfra; from 
Jaim. br. IIT. 132: tad v evacaksate dvihimkaram vamadevyam, it appears that the 
second samjaya is intended which (see SV. ed. Calcutta, Vol. I, page 855) in the 


9 2A 
middle has hu3m hum. 

7. The Gods and the Asuras made a compact that cattle should 
fall to the share of that of the two (contending) parties, which 
should vanquish (the other). By means of the samjaya (-s&man) the 
Gods vanquished the Asuras. Because they had vanquished (the other) 
(samajayan), therefore, it is the samjaya. The samjaya (-siman) is 
applied for gaining cattle. 


8. There is the saumitra (-sàman)! (the chant of Sumitra). 


1 Gram. X. 2. 11, composed on SV. I. 388, chanted (see $ 3) on SV. TI. 
375-377. There are three samans of this name on SV. I. 388; according to Jaim. 


br. IIT. 132, it is parncáksaranidhanam , the nidhana (see SV. ed. Calcutta, Vol. I, 
] 1111 


page 797) is e | Danaos ve 2345. 

9. A (certain) female, sacrifice-destroying, Ogre, Dirghajihvi, 
kept here licking at the (butter of the) sacrifices. Indra despaired of 
slaying her by any stratagem whatever. Now, Sumitra, the Kutsa !, 
was a handsome (young man) To him he (Indra) said: ‘Call 
her to thee.’ He called her to him. She said to him: ‘This truly 
is unheard by me?, but it is rather pleasant to my heart’. He 
(Sumitra) came to an understanding with her. At the trysting-place 
they both (Indra and Sumitra) slew her. That forsooth, had been at 
that moment their wish. The saumitra (-sáman) is a wish-granting 
chant. Through this (saman) he obtains (the fulfilment of) his wish. 

1 kutsa, probably, is identical with kautsa : * the Son of Kutsa’. 


2 i.e. * never before have I been invited’, reading éuéruve as passive perfect, 
although the two MSS. of Leyden read as the printed text: éuéruva. 


10. (But) an (inauspicious) voice addressed him (Sumitra) thus: 
* Being Sumitra (‘ good-friend ') thou hast done a bloody deed’. Grief 
tormented him!; he performed austerities, he saw this saumitra 
(-siman). Through it he drove away his grief. He who, in lauding, 
has applied the saumitra (-sàman), drives away his grief ?. 

1 Read archat instead of Grthat. 


2 The legend of Dirghajihvi has been treated by H. 'Oertel in: Actes du 
onziéme Congrés International des Orientalistes, Paris, 1897, section arienne, 
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page 225 sqq.; here all the parallels are given. As these ‘Actes’ are difficult 
to obtain and, moreover, the text and the translation can in some places be emended 
I here subjoin the version of this legend according to the Jaiminiyabrahmana 
(I. 161-163) : * Dirghajihvi was a female Asura. She used to lick at all the soma. 
She was (installed) at the (bank of the) northern sea. The soma that was being 
pressed at the southern sea, that at the eastern (sea), that at the western (sea), at 
that soma she used to lick even from that (place, where she was at the northern 
sea because so long was her tongue !). Indra, wishing to seize her (read jighrksan) 
could not seize her. He said: * Let nobody sacrifice, for this Dirghajihvi licks at 
all the soma.’ Now Sumitra, the son of Kutsa, was a handsome (young man). 
To him said Indra: * Sumitra, thou art handsome; with a handsome (young man) 
women like to chat; make this Dirghajihvi chat with thee’. He (Sumitra) 
went and said to her (the reading of the MSS: tam hetyovaca is correct and ought 
no t to changed to tam haityovaca) * Dirghajihvi, love me’. She said: ‘Thou hast 
one single penis, but I have on each member a cunnus. This does not agree’. He 
returned (to Indra) and said: ‘She says to me that I have only one penis, whilst 
she has on each member a cunnus, and that this does not agree. He (Indra) said: 
‘On each member of thine I will make a penis’. Having covered these (penes) 
with his uppergarment he came to her (read : tant habhapravrtyeyaya i.e. abhiprà- 
vrtya eyüya). He said to her: *Dirghajihvi, love me’. She said: ‘Thou hast 
one single penis, but I have on each member a cunnus, This does not agree’, 
He said ; ‘On each member of mine, forsooth, I have a penis’. She said: * Well, 
let (them) see me’. He showed them to her. "They pleased her. ‘So come then,’ 
she said, ‘what is thy name?’ ‘I am Sumitra by name’. ‘Thou hast a 
beautiful name’, she answered. They now lay down together. As soon as he had 
obtained his wish with her, he laid hold of her. She said: *Sirrah, hast thou not 
called thyself Sumitra ?' He answered: ‘I am Sumitra (* Good-friend ") to a good 
friend (read, sumitra evaha sumitraya), and Bad-friend to a bad friend’. He saw 
those saumitra (-sàmans) and lauded with them. By means of these he called 
Indra near. He, Indra, raising up that anustubh-thunderbolt, ran up toward 
(him): (the verse Jaim. samh. I. 3. 8. 1—RS. IX. 101. 1), (and saying its last 
words :) ‘Slay, o Friends, Dirghajihvi ' he slew her. 


11. There is the mahavaisvamitra (-sàman)! (the great Visvamitra 
chant). 


1 Gram. IX. 1. 22, composed on SV. I. 343, chanted (see § 5) on SV. II. 378- 
380 as third uktha-laud. On SV. I. 343 are composed two sámans of this name, 
see SV. ed. Calcutta, Vol. I, page 700, but see $$ 13, 14. 


12. In that they +, having slain the evil, prospered (amahiyania), 
therefore the m a h à vaisvamitra (-sàman) is called thus. 
1 Probably understand : ‘the Gods’. 


13. (It has the stobha:) ‘haya i haya, oha oha. By means of 
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this (stobha) they (the Gods) pushed the kine on their own hehalf (to- 
ward their stables) !. 


1 nyauhanta with a pun on the stobha oha oha. 
14. It has a triple :da! : for sustaining the three-day period ?. 
3 5 3 5 1 te 
1 ho’4 idà | ho 4 idà | ho ’2345 «-idà. 
2 The second three-day period, the fifth day of which is the middle one, 
15. They undertake (‘chant’) the last (dà as a ‘ running’ one}, for 


connecting the sixth day. 
! See note on XII. 5. 25. 


16. Thrice-ninefold (or twenty-seven-versed) is the stoma, for 
gaining à firm support, for gaining prosperity; for it (the trinava- 
stoma) is a big (and prospering) trivrt +. 

1 Cp. X. l. 13, 14. 


(Sixth day.) 
XIII. 7. 
(Out-of-doors-laud of the sixth day.) 


l. (The tristich beginning:) ‘The lustre of sacrifice is being 
clarified, the sweet, the welcome’! is the opening (tristich) of the sixth 
day. 

1 SV. I1. 381-188=RS. IX. 86. 10-12 (var. r). 


2. The gayatri is the lustre of the metres!, the revati 
(-verses) are the lustre of the simans, the thirty-three-fold stoma 
is the lustre of the stomas?. He thus completely unites the 
lustre and also the son of his son will be possessed of lustre. 


1 Because it is connected with Agni, see VI. 1. 6, 


2 The trayastriméa is III. 2. 2 called the highest of the stomas, 
3. ‘The sweet, the welcome’: the revati (-verse)s, are the cattle, 
(i.e.) the sweet, the welcome}; this he thereby addresses. 
1 Milk, the product of the cows, being sweet and welcome. 


4. ‘The intoxicating, gladdening juice, pertaining to Indra!: 


strength is vigour (indriyam), cattle are juice”; this he thereby 
addresses. 
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1 SV. IH. 381d. 


2 See note 1 on § 3. 


5. (The tristich beginning :) * The swift ones have been let forth !' 
(asrksata) is the anurüpa (-tristich). 
1 SV. I. 482=RS. IX 64. 4-6=SV. II. 384-386. 


6. For now these days are let forth (srsianz), as it were. 


7. And, and moreover, after the former characteristic he thereby 
speaks the latter characteristic; that he speaks after the former 
characteristic the latter characteristic, that is the reason why the corres- 
ponding tristich is called anuriipa. A son resembling to him he gets, 
who knows this. The stotriya and the anurupa are tristichs, for 
retaining the breaths 1. 

1 This § is identical with XT. 6. 4-6. 


8. There are two (hymns) of ten verses! ; ten-syllabic is the viraj, 
food is viràj-like?: to obtain food. 


1 SV. II. 387-396=RS. IX. 2. 1-8, 10, 9 (=IX. 2),—SV. II. 397-406=RS. 
IX. 4—These dasarcas are indicated by their words in the Jaim. br. III. 137-138. 


2 Cp. IV. 8.4. 


9. The second dekastich has (in each verse) the same closing 
words!: in order that valour, strength (and) pith may not flow away. 


1 athà no vasyasas krdhi. 


10. Where the Gods saw valour, strength (and) pith, they pushed 
it down (immediately) afterwards !. 


1 ?anunyatudan. Perhaps the valour and strength of the adversaries of the 
Gods is meant, but cp. Jaim. br. I. 217: yatra yatra vai devas chandasàm rasam 
anvavindams tat punar nitunnam akurvams, tat punar abhyüghnan. Perhaps, this 
compound has the same or nearly the same meaning as anutud * to repeat’, thus 
Saàyana: pratyrcam abhyasyan (r. abhyasyan). 


11. There is a tetrastich !, for gaining firm footing. 
1 SV. II. 000 RS. IX. 58=SV. II. 407—410. 


12. Dhvasra and Purusanti! wished to give a thousand (cows) 
to Taranta and Purumidha, the son of Vidadasva. These (latter men- 
tioned) two thought: * How may this (gift) be taken (and) not received, 
byus* ‘They accepted (it) with (the words, occurring in the tetrastich) : 
‘Of Dhvasra and Purusanti we take a thousand: hastening, he rushes 


332 THE BRÁHMANA OF TWENTY FIVE CHAPTERS. 


on, the gladdening one’?. Thereupon this (gift) was taken, not received 
by them *. 

1 On these names cp. Vedic Index of names and subjects, Vol. I, page 407. 
The gift of the two was probably unfit for acceptance, as they were female Asuras, 
and therefore Taranta and Purumidha felt (according to the Jaim. br. III. 139, see 
Journal of the Amer. Oriental Society, Vol. XVIII, page 39) as if they had swallow- 
ed poison, just as was the case with Uéganas, as he had accepted the gift of the 
Asuras. 

2 SV. II. 409. 


3 The stress must be laid on à dadmahe ‘we take’ which is not the same 
as pratigrhnimah. | ln this manner the tale becomes clear, not by the translation of 
Oertel: ‘how may what we have taken become unreceived' and ‘from the two 
Purusantis we receive a hundred '. 


13. He who knows this, (for him) a (gift bestowed on him) becomes 
taken, not received. 

14. It (this tetrastich) is narasamsa-less!, for obtaining both 
kinds of food, human and divine. 


1 This expression is similarly not clear to me as vinārāśamsā in X. 6.6. Sàyana 
is of no help. The connection with the following words is thereby not apparent. 
Similarly the Jaim. br. III. 138: vina@rasamsam iva bhavaty ubhayoh kamayor 
wpüptyai yac ca divo yac ca manusah (read yas ca divyo yas ca ?). 


15. A tristich is the last’. With which breath they starb, in 


view of that they finish (the laud)?. 


1 SV. II. 411-413=RS. IX. 62. 22-24. The Jaim. br&áhmana mentions the 
beginning words of this tristich. 


2 See XI. 6. 9. 


16. The stoma is the thirty-three-fold one, for obtaining a firm 
standing’; amongst the deities, forsooth, he has firmly been es- 
tablished) ?. 

1 Cp. III. 1. 3. 


2 Because there are thirty-three deities, cp. Jaim. br. III. 139: trayastriméad 
vai sarva devatah, sarvisy evaitad devatasu pratitisthanto yanti. 


XIII. 8. 
(Ajya-lauds of the sixth day.) 


la. (The tristich beginning:) ‘To Jatavedas who deserves this 
our praise!’ is the ajya(-laud) addressed to Agni, having in each 
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verse) the same closing words ?, in order that valour, strength (and) pith 
may not flow away ?. 


1 SV. II. 414-416z R3. 1.94. 1,4, 3. 
2 ma risümü vayam tava. 


3 Op. XIII. 7. 9. 


lb. Where the Gods saw valour, strength (and) pith, they 
pushed it down (immediately) afterwards !. 


1 Cp. XIIL 7. 10. 


2. (The tristich beginning): ‘Towards ye, the sun having risen’? 
(is the ajya-laud) combined with ‘sun’, addressed to Mitra and Varuna. 


1 SV. LL, 417-419=RS. VII. 66. 7-9. 


3. The sun is the end, and this sixth day is the end of the days’; at 
the end even they thereby chant the end : in order to obtain firm footing. 


! The six-day period being considered as a whole. 


4a. (The tristich beginning): * Drive away all hostilities’ *, is (the 
ajya-laud) destined for Indra, having (in each verse) the same closing 
words ?, in order that valour, strength, (and) sap may not flow away è. 

| SV. 1I. 420-422—RS. VIIL 45. 40, 42, 41 (varr. r.). 

2 vasu spürham tad àbhara. 


3 Cp, § l.a 


4b. Where the Gods saw valour, strength, (and) pith, they pushed it 
down (immediately) afterwards !. 


1 Cp.$ 1. b. 


5. (The tristich beginning): ‘ For ye both are the priests of the 
sacrifice’ + is the (ajya-laud) addressed to Indra and Agni, having (in 
each verse) the same closing words?, in order that valour, strength, 
(and) pith may not flow away. Where the Gods saw valour, strength, 
(and) pith, they pushed it down (immediately) afterwards.—The stoma 
(is given) ?. 

1 SV. II. 423 425=RS. VIII. 38. 1-3. 

2 indrügni tasya bodhatam. 

3 See XIII. 7. 16. 
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XIII 9. 


(The midday-pavamana-laud of the 
sixth day.) 


1. (The verses beginning): ‘For Indra, accompanied by the 
Maruts, o Soma”! are gayatris in which the Maruts are invoked. 


1 SV. I. 472—RS. IX. 64. 22-24 (var. r.) SV. II. 426-428. 


2. For accompanied by the Maruts is the midday-service !. 


1 To the first prsthastotra runs parallel the marutvatiya-Sastra, 


3. (The verses beginning): ‘Cleansing thyself, o handy one'!, 
are characteristic of the simas (of sakvari-verses) ?. 

1 SV. 1. 617=RS. IX. 107. 21-22 (var. r.)=SV. II. 429-430. 

2 Because of the word ‘cows’ in SV. TI. 430. d, the éakvaris being cattle. 


4. The characteristic feature of the simas and the revati(-verse)s 
is the same, for from the simas the revatis spring forth !. 
1 From VII. 8. 133 it appears, at least, that the revatis came into existence 


immediately after the $akvaris.—'The first prsthastotra of this day is on the revati- 
verses, XIII. 10. 4. 


5. (The tristich-verses beginning) : ‘This one the ten fingers’ t are 
aditya(-verses); the young ones (the progeny) are the Adityas (the 
children of Aditi)?; in the midst of them he is firmly established. 

1 SV. IT. 431-433—R8. IX. 61. 7-9. 
2 The motherhood is an essential trait of Aditi, see Macdonell, Vedic Mythology, 
§ 41. 

6. Being gayatri (-verse)s (they are) by their characteristic feature 
tristubhs ! ; therefore, they are applied at the place of the tristubhs. 

1 Because Indra is mentioned in them and this God is connected with the 


tristubh, see VI. 1. 8. Ordinarily, the last s&man of the midday-pavamina is 
chanted on tristubhs, ep. Arseyakalpa, Einl., page XXIV. 


7. There is the gavatra (-siman). The br&áhmana of the gáyatra 
is the same !. 


1 Cp. VII. 1. 1 sqq. 


8. "There is the isovrdhiya (-s&man) !. 
1 Grüm. XIII. 1. 13, composed on SV. I. 472, chanted on SV. II. 426-428. 


XIII. 9. 1. —xim. 9. 16. 335 


9. The isovrdhtya is cattle; (it is applied) for retaining the cattle. 
The fifth day (is practised) in view of vitality (ise) !, the sixth day in 
view of prospering (vrdhe)!. For they (the Gods?) prospered at that 
moment. By means of this (saman) they make prosper the Sacrificer. 

1 The nidhana of this sáman (sce SV. ed. Calcutta, vol. II, page 20) is 


2lr 2 
iso vrdhe 1. 


10. There is the kraufica (-sàman)! (the chant of Krujic). 


1 Gram. V. 1. 11, composed on SV. I. 165, chanted on SV. II. 426-428. There 
are more krauficas, but this is the only one on a güyatri verse; moreover, it agrees 
with the sáman prescribed by the Jaiminiyas, who designate it also as sauparna, 
see Jaim. Arseya br&hmana page 8, krauñňcam sauparnam va. It must be an 
aidam sama, as is t his one. 


11. Krujic? found the day that was to be sought; to be sought, as 
it were, is the sixth day. They find the day by means of this (saman). 


1 A fantastical rsi name abstracted from the name of the saman. Cp. note | 
on XT. 10. 19 : 


12. There are the vàjadáavari(-verse)s! (‘the strength giving ones’). 


1 Sometimes, as in revatis $akvaris, the name of the verses is used to indicate 
a sāman. The saman is Gram. IV. 2. 14, composed on SV. I. 153, chanted on SV. 
TT. 426-428. 


13. Strength (väja) is food; (this sáman, then, is applied) to obtain 
food. For when there is food, cow, horse and man are strong. 


14. There are the revati(-verse)s, (‘the rich or beautiful ones’) 


1 Aranyegeyagüna IT. 1. 17, composed on SV. I. 153, chanted on SV. IT. 426-428. 
The first of the two samans of this name, see SV. ed. Calcutta, vol. IT, page 324. 


15. It is of six nidhanas!, to prop the six-day period. 


b 


1 According to Sáyana: tirnāh, ihā, sadhamādā, ha 31, uva 23, 1 34 da 

16. The revati (verses, ¢.e., the raivata-siman) are the waters. If 
they made of them the prstha (?.e., if they chanted the first prstha- 
laud on them), the Sacrificer would be without cattle: they (these 
verses, this chant) would destroy (lit. ‘ burn down’) his cattle. Where 
the water falls down in different directions, there the herbs grow up, 
but where it remains standing, there they rot away’. Therefore they 
apply them (the revatis, the raivata-siman) at the (midday-)pava- 
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mána(-laud), for the pavamana (-laud) is chanted thitherward (i.e., 
without returning, without repetition, right off) *. 


1 Bóhtlingk-Roth propose to read nirmretuka instead of nirmrtuka, but the 
last form is equally possible, cp. the present tense mriyati of the Kanviya-Sbr. as 
against mrityatt of the M&dhyandina recension, see my edition of the Kanviya- 
SBr. introduction page 42. 


2 We expect the raivatam sama for the first prstha-laud (cp. VIT. 8. 13 in 
connection with the preceding $$, and Ait. br. V. 12. 1: raivatam sama, as com- 
pared with IV. 27. 1 : rathantaram süma, IV. 31. 1: brhat süáma, V. 1. 1: vairiipam 
sama; V. 4. 1: vatrajam sama, V. 6. 1: $akvaram sama), but in the praxis it 
forms part of the midday-pavamfana; this is explained by the comparison of the 
revatis with the water: water flowing away in different directions, is harmless, so 
are the revatis if chanted at the pavamana, where no repetition is practised and in a 
sense, they flow away; but, the prsthastotra being performed by repetition of the 
verses, the revatis are, in a sense, stan din g and thus would harm the cattle of 
the Sacrificer. The Jaim. br. (ITI. 145) argues: ‘The revati-verses are the water, 
and the raivata-saman is the water; if they chanted the raivata-siman as prstha- 
stotra on the revati-verses, they would sink into a bottomless (pit) and gain no firm 
standing’. 


17. The isovrdhiva (-siman), forsooth, is the post (at which, before 
the milking, the cow is fastened), the kraufica is the rope, the vajada- 
vari (-sáman) is the calf, the revatis are the mother-cows: by applying 
these simans in this wav, he milks (the cow) whose milk has been 
caused to flow !. 

1 On pratta cp. Vienna Oriental Journal (W.Z.K.M.), Vol. XXVI, page 121. 
The word does not mean ‘ given away ’, but is equivalent to prasnuta. The milking 
for ceremonial purposes is performed in the following manner: The mileh cow and 
her calf are bound with a rope to the milking-post (upadohani methi), and the calf 
is permitted to suck the mother-cow (upasrstà gauk); the calf takes the udder of 
the cow (gauh prasnuta, pratta), so that the milk begins to flow, and then the 
milker himself continues the work, op. for example Jaim. br. I. 19 1 vatsena vai 
mütaram prattàm duhre. 


18. There are the two auksnorandhra (-sámans) !. 


1 Gram. XV. 1. 6 (aváram), composed on SV. I. 517, chanted on SV. LI. 419— 
420; Gram. XV. 1. 12 (atdam), on the same verses, 


19. Uksnorandhra, the son of Kavi, beheld, by means of these two 
(sámans), straightway the world of heaven. (So these simans serve) 
for beholding the world of heaven. He who in lauding has applied | 
(them), does not fall from the world of heaven !. | 
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1 According to the Jaim. br. (TII. 150) it is Uksna Randhra, the Kavya, who 
saw the sáman, who wished to reach by water upstreams the world of heaven, and 
to behold in the water, on the summit (vartmani ?) a vehicle (ntyanam). He went 
along the Yamunà& upstreams and reached the world of heaven. He is the same as 
Raumanvata, the same as Uéanas Kavya; cp. Jaim. br. III. 231. 


20. There is the vajajit (-sàman) !, for attaining all, for getting 
all. They, forsooth, who undertake the sixth day (who perform the 
rite of the sixth-day) get all strength (vajam jayanti). 

1 Gram. XV. 1. 13, composed on SV. I. 517, chanted on SV. IT. 429-430. 


21. Strength is food: to obtain food !. 
1 See XIII. 9. 13. a. 


22. There is the varunasaman !. 


1 Grim. VII. 1. 18, composed on SV. I. 255, chanted on SV. II. 429-430. 
There are three sàmans of this name, sec SV. ed. Calcutta, vol. T, page 447; the 


last of the three is sváram. 


23. By means of this (sàman) Varuna attained the reign, the supre- 
macy. He who, in lauding, has applied the varunasiman, attains the 
reign, the supremacy +. 


1 How Varuna obtained the supremacy is set forth in the Jaim. br. (III. 
152): ** King Varuna was (originally) the equal of the other deities. He desired : 
‘May I be consecrated as king over all the Gods.’ He dwelled a hundred years 
with Prajapati as his pupil. He (Prajapati) imparted this chant to him (saying) : 
‘Accept this royalty, this characteristic of mine; the Gods will make thee their 
king’. He (Varuna) went to the Gods. The Gods seeing him approaching, got 
up in honour of him. He said to them: ‘Do not ye get up in honour of me; ye are 
forsooth, my brothers, [ am your equal’. ‘ No’ they said, ‘we see on thee the 
characteristic of our father Prajapati', and they got up in honour of him. They 
put down for him the kings-seat, and, whilst he was seated on it, the Vasus conse- 
erated him to royalty, the Rudras consecrated him to kingship, the Adityas conse- 
crated him to supremacy, the All-gods consecrated him to sovereignty, the Maruts 
consecrated him to all-mightiness, the Sadhyas and Aptyas consecrated him to 
overlordship ". See the text in das Jaim. br. in Auswahl, No. 188. 


24. There is the angirasám gostha(-s&man) ! (‘ the cow-pen of the 
Angirases ’), 

1 Gram. XIV. 2. 14. b (omitted in SV. ed. Calcutta, vol. II, page 82, but 
registered in the Grantha edition, page 142), composed on SV. I. 512, chanted 
on SV. II. 429—430. 

22 
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25. The revati (-verse)s, forsooth, are the cattle; they thus erecta 
cow-pen for the cattle, and drive it within, in order that it may not 
slip away !. 

1 Almost identical with XITI. 4. 13. 


26. There isthe vimadevya (saman) with (the word) iha (‘here ’)?. 


1 Gram. I. 2. 6, composed on SV. I. 22, chanted on SV. II. 431-433. SV. ed. 
Calcutta, vol. I, page 130 (sváram), contains thrice the stobha tha. 


27. By means of this (s&man), Vàmadeva came to the chaplain's 
office of food: the chaplain’s office is the Brahman’s food ; (so it serves) 
for obtaining food !. 


1 The reasoning is somewhat inverted: the position of the Brahman as 


purohita is his living, his food ; so, if one gets an office as purohita, he gets an office 
of food. 


28. They chant (it) on gayatri(-verse)s, for the sake of getting a 
firm support, for (the obtainment of) priestly lustre. With which 
breath they start, in that they finish (the laud) +. 

1 See XIT. 9. 23. 


20. They are gàáyatri(-verse)s containing the word *Indra'!; 
thereby, they do not depart from the characteristic feature of the 
tristubh *. —The stoma (is given)?. 

1 SV. TI. 432: sam indrenota vayund. 

2 Indra is connected with the tristubh, cp. VT. 1. 8 

3 See XIIT. 7.2 


XIII. 10. 


L] 


(The prstha-lauds of the sixth-dav.) 


l. Of exhausted strength are the other metres, of unexhausted 
strength is the gayatri(-verse)!. "Therefore, they chant (the first prstha- 
laud) on gáyatri(-verse)s ?. 


1 This probably refers only to the metre of the verses, on which the first 
prathastotra of the first five days is chanted, amongst which the g&yatri does not 
occur. 


2 SV. I. 153=RS. I. 30. 13-15 (varr. rr.) - SV. IT. 434-436, cp. below, $ 4. 


2. (The verses beginning :) ‘The doer of fair deeds to our aid’! are, 
by their repetition ?, of six verse-quarters: characteristic of the sixth 
day?. Thereby, they begin the sixth day, for the sake of connection’. 


xm. 9. 25.—xin. 10. 8. 339 


1 SV. I. 160=RS. I. 4. 1-3—5V. II. 437-439. 

2 In the s&man (Aranyegeyagana I. 2. 19, cp. below, $ 10) the first pada is 
chanted thrice (3), the second once (4), the third once (5) and the last half verse- 
quarter is then chanted twice (which makes one pada) (6). 


3 Merely because it contains six padas. 


4 For connecting the sixth day with the following one. 


3. (The verses beginning): ‘That both, heaven and earth’? are 
of six verse-quarters?: characteristic of the sixth day. Thereby they 
begin the sixth day, for connection's sake. 

1 SV. I. 379=RS. X 134. 1 , 6 , 2 (with varr. rr.) -SV. IT. 440-442. 


2 They are mahé-pankti-verses, each of six padas. 


4. On the revati (-verse)s the varavantiya (-saman) ! is (chanted) 
as (first) prstha (-laud). 
1 Gram. T. 1. 30, composed on I. 17, chanted (see $ 1, note 2) on II. 434-436. 


There are several varavantiya sàmans, but this is the only one on gayatri verses; 
moreover, cp. $ 9. 


5. The revati (-verse)s, forsooth, are the pith of the waters and the 
varavantiya(-saman) is the pith of the revati (-verse)s. He thus 
applies the revati (-verse)s together with their pith. 


6. In that they chant the varavantiya (-sàman) as prstha (-laud), 
the varavantiya being rich (revat) (and) connected with the revati 
(- verses) (ra?vata), he gets a rich (revat) and wealthy (raivata) son !. 


1 I combine the last sentence of § 5 with § 6, 


7. Rich and wealthy becomes he who knows this. 


8. To Kesin, the son of Dalbha, this saman showed itself (in 
human form). It addressed him: * Unskilled chanters chant me. Let 
them not chant me.’ He said: ‘ Reverend Sir, how is thy intonation ?’ ! 
* I must be intoned ; let him chant me, intonating, as it were, for obtain- 
ing firm support.’ Thereupon, he (Kesin) perceived Alamma, the son 
of Parajanat, lying behind the axle (of the southern havirdhana-cart) 
chanting this intonation. To him he said: ‘I will make thee my 
purohita (7.e., my Udgatr)’. About him they (the other Brahmins), 
said: ‘ Who, forsooth, is this man? For what is he fit (alam) *' ‘Fit 
for me (alam mahyam) ' he (Kesin) answered. And thence Alamma has 
its name ?. 
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1 Probably Gg@ refers to the strength of tone, or to the pitch of tone 
in chanting, cp. Jaim. up. br. I. 37, where three kinds of dg@ are distinguished. 
The word ágá occurs also Sadviméa br. II. 2. 9-13. 


? Through the wrong readings of Oertel, it has been unknown hitherto that 
this same story, with some variants, occurs also in the Jaim. up. br. (IIT. 31); 
instead of Oertel's: sai 'và 'lam masya "lam matàüyas ‘tasya ha "lam evo ‘jjagan, 
we ought to read: saicülammasyülammata "thaitasya halamma evojjagau. The 
same Alamma has been mentioned above in our Brahmana: XIII. 4. 11. 


9. He should chant (in this saman, the words :) ?ha, tha (* here! 
here!") for obtaining a firm support !. 


1 By chanting the stobha thi 284 (see the saman in SV. ed. Calcutta, 
vol. I, page 121), he gets a support on this world (‘here’).---During the chant 
of the vüravantiya-sàman on the revati-verses, according to the Sütraküras 
Laty. III. 6. 1-6, Drahy. TX. 2. 1-6 (cp. supra VII. 8. 13 and Baudh. XVI. 5: 
951. 6, Ap. XXI. 8. 1-7, Katy. XII. 3. 12), the following ceremonies must take 
place: ‘At the laud of the vüravantiya they should cause (some) milch-cows 
to bellow together (with their calves), having brought (the cows) to the south (of 
the sacrificial ground) and the calves to the north (this agrees with Jaim. br. 
IIT. 146: uttarato vatsüh syur dakeinato matarah). Having led them together 
to the east of the sadas, they drive them behind the àgnidhitya (-shed) in a 
northerly direction. Having made the Sacrificer say (the formula, viz., Pafic. br. 
l. 3. 8), he should address them with the names of the cow: ‘o Havya, o 
Kamya, o Candrü, o Jyotà, o Ida, o Rant&, o Justa, o Sunari, in me may rest 
your riches; come, o Ida, come, o Aditi, o thou delightful one, may I attain 
thy delight. O you that are invited, may your invitation fall to my part’ (cp. 
TS. I. 6. 3. e.g,) or with the verse (beginning:) ‘Together with the bull’, 
(Samaveda &rcika-samhità IV. 14), or with both. If they (the Adhvaryus, as pre- 
scribed, e.g., Baudh. and Ap.), summon (for the stotra) by means of water, he 
Should pour this (water) out on the üstáva, with the three Gpo-hi-etha-verses’ 
(SV. TI. 1187-1189). 


10. "There is the rsabha-raivata (-sàman)! (* the bull of the rich 
ones’). 


1 Aranyegeyagüna I. 2. 19, composed on SV. I. 160, chanted (see $ 2) on 
SV. II. 437-439 (as third prstha-laud). 


1l. The revati (-verse)s are the cattle; in his cattle he thereby 
produces a copulation, in order that it may procreate, for not without 
a bull does cattle procreate !. 


1 Nearly identical with XIII. 5. 18. 


)2. There is the syena (-sàman)! (‘the falcon-chant’). 


XIII. 10. 9.—xu1. 10. 18. 341 


1 Aranyegeya III. 1. 19, composed on SV. I. 379, chanted (see $ 3) as 
fourth prstha-laud. 


13. The falcon, forsooth, reaches the birds that precede him in 
flying; preceding, as it were, are the former days!; to reach these 
the falcon(-sàman) is applied. 


1 Read pürvapretaniva instead ot pürvapretàn iva. 


14. The falcon, forsooth, is able to convey this day, for it is 
the swiftest of the birds; it (the falcon-chant) is applied in order 
not to hold off, in order to convey this (day); for the sixth day as 
well as the seventh day is the end !. 


1 And the falcon (-s&man) must help to reach this ‘end’. 


15. The theologians argue: ‘ The prstha (-laud)s having the brhat 
as their support +, and there being these two gayatris and two fagatis 2, 
where then, are the brhatis ?'! 

! In the ordinary and normal agnistoma the prsthasimans (with the excep- 


tion, however, of the second, the maitrüvarunasya stotra, which always is on 
g&yatri) are always chanted on brhati-verses. 


2 The two g&yRtris are the verses of the first and the second prstha (the 
usual vámadevya, on SV. IT. 32-34); the two jagatis are 1. the verses of the 
third prstha, which are each of six verse-quarters (cp. note 2 on XIII. 10. 2), 
each of eight syllables (—48); 2. the fourth prstha consists by its nature of 
verses of four times eight syllables; so the last two ones are equal to jagatis. 


16. Two verse-quarters of the two jagatis fall on the gayatri, 
(t.e., are to be transferred to the gáyatris) ; thereby, all become brhatis. 
He (thereby) supports the prstha(-stotra)s on their place and he 
(himself) comes into the possession of a support !. 

1 From each of the two jagatis SV. II. 437-439 (cp. note 2 on preceding $) 
and SV. II. 440-442, a pada, twelve syllables, are transferred to each of the two 
gàyatris, and in this way the g&yatris become of 36 syllables and the jagatis 
equally so. This all is mere speculation: mimamsaiva! It is of no effect for the 
practice; the Prayogas, at least, take no notice of these remarks. 


17. They hold the laud on verses of six verse-quarters!, for 
propping the six-day period. 
1 This refers only to the last two prsthastotras, cp. XIII. 10. 2 and 3. 


18. They perform the sacrifice with a verse of seven verse- 
quarters!, to connect the seventh day.—The stoma (is given) ?. 
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1 The Hotr and his assistants, the Hotrakas, perform at the sixth day the 
prasthitahomae (cp. e.g., C.H. $ 146. d, § 188) with verses of seven quarters, e.g., RS- 
I. 139. 6, I. 137. 1, etc., cp. Adv. VIII. 2.—It has been remarked in X. 6. 6 
that the saptapada verse is a characteristic feature of the sixth day. 


2 See XIII. 7. 16. 
XIII. 11. 


(Arbhava-pavamana-laud of the sixth day.) 


1. (The verses beginning): ‘Around, the soma standing on the 
mountains, being pressed’? are gavatris containing (the word) ‘ around ' * 
for encompassing (pa r yapti) all. 

1 SV. I. 475—RS. IX. 18. 1-3 (var. rr.) -SV. TI. 443—445. 
2 And these verses are apt for the sixth day: X. 6. 6. 


2. (The verses beginning): ‘He is being pressed, who of the 
riches'!, the riches being cows, (are applied) for retaining cows. 


1 SV. I. 352—RS. IX. 108. 13-14—8V. IT. 446-447. 


3. (The verses beginning:) ‘Him, ye friends, for the carouse'! 
are valakhilya(-verse)s ?. 
1 SV. I. 569—RS. TX. 105. 1-3 (var. rr.) 2 SV. IT. 448-450. 


2 The reason why these verses here, and other ones at XIV, 5. 4, are desig- 
nated as valakhilya is not obvious. So much is certain, that at the corresponding 
Sastra the valakhilya-hymns (RS. VIII. 49-59) are recited. On the saman, treated 
below XIV. 5. 4, the Jaim. br. IIT. 170 remarks : tad Ghur: yad vàlakhilyà viharantt 
(cp. Ait. br. VI. 28), katham etàsu (sc. on the verses corresponding with Kauth. SV. 
TI. 457-459) vihrtásu stuvata iti. sa brüyad : yad evaitani (d)vyünaksarüni vyatisak - 
tàn? padani bhavanti, teneti. 


4. These two valakhilya-tristichs (are applied) not only at the 
sixth, but also at the seventh day’. 


1 Cp. XIV. 5. 4. 


5. That these two valakhilya-tristichs are (applied on these two 
days) is done in order that these two days may be reciprocally con- 
nected, that they may not slip away, that they may be tied together. 

6. (The verses beginning :) ‘The somas, the drops, are being clari- 
fied'! are anustubh(-verse)s with their hinderpart directed nether- 
ward ?. 

1 SV. I. 548—RS. IX. 101. 10, 12 11 (var. r.)-- SV. LI. 451-453. 


xii. 11. 1.—xirrr. 11. 12. 343 


2 The word nibhasadah is left unexplained by S&yana; its exact meaning is 
not clear. 


7. (The verses beginning): *By the clarification clarify these 
riehes '!, being tristubhs, are jagatis by their characteristic ?. There- 
fore, they are applied at the place of the jagatis?. 

1 SV. I. 541— RS. IX. 97. 52-54 (var. r.)=SV. II. 454-456. 


? According to Sayana, because in these verses ‘riches’ are mentioned, and 
these are connected with the Vaiáya, who in his turn is connected with the jagati 
(cp. X. 1. 10). 


3 The last stotra of the arbhava-pavamana is normally chanted on jagati- 
verses. 


8. There is the gavatra (-siman). The brahmana of the g&yatra 
is the same !. 
1 Cp. VIT. 1. 1. sqq. 


9. There are the vaidanvata(-simans)! (the chants of Vidanvat). 


1 Gram. XIII. 1. 33, 31, and 34, composed on SV. T. 475, chanted on SV. II. 
443-445. To SV. I. 475 belong four vaidanvata-samans, see SV. ed Calcutta, vol. 
II, page 26. From a comparison with the tihagana, we learn that of these four the 
three in this sequence (33, 31, 34) are intended. But, even without the comparison 
of the ühagüna, we must be able to conclude, that this sequence is intended : 
in order to avoid jamitvam: Gram. XIIT. 1. 33 is aida, 31 is svüra, 34 is nidhanawat, 
and this is the sequence required for more than one sáman chanted on the same 


verses. 


10. Vidanvat, the son of Bhrgu (once upon a time) struck at 
Indra. Remorse came upon him; he performed penance and saw these 
vaidanvata (-saman)s and by means of them he removed his remorse. 
He who in lauding has applied the vaidanvata (-saman)s removes his 
remorse !. 

1 For the reason why Vidanvat struck at Indra and for the longer version 


of this legend see Jaim. br. ITI. 159, 160 in the Journal of the American Oriental 
Society, vol. XXVI, page 63 sqq. 


lla. There is the (saman called) ‘the hair of Bharadvaja’’. 


1 Gram. XVII. 2. 22, composed on SV. I. 582, chanted on SV. II. 446-447 ; 
svüram, see SV. ed. Calcutta, vol. II, page 233. 


115. Hair is cattle; (it is applied) for retaining cattle. 


12. This (sáman) they call also ‘the long one'!: life is long: in 
order to reach (the normal lease of) life. 
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1 It is the only name of this sàman with the Jaiminiyas. Must we under- 
stand under the word: ‘they’: the Jaiminiyas ? 


13a. There is the karnasravasa (sàman)! (the chant of Karna- 
$ravas). 
1 Gram. XVII. 1. 16, composed on SV. I. 569, chanted on SV. II. 448—450, 


see SV. ed. Calcutta, vol. II, page 208, must be aida, and this is the first of 
the three samans of this name. 


135. They (the Gods) hear him who has lauded (with this saman). 


14. Karnasravas, the son of Angiras, being desirous of cattle, saw 
this siman, By means of it he created a thousand head of cattle. 
(The reason) that there is this siman, is for making thrive the cattle ! 

1 The Jaim. br. III. 163 explains the name differently : * Indra having hurled 
his thunderbolt at Vrtra, thinking that he had not laid him low, was terrified 
(sa vyasmayata) His ears crumpled up *, (so that) he did not hear with them. 
He wished: ‘May I be not-deaf, may I hear with my ears.’ He saw this 
saman and lauded with it. Thereupon he became not-deaf and heard with his 
ears. He said: ‘I have heard (aírausam) with my ears (karna-). Hence the 
name (of the saman) ‘karnasravasa’. In the sequence it is said that this saman 
is called also gauloma, because it had been seen by the Angiras Golomas 
(golomü üfgirasah). 


15. There is the gaurivita (-sàman)!. The brahmana of the gauri- 
vita is the same ?. 


1 Gram. V. 1. 22, composed on SV. I. 168, chanted on SV. II. 451-453. 
2 See XI. 5. 13 sqq. 


16. There is the (sàman) with (the word) madhuscut as nidhana !. 
1 Gram. IX. 2. 17, composed on SV. I. 355, chanted on SV. II. 451-453. 


2 13 1111 
The nidhana (see SV. ed. Calcutta, vol. I, page 726) is: madhuécut@ 2345 h. 


17. (1t is applied) for obtaining the highest (the best kind of) 
food, for honey (madhu) is the highest food. 


18. The (siman) with (the word) ghrtascut! and the one with 
(the word) madhuécut as nidhana are the breasts of Prajapati*. Praja- 
pati is the sacrifice; by means of these two (s&àmans, z.e., the breasts 
of Prajápati-Sacrifice) he milks him (1.e., gets out of him the essence 


* tasya karnau samaisitam (r. samatsatüm) ; this meaning (to crumple, to 
hrivel) seems to fit better than ‘to stretch’, also in TS. and Kath. 
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of what is desirable). Whatever wish he has, he thereby milks 
(*gets fulfilled °). 
1 Gram. V. 1. 12, composed on SV. I. 165, cp. note 1 on IX. 1. 17. 


2 Cp. Jaim. br. I. 225: ‘These two s&mans are the breasts of Prajapati; 
by them Indra milked (obtained the fulfilment of) all his desires (out of the sacri- 
fce).'—Prajápati as a mother-being with female breasts occurs elsewhere, see 
Sat. br. II. 5. 1 3 (misunderstood by Eggeling !), Maitr. Samh. I. 6. 9: 101. 15, 16. 


19. There are the two kraufica(-saman)s?. 


1 Gràm. XVI. 24 and 25, composed on SV. I. 548, chanted on SV. II. 451- 
463. 


20. Krufic found the day that was to be sought; to be sought, 
as it were, is the sixth day. They find the day by means of these 
two (samans). 

1 Cp. XIII. 9. 11.—Besides krauñca, these two sàmans are also called udvat 
and sammada by the Jaiminiyas (Br. IIT. 164). The last name originates in 


the words of the Gods, who, when the worlds had in fear receded from them, 
recovered them by this sáman, saying: ‘Sam vai na ime loka amaG disuh. 


21. There is the snausta(-siman)! (the chant of Snusti). 


1 Gram. XVI. 1. 1, composed on SV. I. 541, chanted on SV. II. 454-456. 
The first of the two samans of this name is intended, cp. $ 23. 


22. Snusti, the son of Angiras, beheld, by means of this sáman, 
straightway the world of heaven. (So this saman is) for beholding 
the world of heaven. He who in lauding has applied (it), does not 
fall from the world of heaven !. 


1 Op. XIII. 9. 19. 


23. This, forsooth, is the siman of Agni vaisvanara. They under- 
take (chant) as nidhana (the word) didihi' (‘light thou strongly’), 
for Agni vaisvanara lights strongly, as it were. 

2r 32 

1 The nidhana is (cp. SV. ed. Calcutta, vol II, page 142) dīdihì 1. The 

Jaim. br. (III. 165, see Auswahl, No. 189) gives as origin of the name: ‘ Agni 


(originally) was just as the glowing coals; he wished: ‘ May énustis, flames be 
born unto me’. (Hence the name énausta.) 


94. The pavamàna(-laud)s of this day end on a nidhana, for 
propping the day .—The stoma (is given)’. 

1 Cp. XIII. 5. 28. 

2 Cp. XIII. 7. 2. 
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XIII. 12. 
(Theuktha-lauds of the sixth day.) 


1. The theologians argue: ‘Are the two-quarter-verses! to be 
applied at the beginning or at the closing (of the six-day period) ?’ 

1 On which the uktha-lauds, described in this khanda, are to be chanted, viz., 
SV. II. 457-459=RS. V. 24. 1, 2, 4, see note 4 on § 5; SV. TI. 460-462=RS. X. 
157. 1-3 (varr. rr.); SV. II. 463-465, on which see note l on XIII. 12. 9. The 
last two two-verse-quarters here intended are not designated by their beginning 
words, but in the Jaim. br. they are minutely indicated and treated. 


2. They are to be applied at the closing!; the two-quart- 
er verses are man: for getting a firm support. 

1 Cp. Áév. VIII. 2. 1: ‘(the ritual) for the Hotrakas (is as follows): on two- 
quarter verses they (the Chanters) here chant the uktha (stotras of the sixth 
day)', etc. 


3. By means of the Voice they perform the whole sacrifice ; 
therefore, man speaks the whole Voice, for in him it is firmly estab- 
lished, when it is wholly chanted (?.e., applied in lauding). 


4. There is the gürda (-saman)’. 
1 Grim. XII. | 12, composed on SV. I. 448, chanted on SV. IT. 457-459: 


svaram. 


5. The vital principles of the Gaupayanas when they were 
performing a sacrificial session, were scattered on the inside of the 
enclosing-pegs (laid around the áhavaniya) by two crafty Asuras! 
(called) Kirata and Akuli®. They (the Gaupayanas) approached the 
fire with (the verses beginning): ‘O Agni, (be ever) nigh unto us’. 
Thereby, they recovered their vital principles®. This, forsooth, they: 
had wished to do at that time. A wish granting saman is the gurda ; 
by it he gets (the fulfilment of) his wish. 

1- According to the Jaim. br. (111. 167 in Journal of the American Or. Soc., 
Vol. XVIII, page 42) these Asuras were so crafty, that they could cook porridge 
and meat without fire and that (this passage has been obscure to Oertel) they 
used to go before, sowing, whilst they (the other Asuras) followed them (already) 
reaping; read the text: vapantau ha sma purastád ito, lunanto (or some such 
participle) ha sma paécád anuyanti, cp. Sat. br. I. 6. 1. 2, 


2 The text has kirütakulyau instead of kirütákulyau. S&yans's explanation 
follows the text as printed. 
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3 In the other versions of this legend it is only from one of the Gaupa- 
yanas that the vital airs are taken away; this is more logical and comprehen 
sible. 

4 See note 1 on § 1 (SV. II. 457-459). 

5 The version of the Kauthuma-br&áhmana gives no explanation of the name 
gürda, but the Jaim. br. (III. 171) does. According to this text, gürda was a 


name of a certain food that the Gods took away from the Asuras (giirda eva 
nama mahad annadyam). Having obtained it, they agürdan over it. 


6. There is the (sàman called) gautamasya bhadram !. 

1 Aranyegeya III. 1. 21, composed on SV I. 452, chanted on SV. II. 460- 
462, 

7. By means of this (siman), he (the Chanter) invokes a bles- 
sing for him (for the Sacrificer), for the siman is a true blessing !. 


1 As is apparent from the words of the verse, especially SV. IT. 461: 
yajnam ca nas tanvam ca prajàm ca ... indrah sisadhahe. 


8. By means of this (sáman), Gotama attained power and great- 
ness. Therefore, those (of this family) who are after and before 
Gotama, are both termed Gotama-seers !. 


1 Cp. note 1 on XT. 5. 22. Are we to read gotamá ? But the two Leyden 
MSS. read as the printed text. 


9. There is the udvamsaputra (-sáman)!. 


1 Grim. XII. 1. 9, composed on SV. I. 446, chanted on SV. II. 463-465. 
These verses do not occur in the Rksamhita, but they are found (with var. r.) 
in the Ait. áranyaka (V. 2. 2) and in the Sankhayana $rs. (XVIII. 15. 5). The 
text of the siman stands nearer to that of Sánkh. than to that of Ait.&r. In 
Ait.ar. and S&nkh. these verses are given in the sequence in which they are 
found in the uttararcika, but in the pürv&arcika they are found in reversed 
order (SV. I. 444, 445, 446 corresponding to SV. IT. 465, 464, 463). If the rule 
given by Laty. VI. 3. 2 had force also for the Br&hmana, the starting point may 
be either Ait. ar. or Sankh. érs. 


10. What the ndvamsiya! is, that is the udvamsaputra?. 


1 Gram, TX. 1. 16, composed on SV. I. 342. 


2 All the peculiarities of the udvaméiya (see VIII. 9.6 sqq.) are found also 
in the udvaméaputra. For the udvaméiya cp. SV. ed. Calcutta, vol. I, page 
695, for the udvaméaputra ib. page 895. 


11 Both are of a half ?da and have atisvara !. 


1 Literally: ‘it overtunes the half ida’. Both these simans have as half 
ida the stobha up, which is equivalent to it (i.e. id: idā without à). As to the 
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expression atisvarati, I presume that it means the same as atikrümati and ati- 
svara the same as atikrama (cp. Simon, Introduction to Puspasütra, page 516): 
the falling out (passing over) of one or more musical tones, so that the transi- 
tion is not a regularly gliding one. The udvamésiya has after the ardhedà: 


if 1 f! 
ma '2 iro ’35 and the udvaméaputra: sā '2 to’ '30. Here the transition from 
the musical tones 3 to 5, with omission of note 4, seems to be the atésvára. 
Cp. also VIII. 9. 14. 


12. Therefore, the jets (of milk) overflow the udder. In ida 
(that is), in cattle, he becomes firmly established at the end (of 
the day). 


13. When it (the six-day period) has been settled (brought to 
end), afterwards the verse and the chant are released! ; moreover, 
by means of the tune he bespeaks? (addresses) the seventh day, for 
the sake of connection. 


1 Just as, for instance, after the usual sacrifice, the two spoons are released 
(Sat. br. I. 8. 3 27, Baudh. I. 19: 29. 18: srucau vimunicati). 


2 abhisvarati, a compound as abhimantrayate : ‘to utter a mantra over (some- 
thing)’. Cp. Jaim. br. III. 172; tat (i.e. the last saman) svaram bhavati (the 


2 
udvamésputra ends: hay, cp. on this ending note 1 on XIIT. 5. 28), abhi saptamam 
ahah svarati, svarena évo bhiite pratipadyante. 


14. For at this moment, when the sixth day is completed, the 
Word (the Voice) has fulfilled, as it were, its task of conveying (the 
sacrifice to the Gods)!. He should neither speak much, nor ask 
another, nor announce to another (answer another ?)?, 

1 Vac is here also considered as a drawing-animal that must be voked at 
the beginning and unyoked at the end, when it has become exhausted. 


2 Katy. XII. 3. 17 is based on our Brahmana. 


15. He (the saerificer) should feed (the officiating priests) with 
honey or melted butter!; this is as if he besmeared the shoulder 
of the (animal) that has conveyed (its burden to its destination) *. 


1 Cp. Ap. XXI. 8. 9 and Katy. XII. 3. 18, who both draw upon our Bráhmana. 
The Sütrakàras (Laty. III. 6. 7-10, Drühy. IX. 2. 7-10) prescribe: ‘After the 
completion of the (ritual of the) sixth day, they should avoid talking much; 
nor should they study their texts until the commencement of the next day; 
he should feed the priests with honey and butter or with one of these at 
ahina-sacrifices, with butter only at a sattra and then at the third service.’ It 
is known, that a dvddaéaha can be performed as an ahina or as a sattra. 
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2 Which shoulder otherwise would become as if burnt by fire, cp. Sat. br. 
I. 1. 2. 9. —For the rest, Ap. XXI. 8. 10 draws again on our Brahmana, when 
he says, yathohuso vaham pratyanjyat tadrk tad iti viffiayate. The Jaim. br. has 
nothing comparable to § 14 and 15. 


16. The stoma is the thirty-three-fold one, for gaining a firm 
support; amidst the deities, forsooth, he has become established. 


FOURTEENTH CHAPTER. 


(Chandoma-days, 7th, 8th, 9th of the twelve- 
day-rite.) 


(Seventh day.) 
XIV, 1. 
(Out of-doors-laud of the seventh day.) 


1l. By the fact that the six-day period arrives at its end, the 
stomas and metres are used up !. 


1 Cp. note l on III. 9. 3 and Ait. br. V. 16. 10, Kaus. br. XXVI. 7, beg. 


2. The six-day period being brought to an end, they proceed 
(with the Chandoma-days), using the metres as stomas !. 

1 This is explained by the Jaim, br. (III. 173): ‘Prajapati created this 
thunderbolt, this twelve-day period; through the prgthya-six-day period he 
reached all. He thought: ‘ How can I put the four days (the last four days of 
the daéaratra contained in the dvadaésha) unto it?’ He formed out of the 
gayatri the day of twenty-four-versed stotras (the first Chandoma-day), out of 
the tristubh the day of forty-four-versed stotras (the second Chandoma), out 
of the jagati the day of forty-eight-versed stotras (the third Chandoma), and 
out of the anustubh the tenth day. Because he formed (nir-in @), them out of 
the metres (chandas), therefore, they are called chandoma. 


3. (There are the verses beginning:) ‘ Proclaiming himself, as 


Usanas, a Kávya'!: with the characteristic feature of the gayatrt? 
they proceed (begin the first Chandoma-day). 


t SV. I. 524—R8. IX. 97. 7-9 (var. rr.)=SV. II. 466-468. 
2 The praep. pra, cp. for instance X. 6. 1, XT. 3. 1. 


4. The gayatri is the earth: having got a firm standing on the 
earth, they start (undertake this day). 
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9. The introductory (verse) is a tristubh !. 

1 Viz., the introductory tristich is on tristubh verses (IT. 466-468), cp. Laty. 
VI. 3. 1, Dráhy. XVI. 3. 1.—-That the morning service begins with tristubh, 
not with gayatri, as is normal, rests on the fact that here the dvüdaé&ha with 
transposed metres is described : vytidhadvadasaha. 


6. The tristubh is strength and valour’; having advanced in 
strength and valour they proceed. 


1 Being connected with Indra and the Baron. 


7. The stotriya is a tristich, for retaining the breathings !. 
1 See note 2 on VII. 3. 8, note l on XI. 6. 6. 


8. (The verses of this tristich) contain the word harit: in 
order that the Chandoma-days may not be exhausted ?. 
! [n SV. II. 468. d. 


2 Because the harivat-verses bestow energy (cp. XLI. 13 7)? The chandoma- 
days are threatened by exhaustion, because all the metres and stomas have al- 
ready been applied. 


9. There are two complexes of twelve verses!. 


1 SV. IL. 416-477 and IT. 478-489. In our Brühmana they are not indicated 
by their boginning words, in the Jaim. they are. These twenty-four verses con- 
sist of the tristich IL. 466-468 (cp. note l on § 3), of the sükta II. 469-477= 
RS IX. 10; of th» siikta LL 478-486=RS. IX 7 and of the tristich SV. I. 
498=RS. IX. 67. 28-30 This manner of indicating the verses used for the 
bahispavamana is rather confusing; it is, nevertheless, in harmony with the 
uttararcika. But this distribution as two dvadarSarcas may finally rest on our 
Brühmana, if we start from the surmise (see Introduction, Chapter II) that the 
author of the Br&áhmana draws his verses directly from the Rksumhita. More 
logical and, in one point, interesting is the Jaim. br. (III. 174-176), where, 
firstly, the prat?pad answering to Kauth. SV. Il. 466-468 is indicated: then, for 
the anurispa the verses beginning pra svünüso ratha iva (SV. IT. 460—477), which 
here are designated as a sükta (navarca), viz., apparently, RS. IX. 10. There- 
upon, follows one more navarca (answering to SV II. 478—486), this time not 
designated as a sükta, although these verses respond to the sükta RS. IX. 7, 
and, finally, the paryàása, beginning à te daksam (11. 487—489). 


10. The year is (equal te) twelve months; he thus counter- 
balances! the year to the preceding six-day period?, tor the sake ot 
equilibrium. 

! Is this the meaning of pratyudyacchati? Cp. XX. 2. 4. 


2 The six-day period being likewise comparable with the year. because the 
yoar has the six seasons and the sadaha, the six prsthas&mans. 
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ll. There are twenty-four verses; the year is (equal to) twenty- 
four half months ; he thus counterbalances the year to the preceding 
six-day period: for the sake of equilibrium. 


12. ʻO Drti, son of Indrota' 1, thus spoke Abhipratarin, the son 
of Kaksasena, ‘those who ascend to the top of a big tree, how do 
they fare afterwards’? ‘Those, o King, who have wings, fly forth, 
those who are wingless, fall down.’ 

1 The text has drta aindrota iti, these points to nom. drtir aindrotih and so 
the Jaim. br. has it (Jaim. up. br. III. 40. 2). Drti is a Saunaka and in Jaim. 


up. br. I. 69. 1 appears as purohita of King Abhipratürin. He is mentioned 
also below, XXV. 3. 6. 


13. Those who know, have wings, those who are devoid of 
knowledge, are wingless. Having made the trivrt (nine-versed) and 
the fifteen-fold stoma their wings!, they proceed to the world of 
heaven. 

1 Now that they have reached the end of the six-day period, the highest 
point: the top of the sacrificial tree, they can now by the application of two 
wings proceed further. The thrice-three-fold stoma and the fifteen-fold make 
together the twenty-four-versed stoma. The same speculation is found Kaus, 
br. XXVI. 7: athaitau trivrtparncadaéau stomau saptamam ahar vahatas catur- 
vimsah stomo bhitva. 


14. The stoma is the twenty-four-versed one: for (getting a) 
firm support, strength, and priestly lustre. 


XIV. 2. 
(Ajya-lauds of the seventb day.) 


l. (The verses beginning:) ‘The crest of heaven, the disposer 
of the earth’! are the àjya (-laud) addressed to Agni. 


1 SV. I. 67=R8. VL. 7. 1, 4, 2 —SV. II. 490-492. 


2. The third three-day period, forsooth, is the crest of heaven !. 


1 The first being comparable with the earth, the second with the inter- 
mediate region, cp. Kaus. br. XXVI. 10: ayam lokah prathamas chandomo ’ntari 
ksaloko duitiyo 'sau loka uttamah. 


3. ‘Agni vaisvinara born in the sacred rite'!: vaisvanara, for- 
sooth, is Agni’s favourite resort; by means of his favourite resort 
he thereby appropriates? (Agni) cryptically. 
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1 SV. II. 490. b. 
2 upasiksati, ep. X. 12. 2. 


4. (The verses beginning:) ‘Chant ye unto Mitra'!, being ad- 
dressed to Heaven and Earth ?, (serve for) the ajya (-laud) addressed 
to Mitra and Varuna. Heaven and Earth, forsooth, are the favourite 
resort of Mitra and Varuna; by means of their favourite resort he 
thus appropriates them cryptically. 


1 SV. II. 493-495=RS. V. 68. 1-3. 
2 By the words (in SV. II. 495. a, b) pdrthivasya... .divyasya. 


5. (The verses beginning:) ‘Come hither, o Indra, thou bright 
one'!, being addressed to the Rbhus?, (serve as) the (ajya-laud) 
addressed to Indra. The Rbhus, forsooth, are Indra’s favourite resort : 
by means of his favourite resort he thus appropriates him crypt- 
ically. 

1 SV. IT. 496-498=RS. I. 3. 4-6. 


2 The connection with the Rbhus is by no means clear, the verses contain 
no allusion whatever to them. 


6. (The verses beginning:) ‘Praise him, who by his light'!, 
being ‘ unexpressed ’? (serve as) the (ajya-laud) addressed to Indra and 
Agni: in order not to violate (the dignity of) the deities?. In the 
last half (of the verse) he ‘expresses’‘, in order not to cause de- 
struction to the deities?.—'The stoma (is given) 9. 


1 SV. II. 499—501 — RS. VI. 60. 10-12. 


2 This refers to the fact that these deities, Indra and Agni, are not ex- 
pressly named in these verses (this is only partly true, as they are named in 
the last pada of the third verse). According to the Ait. br., the verses, which 
are taken for the first day of each triratra, have the names of the deities to 
which the $astra is addressed, in the first verse-quarter, those of the second 
day of each trirütra are in the second pada, and those of the third day in the 
third pada (Ait. br. IV. 29. 3; IV. 31. 3; V. 1. 3, and V. 4. 2; V. 06. 4; V. 12. 
2). This seems to be only a theoretical speculation. The corresponding expres- 
sion of the Kaus. br. is: prathame (dvitiye, trtiye) pade sadevam. 

3 Just as highly placed persons are angered if they are addressed, with 
omission of the complimentary name (aupacürikam nama), with their own 
name. 


4 In the third pada of the last verse (endram agnim ca vodhave) the names 
of the deities are expressed. 
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5 Because, otherwise, the deities would not be named personally and thus 
the laud would not reach them. 


6 See XIV. 1. 14. 
XIV. 3. 


(Midday-pavamàna-laud of the seventh day.) 


1. ‘Be thou, a bull, clarified by the stream’? is the gàyatri, 
for supporting the day. 


1 SV. I. 469=RS. LX. 65. 10-12 =SV. II. 153-155. 


2. Containing the word ‘bull’ they are, by their characteristic, 
tristubhs, for this day is a tristubh-day. 

3. (The verses beginning:) ‘ Being clarified, o Soma, by the 
stream’! are for propping ?. 

1 SV. I. 511 —RS. IX. 107. 4-5=SV. II. 25-26. 

2 $ $ 1-3 are identical with XI. 8. 1-3. 


4. (The verses beginning:) ‘Forth has the Soma gone to Indra's 
trysting-place'!, contain (the word) ‘forth’ (pra), for this day is 
rather apt to bring forward ?. 

1 SV. I. 557=RS. LX. 86. 16-18 (varr. rr.)=SV. II. 502-504. 


2 Just as the first day of the six-day period (cp. XI. 5. 1), so the seventh 
day is called thus, because it introduces the third trirátra, wherewith they 
start anew. 


5. Being jagatis, they are tristubhs by their characteristic 
feature’; therefore, they are applied at the place of the tristubhs *?. 


1 Because Indra is mentioned in them, the God connected with the tristubh, 
ep. VI. 1. 8. 
2 The lust sáman in the midday-pavamàna is otherwise chanted on tristubh- 


verses. 


6. There is the gāyatra (-siman). The bráhmana of the gavatra 
is the same’. 
1 See VII. 1. 1 sqq. 


7. There is the santani (-siman)!, for connecting the seventh 
day. 
1 Gram. XVIII. 2. 32, composed on SV. I. 584 an d 585, chanted (see § 1) 
on SV. IT. 153-155. -See note l on XIII. 5. 9. 
23 
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8. Just as two persons, dwelling away from each other, go their 
different ways, so these sixth and seventh days go their different 
ways; as if he were to connect them, having brought them together 
so he connects these two (days) by means of this (saman). 


9 There is the sauparna (-siman)! (the chant of Suparna), for 
reaching the world of heaven. 


1 Gram. IIT. 2. 24, composed on SV. 1. 125, chanted on the same verses’ 
see SV. ed. Calcutta, vol. J, page 307 (azdam, as expressly stated in Jaim. br.) 


10. The sacrifice went away from the Gods. It went about in 
the form of suparna (the well-winged, the falcon). By means of these 
samans! the Gods laid hold on it (on the sacrifice). The chandoma- 
days, now, are, as it were, a non-sacrifice; this (the chanting of 
this sáman) is a laying hold on the sacrifice. 


1 Note the plural. Must we infer therefrom that they were optional for 
the author of the Brahmana? 


11. There is the rohitaküliya (-saman)!: for winning the race. 


1 Gram. IV. 1. 2, composed on SV. I. 129, chanted on the same verses. 
There are (see SV. ed. Calcutta, vol. I, page 314) two samans of this name, but 
the first is nidhanavat. 


12. By means of this (saman), Visvamitra, through his two ruddy 
(rohita) ones, won the race at Rohitaktla. 


13. Visvamitra (once upon a time) went with the cart-train of 
the Bharatas. He made a wager with (certain) fellows, the Adanti 
by name: ‘ Ye shall win from me this wealth. ye shall fill these (carts) 
for me, if these two ruddy ones shall drive up the bank this (cart) 
laden with stones’. He (thereupon) saw these two sámans; by means 
of these, having yoked them, he drove them forward and won (the 
wager) !. 

1 There are many corruptions in the printed text, which should be read: 
viévámitro bharatanam anasvatyayat so 'dantibhir nama, etc., and: jayathemam: 
mahyam yüyam ptiraydtha..and aśmācitam instead of asmacitam.  S&yana ex- 
plains, in all earnest, the faulty reading manasvatya! The exact meaning of 
vasnika is uncertain. After the sentence: ‘Ye shall win from me this wealth ', 
we must supply: ‘if my oxen cannot drive up the bank, but if they can, ve 
shall fill my carts (with your possessions)’. The corresponding passage of the 
Jaim. br. (III. 183, see Das J. Br. in Auswahl, no. 192) runs: ‘ Viévümitra in 
the company of the waggon-train of the Bharatas, encountered the Mahávrsas. 
Now, there was, either on the Ganges or on the Yamuna, a high, steep bank 
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(at the opposite side). Said the Mahüvrsas: ‘Which, forsooth, are now those 
two draught-oxen, that will be able to drive up such a high, steep bank ?’ 
Visvamitra answered: ‘Those two ruddy ones of mine’. He had namely two 
ruddy draught-oxen. Said the Mahüvrsas: ‘ Let us make a wager: if thy draught- 
oxen will drive up this (bank), thou shalt fill the carts with wares (?), but if 
they do not drivo up, we shall win thy wares (?)'. He agreed to this and 
they made the wager They put the two (oxon) to the yoke of a (cart) laden 
either with barley or with rice. Visvamitra wished: ‘May I win the race’. He 
saw these two simans and by means of them, going around them, he drove them 
on. The two (oxen) reached the opposite bank and won. So he won the race; 
.. And because he had won at the bank (kila) by means of his two ruddy ones 
(rohita), therefore these sümans are called rohitukiliya’. 


14. The twelve-dav rite, forsooth, is a race performed; for the 
winning of this (race serve) these two sàmans. 


15. There is the kanvarathantara (-saman)!. 


1 Gram NIV. I. 29, composed on SV. I. 511, chanted (see $ 3) on SV. II. 
25-26: SV. ed. Caleutta, vol Il, page 73. Cp. Kaus. br XXVI. 9: yady u kanva- 


rathantaram kuryuh, etc. 


16. The kanvarathantara is the lustre of the rathantara ; he thus 
applies the rathantara with its pith. by chanting the kanvarathan- 
tara on the seventh day. 


17. ‘There is sameness of performance in the twelve-day rite’, 
thus Ugradeva, the son of Rajana!, used to say, ‘the sixth day is 
a brhat-day? and the seventh (day) is a brhat-day; by the fact that 
the kanvarathantara is applied, the sameness is taken away.’ 


1 The samo ritualistic authority twice in the Jaim. br., once more in our 
Braáhmana (XXIII. 16. 11) and in TVaitt. ar. V. 4, 12. 


2 The sixth day being a raivata-day (4e., having the revati-verses as first 
prstha-laud) is a brhat-day (cp. Ait. br. V. 16. 22). Thus the kanvarathantara 
(the rathantara, according to the Jaim. br.) separates, as it were, the brhat- 
sāmans of the two days. 


18. There is the gaungava (-sàman)!. 


! Gram. V. 2. 30, composed on SV. I. 247, chanted on the same verses: ep. 
SV. ed. Caleutta, vol. I, page 511. 


19. Agni wished: ‘May I be an eater of food’; he performed 
austerities and saw this gaungava (-siman); through it he became an 
eater of food. Because, after acquiring the food, he loudly rejoiced 
and jubilated! (agangiyat), therefrom the gaungava has its name. 
For gaining food the gaungava is applied. 
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1 The meaning of agardat and agangüyat (r. agungiyat?) must be guessed. 
The Jaim. br. (III. 185) derives the name from the noise, gahgani, which the 
Gods made after their victory over the Asuras. 


20. By a sáman that praises the deities, by that the Sacrificers 
see their wishes fulfilled’. They undertake the sacrificial session 
hoping that their wishes may be fulfilled, and, indeed, their wishes 
are fulfilled 


1 Cp. the words of the verse (SV. 1. 247): team anga praéamsiso devah 


$avistha martyam. 


21. There is the ayasya (-siman) with crosswise nidhanas!, for 
obtaining firm standing. 

1 Grim. XIV. 1. 30, composed on SV. I. 511, chanted on SV. II. 25-26, 
see SV. ed. Calcutta, vol. II, page 73; the comm. on Arseyakalpa calls it dvini- 
dhanam. The exact meaning of tirascinanidhana I do not see. The Jaim. br. 
(III. 187) calls it »nadhyenidhanam. 


22. Ayüsya of the Angiras clan, had eaten food of the Adityas, 
who had undergone the consecration (diksa)!. He (consequently) went 
amiss. He (then) saw these ayasya (-simans) and, by means of them, 
redressed himself. Gone amiss, as it were, is the seventh day*?: in 
that there is this siman, he redresses the day by means of it. 

1 Cp. XI. 8. 9 with note 1. 


2 In so far as it comes after the complete six-day period (?). 


23. There is the pravad-bhàrgava(-sàman)!; (the chant of Bhrgu 
containing the word * forth’). 


1 Grim, XVI. 2. 16, composed on SV. I. 557, chanted (see § 4) on SV. Il. 
502-504, ep. SV. ed. Caleutta, vol. II, page 181; it is nidhanavat. 


21. By means of the (sàman), containing (the word) ‘forth’ (pra), 
the Gods went forth (pra) to the world of heaven, by means of the 
(siman), containing (the word) ‘up’ (ud), they went up !. 


1 This last remark is made for the sake of completeness in anticipation of 
the eighth-day ritual, cp. XIV. 9. 39. 


25. The pavamàna-lauds (of this day) end on a nidhana!, for 
propping the day.—The stoma (is given) ?. 


. . T ir 
1 The nidhana of the pravadbhürgava, according to Sàyana, is: ma’ 2 nā 


2 1111 
patha '3 | u | vā 2345.—Cp. XIII. 5. 28. 
2 See XIV. 1. 14. 


xiv. 3. 20. —xuv. 4. 5. 351 


XIV. 4. 
(The prstha-lauds of the seventh day.) 


1. (The verses beginning :) ‘We with the soma thee’! are sato- 
brhatis; (in chanting on these) he steps on to a larger metre: in order 
not to fall down?. 


3 SV. I, 261 — Il. 214-210. 
2 Cp. XII. 4. 3. 


2. (The verses beginning:) ‘No one shall by his deed equal him ’ +, 
being brhati(-verse)s, are, by their repetition, jagatis ?. 

1 SV. I, 243—RS. VILI. 70. 3-4 (var. r.) -8V. TI. 505-506. 

2 The verses are brhatis (8+8 £12 € 8), but, by the repetition of 12 syllables 
(four at the end of the 2nd, 3rd, and 4th padas), they come to be of 48 syllables 


-Jagati, In this way the verses are construed in the gramegeya: the vaikha- 
nasa-sáman, see § 6. 


3. A slipping down it is, as it were, if, after a larger stoma 
they apply a smaller one'; that these (brhatis) become by repetition 
jagatis, is for the sake of counterbalancing *. 

1 |f, after the sixth day of thirty-three-fold stoma, they undertake the 
twenty-four-versed seventh day. 


2 Cp. Ait. br. V. 16, 23: tad yad brhat prstham bhavati brhatawa tad brhat 
pratyuttabhnuvanti. 


4. "There is the kánva (-swman) with the word abhi (‘on to’) as 
finale !. 
1 Gram. VII. 1. 30, composed on SV. I. 261, chanted on SV. Il. 214-216. 


3 b 
Its mdhana is: à/234 bhi, see SV. ed. Calcutta, Vol. I, page 541. Apparently 
abhi has here the hostile meaning as in abhicarat?. 


5. By means of the (siman) with (the word) ‘on to’ as nidhana, 
Indra hurled his thunderbolt at Vrtra and slew him. He who in 
lauding has applied the (sáman) with (the word) ‘on to’ as nidhana, 
slays his rival’. 

1 According to the Jaim. br. (III. 189), Indra, wishing to slay Vrtra, called 
on Kanva to assist him (saying: dha no ‘dhi brühi), whereupon Kanva saw this 
saman and Indra slew his foe. Because Kanva by means of this sáman had 
called over the thunderbolt the word abhi (‘on to!’), therefore it is called the 
abhinidhana-kanva. 
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6 There is the vaikhanasa(-siman) !. 


1 Grim. VI. 2. 20, composed on SV. 1. 243, chanted on SV. II. 505-506, ep. 
SV. ed. Calcutta, Vol. I, page 502. 


7. The Vaikhánasas were Seers dear to Indra. These were killed 
at (a place called) ‘Saints’ Death’ by Rahasyu Devamalimlue (‘the 
God-robber’). The Gods said (to Indra): ‘ What has become of these 
Seers ?'! He went in search of them but did not find them. He 
(thereupon) clarified these worlds with one single stream? and found 
them at ‘Saints’ Death’ and revived them by means of this saman. 
That, forsooth, had been his wish at that moment. The vaikhanasa is 
a wish-granting saman. By means of it he gets his wish.—The 
stoma (is given)?. | 

1 Note the irregular sandhi kva tarsayo instead of kva (a rsayo. 

2 [t is impossible to say what ıs the precise meaning of the purifying pro- 
cess by means of one stream Perhaps ekadharena is adjectival, but which 
substantive is in this case to be supplied? Although agreeing in part, the tale 
is different in the Jaim. br. (IIL. 190, see Auswahl no. 193): ‘There was a 
certain kind of Seers, called Vaikhanasa. These Seers were dear to Indra. They 
were killed by Rahasyu, the son of Malimluc. Indra, searching for them, en- 
countered Rahasyu. He said to him: *HRahasyu, hast thou happened to have 
seen those Seers called Vaikhánasn?' He answered: ‘It is [ who have killed 
them, o Bhagavan!’ Him answered Indra: ‘Hey, Rahasyu, the killing of a 
Brahmin being difficult to confess, how hast thou confessed (it)?’ He answered: 
‘I have taken on me (the guilt of) falsehood and Brahmin-killing. Falsehood 
has gone from me and I have come to truth (?)'. To him said Indra: * Choose 
a boon, thou who hast confessed’. He said: ‘May a Brahmin be born in my 
progeny’. (This was granted to him and his descendants) are those Taksus, the 
descendants of Rahasyu....Thereupon, Indra revived them through this saman, 
and because this sáman had been seen by Indra Vikhanas, therefore, ıb 18 
called * vaikhànasa `. 

3 See NIV. 1 14. 

XIV. 5. 


(The arbhava-pavamana-laud of the seventh 
day.) 


1. (The verse beginning :) ‘The intoxication desirable for thee’! 
is the giyatri. Intoxieating, rich in sap is the evening-service; he 
(thereby) puts (in it) intoxication and sap. 


1 SV. L 470=RS. IX. 6l. 19-21=SV. LI. 165-167.—This $ is identical with 
XI. 10. 1, 2. 
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2. (The verses beginning:) ‘This one, pressed by the stream’! 
being kakubhs, are tristubhs by their repetition ?. 

1 SV. T. 584 and 585 —RS. IX 108. 5-6. In the uttarürcika the verses answer- 
ing to purvarcika 584 and 585 seem simply to have been forgotten! They ought 
to have been inserted after vs. 506, where they are actually and correctly given 
in the Jaim. samhità, But the reason for this irregularity can be guessed: it 
is the fact that in the pürvürcika, by way of cxception, the two verses are 
recorded, on which the corresponding samans are to be chanted. Thus the 
irregularity is rather in the pürvürcika, where we expect only vs. 584, and not 
also vs. 585, the melody of 585 being apparently the same as that of 584. 


2 The verses serve for the éarkara ($ 14), which, being composed on SV. I. 
400 (a kakubh of 8--124-8 syllables), becomes a tristubh (of 44 syllables) by the 
repetition of the first pada and last eight syllables of the second pada. Sce 
the saman in SV. ed. Caleutta, Vol. L, page 817. 


LI 


3 A slipping down it is, as it were, if, after a larger stoma they 
apply à smaller one: that these (kakubhs) become tristubhs by re- 
petition, is for the sake of counterbalancing !. 

1 Cp. XIV. 4. 3. 


4a. (The verses beginning:) ‘O Friends, sit ye down’! are 
valakhilya(verse)s *. 

1 SV. I. 568=RS. IX. 104 1-3=SV. IT 507-509. 

2 Cp. note 1 on XIII. 11. 3. 


4b. These two valakhilya-tristichs (are applied) not only on the 
sixth, but also on the seventh day. That those two valakhilya-tri- 
stichs (are applied on the two days), is done in order that they may 
not slip away, that they may be tied together !. 

1 Identical with XIII. 11. 4 and 65. 


5. (The verse beginning :) ‘ By fore-conquest, from your plant’! 
is a viraj. The viraj is food, for retaining food ?. 

1 SV. I. 545=RS IX. 101. 1-3=8V. II. 47-49. 

2 Cp. VIII. 5. 7 (with note) 


6. (Lhe verse beginning :) ‘Forward has the swift one flowed’? 
is an aksarapankti: the source of the stomas?. 


1 SV. II. 510-512=RS. IX. 109. 16-18 (var. r.), do not occur in the 
pürvàrcika. 


2 The aksarapankti, or dvipada viraj of 40 (8x 5) syllables, is said to be the 
source or the strength of the stomas, because all the stomas, from the trivrt to 
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the forty-eight-fold, are contained in it. How they are contained in it, is not 
apparent to me. 


7. Moreover, the aksarapankti-metre is, at this moment, of un- 
exhausted strength !; by means of it the Chandoma (-days) are made 
of unexhausted strength. 


1 Not having been used on any of the preceding days. 


8. The Theologians argue: ‘The stomas and metres at the six- 
day period having arrived at their end!, what is the metre of the 
Chandoma-(days)?' One should answer: ‘These aksarapanktis are 
their metre ’. 


1 Cp. XIV. Lo. 


9. (There is the tristich beginning:) ‘Which Somas, far away’!; 
far away, as it were, has the sacrifice now gone: this (the sacrifice) 
they, by means of this (tristich), seek to get 


1 SV. IT. 513-515=RS. IX. 65. 22-24, notin pirvarcika. 


10. Being gàyatris. they are jagatis bv their characteristic 
feature’ Therefore, they are applied at the place belonging to the 
jagatis ?. 

1 | see no other feature which these verses have in common with the jagati 


than the rain mentioned in SV. II. 515. a, the jagati being artificially brought 
forward in connection with the rainy season, cp VI. 1. 10. 


2 At the end of the àárbhava-pavamana. 


11. There is the gavatra (-sàman). The brahmana of the gayatra 
is the samet. 


1 See VII. 1. 1. sqq. 


12. There is the (sàmau) with (the word) daksa as nidhana !. 
1 Gram. IV. 1. 24, composed on SV. 1. 141. chanted (seo $ 1) on SV. IT. 165- 


167. Its nidhana (see SV. ed. Calcutta, Vol. I, page 333) is dale 3 ya 9345. 
The sáman is called also maukeam daksanidhanam. The Sütrakàras (Laty. IIT. 
6. 22-23. Drahy. IX. 3. 3-4) make regarding this part of the árbhava-pavamàna 
the following remarks: ‘On the seventh day the agner arka and the somasáàman 
with one and a half ¿dā (should be applied) on the first two verses of the 
mauksa, or the mauksa and the somasáman (should be applied) on the last two 


verses of the géyatri, and the agner arka on the three’. The schema, then is 
either 
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yas te mado varenya iti 

1-3 gayatram tisrsu, on SV. II. 165-167, 

4 agner arkah prathamayam (ar. g. I. 2. 7, chanted on II. 165). 
5 somasaüma dvitiyayam (gram. XIII. 1. 6, chanted on II. 166). 
6 maukeam trityayam (gram. IV. l. 24, chanted on II. 167). 


Or: ' 
yas te mado varenya iti 


l gayatram prathamayam (chanted on 165). 

2 maukeam dvitiyayam (chanted on II. 166). 

3 somasama triiyayam (chanted on II. 167). 
4-6 agner arkas tiereu (chanted on IT. 165-167). 


(The ühagàna, which in the sequence of the sàmans follows closely the 
Brühmana, does not give this somasáman at the place where we would expect 
it, in case its author followed the prescripts of the Sütrak&üras, but in the 
ühyagana the agner arka is given in accordance with the Sütrak&ras) The 
necessity for this prescript of Laty. and Drahy. is not obvious; the stoma is 
the twenty-four-fold one, and the Brahmana gives for the aérbhava-pavamana 
eight samans; if each of these were chanted on complete tristichs, the stoma 
would come al! right. The author of the Nidanasitra (IV. 7) makes the fol- 
lowing remarks, of which, although the text is neither sufficiently certain nor 
wholly clear, an attempt at translation may bo given: ‘The Paingins read (the 
Chandoma-days) with the arka (-s&man)s for prstha (-laud)s, (¢.e., they presoribe 
for each first prsthastotra of the 7th, 8th, and 9th day one of the three arka- 
samans, probably svasiram arkah, dirghatamaso ° rkah and agner arkah: aranye- 
geya I. 2. 3, 4, 7); this is the prstha-part of the Chandoma (-days); (but) he 
does not cause them to be visibly present in the prsthas, because he fears the 
brhat and the rathantara (to whom by rights belongs the first prsthastotra), but 
applies them before, on the àrbhava (at the beginning of the arbhava): in this 
way they are nearest to the prsthas (see our Bráhmana XIV. 1l. 8 and XV. 3. 
34). On the seventh day, it (the arka) is optional, because it is not prescribed 
by the Brahmana; it must (however) be applied, according to (our) Teachers, 
for it is the joining of the Chandoma-days, as not only the Paingins read (it), 
but also some of the Chandogas.’ The text runs: arkaprsthan paingino ° dhiyate, 
saisü chandomainam prsthavibhaktis; tesam prsthatve tisthama@no (?) na saksat- 
karati, brhadrathantare và (?) nikamayamanah purva carbhave (read perhaps 
pirvams tv Grbhave) karoty, evam nediyast prsthanamh; saptame ‘hani krtakrto 
bhavaty abrahmanavihitatvat; kartavya ity acaryaé chandomanam carkasamadhir 
yatha caitan paingino 'dhiyate chandogas capy enam eke 'dhiyate. To me it 
seems probable that the ritual prescripts of the Sütrakaras, where they order 
the arka and the somas&man to be chanted on this day, follow the Jaiminiyas 
(br. III. 191), and the eke chandogah of the Nid&ünasütra are probably the 
Jaiminiyas. 


13. Prajápati created (emitted from himself) the creatures; these 
being created out of him’, deemed themselves rather weak. By 
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means of this sàman, (and especially) by (its nidhana) daksaya? 
(‘for energy’), be puts into them strength and valour. ‘That there is 
this sàman. (thereby) he puts strength and valour into himself. 


1 usmat here seems to be transferred from the occurring expression: tā asmat 


sretah....apakraman, e.g., VI. 7. 19. 


2 See note | on § 12. 


14. There is the Sárkara(-sáman)! (the chant of Sarkara). 


1 Grim, X. 2. 35, composed on SV. 1. 400, chanted (seo $ 2) on SV. I. 
584-585: thore are two samans of this name (see SV. ed. Calcutta, Vol. J, page 
S17) but the svaram is intended. 


15. All beings praised Indra. He, meeting Sarkara, a Sisumara- 
(Dolphin) rsi!, said: * Praise me’. He, scattering water, said: ‘With 
this much would I praise thee'?. From him he (Indra) caused the 
flow of the water to recede. He thought himself rather left behind 
(on the dry land) and saw this siman. By means of it he again 
attained to the water? This, forsooth, he had wished at that time. 
A wish-granting siman is the sārkara By means of it he obtains 
(the fulfilment of) his wish. 


1 Read with the two Leyden MSS. 4umüra rsun, with sandhi as XIII. 
12.5, 

2 etavuto "ham tvàrh stuyam; although the Jaim. br. has precisely the same, 
I guess, that this stands for etavato aham--etavatà u aham, as an instrumental 
is required. Perhaps the meaning is: ‘with water only, not with a song I will 


praise thee’. 


2 Read with the two Leyden MSS. vegam avejayat and sa etat süámüpasyal 
tenüápo "nusamüsnuta.—lhe Jam. br. (ILI. 193, see das J. Br. in Auswahl, No. 
194) contains the following version of this tale: ‘All beings praised Indra. 
Sarkara the Dolphin did not wish to praise Indra. He said to him: * Praise 
me’, He answered: ‘I for one will not praise thee; in the ocean, amid the 
waters, | roam immerging. With this much|would I praise thee’, and (with these 
words) he showed him the water. (Thereupon) Parjanya by moans of the 
rains eaused him to swim upward, stranded him on the dry land and dried 
him up through the wind from the north. As he lay there wholly dried up, he 
knew: ‘That I am come to this, has been caused by Indra. Now, then, I wil! 
praise him. He, being praised, will make me swim again down to the ocean’. 
He saw this sacred text and lauded him with it: *He who repeatedly has 
formerly brought us good things, him ye must praise, o Friends, him: Indra, 
lor help’ (Jaim. samh. I. 2. 4. 7=SV. Kauth. I. 400). He said to him (to 
Indra, or to Parjanya): ‘Do they clarify the ocean by rain? Do make me 
swim again to the ocean’. Him Parjanya caused to swim (again) below (the 
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surface of the waters)....By means of this same sacred text he (Sarkara) 
ascended the world of heaven. He is that Sarkara (the constellation) that rises 
yonder....The Chandoma (-days) are an ocean. The dolphin, now, is able to 
set one over the ocean. That there is the éarkaras&man, is for crossing the 
ocean.’ 


16. There is the plava(-siman)! (the boat-chant). 


.1 Gram. XIV. 1. 34, composed on SV. I. 511, chanted (see $ 4. a) on SV. 
1!. 507-509. See SV. ed. Calcutta, Vol. II, page 75. 


17. ‘A sea they cross’ they say, ‘who enter upon the twelve- 
day rite. He, verily, who without a boat crosses the sea, does not 
come out of it; that there is the plava(-saman), is for reaching the 
world of heaven !. 


1 Cp. V. 8.5. 


18. By (the words of the nidhana of this siman): ‘may we 
overcome all difficulties’, they overcome that which by them is 
wrongly chanted or recited !. 


1 Cp. V. 8. 6 with note l, 


19. It has a nidhana of eleven syllables!; of eleven syllables is 
the tristubh?. The tristubh is strength and valour; he is (thereby) 
firmly established in (the possession of) strength and valour. 

! See note l on preceding $. 


9 


2 i.e, of four times eleven syllables. 


20. There is the gaurivita(-sáman)!. The brahmana of the 
gaurivita is the same *. 


1 Cp. XI. 5. 13. 
2 See XI. 5. 14-20. 


' 21. There is the kartayasa(-saman)* (the chant of Krtayasa). 


1 Gram, XVI. 1. 9, composed on SV. I. 545, chanted (see § 5) on SV. II. 
47-49, cp. SV. ed. Calcutta, Vol. II, page 151. 


22. They undertake (chant) as nidhana (the word) hz? for repel- 
ling the evil*. 
31111 
a2 Instead of up@2345 of the süáman, cp. note 1 on IX. 6. 1. 


'. 2 Because the word hi is etymologically connected with the root han, 
(Sayana). 
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23. He who in lauding has applied the kartayasa(-siman). repel: 
evil !. 

1 The name kārtaveśa, which is another one for the same süman, is ex. 
plained in the Jaim. br. (III. 196, Auswahl No. 196) in the following manner 
‘The realm (once) was divided in three parts: (one part rested) with the 
Bharatas, one third (part) with the Vaitahavyas, one third (part) with the 
Mitravats. Krtave$a (who probably was king of one of these three parts) 


desired: ‘May these two realms be united (with my part)’. He saw this 
saman with double nidhana and lauded with it. Thereby, these two realms 


were united (with his realm).’ 


24. There is the sauhavisa(-sàman)! (the chant of Suhavis). 


1 Grim. XI. 2. 11, composed on SV. 1. 427, chanted (see § 6) on SV. Il. 
510-512. There are more sámans of this name, see SV. ed. Calcutta, Vol. I, 
page 848, which are also partly designated as (indrasya) samkrama. A com- 
parison of the ühagüna proves that the first (svdram) is intended, though we 
might expect, in view of the next following $, that the sauhavisa with the 


word svar as nidhana was meant. 


25. Suhavis, of the Angiras clan, by means of this (s&man) 
straightway beheld the world of heaven, (so it serves) for beholding 
the world of heaven. He who in lauding has applied (this sàman) 
does not fall from the world of heaven (he reaches the world of 


heaven). 


26. The Theologians argue: ‘The stomas and metres at the six- 
day period having arrived at their end, what is the metre of the 
Chandoma(-day)s?"! One should answer: ‘they have man for 
their metre’. Man is fivefold ?, and the two -footed verses are man: 
in order that the Chandomas may not be exhausted. 


1 Cp. XIV. 5. 8, XIV. 1. 1. 


2 This remark is made à propos of the dvtpadé viráj or aksarapankti (cp 
XIV. 5. 6, note 2), on which this last mentioned saman is performed. For the 
rest, man is fivefold because his ‘elements’ are flesh, sinew, bones, marrow and 
semen. For the rest, here and at the parallel passages, purusacchandasah 
should be read. 


21. There is the jarábodhtya(-sàman)!: for obtaining food. 


l Gram. I. 1. 26, composed on SV. I, 15, chanted on SV. II. 613-515. The 
last of the two is intended, because it must be aidam (see $ 31); cp. SV. ed. 
Caleutta, Vol. I, page 117. 
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28. The jar&bodhiya (-siman) is food !, the gáyatri is the mouth ?, 
he thus places food in his mouth, he eats food. 


1 Because of the fanciful connection of jarà in jarabodiya with the root jr 


(Jiryate, ‘to digest’). 


2 The two are, at least, connected together, cp. VI. 1. 6. For the rest, 
this last chant is performed on gayatri, cp. XIV. 5. 9, 10.—An interesting tale 
in the Jaim. br. (III. 197, ep. Auswahl, No. 197) explains the origin of the jara- 
bodhiya: ‘The Saktyas, who used to offer meat-cakes, (once) held a sacri- 
ficial session.  Gauriviti, one of these Saktyas, had shot a deer. Tarksya Suparna 
came flying unto him from above. He (Gauriviti) put (his arrow) on (his bow) 
and aimed at him. He (Tarksya) addressed him: ‘Seer, do not shoot at me 
(ep. XI. 5. 14, note 1). We will help thee to fulfil what desire thou mayest 
have’. ‘And what desire, then, do I have’? he said. ‘Thou lovest the 
daughter of Asita Dhamnya, to her I will convey thee’. Now, Asita Dhamnya 
was jealous; he possessed a palace in the intermediate region (in the air, just 
as in the story of UsSanas, the Gandharva, who was jealous of his sister, had a 
palace in the sea). There they guarded his daughter. Having hidden him in 
the stalk of a leaf, he conveyed him (Gauriviti) day by day to the maiden, 
and every morning he (Suparna) awakened him by means of this sáman, 
saying: ‘Awaken, thou lover’ (a variation in the beginning words of the saman: 
jarü bodha). Hence the name jarabodhiya. The maiden became pregnant and 
a son was born to her. But he was torn asunder and thrown away by the 
Asuras, who said: ‘This, forsooth, is the fruit of a sister (jàmigarbha), it is an 
ogre that has been born here'. He (probably the father) wished: *May I 
revive him’. He saw this sànan and revived him with it. He (was) Samkrti, 
the son of Gauriviti'. In the pravara-texts a Samkrti occurs as father of 


Gauriviti. 


20. An eater of food becomes he, who knows this. 


30. They chant (it) on gàyatri(-verse)s, for the sake of getting 
a firm support, for (the obtainment of) priestly lustre. With which 
breath they start, in that they finish (the laud) !. 


1 This $ agrees with XIII. 9. 28. 


31. The pavamàána-(laud)s (of this day) end on ida'; ida is cattle 
and the Chandoma(-day)s are cattle. He, thereby, brings cattle into 
his cattle.—The stoma (has been given) *. 


1 The second of the two jarabodhiyas is aidam. 


2 See XIV. 1. 14. 
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XIV. 6. 
(The uktha-lauds of the seventh day.) 


la. (There are the verses beginning :) ‘ Let the calf draw hither 
(a) thy mind ' !. 
1 SV.'I. 8— RS. VIII. 11. 7-9=SV. If. 516-518. 


lb. That part of the sacrifice, which consists of the uktha 
(-laud)s, is a cutting, as it were; that it contains (the word) ‘hither’ 
is for the sake of congruence’. 


1 This § agrees with XI. 11. 2. 


2. (The verses beginning:) ‘ Bring thou hither, o Indra, on our 
behalf’! are full kakubhs?. 

1 SV. L 405-=RS. VIII. 98. 10-12 (var. rr.)=SV. LL. 519-521. 

2 The expression piirnah kakubhah is here just as obscure to me as XIII. 
6. 3. Sayana’s explanation : aksaraikanyünüh, if it were right, might refer to 
SV. II. 520 a and b. Otherwise, the first two verses are regular kakubhs and 
the last is & pura-usnih. 


3. A slipping down, as it were, it is, if after a larg *oma 
they undertake (apply) a smaller one’: that there are t se full 
kakubhs, is for not slipping down. 


1 Cp. note 1 on XIV 4. 3. 


4. (There is the tristich beginning:) ‘What prosperity, o wonder 
ful Indra, thou. bearer of slingstones, is in fulness given by thee, 
bring that, o thou who procurest riches, with both hands unto us''; 
he thereby gains prosperity. 

1 SV. I. 345=RS. V. 39. 1-3 (var rr.)—SV. IT. 522-524. The first verse of 
the tristich is quoted in full, because of the word radhas, on which the explana- 


tion (raddhim) rests. In the translation I have followed the recension of the 
Rksamhité, the S&mavedie reading is due simply to the extension of syllables 


4 5 4 2 á 
in the gana: mà tha na (yad indra ha îi | citra ma iha nā 23) out of Rgvedic 
mehana. 
5. There is the vátsa(-sáàman)! (the chant of Vatsa). 


1 Grim. I. 1. 16, composed on SV. I. 8, chanted on (see § l. a) SV. II. 
516-518. There are two s&mans of this name on SV. I. 8, but the first, being 
svaram, is required. 
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6. Vatsa and Medhatithi were both sons of Kanva. Medha- 
tithi reproached this Vatsa: ‘Thou art a non-brahmin, (thou art) 
the son of a Sidra (mother)’. He answered: ‘Let us walk accord- 
ing to the rite through fire (to decide) which of us two is the better 
brahmin’. With the vátsa(-sàman), Vatsa walked through the fire ; 
with the maidhatitha(-siman), Medhatithi. Not even a hair of 
him (of Vatsa) was burned by the fire. That was what he at that 
time had wished. A  wish-granting sáman is the vatsa(-saiman). 
By means of it he gets (the fulfilment of) his wish !. 


1 The same interesting tale is recorded more elaborately in the Jaim. br. 
(III. 234, 235, see ‘Auswahl’ No. 203). Explaining the name maidhatitha, it 
treats of Medhatithi and Trigéoka, not Vatsa, but in ITI. 198 it is expressly 
stated that Vatsa Kanva is the same person as Trigoka. The text runs: ‘The 
two sons of Kanva, Medhatithi and Trigoka, contended about the sacred lore 
(brahman). They said : ‘Come, let us cross the flaming fire’. They crossed the 
flaming fire. Trigoka crossed over it (unharmed), but of the other it scorched 
the eye-lashes. He (Trisoka) said to him (to Medhatithi): ‘I have vanquished 
thee’. ‘No’, said he, ‘thou art the son of an Asura-mother; even the 
deities have not wished to touch thee’. Then, they (said): ‘Come, let us cross 
the water’. They crossed the flowing Rathaspà. Trigoka crossed over 
it (unharmed), but of the other the rims of his cart were moistened by the 
water of the Rathaspa (translation uncertain, text corrupted!). He (Trisoka) 
said to him (to Medhátithi) : *I have vanquished thee’. ‘No’, said he, ‘thou 
art the son of an Asura-mother, even the deities have not wished to touch 
thee’. Then, they (said): ‘Come, let us let loose cattle’. Thereupon, Trigsoka 
immediately let loose the hairless and earless cattle. These became heated and 
out of their urine sprang the ‘vr@’, therefore, ono who obtains from viands 
should neither eat the ‘vra’; others of these fever-stricken animals ran west- 
ward and entered the Sindhu, where they were changed into riversalt. Hence 
it is said: * Riversalt is (the same as) cows’. Medhatithi, on the other side, 
desiring cattle, stretched himself out near (the place, whence the cows were to 
be emitted) during a yoar, and from this same stone-bedecked hole let loose 
(z.e., did come forth) the cattle (by means of the verse): ‘Thou of the cow- 
containing hole’ (Jaim. Samh. ILI. 48. 17, ore of the verses on which the maidhà 
titha-siman is chanted, cp. below, XIV. 12. 8)'. From Jaim. br. III. 198, we 
infer that the s&man used by Trisoka for ‘letting out’ the cows, was the vatsa- 
s&man : * Vatsa, the son of Kanva, being desirous of cattle, practised austerities. 
He saw this sáman and lauded with it. He is (the same as) Triśoka. .. He im- 
mediately obtained the hairless and earless cattle’. 


7. There is the sausravasa(-siman)! (the chant of Susravas). 


1 Gram. IV. 2. 1, composed on SV. I. 145, chanted (see § 2) on SV. II. 
510-521. There are two samans of this name and both are nidhanavat. From 
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the ühagána it appears that the first of the two is intended; with equal right 
the second might be taken (SV. ed. Calcutta, Vol. I, page 341). 


8. Upagu, the son of Su$ravas, was the chaplain of Kutsa, 
the son of Üru. This Kutsa cursed any one who should offer a 
sacrifice to Indra. Indra (once) having met Susravas, said: 
‘Offer a sacrifice to me, I am hungry’. He offered to him and 
Indra, having the sacrificial cake in his hands, came up to Kutsa 
and said: ‘They have offered a sacrifice to me, what has become of 
thy curse?’ ‘Who has offered a sacrifice to thee?’ (he asked). 
‘Sugravas’, he answered. Then this Kutsa, son of Uru, cut off, by 
means of the pillar of udumbara-wood, the head of Upagu, the son 
of Susravas, as he (Upagu) was chanting the siman. (Thereupon) 
Susravas said to Indra: ‘From thy part has this sort of thing 
happened unto me’. He (Susravas) by means of this saman revived 
him (viz, Upagu). This, forsooth, he had wished at that time. A 
wish-granting saman is the (siman) of Susravas. By it he gets 
(the fulfilment of) his wish?. 


1, The version of the Jaim. br. (111. 198-201, ep. ‘ Auswahl’ No. 198) runs 
as follows, * Kutsa Aurava (*sprung from the thigh") was formed out of Indra's 
thigh, just as Indra was, so was he: even as oue who has been formed out of 
himself. He made him his charioteer. He (Indra) (once) surprised him (Kutsa) 
with his (Indra's) spouse, Saci, the daughter of Puloman, and said to her: 
‘How hast thou done this’? She answered: ‘I have not discerned you both’ 
He said: ‘I will make him bald, in this way thou wilt discern (us)’. He made 
him bald. But he (Kutsa), having covered his head with a turban, approached 
(her). This is the (origin of the) turban of the charioteer. He (Indra) again 
surprised him (with his spouse) and said to her: * How hast thou done this’ ? 
She answered: ‘I have not discerned you both, he has covered (his head) with 
a turban and so has approached me’. He (Indra) said: * Between his shoulders 
will I strew sand, in this way thou wilt discern (us)'. And he strewed sand 
between his shoulders. That is the sand that is found between a charioteer’s 
shoulders. But he (Kutsa), having covered it with his upper-zarment, approached 
her. He again suprised him and said to her: ‘How hast thou done this’? 
She answered: ‘I have not discerned you both, he has covered himself with 
his garment and so has approached me’. He (Indra) drove him away, saying: 
‘Be a Malla’. He said: * May we, o Indra, not go to ruin; give thou that to us 
by which we may live; from thee, forsooth, we are born’. (Indra answered :) 

Then shake thou off that sand between thy shoulders’. He shook it off and it arose 
as that great people called the Rajas and Rajiyas. Of them he was the king. 
His house-chaplain was U pagu, the son of Suáravas. He (Kutsa) said: ‘ Let no one 
offer sacrifice. He who in my realm acts as offering-priest, must be deprived 
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of his possessions. The Gods, forsooth, do not eat if no offering is made. Not 
even the leaf of a tree must be offered’. Now, Indra went to Upagu, the son 
of Suéravas, and said: * ( pray thee to offer for me’. He answered: * They do not 
offer sacrifice here; he who would offer, him they would deprive of his possessions '. 
He showed him the world (of heaven ?) saying : * This world thou wilt gain, if thou 
offerest sacrifice’. He (Upagu) thought: ‘Let them deprive me! Come, I will 
offer'. (Now, Upagu performs in a simplified manner alone the sacrifice of 
soma for Indra. This takes place thrice, and each time Upagu is deprived of 
his possessions. But when Kutsa hears, that again for the third time, Upagu 
has sacrificed) he rose and smashed him to pieces and scattered him in the 
water. But his father, Suáravas, the son of Sthüra, learned: ‘Kutsa Aurava 
has smashed thy son to pieces and thrown him in the water'. He came run- 
ning to him and asked: ‘Where hast thou put my son’? ‘He lays there 
smashed to pieces in the water'. He went after him in the water (to fetch 
his son). From out his mouth Indra in the guise of a rohita (fish) drank the 
soma. He thought: ‘This forsooth, is Indra, him I will praise, He will revive 
this (son) of mine’. He saw this séman and lauded him with it’ (and then 
Indra revived his son). 


9. There is the vinka(-siman) !. 


1 Gram. IX. 1. 31, composed on SV. I. 315, chanted (see $ 4) on SV.. II. 
522-524. There are (soo SV. ed. Calcutta, Vol. I, page 705) three s&mans of 
this name, but the last of theao, being aidam, is required. 


10. Cyavana, the son of Dadhyafic, was beloved by the Asvins. 
As he became of old age, they, by means of this (vinka-) saman, shook 
(vinkayatt) him in the water and made him young again. This they 
had wished at that time. A wish-granting sáman is the vinka. By 
means of it he gets (the fulfilment of) his wish. 

ll. The stoma is the twenty-four-versed one, for (obtaining) 
strength and priestly lustre. 


(Eighth (second Chandoma-) day.) 
XIV. 7. 
(Out.ot-doorslaud of the eighth day.) 


1. (The tristich beginning:) ‘The young one, being born, the 
beloved one, they wipe,’? is the opening one of the eighth day. 

1 RS. IX. 96. 17-19 (var. rr.)--SV. II. 525—527. 

2. As a young one, forsooth, comes this one! into existence 


through the seventh day, him they wipe off through the eighth day. 
24 
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1 Jt is not certain to whom this pronoun refers, according to S&yana the 
stoma is meant. 


3. The stotriya is a tristich, for retaining the breaths’. 
1 See note l on XIV. 1. 7. 


4. They (the verses mentioned in § 1) contain (the word) hari,* 
in order that the Chandoma(-day)s may not be exhausted. 


1 This is forced, the word occurring in SV. LI. 525 being haryatam. The 
verses, being harivatyah, are apt for tho bestowing of energy and strength on 
the Chandomas (who are in need of this! see XIV. 1. 1 and XIV. 5. 7), ep. 
XTI. 13. 7. 


5. There are (complexes) of nine verses}, 


1 I. SV. II. 528-536 — RS. IX. 8 (sukta) 1-7, 9, 8; If. SV. II. 537-645 —R8S. 
IX. 13 (sükta) 1-4, 6, 5, 7-9; III. SV. II. 546-504—RS. IX. 12 (sükta) 1-7, 9, 
8. None of the verses are indicated in our Br&hmana, the Jaim. br. (III. 206) 
indicates only the first nine verses, designating them as & sükta, the second 
group and the third group are likewise called a navarcam süktam. 


6. There are nine breaths!, the Chandoma(-day)s are cattle? ; 
he thereby puts the breath into the cattle. 


1 See note 1 on VI. 2. 2. 
2 See note 1 on III. 8. 2. 


7. There is a (complex) of five verses!; the pankti(-metre) is 
of five feet (of five verse-quarters), fivefold is food?, (so they serve) 
to obtain food. 

1 SV. II. 555-559=RS. IX. 50 (sükta). 

2 Cp. note 2 on XII. 1. 9. 


8. It contains (the word) *'lute'!; the lute, forsooth, is the 
end? and this eighth (day) is the end of the days?: on the end (on 
the eighth day) they thereby chant with the end (the lute, t.e., the 
hymn containing this word): for gaining a firm support. 

1 [n SV. II. 555. c. 
2 See note 1 on V. 6. 12. 


3 It is the last (but one!) day of the nine-day poriod; in the same man- 
ner, the mahávrata day is called the end of the year in V. 6. 12. 


0. There are three tristichs!, for connecting the out- and in- 
breathings. 
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1I. SV. II. 560-562 (=I. 495) RS. IX. 61. 1-3; IL SV. II. 563-565 (=I 
510)=RS. TX. 61. 25-27; 11J. SV. II. 566-568 (=I. 493)-=RS. IX. 63. 7-9. 


10. It is the fourty-four versed stoma!; in strength and valour 


? 


he thereby is firmly established: the tristubh is strength and valour’. 


1 According to Kaus. br. XXVI. 7, composed of the seventeenfold and 
the trinava stomas (17+27=44). 


2 Because the out-of-doors-laud hero also, as at the seventh day (XIV. 1l. 
0), begins on tristubh-verses. 


XIV. 8. 
(Theàajya-laudsoftheeighth day.) 


1. (The tristich beginning:) ‘ Agni, the God, in accordance with 
the Agnis,'! is the ajya(-laud) addressed to Agni. 


1 SV. IL. 569-571 —RS. VII. 3. 1-3. 


2. (By the plural) * with the Agnis, he kindles the eighth day 
in view of the preceding days that have been kindled !. 


1 The plural agnibhih refers to the preceding days, the singular agnim to 
this oighth day. Is abhi to be taken in the sense of ‘in view of’ or * together 
with’ (*daarbij', Duteh) ? 


3. (The tristich beginning:) ‘Mitra do we call,’! (is destined) 
for the ajya(-laud) addressed to Mitra and Varuna, being connected 
with the brhat?. 

1 SV. II. 143-145, op. XL. 7. 3. 

2 Op. note 4 on page 33 of the edition of the Argeyakalpa. 


4. The Chandoma(-day)s, forsooth, are a ford difficult to cross, 
as it were. Just as in daily life they enter into a stream, which is 
difficult to cross, having linked themselves mutually together, so he 
links thereby? the two characteristic features? mutually together, in 
order that the Chandomas may not oscillate. 


1 Thereby, i.e., by taking, as first and third ajyastotra, a rathantara- 
tristich, and by taking, as second and fourth, a brhat-tristich. 


2 Of the rathantara- and the brhat-days, this eighth day being a rathan- 
tara-day. 
5. (The tristich beginning:) ‘This Indra we incite’? is (the 
ajya-laud), addressed to Indra. 
1 SV. II. 572-574 (=I. 119)=RS. VIII. 93, 7-9 (var. rr.). 
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6. By means of the eighth day, forsooth, the Gods had incited 
Indra, by means of the ninth they had repelled evil’. The day 
they thereby incite. 


1 Read papmanam aghnann. 


7. (The tristich beginning :) ‘On Indra, on Agni, a loud (brhat) 
praise,'! is (destined for) the (ajya-laud) addressed to Indra and Agni, 
being connected with the brhat?. 

1 SV, II. 150-152, cp. XI. 7. 3. 


2 See note 2 on $ 3. 


8. The Chandoma(-day)s, forsooth, are a ford, difficult to cross, 
as it were. Just as in daily life they enter into & stream, which 
is diffieult to cross, having linked themselves mutually together, so 
he links thereby the two characteristic features mutually together, 
in order that the Chandomas may not oscillate!.—The stor'a (is 
given) ?. : 

1 Cp. § 4. 

? See XIV. 7. 10. 

XIV. 9. 


(The midday-pavamana-laud of the eight 
day.) 
l. (The verse beginning:) *O Adhvaryu, the (soma) pressed by 
means of the stones,'! is a gáyatri, for supporting the day *. 
1 SV. I. 499—RS. IX. 51. 1, 3, 2 (var. r.}=SV. II. 575-577. 


2 Because of the word ‘stones’, which are of hard and durable substance. 


2. Being gayatris, they are tristubhs by their characteristic 
feature!; for this day is a tristubh-day. 


! They mention Indra, who is connected with the tristubh, VI. 1. 8. 


3. (There are the verses beginning :) ‘The living Somas, unto’. 
‘Unto’ is the characteristic of the rathantara, ‘great’ of the brhat; 
he applies the charaeteristie of both together, for this (eighth) day is 
equal to both these aspects ?, 

1 SV. I. 518=RS. IX. 107. 14-16=SV. II. 206-208. 

2 Cp. XII. 3. 4-5. 
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4. (The tristich beginning:) 'The sustainer of the day is be- 
ing clarified by the strong juice'!—this three-day period being un- 
sustained, as it were—(serves) by (the word) ‘the sustainer' for 
eustaining (it). 

1 SV. I. 558- RS. IX. 76. 1-3 (var. r.) zSV. IT. 578-680. 


5. Being jagatis, they are tristubhs by their characteristic fea- 
ture!; therefore, they are applied on the place belonging to the 
tristubhs !. 


l Cp. note 1 on § 2. 


6. There is the gàyatra(-saman). The brahmana of the gaya- 
tra is the same !. 


1 See VII. 1. 1. sqq. 


7. There is the vairüpa(-siman) +. 


Gram, XIV. 1. 5, composed on SV. I. 499, chanted (see $ 1) on SV. IT. 575- 
977. There are (see SV. ed. Calcutta, Vol. II, page 57) two vuirüpas on this 
verse; that tho first is intended rests on a comparison of the ühagana. 


8. The vairüpa is cattle: (so it serves) for obtaining cattle. 
the year is of different features! (virūpa) and food is of different 
features: for obtaining food. 

1 Why this assertion ? 


9. There is the āsu bhàrgava(-sàman)! (the swift chant of 
Bhrgu). 

1 Gram. XII. 2. 25, composed on SV. I. 469, chanted on SV. II. 575-577. 
It is svaram, see SV. ed. Calcutta, Vol. IT, page 11. 


10. This day (once upon a time) collapsed; by means of the 
swift (chant) the gods restored it again; therefore, it is called 
‘the swift one’. 


1l. There is the màrgiyava(-sáman)!, (the chant of the 
‘hunter’), 


1 Gram. III. 2. 1, composed on SV. I. 115, chanted on SV. II. 575-577. 
There are (see SV. ed. Calcutta, Vol I, page 289) more than one s&man of this 
name, but the nidhanavat i8 intended. 


12. This God!. forsooth, they call ‘the hunter’. By means of 
this (sàman) he attained the supremacy over both kinds of animals?. 
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He who in lauding has applied the margiyava(-siman), attains the 
supremacy over both kinds of animals?. 

1 Ominis causa, the name Rudra is avoided; the margiyava-simans are 
also called ‘the chants of Rudra’. 

2 That live in the village and that live in the wilds, Jaim. br. 

98 And the God aims not (nabhimanyate) at his cattle, Jaim. br. III. 212. 


13. There is the sa&umitra(-sáman)!, (the chant of Sumitra). 


1 Gràm. X. 2. 11, composed on SV. I. 388, chanted on SV. II. 575-577, see 
SV. ed. Calcutta, Vol. I, page 797 (last of the three). 


14. The brahmana of the saumitra is the same’. 
1 See XIII. 6. 9-10. 


15. There is the aitata(-sàman)! (the chant of Itan). 


1 Gram, IIT. 2. 6, composed on SV. I. 117, chanted on SV. II. 576-577. 
The first of the two of this name, SV. ed. Calcutta, Vol. I, page 293. Accord- 
ing to the Jaim. br., it is trinidhanam. 


16. Itan, the son of Kavi, by means of this (saman) straight- 
way beheld the world of heaven: (it serves) for beholding the world 
of heaven. He who is lauding has applied (it), falls not from 
(reaches) the world of heaven. 


l7a. There is the sákamasva(-sáman) +. 


1 Grim. V. 2. 19, composed on SV. I. 193, chanted on SV. II. 575-677. It 
is aidam, see SV. ed. Calcutta, Vol. I, page 420. 


175. The bráhmana of the sákamaáva is the samet. 
1 See VIII 8. 4-5. 


18. This (sáman) they also call ‘the chant of the yokes '.! The 
yokes are the breaths?: for retaining the breaths (the life). 
1 dhurárh sama, this must be the meaning of dhur, cp. dhuroh $amya. 


? Sayana explains as follows: ‘for these (breaths), leaving the body of a 
dying man, injure (dhürvanti) hurt, the surrounding people that stand near.’ 
This explanation seems questionable. The name dhurürh süma is given to this 
säkamaśva to bring in a new commendation, the dhurah being equalised with 
the prünas, so that dhurürm sama is equal to prananam sama. The dhurah 
support the cart, as the pranas support the living being. Besides the explana- 
tion proffered by our braéhmana, the Jaim. br. (III. 210) gives another one: 
‘the yokes are the metres: the Chandoma-days have their strength gone, so to 
say (because the metres are repeated in them); by applying the chant of the 


XIV. 9. 13.— xiv. 9. 25. 315 


yokes, the Chandoma-days become possessed of yokes, of metres, and of un- 
exhausted strength’. 


19. There is the vilambasauparna(-saman)!, (the soaring chant 
of Suparna). 
1 Gram. III. 2. 26, composed on SV. I. 125, chanted on SV. 1I. 575-577. 


It is (see SV. ed. Calcutta, Vol. I, page 308) nidhanavat ; caturaksara-nidhanam 
according to Jaim. br. 


20. That one of the sauparna(-sàman)s, which (is applied) on 
the eighth day, is the trunk, those two (sauparnasaimans) that (are 
applied) on the seventh! and ninth? day, are the wings at the side 
(of the trunk). Now, the trunk, as it were, soars between (vilam- 
bate) the two wings. Because the trunk soars between the two 
wings, therefore, it is (called) the vilambasauparna(-siman). 

1 Op. XIV. 3. 9. 

2 Op. XV. 5. 18. 


21. The sauparna(-sàman) (thus) is applied to reach the world 
of heaven. 

22a. There is the vamadevya with double him-sound !. 

1 Gram. XIV. 2. 22, composed on SV. I. 514, chanted on SV. TI 206—208. 

1 

The sáman has (see SV. ed. Calcutta, Vol. II, page 87) twice hum ma 2. It is 
aidam, According to the Arseyabréhmana, Gram XI. 2. 2 (ed. Calcutta, Vol. 
I, page 855) is equally called dvihimküram vamadevyam, besides samjaya. But 


the grantha-edition of the gram. designates it only as samjaya, not as dvihim- 
karam vamadevyam. 


226. (It serves) for obtaining food !. 
1 Probably because the vamadevya is cattle: IV. 8. 15, VII. 9. 9, XI. 4. 8. 


239. For the Chandoma'/.day)s are this second characteristic 
feature !. 
1 The first complex of days is the preceding six-day period, the second is 


the three-day period, which is constituted by the Chandomas. 


24. The vàmadevya is a cattle, the Chandoma (-day)s are cattle: 
he thus brings cattle into (his) cattle. 
25. There is the gàyatrapàráva(-sàman) !. 


1 Gram. XVII. 2. 31, composed on SV. I. 584, chanted on SV. II. 206-208. 
It is nidhanavat, cp. SV. ed. Calcutta, Vol. II, page 237. 
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26. This day collapsed; by means of the gayatraparsva the 
Gods connected it: therefore there is the gayatraparsva. 


27. When the three day period! was shattered, they (the Gods) 
healed it by means of these s&amans: by means of the gàyatra- 
parsva? they propped it, by the santani? they connected it, by the 
samkrti* they brought it into good order (samaskurvan). The two 
preceding three-day periods were well established, but t his one was 
not. That these sümans are thus applied, is in order that it may 
be well established. 

1 The third trirátra: the Chandoma-days. 

2 Of the second Chandoma-day. 

3 Of the first Chandoma-day, ep. XIV. 3. 7. 

4 Of the third Chandoma-day, cp. XV. 3. 28. b. 


28. There is the pauruhanmana(-siman)! (the chant of Puru- 
hanman). 


1 Gr&m. VII. 2. 17, composed on SV. I. 273, chanted on SV. IT. 206-208. 
lt is addam, see SV. ed. Calcutta, Vol. I, page 563. 


20. Puruhanman, of the Vikhanas clan, by means of this 
(sàman) straightway beheld the world of heaven; (so it serves) for 
beholding the world of heaven. He who in lauding has applied (it) 
does not fall from (attains) the world of heaven 


30. It is provided with *up-beat'', for the Chandoma(-day)s 
have sàmans with ‘ up-beat’ ?. 
1 abhyaghatya (from abhyahanti, ‘to strike on, subsequently’) denotes a 


certain way of repetition (the Jaim. br. seems to use here abhyaürambha). Cp. 
also note | on XIV. Il. 10. The syllables of the verse (SV. T. 273. b) (bhir a) 


; 2 1. 
dhriguh become in the chant: (bhir a) dhraà'1 igi’2h—dhra-t gü2h; the syl- 


1 2 1 2 
lables of SV. I. 273. c: tarutà become: türutà'3—türutà'3, the syllables of SV. 


z 


2 3 5 4 
I. 273. d: vrirahā grne become (va)—traha gà 234 rnà i—tra haà'ó grnā i. 


2 The acchidra (§ 35) at least has similar repetitions. 


3l. There is the dvaigata(-sàman)! (the chant of Dvigat). 


1 Gram. VII. 2. 1, composed on SV. T. 264, chanted on SV. II. 206-208, 
the first of the two: SV. ed. Calcutta, Vol. I, page 546. 


32. Dvigat, of the Bhrgu clan, by means of this (saman) went 
twice to the world of heaven, after having arrived, he returned. 


xiv. 9. 26.—xi1v. 9. 37. 371 


The dvaigata(-sàman) is applied for obtaining (the fulfilment of) 
two wishes !. 


1 The tale is more comprehensible in its recension of the Jaiminiyas (Jaim. 
br. III. 216, see ‘Auswahl’ n° 200): ‘The Gods, having seized the whole sacri- 
fice, went up to the world of heaven. The men did not know of the sacrifice, 
so the continuity was broken (the sacrifice, to be effective, must be ac- 
knowledged by both: Gods and men). (In consequence), Gods and men suffered 
from hunger, for, upon what is given from here (from the earth, i.e., from the 
men to the Gods), the Gods exist, upon what is given from thence (from 
heaven) men exist: neither the oblations went upward, nor was the rain pour- 
ed downward. The Gods said to Ayasya: ‘The men do not know of the sacri- 
fice, so the continuity has been broken. Go and dispose the sacrifice for the 
men’. This is the sacrifice as disposed (now-a-days) to men. Having dwelt 
among the men, Ayüsya did not know again the (way to the) world of heaven. 
He wished: ‘May I know the (way to the) world of heaven’. Having lauded 
with this sàman, he again knew the (way to tha) world of heaven... Because 
Ayasya from yonder world came to this world and from this world to 
yonder world and thus visited twice these worlds, hence the s&aman has its 
name: dvaigata’. 


33. There is the harayana(-saman)! (the energy-chant). 


1 Grim. VII. 1. 11, composed on SV. I. 253, chanted on SV. IT. 206-208, 
see SV. ed. Calcutta, Vol. I, page 423 (aidam). 


34. Indra, being desirous of lustre, of energy (haras), practised 
austerities. He saw this haraiyana(-siman) and by means of it 
obtained lustre, energy. Lustrous and full of energy becomes he 
who in lauding has applied the harayana(-saman). 


35. There is the achidra (-siman)! (‘the cleftless chant’). 


1 Gram. XIV. 2. 1, composed on SV. I. 512, chanted on SV. II. 206-2085. 
According to the Jaim, br. (III. 218), it is padanidhanam and jyayo’ bhyaram- 
tham (cp. note 2 on § 30), see SV. ed. Calcutta, Vol. II, page 77. 


36. What cleft there was in this day, that the Gods by means 
of the cleftless (saman) covered up. Therefore, it is called the 
cleftless (sàman). 


37. There is the barhaduktha(-siman)! (the chant of Brhad- 
uktha). 


1 Gram. VIII. 1. 17, composed on SV. I. 296, chanted on SV. IT. 207 (last 
pada) and 208, see SV. ed. Calcutta, Vol. I, page 601. There are many s&mans 
of this name, but it must be aidam. As the ühagàna forgets to give this sàman, 
it is only a Prayoga which has enabled me to identify it. 
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38. Brhaduktha, the son of (the woman) Vàmni, came by means 
of this (sáman) to the chaplain-office of food. The chaplain-office 
is the Brahman’s food; (so the siman serves) for obtaining food !. 


! Cp. XIII. 9. 27. 


39. There is the udvat-bhárgava (-sàman)!, (the chant of Bhrgu 
containing the word ' up"). 
1 Gram. XVI. 2. 7, composed on SV. I. 555, chanted on SV. II. 578-580. It is 


nidhanavat, seo SV. ed. Caleutta, Vol. II, page 174 (the first of the three here called 
angirasa). According to Jaim. br. (TIT. 219), it is also called viéalam. 


40. By means of the (sáman) containing (the word) ‘forth’, the 
Gods went forth to the world of heaven; by means of the (siman) 
containing (the word) ‘up’, they went up’. 

1 This § is found already XVI. 3. 24. 


41. The pavamiüna(-laud)s (of this day) end on a nidhana !, for 
propping the day.—The stoma (has been given)?. 

1 Cp. note 1 on § 39. | 

2 See XIV. 7. 10. 


XIV. 10 
(The prstha-lauds of the eighth day.) 


l. (The verses beginning:) * Who knows him together with the 
soma’ are satobrhatis +. 


1 SV. T. 297—RS. VIII. 33. 7-9=SV. IT. 1046-1048. 


2. A slipping down, as it were, is the fact that on the seventh 
day there are satobrhati(verse)s!, but (if these would) not (be applied) 
on the eighth; therefore, they are to be applied on the eighth (day); 
for not slipping down. 

! Op. XIV. 4. 1. 


3. On this matter (however) they (the Theologians) say: ‘The 
satobrhati metre is loose, as it were!; firmly established (on the con- 
trary) is the brhati? with its cepted verse-quarters. (The verses 
beginning :) ‘What, o Indra, in front, behind, above’? (on which 
the third prstha-laud is to be chanted) are a consideration (contain 
a consideration) of the regions: to obtain a firm standing’. 


xiv. 9. 38. —xi1v. 10. 9. 379 


1 In the satobrhati, consisting of 12+8+4+12+8 syllables, the pairs of verse- 
quarters (12+8) follow on each other uninterruptedly and thus show a certain 
uniformity, a kind of jamitvam. 

2 The brhati, consisting of 8--8-- 12-8, has, on the contrary, a repetition of 
verse-quarters, in so far as here follow two quarters of eight syllables immediately. 
For the rest, the vorses which are rejected (in $ 1 and 2) as being satobrhatis, 
as well as those which are commended as being brhatis (in $ 3), are both brhatis, 
but the first is followed by two other brhatis and the second by one satobrhati. 
It is probable that their brhati-and satobrhati-being, is made effective by the 
mode of chanting in the praxis.—The hautra-ritual of the Aitareyins (Asv. VII. 
4. 3) has a different pragütha, (viz., RS. VIL. 66. 14), but the Kausitakins (Sankh. 
srs. XII. 4. 4-7) allow the verses mentioned by our br&ühmana in $ l and 2 
as well as those mentioned in $ 3. Against these, then, our bráhmana appa- 
rently polemizes. 


3 SV. I. 279=RS. VIII. 4. 1-2=SV. II. 581-582. 


4. On these (verses) he should chant, as the Brahman’s saman !, 
the naipatitha(-siman)* (the chant of Nepatithi). 

1 As third prsthastotra, the first and second are the usual ones. 

? Grim. VII. 2. 27, composed on SV. I. 279, chanted on SV. II. 581-522. 
The last of the two, being nidhanavat (cp. SV. ed. Calcutta, Vol. I, page 573), is 
required. According to Jaim. br. III. 220, this süman was seen by the son of 


Kanva, Nepàtithi, when, at a sacrificial session of the Kanvayanas, their cattle 
ran short. 


5. A saman, being of rsi-descent, is fit for reaching the world 
of heaven!. He who in lauding has applied (it), does not fall from 
the world of heaven (reaches the world of heaven). 

1 Cp. XI. 5. 22. 


6, 7. (The verses beginning :) * Both let him hear'! (serve) for 
connecting both: the prstha(-laud)s and these days?. 


1 SV. I. 290— RS. VIII. 61. 1-2=SV. II. 583-584. 
2 The prsthas of the six-day period and these Chandoma-days. 


8. On these (verses) the vaiyasva(-siman)! (must be chanted) 
(the chant of Vyasva). 

1 Gram. VIII. 1. 10, composed on SV. 1. 290, chanted on SV. II. 583-584 ; 
is aidam, cp. SV. ed. Calcutta, Vol. I, page 593. 


9. Vyasva, of the Angiras clan, by means of this (siman) straight- 
way beheld the world of heaven!. This (sáman) is applied at the 
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end of the prstha(-laud)s (as the last), for beholding the world of 
heaven.—The stoma (has been given) *. 


1 The origin of the name Vaiya$va is explained in the Jaim. br. (III. 221, 
see ‘Auswahl’ No. 201) in the following manner: ‘ About Vyaéva, the son of 
Sakamasva, when he was (still) in the womb of his mother, his paternal uncle 
Gaya knew that he would be born as a seer. When he was born, he (Gaya) 
gave order to expose him, with the words: ‘One has been born, who directly 
after his birth is gone to ruin'. Him (the exposed infant) the shadow did not 
leave, and his two thumbs procured him (miraculously) the mother-milk. Of 
this they informed him (Gaya): ‘The boy thou hast ordered to be exposed 
lives!’ He took his club and went near to slay him. He (Vyasva) wished: 
‘May I get out of this, may l find deliverance and assistance’. He saw this 
süman and chanted it over (him, over Gaya). Thereupon, his (Gaya’s) club fell 
back and split up his head’. 

2 Cp. XIV. 7. 10. 

XIV. 11. 
(The àrbhavapavamà&na-laud of the eighth 


day.) 


l. (The verse beginning:) ‘Be clarified, o God, united with 
long life; unto Indra let thy intoxication go’? is the gayatri. In- 
toxicating, rich in sap, is the afternoon-service; he (thereby) puts 
(in it) intoxication and sap ?. 

1 SV. I. 483—RS. IX. 63. 22-24 (var. r.)--SV. Il. 585-587. 

2 Cp. XI. 10. 2. 


2. (In the verses beginning :) * Unto us lustre and great glory ' !, 
(the word) *unto' is characteristic of the rathantara, (the word) 
‘great’, of the brhat. He applies the characteristics of both to- 
gether, for this day (has) both these features ?. 

1 SV. I. 579—RS. IX. 108. 9-10—SV. IT. 361-362 

2 This § is identical with XIII. 5. 2. 


3. (The verses beginning:) ‘Prana, the young of the great 
ones,'! contain (the word) ‘breath’. He, thereby, puts breath into 
the Sacrificer. 

1 SV. J. 570— RS. IX. 102. 1-3=SV. II. 363-365. Cp. note 1 on XIII. 5. 3. 


4, (The verses beginning:) ‘Unto (abhi) us booty containing 
riches,'! are by the word ‘unto’ characteristic of the rathantara, for 
this day is a rathantara-day. 

1 SV. I. 549—RS. IX. 98. 1, 5, 3 (var. rr.) -SV. II, 588-590. 


xiv. Ll. 1l. —xiv. 11. 10. 381 


5. (The verse beginning:) ‘Be clarified, o Soma, as a great 
ocean,'! is an aksarapankti, the source of the stomas. Moreover. 
the aksarapankti-metre is, at this moment, of unexhausted strength ; 
by means of it, the Chandoma(-day)s are made of unexhausted 
strength. The Theologians argue: ‘The stomas and metres at the 
six-day period having arrived at their end, what is the metre of the 
Chandoma(-day)s?’ One should answer: ‘These aksarapanktis are 
their metre’. 


18V. I. 429=RS. IX. 109. 4-G=SV. II. 591-593.--The rest of this § is 
identical with XIV. 5. 6-8. 


6. (The verses beginning:) ‘The cows urge the running’, 
being gayatris, are, by their characteristic, jagatis?. Therefore, they 
are applied at the (proper) place of the jagatis. 

1 SV. II. 254-256=RS. IX. 65. 1-3 (ep. XII. 1. 10). 


2 Because they mention (255. b) the Gods and (256. b) the rain, both of 
which are connected with the jagati-metre, cp. VI. 1. 10. 


7. There is the gàyatra(-sàman); the brahmana of the gayatra 
is the same !. 
1 See VII. 1. 1. sqq. 


8. There is the svasiràm arka(-sàman)! (‘The praise of the well 
mixed ones’). 
1 Aranyegeya I. 2. 3, composed on SV. I. 468, chanted on SV. II. 585-587. 


—Cp. note l on XIV. 5. 12. See the sàman in SV. ed. Calcutta, Vol. II, 
page 404. 


9. The hymn of praise (arka), forsooth, is food; (so it serves) 
for obtaining food !.—The ‘ well-mixed ones’ are the breaths?, (so it 
serves) for retaining the breaths (the life). 

1 Cp. Sat. br. XII. 8. 1. 3: ‘for the hymn of praise (arka) 18 the food for 
the Gods’. 


2 Probably the author of our brahmana combines the word with sra 
(‘own’) and éiras (‘head’). Or are the breaths well-mixed, because they are 
inseparable from each other ? 


10. There is the surüpa(-sáman),! (‘the chant of beautiful form’). 


1 Grém. XII. 2. 15, composed on SV. I. 468, chanted on SV. II. 585-587. 
There are on this verse (see SV. ed. Calcutta, Vol. II, page 8) rwo simans of 
this name, both aida. A comparison of the ühagüna proves that the first of 
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the two is intended, and this is confirmed by the Jaim. br. (III. 223), where 
it is designated as punarnitunna: tat punarnitunnam akurvan, tat punar abhy- 
üghnan. In this last word we have a kind of illustration of abhyaghatya, 
above, XIV. 9. 30. 


11. The surüpa (or ‘a thing of beauty’) is the cattle; (so it 
serves) for retaining cattle. 


12. There is the bhàsa(-sàman),! (‘the chant of Light’); he who 
has applied (it), in ehanting, shines. 

1 Gram. XIII. 1. 5, composed on SV. I. 470, chanted on SV. II. 585-587. 
There are two samans of this name on the same verse (see SV. ed. Calcutta, 
Vol. I1, page 14 and 16), but the last is intended; this is proved by the Jaim. 


br. where not the bhàsa- but the màüdila-sàman is prescribed. Now, this 
mádila is in its melodious figuration precisely equal to the second bhasa. 


13. It has at each verse-quarter a nidhana!, (and is) rathantara- 
like; for this day is a rathantara-day ?. 


1 From the Prayogas consulted by me it appears that of each pada of the 
rc the last two syllables are ehanted as nidhana. 


2 The padanidhana is characteristic of the (first) rathantara-day, see X. 
10. 1.—The text of our Br&áhmana should be read: padanidhanam rathantaram 
rathantaramh hy etad ahah. 


14. The demoniac Svarbhánu struck the sun with darkness}, 
so that it did not shine; by means of the bhisa (‘the Light’), Atri 
repelled the darkness, so that it (again) shone. Because it (the sun) 
got this as its light?, therefore, it (the sàman) is called ‘the Light’. 

1 Identical with IV. 6. 13, LV. 5. 2, IV. 6 8. 


2 Uncertain: yad vai tadbha abhavat or yaddhaitadbha abhavat. 


15. These Chandoma(-day)s, forsooth, are, as it were, darkness! ; 
by means of this siman he makes the light shine on them. 


1*By the manifoldness of their practice,’ according to S8yana. 


16. There is the kàksivata (.sáman)! (‘the chant of Kaksivat’). 


1 Grám. IV. 1. 22, composed on SV. I. 139, chanted on SV. II. 585-587, 
svaram, seo SV. ed. Calcutta, Vol I, page 329. 


17. Kaksivat, the son of Usij, by means of this (sàman) came 


into the possession of progeny, of plurality. He who in lauding has 
applied the kaksivata (-sàman) is progenerated and multiplied. 


xiv. 11. 11.— xiv. 11. 19. 383 


18. There is the dsita(-siman)! (‘the chant of Asita’). 


1 Gram. III. 1. 28, composed on SV. I. 107, chanted on SV. II. 585-587; 
is aidam, see SV. ed. Calcutta, Vol. [, page 275. 


19. Asita, the son of Devala, by means of this (sáman), had a 
glimpse of these three worlds!. The Asita(-siman) is applied for the 
fulfilment of three wishes. 


1 Cp. Kàth. XXII. 11: 67. 9: * As to the verses addressed to Yama, by means 
of these the worlds, as well those that are on this (on the nearer) side as those 
that are on the other side, became visible to Asita, the son of Devala. To him 
tho worlds that are on this side and those that are on the other side become 
wholly visible’ (sam asma bhantt). Of the interesting parallel of the Jaim. br. 
(III. 268, 269, see ‘Auswahl’ No. 209), although it is only partly intelligible, 
may follow here an attempt at translation: ‘The Seers said: ‘Come, let us try 
to obtain that world of heaven which is situated above the Falcon, where (aro) 
those Atharvans'. (These Seers were) Prenin, the son of Somühita, Madhuc- 
chandas, the son of Vié$vümitra, Asita the son of Devala, and as many others 
as wished to sce its vicinity. Of these (Atharvans), who were a long time 
engaged in sacrifice, they (the Seers) did not hear during many years. But of 
those (Seers) they (the Atharvans) heard: * He (the Agnidhra) holds the érausat, 
he (the Hotr) holds the vagat-call’. Now, one of the Atharvans, Udvanta by 
name, descended to (the Seers) with a cup (of Soma) in his hand. He said to 
them: ‘With what wish do ye perform your sacrificial session?’ They an- 
swered: ‘We wish to obtain that world of heaven, which is situated above the 
Falcon, where are those Atharvans'. He said: ‘Do ye go behind the village ? ' 
* Yes, we do’. For what end?’ ‘For the path’. ‘Just so’, he said, ‘that 
is not efficacious for you to reach the world of heaven’, and, thereupon, he 
looked down on his cup. Now he said: ‘Do ye eat meat?’ ‘Yes, we do’. 
‘For what end?’ ‘For retaining sight and breath’. ‘Just so’, he said, ‘neither 
is that efficacious for you to reach the world of heaven’, and he again looked 
down on his cup. He said: ‘Do ye visit your wives?’ ‘Yes, we do’. ‘For 
what end?’ ‘For obtaining progeny’s continuation and continuity’. ‘Just 
so’, he said, ‘neither is that efficacious for you to reach the world of heaven’; 
and he again looked down on his cup. He said: ‘Do ye speak untruth’?  * Yes, 
we do’. ‘For what end?’ ‘Wishing for women, wishing for a joke, wishing 
for a friend’. ‘Just so’. he said, ‘arise you and wish your wishes (read perhaps 
kaman icchadhvam). For you there is no hope that ye should gain yonder world’. 
Now, Prenin, the son of Somahita, was a wicked man; he said: ‘Of seven he- 
goats do I choose the rut; whichever woman I may call unto me, may she 
desire me’. And Madhucchandas, the son of Viávamitra, said: ‘I will choose 
the summit of the Brahmins’. But Asita, the son of Devala, said: ‘Let me 
look on this cup (of soma)’, He (Udvanta) said: ‘He alone chooses what is 
right (?)'. Having looked down on this (soma-cup), he (Asita) saw this séman 
and lauded with it: raye agne mahe tvà dánüya samidhimahi | ilisva hi mahe vrsam 
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dyávà hotraya prthivi (Jaim. Samh. I. 1. 10. 3=SV. Kauth. I. 93), Heaven and 
earth are (equal to) all these worlds. Thereupon, he moved along all these 
worlds: during the first part of the day he stayed at the meeting of the Gods, 
at midday, of the meeting of men: of Drüpada Vaddhravisna, at the afternoon 
at the meeting of the Fathers’. 


20. There is the aisira(-sàman)!. The aisira(siman)s are a 
(means of) progeneration. He who in lauding has applied the aisira 
(-ààman) is progenerated and multiplied. 

1 Grim. XI. 1. 10, composed on SV. I. 406, chanted on SV. II. 361-362. 
There are many aisira-s4mans, but the Jaim. br. points also to vayor a$siram, 
the second of the three is intended, which is svdram, seo SV. ed. Calcutta, Vol. T, 
page 826. 

2]. There is the traita(saman)!: for obtaining firm support. 


1 Gram, X. 2. 1, composed on SV. I. 384, chanted on SV. II. 363-365; the 
firat of the four (SV. ed. Calcutta, Vol. I, page 790) is intended, being nidha- 
navat, ep. § 22. 


22. It has at each verse-quarter a nidhana (and) is rathantara- 
like, for this day is a rathantara-day !. 


1 This § is identical with XIV. 11. 13. 


23. It (this sāman) is also assistance bringing!; he (thereby) 
procures himself assistance.— These Chandoma(-day)s, forsooth, procure 
assistance; by means of them he procures himself assistance. 


1'fhe reason is found in the Jaim. br. I. 184, see Journ, of the American 
Oriental Society, Vol. XVIII, page 19. 


24. There is the gaurivita(-sàman)!. The braihmana of the 
gaurivita is the same?%. 

1 Gram. V. 1. 22, composed on SV. I. 168, chanted on SV. LI. 588-590; it 
is svāram, see SV. ed. Calcutta, Vol. I, page 383. 

2 See XI. 5, 14. 


25. There is the kautsa(-sáàman)! (the chant of Kutsa). 


1 Gram. V. 1. 4, composed on SV. I. 162, chanted on SV. II. 588-590. There 
are several kautsa-sámans, but the aidam one is required, see SV. ed. Calcutta 
Vol. I, page 370. The Jaiminiyas designate it as pàficavàja. 


26. By means of this (sàman), Kutsa saw ‘the separate drink- 
ing’ of the liquid!; he used to ride out to the (to his?) dwelling? 
with a leathern bag with brandy. The kautsa(-siman) is applied 
for retaining both kinds of food. 


xiv. ll. 20.— xiv. 11. 31. 385 


1 andhaso vipünam, cp. Sat. br. XII. 7. 3. 4, where we find andhasor vipà- 
nam; Eggeling translates: ' the (means of) drinking separately the two liquids’. 
Although some arguments seem to vouch for the reading andhaso vipanam as 
our text has it (cp. vipanam éukram andhasah, Vedic Concordance, in voce), 
the Jaim. recension points distinctly to the dual (Jaim. br. IIT. 228, ep. 
‘Auswahl’ No. 202): ‘ Paficavajas, the son of Kutsa, was able to drink the two 
liquors separately (andhas? vyapipita); the divine and the human he, by means 
of this sáman, drank separately. Paficavdjas, the son of Kutsa, desired: * May 
I drink separately the two liquors: the divine and the human’. He saw this 
s&man and, by means of it, he drank separately the two liquors, the divine and 
the human. Since that time he, having put on (his cart) a leathern bag, used 
to ride out for the soma’. The purport of this last sentence is here equally 
far from clear. 

2 sa ha vai surüdrtinopavasatham dhüvayati. Are we to divide: drtinà upa 
vasatham dhavayati, and has vasatham the same sense as Gvasatham? Or must 
we accept, with S&yana, the word upavasatham? But, what, in this case, is 
the meaning ? 


27. There is the áuddhàsuddhiya(-s&man) !. 


1 Grim. IX. 2. 7, composed on SV. I. 350, chanted on SV. II. 588-590, 
the first of the two, being nidhanavat, see SV. ed. Calcutta, Vol. T, page 715. 


28. Indra gave the Yatis over to the hyenas; an inauspicious 
voice reproached him and he thought himself impure (aéuddha). 
He (thereupon) saw this suddhasuddhiya(-saman) and was purified 
by it. He who in lauding has applied the suddhasuddhiya(-siman), 
is purified. 

29. There is the kraufica(-sàman)! ; the bráhmana of the kraufica 
is the same?. 

1 Gram XVI. 1. 13 composed on SV. I. 546, chanted on SV. II. 588-590. 


It is, see SV. ed. Caleutta, Vol. II. page 154, the first of the three, being 
svaram and, according to Jaim. br. madhyesvaram, 


2 See XI. 10. 19. 


30. There is the rayistha(-siman)!. 


1 Gram. XIV. 2. 2, composed on SV. I. 512, chanted on SV. II. 588-590; 
seems to be aidam (ending on fipa), see SV. ed. Calcutta, Vol. II, page 78. 
According to the Jaim. br. it is madhyenidhanam. 


31. The rayistha(-siman) is cattle; (so it is applied) for obtaining 
cattle !. 


1 According to Jaim. br. III. 229, it is a paéavyam sama, because by it 
Prajüpati retained the runaway cattle. - 


2b 
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32. Thero is the audala(-siman)! (‘the chant of Udala’). 


1 Gram. IV. 2. 36, composed on SV. I. 160, chanted on SV. II. 588-590; 
it is svaram, see SV. ed. Calcutta, Vol. I, page 367. 


33. Udala, the son of Visvamitra, by means of this (siman), 
came into the possession of progeny, of plurality. He who in laud- 
ing has applied the audala(-siman), is progenerated and multiplied. 


34 There is the dharman(-sàman)!, for sustaining the right 
(dharma). 


1 Gram. XI. 2. 20, composed on SV. I. 429, chanted on SV. II. 591-593, 
gram. l.c. 19 is likewise dharman, and both are nidhanavat, see SV. ed. Calcutta, 
Vol. I, page 873. 


35. The Theologians argue: ‘The stomas and metres at the 
six-day-period having been used up, what is the metre of the 
Chandoma(-day)s? One should answer: ‘They have man as their 
metre’. Man is fivefold, man is two-footed: in order that the 
Chandoma(-day)s may be unexhausted’. 


1 This brahmana, identical with XIV. 5. 26 (and ep. XV. 5. 32), should, to 
all appearances, have been given after XIV. 11. 5, to which it belongs. 


36. There is the visovislya(-saman) !. 


1 Gram. II. 2 27, composed on SV. I. 87, chanted on SV. II. 254-256. 
It is (cp. § 39) aidam, see SV. ed. Calcutta, Vol. I, page 243. 


37. Agni desired: ‘Of house on house (viso vióah) may I be the 
guest, of house on house may I obtain the hospitality’. He per- 
formed austerities and saw this visovisiya(-siman). By means of 
it he became of house on house the guest, he obtained of house on 
house the hospitality. He who in lauding has applied the visovistya 


(-sàman), becomes the guest of house on house, obtains the hospital- 
ity of house on house. 


38 They chant (it) on gayatri(-verse)s, for the sake of getting 
& firm support, for (the obtainment of) priestly lustre. With which 
breath they start in that they finish (the laud) !. 

1 This $ is identical with XIII. 9. 28, XIV. 5. 30. 


39. The pavamana(-laud)s (of this day) finish on ida; ida is 
cattle and the Chandoma(-day)s are cattle. He thereby brings cattle 
into his cattle !.—The stoma (has been given)?. 


xiv. 11. 32.—xiv. 12. 7. 387 


1 Identical with XIV. 6. 31. 
2 See XIV. 7. 10. 


XIV. 12. 
(The uktha-lauds of the eighth day.) 


1, (There are the verses beginning:) ‘The guest most beloved 
to you'!; thereby the characteristic feature of hospitality is brought 
about. 


1 SV. I. 5=RS. VIII. 84. 1-3 (var. rr.) - SV. II. 594—596. 


2. (The verses beginning:) ‘Come unto us, o beloved Indra’?! 
(are applied) for obtaining valour and strength. 
1 SV. I. 3933— RS. VIII. 98. 4-6—SV. II. 597-599. 


3. (The verse:) ‘The destroyer of the strongholds, the young, 
clever Indra of immeasurable strength was born as the supporter 
of every deed, armed with his thunderbolt, praised by many.’! (is 
applied) for supporting. 


1 SV. 1. 359=RS. I. 11. 4, 5, 8=SV. II. 600-602. 


4. There is the ausana(-sàman)! (the chant of Usanas). 


1 (iràm. [. 1. 9, composed on SV. I. 5, chanted on SV. Il. 594-596; it is 
svaram, see SV. ed. Calcutta, Vol. I, page 101. 


5. Usanas, the Kavya, wished: ‘May I obtain as much domin- 
ion as the other Kavyas possess. He practised austerities and saw 
this ausana(-siman). By means of it he obtained as much dominion 
as the other Kavyas possessed. This at that time he had wished. 
A wish granting sáman is the ausana. He obtains (the fulfilment 
of) his wish. 


6. There is the sámvarta(-sáman) !. 


1 Grim. X. 2. 25, composed on SV. I. 393, chanted on SV. II. 597-599; 
it is nidhanavat, see SV. ed. Calcutta, Vol. I, page 807. According to the 
Jaim. br. it is padanidhanam. 


7. The Ogres sought to destroy the sacrifice of the Gods. 
Indra, by means of this (sàman), repeatedly rolling together (dust 
and sand?) buried them. Because he buried them, repeatedly roll- 
ing together (samvartam), hence it is called the sümvarta(-sáman). 
This? was an evil, forsooth, that pursued them (the Gods); by 
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means of the sümvarta they repelled it. He who in lauding has 
applied the s&mvarta, repels the evil. 


1 püpmü viva sa tin asacata, the same construction XV. 5. 20; sa refers 
to the fact that the Ogres pursued them. 


8. There is the máruta(-sàman)! (‘the chant of the Maruts !). 


1 Gram. IX. 2. 21, composed on SV. T. 359, chanted on SV. II. 600-602. 
Tt is aidam, see SV. ed. Calcutta, Vol. I, page 733. 


9. The rays are the months, the rays are the Maruts!; the 
Maruts are the most numerous of the Gods?. They undertake the 
sacrificial session, hoping to be most numerous’. They (thereby) 
become even most numerous. Provided with seasons are the preced- 
ing (six) days‘, devoid of seasons are the Chandoma(-day)s. In 
that there is this sáman?, thereby these days (the Chandomas) be- 
come provided with seasons. 

1 Therefore. the Maruts are the months, each of which contain two rtus. 
(This is said to connect the Maruts and the müruta.-sáman with the seasons, 


see the next following words.) l'or the rest, we may compare Sat br. TX. 3. 
1. 26: ye te mürutà raémayas te (although here the marutah are the purodaéas), 


2 As consisting of seven groups. 
3 Hoping to be multiplied, to get abundant offspring. 


4 The trivrt-stoma, etc., are connected successively with spring, summer, 
raining season, see VI. 1. 6. sqq. 


5 Which, as belonging to the Maruts, these being the rays and the rays 
being the seasons, contains the seasons! 


10. Jt is the forty-fonr-versed stoma, in strength and valour 
he thereby is firmly established: the tristubh is strength and valour !. 
1 This $ is identical with XIV. 7. 10. 


FIFTEENTH CHAPTER. 
(Ninth (third Chandoma-) day.) 
XV. 1. 
(Out-of-doors-laud of the ninth dav.) 


l. (The verse beginning :) * The ocean has roared on the farthest ! 
border'? is the opening tristich of the ninth day. 


XIV. 12. 8. —xv. 1 7. 389 


1 This is the second case, where the Brahmana deviates from its own Samhita, 
cp. note l on XI. 4. 4. It is remarkable that the Jaim. br. (III. 239), reading 
equally parame instead of prathame, also deviates from the Samhita. For a 
possible explanation, see note 1 on § 2. 


2 SV. I. 529=RS. TX. 97. 40, 42, 41 (var. r)=SV. IT. 603-605. 


2 This day, forsooth, is ‘the farthest border'!; the ninth day, 
forsooth, is, as compared with? the other days, the farthest border, 
for it is the highest and the largest’. 


1 It is not impossible that the word of the Samhita has been intention- 
ally changed by the author of our Br&áhmana, because prathame would not well 
fit for the ninth day. Similarly, the Jaim. br. (IIT. 239): akran samudrah parame 
vidharmann iti... paramah samudrah paramam navamam ahah. 


2 Is this the meaning of the instrumental? Cp. Speyer, Sanskrit Syntax, 
$ 107. 


3 As it has the largest stoma (48). 


3. One (of these verses, beginning:) ‘Gladden thou Vayu, for 
our sacrifice, for our wealth',! is addressed to Varuna?. That part 
of the sacrifice which is badly performed is seized by Varuna, this 
he thereby disperses by his sacrifice. 

1 SV. II. 604. 

2 It is addressed to Soma pavamana, but Varuna (beside Mitra) is mentioned 
in it. 

4. The stotriya is a tristich, for retaining the breaths!. 

t See XIV. I. "7. 


5. There is a complex of ten verses!; ten-syllabie is the virá] ; 
food is viraj-like: to obtain food?. 


1 SV II. 606-615—RS. IX. 3 (but in this order: 1, 6, 4, 5, 3, 2, 7, 8, 9, 
10). The Jaiminiyas (III. 240): esa devo amartya iti siiktam anurüpo bhavati. 
The Jaiminiyas agree with RS. 


2 Op. XIII. 7. 8. 
6a. They (these verses) are of the same beginning words, in 
order that valour, strength (and) pith may not flow away. 


6b. Where the Gods saw valour, strength (and) pith. they pushed 
it down (immediately) afterwards !. 


1 Op. XIII. 7. 9, 10. 


7. There is a complex of eight verses’. 


390 THE BRÁHMANA OF TWENTY FIVE CHAPTERS. 


1 SV. II. 616-623=RS. IX. 15 (but in this order: 1, 2, 7, 3, 5, 4, 6, 8) 
The Jaiminiyas agree more closely with RS. (only one transposition) 


8. Eight-hoofed is cattle; hoof by hoof he thereby obtains 
cattle. Eight-syllabic is the gfyatri(-verse), strength and priestly 
lustre is the gàyatri: strength and priestly lustre he (thereby) obtains. 


9. There are complexes of six verses: for propping the (six) 
seasons. 


10. There are four complexes of six verses!; the year consists 
of twenty-four half-months: in the year even he is thus firmly 
established. 

1 1. SV. II. 624-629=RS. IX. 38 (1, 2, 4, 5, 6, 3). 


2. SV. II. 630-635 RS. IX. 28 (1-58; 5. b, e=IX. 27. 5. b, e; 6. a=IX. 
27. 5. a, 6. b, cc IX. 20. 4. b, c). 


3. SV. II. 636-641 —RS. IX. 27 (1-4; 6; IX. 28. 6). 
4. SV. IL 642-647=RS, IX. 37. 


11. The complex of six verses, beginning with the word ‘he’, 
is the last: for obtaining both (kinds of profit) the remote as well as 
the neart. 


1 sa (at the beginning of the verses 642-647) expresses something which is 
remote (paroksa), esa (occurring at the beginning of the verses 636-641) express- 
es something which is near (pratyaksa) to the speaker, cp. Jaim. br. III. 241: 
yada vai pratyaksam bhavaty athaisa ity ücakeate, yada paroksam atha sa iti; and 
Speyer, Sanskrit Syntax $ 271 and the karik& quoted there. 


12. A tristich comes at the end!: with which breath they 
start, in that they finish (the laud). 


l In the uttarárcika another sadrca follows after If. 647 (vs. 648-653), of 
which vs. 648 and 649 answer to RS. IX. 67. 30, 31; vs 650-652 to Rgveda- 
khila III. 10. 1-3 (ed. Scheftelowitz, page 95) and vs. 653 to ib. 6. a, b. It is 
remarkable that these verses are ignored by the commentator on the Arseya- 
kalpa, who prescribes, as last trca, the same that has been applied on the 
seventh day (viz., SV. Il. 487—489), and ep. the Sütrakàra (Laty. III. 6. 26-27, 
Drühy. IX. 3. 7): ‘of the ninth day, the finishing part (the *Schlussstück ") is 
that of the jyotistoma, according to some, that of the seventh day’ (here 
jyotistoma is an adjective, just as in the Arseyakalpa, cp. Introd. to this 
text, page XX). The first view is found represented by the Jaiminiyas, who 
give (Jaim. Samh. III. 53. 6-8) vs. II. 7-9, the ordinary paryasa of the 
jyotistoma ; the second view is accepted by the commentator of the Arseya- 
kalpa and by the Anupadasütra (IV. 4): navamasy@ te daksam itt paryasah 
saprakrtitvat prakrio vapratyamanad, ubhayos tu codana bhallavinam (as do the 
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Sitrakadras).—From these facts we may conclude that, at least, the verses SV. 
IL. 648-653 were absent from the uttararcika at the time of the composition 
of the Sütra and perhaps even later, as Dhanvin also seems to ignore them: 
kah punar asau trca iti na jnàyate tatradhyayanabhavat. 


13 The stoma is the forty-eight-versed one, for getting a firm 
support! and for progeneration. 


1 Cp. III. 12. 3.—The forty-eight-versed stoma is again to be thought as 
composed from the 21.fold and tho 33-fold one, ep. Kaus. br. XXVI. 7. 


XV. 2. 
(The ajya-lauds of the ninth day.) 


l]. (The verses beginning: ‘We have approached with deep 
obeisance the ever young one'!, are the àjya(-laud) addressed to 
Agni. | 

1 SV. Ll. 654-656 — R5. VII. 12. 1-3. 


2. They approach. as it were, who approach (undertake the rite 
of) the ninth day. 


3. ‘Who brightly shines, kindled in his own dwelling'!, for he 
shines brightly, as it were, who has chanted the (simans of the) 
nine days?; ‘well pleased by sacrifices (of clarified butter)'!, for well 
pleased by sacrifices is he who is pleased by the (sacrifice of the) 
nine days; ‘him who is turned toward all sides'!, for turned to all 
sides is he*. 


1 Parts of verse 654. 


? Apparently, the ninth day, though at the moment only begun, is taken 
into account. 


3 Probably: ‘ready for all emergencies’. It is not probable, as Süyana 
means, that esa refers to Agni. 


4. One (of these verses, beginning:) ‘Thee, o Agni, Varuna 
and Mitra'!, is addressed to Varuna. That part of the sacrifice, 
which is badly performed, is seized by Varuna; this he thereby dis- 
perses by his sacrifice ?. 

1 SV. IT. 656. a. 

2 Cp. XV. 1. 3. 
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5. (The tristich beginning:) ‘Mitra, of holy might, I call for'!, 
is the rathantara-like (&Jya-laud) addressed to Mitra and Varuna?. 
1 SV. TI. 197-199. 


2 This § is identical with XIT. 2. 3. 


6. The Chandoma(-day)s, forsooth, are a ford difficult to cross, 
as it were. Just as in daily life they enter into a stream which is 
difficult to cross, having linked themselves mutually together, so he 
links, thereby, the two characteristic features mutually together, in 
order that the Chandomas may not oscillate 1. 


1 Identical with XIV. 8. 4. 


7a. (The verses beginning :) ‘Great is Indra, who by his 
might'!, (serve for) the (ajya-laud) addressed to Indra. 
1 SV II. 657-659 —RS. VTIT. 6. 1, 3, 2. 


7b. By means of the eighth day, the Gods had incited Indra, 
by means of the ninth, they had repelled evil. The day they, there- 
by, gladden !. 


1 Nearly identical with XIV. 8. f. 


8. (The tristich beginning:) ‘These two I call for, who'!, is 
the rathantara-like (&jya-laud) addressed to Indra and Agni’. 

! SV. IT. 203-205. 

2 Identical with XII. 2. 8. 


9. The Chandoma(-day)s, forsooth, are & ford difficult to cross 
as it were. Just as in daily life they enter into a stream which 
is difficult to cross, having linked themselves mutually together, 
so he links thereby the two characteristic features mutually together, 
in order that the Chandomas may not oscillate!.—' The stoma (has 
been given) ?. 

1 See § 6. 

2 See XV. 1. 13. 

XV. 3. 


(The midday-pavamana-laud of the ninth day.) 


l. (The verses beginning:) ‘Of the mightily slaying Pavamana, 
(i.e. soma), the yellow one (hari), the bright (drops) have been pro- 
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duced'!, are gayatris containing the word ‘yellow’: in order that 
the Chandoma(-day)s may not be exhausted ?. 

1 SV. II. 660-662=RS. IX. 66. 25-27 (var. r.). 

2 Cp. note 2 on XIV. 1. 8. 


2. (The words:) ‘Of the mightily slaying Pavamana’ are 
characteristic of the brhat!; (the words:) ‘of the yellow one, the 
bright (drops) have been produced’ are characteristic of the jagati?. 
He (thus) praetises the characteristies of both together: of the 
siman and the metre’. 

1 Because of the words ‘ mightily slaying’ which are the characteristic of 
the Baron, he being connected with the brhat, ep. probably X. 6. 2. 


2 'This connection is not clear to me. 


3 Of the sáman, because the ninth day is a brhat-day. 


3. (The verses beginning:) ‘Go ye round, pour ye out the 
pressed (soma)'!, contain the word ‘round’ (part); the ninth day 
is the end?. These verses (are applied) for reaching this (day). 

i SV. I. 519-RS. IX. 107. 1-3—5V. II. 663-665. 

2 Strictly speaking, of the third three-day-period only. 


4. (The verses beginning:) ‘The soma has been pressed, the 
reddish, the bull, the yellow'!, being jagatis, are, by their character- 
istic, tristubhs?; therefore, they are applied at the place proper to the 
tristubhs ?. 

1 SV. I 562=RS. IX 82. 1, 3, 2 (var. r.)- SV. II. 666-668. 
2 By the word ‘bull’, which is connected with the trietubh, X. 6. 2. 
3 At the end of the midday-pavamaàna-laud. 


5. There is the gáyatra (-saman). The brahmana of the gayatra 
is the same !. 


1 See VII. 1. 1 sqq. 


6. There is the adárasrt of Bharadvàja !. 


1 Gram. IV. 1. 7, composed on SV. I. 132, chanted on SV. II. 660-662. 
There are more sámans of this name, but see Jaim. br. III. 244: atha gatuvin- 
jnidhanam, .tad uparistobhavad bhavatt bahirnidhanam. .tad v evacakeate bharadva- 
asyadarasrd iti. The saman (see SV. ed. Calcutta, vol. I, page 318) ends on a 
stobha: asmabhyam gatuvittamam. 


7. Divodása, who had Bharadvaja as his house-chaplain, (once 
upon a time) was hemmed in by various individuals (enemies). He 
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approached (his chaplain), saying: ‘Seer, find me a way out of this 
(‘procure me a refuge’)’. For him, by means of this saman, he 
found a way out. A refuge procuring one is this siman. (Because 
they thought): ‘By means of this (saman), we have not fallen into 
a pit’ (dare nasynma)', thence it has its name adarasrt. He who 
in lauding has practised the adarasrt, finds a way out of his 
difficulties and does not run into a pit?. 


1 Instead of the form asrnma, we expect an aorist derived from the root 
sr (asarisma), but the faulty form is obviously due to the desire to connect the 
word with -srt, as if this were a verbal root! 


2 A highly interesting version of this mythic-historical tale is given in 
Jaim. br. IIT. 244 sqq. (cp. Das Jaim. br. in Auswahl, No. 205). It runs as 
follows: * Kaatra, the son of Pratardana, at the battle of the ten kings, was 
hemmed in at Manusa by the ten kings. His house-chaplain was Bharadvaja. 
He resorted to him, saying: ‘Seer, we resort to thee, find us in this circumstances 
(a way out)’. Bharadvaja wished: ‘May we win the battle’. He saw this 
siman and lauded with it. Having lauded, he said: ‘Indra will come to our 
call, we will win the battle’. Now, Ksatra, the son of Pratardana, had as con- 
sort. the handsome Upamá, the daughter of Savedas. Of her they killed a 
brother. She mourned for him (?). As she was (on a certain day) running 
about, Indra set his mind on her. Having put on an antelope-hide, he went 
after her. He had, on a shoulder-yoke, a basket with a cake hanging at one 
side, and at the other side an amiksa mixed with butter, and he began to 
dance in her vicinity. He drew her along with the butter (?). Every time she 
drove him away, he always danced before her. At evening they went apart. 
Her husband asked her: * Hast thou observed here something (particular) during 
the day ?' She answered: ‘Nothing beside this: an old man has danced in my 
vicinity; he had, on a shoulder-yoke, a basket with a cake hanging at one side, 
and at the other side an Gmiksa mixed with butter’, He said: ‘Indra, 
forsooth, has come to our cal. We wil win this battle. That was Indra! 
Do not drive him away by hurting him. Make him your friend and say to 
him: ‘Let us win the battle’ On the following morning, the two met again, and 
the same man, with just such a shoulder-yoke. beyan to dance at some distance. 
Each time she sought to reach him, the other (danced) farther off. She 
thought: ‘Come, I will address him’. (Then follows a metrical dialogue of the 
two; the verses, however, are incomprehensible.) Running after him, she said : 
‘Let us win the battle’. He, shaking his antelope-hide, said: ‘Just as these 
hairs flow in all directions (?), so, ye enemies of Kesatra, flow asunder from 
Münusa'. With these words, he scattered the hairs of the black antelope (of 
the hide he wore). These arose as so many war-chariots and, by means of these, 
he (Ksatra) won the battle. Thereupon, said Dharadvàja: ‘We have not fallen 
into the pit, (na vai dare 'srnma), and hence the name (of the saman) adürasrt .' 


Xv. 3. 7.—xv. 3. 13. 395 


8. There is the surüpa (-sàman)!. The br&hmana of the surüpa 
is the same’. 


1 Gram. XIV. 2. 16, composed on SV. I. 468, chanted on SV. II. 660-662. 
It is aidam, see SV. ed. Calcutta, vol. II, page 8. 
2 See XIV. 1l. 11. 


9. There is the (SAman) with (the word) harigri as nidhana!. 


1 Gram. V. 2. 21, composed on SV. I. 195, chanted on SV. II. 660-662. 
11111 


2 
Its nidhana (see SV, ed. Calcutta, vol. I, page 423) is hari 3 sri 2340. 

10. Cattle (cows) are beautifully yellow (h«risr?)!; (so it is 
applied) for obtaining cattle. He who has applied (it) in lauding, 
comes to beauty and energy ?. 

1 ? ep. gotram harisriyam, RS. VIII. 50. 10. 


2 As if the word hariéri contained haras instead of hari! 


11. There is the saindhuksita (-siman)!; the brahmana of the 
saindhuksita is the same ?, 


1 Gràm. 1. 2. 3, composed on SV. I. 21, chanted on SV. Il. 660-662; a 
comparison with the ühagàána proves that the third of the three, which is 
aidam, is intended, Jaim. br. IIl, 248: tad ailam bhavati ; cp. SV. ed. Calcutta, 
vol. l, page 127. 


2 See XII. 12. 6. 


12, There is the siman of Babhru, the nidhana of which con- 
sists of a word derived from (the word) ‘to go’ (gam, gatanidhana) !. 
for attaining (‘for going’, gati) *. 

1 There are two babhravasimans, Gram. XII. 2, 5 and 6; the second 


is intended, with the nidhana gua 234 bhih, see SV. ed. Calcutta, vol. IT. page 
3. The Jaiminiyas designate it as gvübhirnidhanam. lIt is composed on SV, I. 
467 and here chanted on SV. II. 660-662. 

2 By a true tour de jorce, the nidhana is derived from the verbal root 
gam, with which it cannot be connected. What gvabhih means and what 
its non-süman form 1s, is not to be defined. In the Jaim. br. the gvübhir- 
nidhanam sàma is chanted for the obtainment of cattle, gvabhih being probably 
taken as the sáman-form of gobhih. 


13. Babhru, the son of the Kumbhya, by means of this sàman, 
straightway beheld the world of heaven; (so it serves) for behold- 
ing the world of heaven. He who in lauding has applied (it), does 
not fall from the world of heaven. 
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14. There is the (sàman called) ‘the flowing together of the 

idas (idanam samksarah) t. 

1 Gram. III. 2. 13, composed on SV. J. 119, chanted on SV. II. 660-062. It is 

(see SV. ed. Calcutta, vol. I, page 298) adam ; its name reposes, apparently, on the 
1 2 4 5 5 4 . 

repeated word ida at the end: idā 23 bha 3 | ehida | hob i| dà. In the Jaim. 

br. III. 249, it is said that the Angirases obtained cows from all the regions 


and, thereupon, exclaimed: ‘these iids have flown for us together’: sam vai na 
ima là aksariauh. 


15. The idã is cattle, the Chandoma(-day)s are cattle: he thereby 
puts cattle into cattle’. 


1 He makes his cows to get abundant calves. 


16. There is the rsabha-pavamina (-sàman)!, (‘the Soma-bull’). 


1 Gram. XII. 2. 3, composed on SV. I. 467, chanted on SV. II. 660-662; it 
is svaram, see SV. ed. Calcutta, vol. II, page 3. 


17. The Chandoma(-day)s are the cattle; he thereby produces 
a copulation in his cattle, in order that they may procreate, for not 
without a bull do cattle (cows) procreate !. 


1 Cp. XIII. 5. 18, XIIL 10. 11. 


18. There is the prstha(-sàman)' (‘The back-bone-chant ’). 


1 Gram. VI. 2. 12, composed on SV. I. 239. chanted on SV. II. 663-685 ; it 
is (gee SV. ed. Calcutta, vol. I, page 495) addam (ürdhvelam, the Jaim. br.). 


19. The ninth day, forsooth, is the back-bone of the days: on 
the back-bone (t.e , the ninth day) they chant the back-bone (-siman): 
for getting & firm support. 


20. There is the kaulmalabarhisa(-siman)! (‘the chant of 
Kulmalabarhis ’). 

1 Gram. VI. 2. 15, composed on SV. I. 240, chanted on SV. IT. 663-665. 
There are many more sámans of this name, but the two (grām. VI. 2. 15 and 
16) follow in the gàna immediately after the prstha; of these two the first is 


intended, as a comparison with the ühagaàna proves, although both (VI. 2. 15 
and 16) are svüram (see SV. ed. Calcutta, vol. I. page 498). 


21. Kulmalabarhis, by means of this (sáman), came into the 
possession of progeniture!, of plurality. He who is lauding has ap- 
pled the kaulmalabarhisa(-sàman), is progenerated and multiplied, 


1 Read prajütim instead of prajapatim, cp. XIV. 11. 17. 


xv. 3. 14.—xv. 3. 26. 397 


22. There is the arkapuspa(-siman)'. (‘The food-flavour 
chant’). 


1 Grim. XVI. 2. 34, composed on SV. I. 565, chanted on SV. IT. 663-665, 
the first of the two sümans is intended; both are nidhanavat, see SV. ed. 
Calcutta, Vol. II, page 199. Originally, they probably were optional. 


23. Food is called ‘arka’ by the Gods and its flavour ‘flower’, 


He who in lauding has applied the arkapuspa(-siman), obtains 
food with flavour. 


24. There is the dairghaéravasa(-sáman)!. (‘The chant of 
Dirghasravas’). 


1 Gram. II. 1. 6, composed on SV. I. 44, chanted on SV. II. 663-655. The 
first of the two, being svāra (see SV. ed. Calcutta, Vol. I, page 166, is intended, 
as appears from the ühagana. 


25. The knightly seer!, Dirghasravas, being expelled (from his 
realm by his enemies) wandered about? for a long time and became 
hungry. He saw this dairghasravasa(-siman) and, by means of it, 
obtained food from all the (four) quarters?. He who in lauding 


has practised the dairghasravasa(-siman), obtains food from all the 
quarters.: 


1 One of the Leyden MSS. leads rajanyareir, the other as in the printed 
text. 


2 On the construction, cp. Oertel, the disjunct use of cases, page 21. 


8 Cp. Jaim. br. III. 256 (Auswahl, page 308-309): ‘Dirghatamas, the son 
of (the mother) Mamata, going out to battle, said to his younger brother, 
Dirghagravas: ‘Mayest thou be the surveyor of these (cows or mares) of ours 
that are to be taken care of’. Thereupon, Dirghasravas desired: ‘May 1 
obtain food, may not these (animals) suffer from hunger’. He saw this séman 


and lauded Agni with it, and Agni, being lauded, made all his food sweet as 
honey '. etc. 


26. There is the vaiyasva(-siman)*; the brahmana of it is the 
same *, 


1 Gram. VII. 2. 9, composed on SV. I. 269, chanted on SV II. 663-665. 
There are on this verse three vaiyaévas, all aidam, see SV. ed. Calcutta, Vol. 
I, page 555. The ūhagāna designates it ss deyakearavaiya:sva. It is the égulka 
of the Jaiminiyas. 


2 See XIV. 10. 9. 
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27. There is the àbhtéava(-sàman)!; its bráhmana is the same?. 
1 Gram, XIV. 2. 5, composed on SV. I. 512, chanted on SV. II. 663-665. 
It is (see SV. ed. Calcutta, Vol. II. page 79) svaram. 


2 Seo XII. 9. 15-16. 


28a. There is the devasthana(-siman)!. (‘The Gods-stand 
chant’), for obtaining firm support. 


1 Aranyegeyagana I. 1. 15, composed on SV. I. 239, chanted on SV. l. 
663-665. It is aidam, see SV. ed. Calcutta, Vol. II, page 396. 


28b. There is the samkrti(-sàman)!, for making (the last three- 
day period) in order. 


1 Ar. gana III. 1. 17, composed on SV. I. 409, chanted on SV. II. 6603-665. 
It is (see SV. ed. Calcutta, Vol. II, page 452) nidhanaval. 


29. This day (when its rite for the first time was performed by 
the Gods) collapsed, but the Gods, standing on the ‘ Gods-stand ' (the 
devasthina), made it in order by means of the samkrti and, hence, 
this siman has its name. By means of the devasthüna, the Gods 
obtained a firm standing in the world of heaven; (it is applied) with 
(the desire) that they (the participants of the sacrificial session) 
may get a firm standing !. 


1 Cp. with this passage XIV. 9. 27, 


30. The deities (formerly) did not yield the sovereignty to 
Varuna. He saw this ‘Gods-stand’, and, thereupon, the deities 
yielded to him the supremacy. His (the Sacrificer’s) equals yield him 
the superiority. 


31. He who knows this, to his share falls the lustre of might, 
(and) he gets a firm standing. 


32. Lustrous (bharga) becomes he, who in lauding has applied 
the bharga(-sàman)!, glorious (yasak) he, (who in lauding has ap- 
plied) the yasas(-siman)?. 

1 Ar. gana II. 2. 11, composed on SV. I. 258, chanted on SV. II. 663-665. 

1 1111 
Its nidhana (see SV. ed. Calcutta, Vol. II, page 441) is bharga 2345 h. 


Ar 


wo 
2 Ar gina IL 2. 12, composed on SV. I. 270; it begins: hà u | hà u | hà 


2r r 
u | yao hà u. (ed. Cale. l.c.). 


xv. 3. 27.—xv. 3. 37. 399 


33. There is the vasistha(-sáman)!; its bráhmana is the same?. 


1 Gram, VII. 1, 24, composed on SV. I. 259, chanted on SV. II. 663-665 
The aidam is intended, see SV. ed. Calcutta, Vol. 1, page 536. 


2 See XI. 8. 14. 


34. There is the arka of Dirghatamas!; arka is food: for 
obtaining food. 


1 Ar. gana I. 2. 4, composed on SV. I. 558, chanted on SV. II. 656-668 


3 1111 
it is (cp. § 37) nidhanavat, ending: 7 2345, see SV. ed. Calcutta, Vol. Il, 
page 404. 


35. There is the samaraja(-saman)'. He who in lauding has 
applied the simaraja, comes to sovereignty, to imperial sway. 


1 Gram. XVI. 2. 9, composed on SV. I. 555, chanted on SV. II. 666-668. 
This sáman likewise is nidhanavat, see SV. ed. Calcutta, Vol. II, page 176. 


36. They also call it the samvat(-siman), t.e., the sáman con- 
taining the word sam. By means of the samvat(-sàman), forsooth, 
the Gods went forth to the world of heaven, by means of the saman 
containing the word ‘up’ (ud), they went up!. 


1 Cp. XIV. 3. 23-24: pravat, XIV. 9. 39-40: udvat, and here samvat. 
Neither the saman nor the re contains the word sam, but the sentence (§ 36) is 
added for the sake of completeness, because something similar was wanted 
about the third Chandoma-day! For the rest, the three prepositions pra, ud, 
sam remind us of the triad: prana, udàna, samana. 


37. The pavamàna(-laud)s (of this day) end on a nidhana: for 
propping the day !.—The stoma (has been given)?. 
1 Cp. XIV. 9. 4l. 


2 See XV. 1. 13 —Finally, a remark must be made about this pavamàna- 
stotra. The author of the Brahmana prescribes 21 sámans for this stotra, If 
these are chanted on tristichs, the total number being 48, we would get too 
many stotriyas. If the eight saémans on the gayatri (SV. II 660-662) are all 
chanted on tristichs, we get 24 stotriya-verses, and to complete the re- 
quired number of 48, only another 24 can be placed, but the Brahmana 
gives 13 more samans; as it is impossible that these are chanted all on 
tristichs, the Sitrakaras (Laty. ITI. 6. 28-33, Dr&hy. IX. 3. 8-13) give the fol- 
lowing instruction: ‘On its (the ninth day's) brhati-verse, (i.e., SV. 663-665) the 
sámans of the aranyegàna (Paíc. br. $ 28, $ 32) and the prstha (§ 18) (are to 
be chanted) on tristichs (each s&man on all the three verses); (in this case) the 
vüsistha (falls) on the appendix-verse, the vaiyasva before the bharga, and the 
abhigava before the yaSas (this disposition is followed by Varadaradja, see 
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Arseyakalpa, pages 214, 215). Another possibility is, to chant (on the brhati) 
seven süámans only, each on a tristich, but arranging them so that there is no 
sameness of performance (jámi). (This refers probably to the last part of each 
saman: no aidam should follow on an aidam, no nidhanavat on a nidhanavat, 
etc.; in this case, the sámans that are left over may replace facultatively one 
of the others). The dirghatamaso ’rka, or the samar&ja, is the last (saman) 
(of the midday-pavaména); if the sámarüja is taken as the last, the dirghata- 
maso 'rka and the mà&ndava-s&man, which has idà as nidhana, (are to be ap- 
plied) on the last two (verses) of the (tristich on which the) prstha-süáman 
(is chanted;) (in this case the prstha falls on the first verse)’.—The aida- 
mandava is given Gram. XIV. 1. 26, composed on SV. I. 511 (SV. ed. Calcutta, 
Vol II, page 72), chanted on SV. II. 664. b &nd 665, but this does not fit 
in with the notation of ühagàna IX. 3. 9 (SV. ed. Calcutta, Vol. V, page 660). 


XV. 4. 
(The prstha-lauds of the ninth day.) 


1. (The verses beginning:) ‘ Leaning, as it were on Sürya'!, 
contain (the word) sürya. 


1 SV. I. 267— RS. VIII. 99. 1, 3, 4 (var. rr.) SV. II. 609-670.— The text 
should run: érüyanta iva süryam itt süryavatyo bh. 


2. For this day has the sun as its deity’; the sun is the end 
and the ninth day is the end of the days (of the last three-day 
period): on the end they chant the end, (i.e., the verse containing 
the word sirya), for getting a firm support. 


1 A three-day period is comparable with the three lokas: earth=agni, 
antariksa=vayu, dyaus--üditya. 


3. (There are the verses beginning): ‘What we fear, o Indra, of 
that make thou fearlessness for us. O bounteous one, give us this 
help by means of thy aid, smite away haters, away scorners'!: 
having smitten haters and scorners by the ninth day, they arise 
(finish the ten-day period) with the tenth day. 


1 SV. I. 274—RS. VIII. 61, 13-14—8V. IL 671-672. 


4. There is the srayantiya(-saman) !. 
1 See note 1 on VIII. 2. 9. 


9. The sréyantiya(-siman) is wealth (é7+)?, and the ninth day 
is wealth? ; he thus establishes wealth into wealth. 


xv. 4. 1.—xv. 5. 2. 401 


1 A pun on the name. 


2 Because of the manifoldness and great number of simans, 


6. There is the samanta(-saman) !. 


1 Gram. II. 1. 30, composed on SV. 1. 61, chanted on SV. 1I. 671-672. 
Must be aidam, the first of the three, cp. SV. ed. Caloutta, Vol. I, page 192. 


7. One who desires (to possess) cattle, should laud with the 
samanta(-sáman); one who desires (to get) a chaplainship, should laud 
with the samanta(siman). 


8. The earth is Agni-like and the priest is Agni-like!; the 
heaven is Indra-like and the noble is Indra-like?. Through the 
intermediate region, heaven and earth are adjacent (samanta); by 
means of the samanta({-siman) he makes him adjacent’. He, who 
knowing this, lauds with the samanta(-siman) acquires cattle * and 
obtains a chaplainship.—The stoma (has been given) 5. 

1 See VI. 1. 6. 

2 See VI. 1. 8. 


8 So that he, the priest, comes into connection with the noble, as his puro- 
hita. 


4 Because cattle is antariksayatana, cp. Jaim. br. III. 188: pasavo và anta- 
riksam, pasavah samantam. 


5 See XV. 1. 13. 
XV. 5. 


(The arbhava-pavamana-laud of the ninth day.) 

1. (The verse beginning:) ‘Thou, o Soma, art streaming (dhara- 
yu)’, is a gayatri, for propping (dhrti) the day. (The word) ‘thou’ 
is the characteristic of the brhat, for this day is a brhat-day ?. 

1 SV. II. 673-675=RS. IX. 67. 1-3. (var. r.). 

2 Op. XI. 9. 1. 


2. (In the verses beginning:) ‘Yes, thou, the divine'!, (the 
word) ‘thou’ is the characteristic of the brhat, for this day is a 
brhat-day ?. 

1 SV. I. 583 — RS. IX. 108. 3-4 — SV. II. 288-289. 


2 The $ is identical with XIT. 11. 2. 
26 
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3. (The verses beginning :) ‘ Become clarified for the delectation 
of the Gods'!, are characteristic of the brhat; for this day is a 
brhat-day. 

1 SV. I. 571—RS. IX. 106. 7-9=SV. 11. 676-678. 


4. (The verses beginning:) ‘This desirable yellow one, on all 
sides'!, contain (the words) ‘on all sides’ (part). The ninth day, 
forsooth, is the end; these (verses are applied) for reaching 
(paryaptt) this day? 

1 SV. I. 552=RS8, IX. 98. 7, 6, 8=SV. II. 679-681. 

2 Cp. XV. 3. 3. 


5. (The verse beginning:) ‘ Become clarified, o Soma, for great 
dexterity'!, is an aksarapankti: the source of the stomas. More- 
over, the aksarapankti-metre, at this moment, is of unexhausted 
strength; by means of it, the Chandoma(-day)s are made of un- 
exhausted strength. The Theologians argue: ‘The stomas and metres 
at the six-day-period, having arrived at their end, what is the 
metre of the Chandoma(-day)s?' One should answer: ‘These 
aksarapanktis are their metre?.' 

1 SV. I. 430—Rs. IX. 109. 10-12 (var. rr.) SV. II. 682-684. 

2 'The rest of this $ agrees with XIV. 5. 6-8. 


6. (The verses beginning:) ‘Unto the born active’ 1, being 
gaiyatris, are, by their characteristic, jagatis?; therefore, they are 
applied at the proper place of the jagatis. 

1 SV. I. 487=RS, IX. 61. 13-15 — SV. 685-687. 

2 Because (according to Séyana) of the word gobhih, cattle being equal tc 
jagati. 


7. There is the gàyatra(-sàman). The brahmana of the gāyatra 
is the same !. 


ł See VII. I. 1 sqq. 


8. There is the à$vasükta(-saman) ! ( the chant of Asvasikti’). 


1 Gram. III. 2, 19, composed on SV. I. 122, chanted on SV. II. 673-675. 
It is (see SV. ed. Calcutta, Vol. I, page 303) pancaksaranidhanam. 


9. To Agni he offers libations during the preceding days!, but 
this day has the Sun ss deity. (Regarding the words of the 


nidhana:\ ‘the Rricht one ta wham lihations are offered’. vonder 


xv. 5. 9. —xv. 5. 14. 403 


sun, forsooth, is bright, to him he offers libations by means of this 
(sà man). 
! This would mean that tho ritual of the preceding days is performed in 


honour of Agni, the instrumental pürvair aharbhih being taken as an instrumental 
of time. I fail to see what is the precise meaning of these words. The remark 


2 1 
refers to the words added in the gana (after the words of the verse): éukra 
r 2 31111 
ühuta 2345 h. As compared with the gausiikta (grām. III. 2. 18), which ends: 


agnir ühutah, sukra must mean the soma, not the sun. All would be clear if 
the gausükta with its nidhana agnir Ghutah occurred on one of the preceding 
days; but this is not the case with the Kauthumas; the Jaiminiyas apply 
it befors the a$vasükta, but equally on the ninth day. —For the rest, the rare 
compound ajuhot? is due to the words of the nidhana. 


10. There is the simmada(-siman)? (‘the chant of Sammad’). 


1 Gram. XIIT. 2. 13, composed on SV. I. 483, chanted on SV. LL. 673-675. 
This, not XIII. 2. 12, is intended, being svüram, see SV. ed Calcutta, Vol. TI, 
page 38. 


ll. Sammad, of the Angiras clan, by means of this s&man 
straightway beheld the world of heaven; (so it serves) for beholding 
the world of heaven. He, who in lauding has applied (it), does not 
fall forth from the world of heaven}. 

1 Nearly identical with XIV. 9. 29. [n Jaim. br. III. 164, the name 
13 derived from the words: sam vai na ime loka amüdisuh, spoken by the 


Gods, after they had made the worlds turn again towards them, when they had 
receded from them in fear. 


12. There is the (sAman) with (the word) davasu as nidhana!. 


1 Gram. III. 2. 11, composed on SV. I. 119, chanted on SV. II. 673-675. 


2r18 1111 
It is nidhanavat, ending: davasi 2345, see SV. ed. Calcutta, Vol. I, page 297. 


13. By means of this (sáman) he invokes a blessing for him, 
for the saman is a true blessing !. 


1 The word davasu reminding of -davan ‘-giving’. This $ is identical with 
XIII. 12. 7. 


14. Déavasu, of the Angiras clan, being desirous of cattle, saw 
this saman. By means of it he created a thousand head of cattle. 
That there is this s&man, is for making the cattle thrive !. 


1 Cp. the nearly identical passage XIII. 11. 14. 
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15. There is the kasita(-siman) with hitherward directed :dà !. 


1 Grim. V. 2. 8, composed on SV. 1. 184, chanted on SV II. 673-675. Its 
last words (see SV. ed. Calcutta, Vol. I, page 407, and op. note 3 on X. 12. 5) 


4 5 45 1 
are: au '23 ho và | dä, whilst usually the aida-samans end on o '2345 i| da 
4 
or ho’ i|dà. These last are called parücineda. Jaim. br. III, 265: tasyo 
praticim idam upayanti, chandomebhyo net parüfico 'tipadyàmaha iti. The same 
Br&áhmana (l.c.) records that a certain Kaáiti, the son of Subhara, was, during 


a sattra, afflicted by consumption. He saw this sáman, composed on the 
verses vala à vülu bhesajam (=R3. X. 186. 1-3), and was healed by Vata 


16. By means of the other ida@s, that are directed thither- 
ward, he continually places the seed (into the womb), but this 
kasita(-siman), with its ida hitherward directed, (is applied) for 
production (for delivery of the young out of the womb). "Therefore, 
the embryos come into existence directed thitherward, but are born 
hitherward!. Therefore also, they (the embryos) do not fall forth 
from their (receptacle, although) its opening is turned downwards. 
For by this (sáman with thitherward directed tda) thev are sup- 
ported 

1 Embryos come into existence with the head turned thitherward, i.e., away 
from the mouth of the matrix, but are born with the head turned hitherward, 


cp. Ait. br. III. 10. 1: parāñco garbha dhiyante pararicah sambhavanti, amuto 
'rvünco garbhah prajayante. 


17. There is the hiviskrta/-siman)!, for getting firm support. 
[ts explanation? is the same (as given formerly)’. 

1 Gram. IV. 1. 20, composed on SV. I. 138, chanted on SV. II. 673-675. 
The first of the two, nidhanavat, cp. SV. ed. Calcutta, Vol. I, page 328. 


2 anuvada, a portion of a brahmana-text, which comments on, illustrates, 
or explains a vidhi or direction previously laid down, and which does not itself 
contain any direction. 


8 See XI. 10. 9. 


18. There is the sauparna(-siman)!; the brahmana of the 
sauparna is the same?. 

1 Grim. III. 2. 25, composed on SV. I. 125, chanted on SV. II. 288-289; 
the svaram is intended, ep. SV. ed. Calcutta, Vol. I, page 308. 

? See XIV. 3. 10. 


19. There is the vai$vamanasa(-saman)! (‘the chant of Visva- 
manas’), 


xv. 6. 15.— xv. 5. 20. 405 


1 Gram. X. 2. 8, composed on SV. I 387, chanted on SV. II. 676-678. It 
1111 
is nidhanavat (ii 2345), see SV. ed. Calcutta, Vol. I, page 795. 


20. The Seer, Visvamanas, when he had gone out to study}, 
was seized by an Ogre. Of him Indra noted: ‘The Seer has been 
seized by an Ogre’, and he addressed him: ‘O Seer, who (is) this 
one (that has seized) thee?’ The Ogre said (to Visvamanas): ‘Say, 
‘it is a trunk ''?, and he (Visvamanas) said (to Indra): ‘A trunk’. 
‘Hit at him with this’, he (Indra) said, handing him over a reed, 
by way of a thunderbolt. Therewith, he split his skull. This is 
the reed called indrenata®. It was an evil that had seized him; 
this he repelled by means of the vaisvamanasa(-siman). He who 
in lauding has applied the vai$vamanasa( siman), repels the evil’. 


1 Probably, he was a participant of a sattra and, during the intervals, 
went out to study the texts for the subsequent day; cp. note 2 on XII, 11. 10. 


? With regard to the version of the Jaim. (see note 4), it is not advisable 
to take sthanu as a proper noun. 


3 indrenatā may stand haplologically for indrena matü. It is noteworthy 
that of the two Leyden MSS. of our Brühmana, one reads indranata and, the other, 
indrenata. Laty. IV. 1. 7, reads indrenata, Drahy. XI. 1 7, 8, éndranata. Accord- 
ing to Drahy. 1. c. 8: yä svayamvakra sendranata, a reed is meant which of itself is 
crooked (milatah seems to belong to the preceding sütra, cp. Laty. l. c.). Dhanvin 
explains indranata by da:vena nati (thus reads the MS. G.). 


4 The corresponding passage of the Jaim. br. (IIT 266, see * Auswahl’ No. 208) 
runs as follows: * Viévamanas, who had gone out to collect fuel (for the sacrifice) 
in the forest, fell in with an Ogre. He wished: * May I repel the Ogre'. He saw 
this sàman and chanted it over (him). Indra saw that Viévamanas had fallen in 
with an Ogre and came running on to him. By the snorting of him who came run- 
ning on, he collapsed (or ‘became contorted’ ?). He (Indra) asked him: ‘ Viáva- 
manas, who is this one that has... thee?’ He (the Ogre) said (to Viévamanas): 
* Thou must answer, ‘(it is) a sürmi, o Maghavan’, and he (Vié$vamanas) said (to 
Indra): *(1t is) a sürmi, o Maghavan, slay thou only with a stick on her’. He 
(Indra) said: ‘Pull out a blade of grass and throw it gently on (her)'. He, 
having pulled out a blade of grass gently threw it on (her) Into this same 
(blade of grass) Indra poured his thunderbolt, and he (Viévamanas) slew him 
(the Ogre) then and there'.— The sürmi occurs also above, IT. 17. 1. It is not 
clear to me what is meant by it here. The Paíc. br. has sthanu. Jn either 
case some object is intended which is not very harmful, the object of the Ogre 
being, apparently, to deceive Indra, by inducing him to believe that Visva- 
manas is not seriously harmed.—On siirmi, cp. also Acta Orientala, Vol. VT, 


page 141. 
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21. There is the gaurivita(-sàman)!; the brahmana of the 
gaurivita is the same*. 

1 Gram. V. 1. 22, composed on SV. I. 168, chanted on SV. II. 679-681. It 
is svaram, see SV. ed. Calcutta, Vol. I, page 383. 


2 Seo XI. 5. 14. 


22. There is the nihava(-siman)!, for obtaining food. 


1 Gram, VIII. 1. 36, composed on SV. I. 313, chanted on SV. II. 079-681. 
See SV. ed. Calcutta, Vol. I, page 629 (nidhanavat). 


23. With (the word) ‘yes’ (hi), food is givent; by (the word) 
7, Agni eats the food ?. 


1 The particle hi is used in consenting answers. The nihavasiman opens 


yp 


- 


1 2 1 r2A 3 5 99 
with the following stobha: à ihi '3| à thi | ehiya | 0234 và | hà «&. Although 
this à ihi seems to be simply the chanting form of eh: (‘come’), the author of 
our Brahmana sees in it the particle hi. "ac 


2 Perhaps i is used to express tho hissing sound of butter poured into the 
31111 


fire The nidhana of the nihavasaman is ? 2340. 

24. The Seers (in former times) did not see Indra face to face. 
Vasistha desired: ‘How may I see Indra face to face?’ He saw 
this nihava(-stman) and, thereupon, he saw Indra face to face. 
He (Indra) said to him: ‘I will tell thee a brahmana, so that the 
Bharatas, having thee as their chaplain, may be multiplied, but do 
not discover me to the other Seers’. He told him those stomabhaga 
(-formulas)!, and, thereupon, the Bharatas, having Vasistha as their 
chaplain, were multiplied”. This sáman is associated with Indra. 
That there is this siman, is in order to be associated with Indra 3. 


1 The formulas given above: I. 9 and 10. 


2 The same legend in TS. III. 5. 2 and Kath. XXXVII. 17, only with 
prajah instead of bharatah. The beginning of the Kath. has a slight variant : 
‘The Rsis did not see Indra face to face. Only Vasistha saw him face to face. 
He (Indra) feared: ‘He will discover me to the other Rsis’. He said: *I will 
tell you a br&hmana', etc. 


3 So that Indra in person may come to the sacrifice. 


25. There is the yadvàáhisthiya(-sàman)!. 


1 Grim. II. 2. 26, composed on SV. I. 86, chanted on SV. II. 679-681. 
There are two s&mans of this name and both (cp. SV. ed. Calcutta, Vol. I 
page 242) are aidam (ürdhvelam, Jaim. br.). 


, 
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26. These sámans, forsooth, are priestly lustre!. Lustrous be- 
comes he who in lauding has applied the yadvahisthiya(-saman). 


1 I fail to see the meaning of the words rca érotriyani. The plural also is 
strange, as there are only t w o chants of this name. 


27. There is the Asita(-siman)?; the brahmana of the asita is 
the same?. 

1 Gram. III. 1. 3, composed on SV. I. 93, chanted on SV. II. 079-081: 
svüram, see SV. ed. Calcutta, Vol T, page 252. 


2 See XIV. 11. 19. 


28. There is the sadhra(-saman)!, for succeeding (siddhi). 


1 Gram. VI. 2. 32, composed on SV. I. 248, chanted on SV II. 679-681; 
the aidam one is meant: SV. ed. Calcutta, Vol. I, page 513. 


20. There is the &küpara(-saman)!. (‘The chant of Aküpira"). 


1 Gram. IX. 1. 30, composed on SV. T. 345, chanted on SV. II 3679-681: 
it is svaram, SV. ed. Calcutta Vol. J, page 706. 


30 By means of this (sáman), Aküpára Kasyapa attained power 
and greatness. Power and greatness attains he who in lauding has 
practised the àküpàára(sáman) !. 

1 The name, 4kiipara, is explained in a curious myth or legend in the 
Jaim, br. (IIT. 272, see ‘Auswahl’ No. 210): 'Aküpüra Kaáyapa descended 
together with the Kalis, into the sea. He sought in it a firm standing. He 
saw this siman and lauded with it. Thereupon, he found a firm standing in 
the sea, viz., this earth. Since that time, the Kalis sit on his back. This 
sàman is (equal to) a firm standing. A firm standing gets he who knows thus. 
The Chandoma(-day)s are & sea (because of the great number of their stotriya- 
verses), and Kasyapa (the Tortoise) is able to convey (them) across the sen. 
That there is here this &kiipara, is for crossing over the sea (of the Chandoma- 
days)’. 


Jl. There is the vidharman(-siman)?, for supporting the right 
(dharma). 


1 Gram, XI 2. 21, composed on SY. I. 430, chanted on SV. II. 682-684 ; it 


1 2 3111 
is nidhanavat : vidharma 2345. See SV. ed Calcutta, Vol. I, page 874. 


32. The Theologians argue: ‘The stomas and metres at the six- 
day period having been used up, what is the metre of the Chan- 
doma(-day)s?’ One should answer: ‘They have man as their 
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metre’. Man is fivefold, man is two-footed: in order that the 
Chandoma(-day)s may be unexhausted !. 


1 This $ is identical with XIV. 11. 35. It refers to XV. 5. 15, where the 
verses are treated on which the vidharman is chanted. 


33. There is the árudhya(-s&man) !. 


1 Gram, IIT. 1. 15, composed on SV. I. 99, chanted on SV. II. 685-687. 
The aidam one is intended: SV. ed. Calcutta, Vol. I, page 264, cp. $ 37. 


34. The srudhya is cattle!; (it is applied) for obtaining cattle. 


1 The árudhya, with other s&mans, is in IX. 1. 32-33 likewise made equivalent 
to eattle; cp. the next following 8. 


35. Prajapati produced the cows; these being produced, went 
away from him; by means of this saman (and especially bv its 
stobha): ‘Hear thou! Come thou!'!, he called after them. They 
returned to him. That there is this siman, is in order that the 
cows may return. 


9r 3 2 
1 érüdhiya 3 | e 23 hiya 343. 


36. To him who knows this, the cows turn. 


37. They chant (it) on gayatri(-verse)s, for the sake of getting 
a firm support, for (the obtainment of) priestly lustre. With which 
breath they start, in that they finish (the laud).—The pavamana 
(-laud)s (of this day) finish on ida; ida is cattle, and the Chandoma 
(-day)s are cattle. He, thereby, brings cattle into his cattle!.—The 
stoma (has been given)?. 

! Identical with XIV. 5. 30-31, 


2 See XV. 1. 13. 
XV. 6. 


(The uktha-lauds of the ninth day.) 


l. On (verses) addressed to Agni, they lead on the uktha 
(-laud)s of the preceding days, but, on this day, they lead them on 
on a (verse) addressed to Agni and Indra!: in both characteristics 
he (thereby) is firmly established. 

1 SV. T. 133—RS. VIII. 45. 1-3=SV. II. 688-690. Although the verses 


are indicated in this way only, it is clear from $ 2 that these are intended, 
even if we do not take into account the uttararcika. 
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2. There is the aidhmavaha(-saman)?. 


1 Grim. IV. 1. 11, composed on SV. I. 133, chanted on SV. II. 688-690 
The first of the three sàmans of this name, being svaram (SV. ed. Calcutta, 
Vol. I, page 321), is intended. 


3. They chant (it) on (verses) addressed to Agni and Indra; he, 
thereby, brings priesthood and nobility into union: he places tho 
priesthood (Agni) before the nobility (Indra), and makes nobility and 
peasantry as following after the priesthood !. 


l See XI. ll. 8.—The Jam. br. (III. 274, 275) has the following tale 
relating to this siman: ‘The Seers, when going to the world of heaven, left 
Idhmaváha alone behind, who had gone out to the forest to collect fuel for 
the sacrifice. He wished: ‘May I go up after (the others) to the world of 
heaven, may I be united with my fellow-sattrins.’ He thought: ‘Come, I will 
laud my fellow-sattrins; they, being lauded, will cause that I will hear them’. 
He saw this tristich (see note 1 on XV. 6. 1) and lauded with it: *à ghà ye 
agnim.,...yesüm 4ndro yuvà sakhà'. They, being lauded, caused that he 
heard them: he heard the swishing of their whips. He saw this süman and 
lauded with it (SV. I. 135:) * Now even I hear them, now that their whips 
swish in their hands, ni yàmam citram rjate' ; having lauded them with this 
séman, he ascended to the world of heaven; (with the s&man) à ghà ye agnim 
(now follows the verse SV. I. 133 in its sàman-form), he ascended the world of 
heaven'.-—The text probably is corrupt, as is clear from the repetition. 1t 
does not appear why vs. I. 135, on which not an aidhmavüha but an aisira 
is chanted, is cited, but note the mention of the whips. 


4. There is the traikakubha(-siman) !. 


1 Gram. X. 2. 14, composed on SV. I. 389, chanted on SV. IL. 691-693 
(=RS. I. 84. 7, 9, 8). The saman must be nidhanavat, and on SV. I. 389 
there are (see SV, ed. Calcutta, vol. I, page 798-799) two s&mans of this kind. 
A comparison with the Ghagana proves that the last is intended. In the Nidàna- 
sūtra (IV. 7), the question is discussed which of the traikakubhan is preferable: | 
traikukubhasya nidhane vivadante : padanidhanünüm ity eke etc.; the conclusion 
is, that the bahirnidhanam one ıs the best. 


5. He, thereby, is firmly established in strength and valour: the 
traikakubha(-sàman) is strength and valour !. 
1 Cp. IV. 2. 10 and VIII. 1. 7. 


6. There is the udvarhsiya(-siman)'. The brahmana of the 
udvamsiya is the same?, 

1 Gram. IX. 1. 16, composed on SV. I. 342, chanted on SV. II. 694-696 
(=RS. I. 10. 1-3). It ought to be svaram (SV. ed. Calcutta, vol. I, page 695). 

2 See VIII. 9. 6, sqq. 
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7. The stoma is the forty eight-versed one: for being firmly 
established’, for generating. 


1 Cp. III. 12. 3. 
(The tenth dav.) 


XV. 7. 
(Out-of-doors-laud of the tenth day.) 


l. The seventh day is a gáyatri-day, the eighth is a tristubh- 
day, the ninth is a jagati-day’, but the tenth is an anustubh-day. 

1 The seventh day ıs twenty-four-versed and the gayatri has 24 syllables: 
the eighth day is forty-four-versed and the tristubh has 44 syllables; the ninth 


day is forty-eight-versed and the jagati has 48 syllables; cp. note 1 on XIV. 
14.9 


«e 


2, About this they (the Theologians) remark: ‘Were they to 
bring into practice the anustubh as stoma-verse! in a perceptible 
way, the Saerificer would go to the farthest distance and lose his 
support'?. The twenty-four gayatris, now, are (equal to) eighteen 
anustubhs?; they, thereby, bring into practice (i.c., they chant) the 
anustubh as stoma-verse in a cryptical way, for getting a support, 
(and thus) the Sacrificer is firmly supported *. 

1 stomyam (?). 

2 Because the anustubh is the last in tho regular sequence of the metros: 
|. gáyatri, 2, tristubh, 3. jagati, 4. anustubh. 


3 The stoma being twenty-four-versed (see XV. 7. 8), the bahispavamana 
requires 24 gàyatris, i.e, 576 syllables all together. These, being divided by 
the number of syllables of the anustubh (4x8): 32 syllables, are equal to 
18 anustubhs. Thus, whilst being visibly chanted on gayatris, this laur ^an be 
said, cryptically, to be chanted on anustubhs. 


4 The purport of this $, in accordance with injunctions from elsewhere, 1s, 
that on this day no anustubh is to be chanted or recited (see IV. 8. 9 with 
note 1), but, by reckoning the gàyatris as anustubhs, the condition stated at 
end of $1 is fulfilled, viz., that the tenth day is an anustubh-day. For the fact 


that the rite of this day may not contain any anustubh, cp. note 1 on $ 5, 
below. 


3. They offer this day as food to Prajapati; therefore, no 
revealing must be made!. 'The blame they utter?, whilst a person 
of high rank is being served with food’, is an impediment. There- 
fore, no revealing must be made!: in order not to impede the food. 


xv. 6. 7.—xv. 7. 4. 411 


1 vyavavadya seems here (but cp IV. 7. 11) to be equivalent to vivakya 
or vyucya, cp. IV. 8. 8. 


2 Text and MSS. read either vadaty or vadanty. Read, perhaps, 'vavadanty, 
cp. Ait. br. V. 22. 5: érir vat daéamam ahah, ... tasmaid daéamam ahar avi- 
vikyam bhavati: ma áériyo 'vavàdismeti. 


3 Read : éresthe parivisyamane. 


4. It must, however, be revealed!: just as if he were to send 
round the food that is being brought on behalf of a person of high 
rank for his voyage, in order that he may go (on his voyage), so 
(it) is (with) this. 


1 In all the texts known to me (which treat of this subject), with the 
exception of the Ait. br., firstly, the ‘non-revealment’ is recommended and, 
secondly, the contrary is approved, with certain restrictions, however. The 
author of the Kaus. br. (XXVII. I) says: ‘He who reveals, overdoes, and may 
come to fall. Now, however, they say: ‘He should reveal. The sacrifice, 
forsooth, rejoices at a knowing person who comes near (unto it), thinking: 
‘what of me will be unaccomplished (read: yan me ’samrddham bhavisyati), will 
be accomplished by this one’. One who perceives that somebody, out of care- 
lessness, makes a mistake (in reciting or chanting), should, near this place (where 
the failure has happened), recite the text; or the ‘Householder’, or one of the 
officiating priests, should go round (to it) and, near the place, recite the text. 
If he does not like to follow this course, he may directly reveal (the failure 
that has been made)’, cp. Sankh. 6rs X. 12. b: apratibhayam anyah svadhy- 
áyam: ‘if it is disapproved (7.e., 1f there should be “revealing `), another (should 
recite) the text’. The Jaiminiya-br&áhmana (III. 302) argues as follows: ‘They 
ask: ‘Must revealing be made or not?’ ‘It must not be made’, they say. 
Those who undertake (the rite of) this day run a race; he who makes a 
failure is left behind, and it would be as if he took up one who was left be- 
hind ...; moreover, it is to Prajàpati that they offer this day as food; there- 
fore, they should not reveal, for who would blame the offering of food to one 
of higher rank? He who blames the offering of food to one of higher rank, is 
beset by the bad fortune (art) this higher placed one wishes to come to him. 
(But) they say (also): ‘The Brahman should reveal; the Brahman, forsooth, is 
sacred lore, so it is sacred lore that reveals the sacrifice’. But thoy say also: 
‘The Udgatr should reveal; the Udgatr, forsooth, is Prajapati, so it is Praja- 
pati who reveals the sacrifice’, But they say also: ‘The Sacrificer should 
reveal; the Sacrificer, forsooth, is the sacrifice, and so it is the sacrifice that 
reveals the sacrifice, and at pleasure he commends his own food-offering’. But 
they say also: ‘He should leave (the sacrificial enclosure) in an easterly direc- 
tion and call loudly: ‘So and so have done, so and so have done’ (ami akur- 
vatety ami akurvateti). This is revealed and (at the same time) not revealed. 
But, on the other hand, they say: ‘Revealing should be made ... How 
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far he reveals (ya@vata@ veyaha), that he announces to the Hotr and the Hotr 
makes an anustubh of it ... What laud they chant on (verses) that have a 
minus and what they overdo, that they (thereby) turn into Praj&pati '.—Further 
ep. TS. VII. 3. 1. 1-3, Ap. XXI. 9. 3-6, Baudh. XVI. 6: 252. 6 sqq. 


5. They should reveal whilst they make ‘the word’ an anu- 
stubh (7.e.. whilst they give it the number of syllables of an anustubh) !. 
Thereby, on the one hand, there is no overdoing and, on the other, 
(it serves) for the securitv of the sacrifice itself ?. 


1 The difficulty is in the word vücam: it is not clear whether the mantra 
is meant in which a failure has been made, or whether only the words that 
serve for revealing tho fault, should be spoken in anustubh metre. The quest- 
ion was doubtful in olden times, as the Sütrakaras (Làty. III. 7. 6-7, Drühy 
IX. 3. 19-21) find it necessary to give an explanation: ‘A disapproved (verse) 
they should, on this tenth day, announce, making an anustubh from it; by a 
larger metre they should take away the syllables (that are above the number 
of that of the anustubh), by a smaller metre they should add (the number 
required to make up an anustubh)’. Still, this is not quite clear. According 
to Ápastamba XXI. 9. 7-9: ‘By means of an anustubh, he reveals’, it is said 
(in the Veda); having spoken an anustubh, he should speak (the part of the 
recitation) in which a fault has been made, or, he makes an anustubh of it’, 


2 In this way there is not too much (for overdoing, cp. IV. 8. 8) and, on 
the other hand, the anustubh required, according to $ 1 of this khanda, is present. 


6. ‘Unto the Gods do they ascend’, they (the Theologians) 
say, ‘who laud with the ten days (who perform as Chanters the 
ten-day-rite); they descend again with the antistrophes (the cor- 
responding tristichs) of five days’; this is as if one, having ascend- 
ed, descends. There is the complex of nine verses: the yoke-pins 
that they there put in, they here throw up (take ont)”. 


1 The exact meaning of the bráhmana is open to discussion, and it is 
interpreted in various ways. The Sütraküras (Laty. IIT. 7. 1-5, Dr&hy. IX. 3. 
14-18) say about it: ‘The out-of-doors-laud of the tenth day (consists of) the 
antistrophes of the five days, beginning with the second (of the 2nd, 3rd, 4th, 
5th, and 6th), and of the (verses of the) out-of-doors-laud of the first day. 
This (last) is the complex of nine verses (meant in the br&hmana). According 
to Gautama, in the antistrophes the tristichs are to be taken in reversed order 
(viz., firstly of the 6th, then of the 5th, then of the 4th day and so on), and the 
verses (are to be taken in reversed order) in the complex of nine verses (viz., 
beginning with SV. II. 113 and ending with 105). According to Dhanafjayya, 
everywhere (are) the tristichs (to be taken in reversed order, also in the 
navarca of the first day). According to Sandily&yana, the complex of nine 
verses is to be taken as handed down (see above, XI. 1). According to 
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Sandilya, everywhere the verses are to be taken in reversed order and not the 
tristichs'. See the disposition according to Varadaraja in his description of 
the daéaratra, ed. of the Arseya-kalpa, page 216. 


2 At the first day, undertaking as it were a journey, they have put in the 
Samyas, which now, at the end, are extracted, cp. Jaim. br. TII. 278: praya- 
niyenaivahna dvadasaho yujyate, daéamenühna mucyate. yena vai yoktrenáávam 
aávataram yunjanti, tenaivainam punar vimurcanti ; tad ya amith purastin nava 
stotriyas (sc. of the first day), ta evaitad uparistac chamyà udasyanti, 


7 Addressed to Varuna is one (verse)!; that part of the 
sacrifice which is performed badly is seized by Varuna; this he, 
thereby, disperses by his sacrifice?. One (verse) is addressed to 
Aditi’. Aditi is the earth, on her he is firmly established. 


1 I fail to see to which of the verses SV. II. 105-113 this refers. Sàyana 
forcibly refers it to vs. 109, because the word kavih occurs in it, Mitra and 
Varuna being called sometimes (in SV. Il. 199) kavi. 


2 Cp. XV. 1. 3. 
3 Sayana, equally forcibly, refers this to SV. IT. 110. 


8. The stoma is the twenty-four-versed one, for (obtaining) 
strength (and) priestly lustre. 
| XV. 8. 


(The ajya-lauds of the tenth day.) 


l. The Gapri(-verses, beginning:) ‘Well kindled, lead thou 
hither for us'!, are (the verses on which) the àjya(-laud)s? (are 
chanted). 


1 The Rksamhità contains ten ügprisüktas, originally intended each for 
members of a different gotra. They are destined for the prayàja-offerings at 
an animal-sacrifice (pa$ubandba), see Schwab, das altindische Thieropfer, page 
90, M. Muller, a history of ancient Sanskrit literature, page 463. As there are 
eleven fore-offerings, each àüpris&kta ought to consist (as eight of the ten do) 
of eleven verses, but the descendants of certain Rsis address the second prayaja 
to Tanünapat, of others to Naraéamsa, and in some of the Gprisiiktas these 
verses are given botb, so that they now contain twelve verses, verses 2 and 3 
being used according to the Rsi-descent of the performer See, for in- 
stance, Baudh. (X. 11: 10. 10 sqq.), who, treating of the Gpri-verses at a cayana 
(being TS. IV. 1. 8 a—m, 12 verses), says: ‘Of these verses he (the Adhvaryu) 
leaves out the one addressed to Tanünapàüt (TS. l.c. b) and uses the one ad- 
dressed to Narü$amsa (TS. l.c.c) for descendants of Vasistha; for the other 
gotras, he leaves out the verse addressed to Narüá$amsa and uses the one 
addressed to Tanünapüt'. Our Brühmana prescribes, for the first ajyastotra, 
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the verses RS. I. 13. 1 sqq. (= SV. II. 697-700, four: one too many). Intended 
are either RS. I. 13. 1, 2, 4 (SV. II. 697, 698, 700) or RS. I. 13. 1, 3, 4 (= SV. 
II 697, 699, 700); cp. Làty. VI. 4. 13-16: ‘(In the verses) ‘Well kindled’, 
(they should take) the (verse) addressed to 'Tanünap&t for descendants of 
Atri, Vasistha, Sunaka, Kanva, Samkrti, and Vadhryaáva, the (verse) addressed 
to Narasamsa for the others. In case (the participants of the sacrificial session) 
belong to both, (?.e., are Vasisthas, etc., and not-Vasisthas) the ritual of the 
plurality (prevails), or the participants of a sacrificial session follow the (ritual 
of) the Householder (the grhapati)'. Nidünasütra IV. 8: ‘For the tenth day 
we hand down a hotur-fjya(-laud) of four verses; in the middle (of these) are 
two verses, one addressed to 'Tanünapat, one to Narüéamsa. There are two 
kinds of families; for those who accept the "Tanünapht-verse, he should 
apply the chant on the verses with the one addressed to Tantinapat; for those 
who accept the Narüé$amsa-verse, he should apply the laud on the verses with 
the one addressed to Narü$amsa. The NardSamsa-families are the Vasisthas, 
the Sunakas, the Atris, the Vadhrya$vas, the Kanvas, and the Samkrtis. The 
others are the Tanitinapét-families. (This is precisely the contrary of what 
Latyayana prescribes!) How (is it to be done) in the case of both families 
coming together? He should follow the plurality (bhiimno vaéam nayet): the 
ritual of the ‘Householder’, according to some, or he should apply for all of 
them the Tanünap&t-verse. This belongs to most (of the families) and, more- 
over, some hand down this verse (only, leaving out the Narüéamsa verse)’. In 
designating as Naraéamsa’s, the Vasistha, Sunaka, etc., the Anupadasütra (IV. 
6) agrees with the Nidanastitra, as also does Baudhayana in his pravarasütra. 
According to this authority, the following are Nürhéamsas: the Atreyas, 
Vadhryaévas, Vàdhülas, Vasisthas, Kanvas, Sunakas, Samkrtis, Yaskas, Rajanyas, 
and Vaisyas, tho others are Tününap&tas. 


2 The plural instead of the singular (for only the first àjya-laud is meant) 
is caused by the preceding plural apriyah. 

2. Prajapati created the creatures; he thought himself milked 
out and emptied out; he saw these apri(-verse)s as Aajya-(laud)s 
and, by means of these, he gratified (aprinat) himself. Milked out, 
as it were, and emptied out is he who has lauded with the ten 
days (who has performed as Chanter the ten-day-rite) In that the 
apri(-verse)s are these ajya(-laud)s, thereby he gratifies himself. 


3a. (The verses beginning:) ‘That now, the sun having 
risen'!, containing the word ‘sun’, are the àj[ya(-laud) addressed 
to Mitra and Varuna. The sun is the end and this tenth day is 
the end: on the end they laud with the end (with the verse con- 
taining the word ‘sun’), for getting a firm support ?. 

1 RS. VII. 66. 4-6 — SV II 701-703 

2 Cp. XV. 4. 2. 


XV. 8. 2.—xv. 9. 4. 115 


3b. (The verses beginning:) ‘Let the somas exhilarate (ut- 
madantu) thee'!, containing the word ‘up’ (ut), are the (ajya-laud) 
addressed to Indra, being characteristic of the rising ( wtthana, i.e., 
the close of the sacrificial session). 


1 SV. I. 194 — RS. IX. 64. 1-3 (var. rr.) -- SV. II. 704-706. 


4. (There are the verses beginning:) ‘O Indra and Agni, come 
hither to the pressed (soma)'!: with which characteristic feature 
they start (1.e., begin the sacrifice), in that they break up (or finish).2— 
The stoma (has been given). 

1 Cp. XI. 2. 3, 

2 This is also the fourth &jyastotra of the first day. 

3 See XV. 7. 8. 


XV. 9. 
(The midday-pavamana-laud of the tenth day.) 


1. (The verses beginning :) ‘On high (ucca), born of thy plant ’}, 
are gáyatris, containing the word ‘up’ (ut), being the characteristic 
feature of the rising (u tthana). 

1 See XII. 3. 1 (SV. I. 467 — SV. II. 22-24). 


2. (There are the verses beginning:) ‘ Being clarified, o Soma, 
by the stream'!; they thereby come round to the path ?. 
1 See XI. 8. 3 (SV. 1. 511 — SV. II. 25-26). 


2 They come round to the introductory day on which, at the midday- 
pavamina-laud, these verses have been already applied. 


3. (There are the verses beginning :) ‘Unto (a) the sacred rite 
the vigilant poet of prayers'!; if, the rite being finished, they were 
to apply (verses) containing (the word) *forth' (pra)?, they would 
go beyond?; that there are (verses) containing (the word) ‘unto’ or 
*hither' (a), is for not going bevond. 

1 RS. IX. 97. 36-39 (var. r.) — SV. II. 707-709. 

2 As is done on the first or introductory day, cp. XI. 3. 1. 


3 And they would not rest in the world of heaven, which must be reached 
through the sacrifice. 


4. There is the gáyatra(-sàman). The bráhmana of the gayatra 
is the same !. 


1 See VII. 1. 1 sqq. 
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5. Thereis the àmahlyava(-siman)!; it is a making-ready (a 
fitting-out) and it is food. By means of it, they arise (finish) towards 
making-ready, towards food. 

1 See note l on VII. 5. 1. 


6. There is the afiga(-siman)! (‘the race-running chant’): for 
winning the race. 

1 Grim. XII. 2. 14, composed on SV. I. 468, chanted on SV. II 22-24. 
This sàman (see SV. ed. Calcutta, Vol. IJ, page 7) is aidam. We would rather 
expect the ajiga of Gram. XII. 2. 1, composed on SV. I. 467 = SV. II. 29-94, 


(see SV. cd. Cale. l.c. page 2), but then there would be jamitvam, as this sáman 
is nidhanavat, whilst the preceding àmahiyava is also nidhanavat. 


7. A race, forsooth, is begun through this twelve-day period 
(this sàman is applied) for winning the race. 


8. There is the ábhika(-sàman)!, for stepping on (abhi -kranti). 


1 Grim. XII. 2. 4, composed on SV. I. 467, chanted on SV. II. 22-24. 
Probably (see SV. ed. Calcutta, Vol. II, page 3) it is sváram. 


9. The Angirases, who practised austerities, were overtaken by 
languor; they saw this siman and in a moment rain fell on them; 
thereby, they freed themselves of the languor. Because in à moment 
(abhike) it rained on them, thence the abh:kat-sàman) has its name. 
The languor they feel,in consequence of the preceding days, of that 
they free themselves now by means of this (saman), before rising 
(before finishing the sacrificial session). 


10. There is the utsedha(-sáman) +. 


1 Gram. XIV. 2. 23, composed on SV. I. 514, chanted on SV. II. 25-26. 
It is (see SV. ed. Calcutta, Vol. IT, page 87) nidhanavat. 


11. By means of the utsedha(-siman), the Gods drove up (ut) 
the cattle; by means of the nisedha(siman)', they laid hold of it. 


1 Gram. XIV. 2. 24, composed on SV. I. 514, chanted on SV. II. 25-26. 
[t is likewise nidhanavat, but cp. § 12. 


12. Between the utsedha and the nisedha, the yajüaya]üiya 
(-sáman) !. 

1 Grim. I. 2, 25, composed on SV. I. 35, chanted on SV. II. 26-26. This 
sàman has as nidhana the word eG(k) (see SV. ed. Calcutta, Vol. I, page 150), 
and, as this kind of s&mans is not considered as nidhanavat (see note | on 


XIII. 5. 28), the two, utsedha and nisedha, which are both nidhanavat, are 
separated by a sáman of different ending, so that there is no jamitvam. 


xv. 9. 5.— xv. 10. 1. 417 


13. The yajfidiyajfiiya is cattle (and) food; in this manner he 
lays, by means of the utsedha and nisedha, hold of cattle (and) food. 


14, The Gods, having brought the sacrifice to an end by means 
of the yajfidyajniya at the midday-pavamána(-laud)!, ascended to 
the world of heaven. So one, who knows this, ascends to the world 
of heaven, after he has brought the sacrifice to an end, at the midday- 
pavamana/-laud), by means of the yajñāyajñiya. 

1 It is known that the yajñāyajñīya is the chant of the last stotra in 
the ordinary sacrifice. 


15. Moreover, the (tenth) day comes cryptically to be (equal to) 
an anustubh!; the yajüàyajfilya(-sàman), forsooth, is perceptibly 
an anustubh. If they applied the yajüayajüiya at the afternoon 
service, they would tend perceptibly towards an anustubh?; therefore, 
they apply (it) at the midday(-service). They, thereby, undertake 
(apply) the anustubh cryptically ?. 


1 As is recommended, XV. 7, 2. 


2 Which is disapproved of, cp. Llc. The yajüayajüiya has va34s as 
nidhana (?.e., vàk) and vac is equal to anustubh, cp. V. 7. 1. 

3 As is recommended. The anustubh (?.e., yajñāyajñiya) is enclosed between 
other simans and is not chanted at the close of the service, whoreby it looses 
its character as anustubh. 

16. There is the gaurivita(-sáman)!. 

1 Gram. V. 1. 22, composed on SV. I. 168, chanted on SV. II. 707-709. It 
is svaram, see SV. ed. Calcutta, Vol. I, page 383. 

17. The gaurivita(-sàman) is (that part) of the sacrifice which 
has relation to the to-morrow !, the Sacrificer has the midday-service 
as his resting place?. In that the gaurivita(-sàman) is applied at the 
midday-service?, the Sacrificer brings into himself the to-morrow.— 
The stoma (has been given 4.) 

1 Because of what has been said at V. 7, 2 and V. 7, 5. 

2 How is this to be understood ? 

3 Whilst on the preceding days it falls on the afternoon-service. 


4 See XV. 7. 8. 
XV. 10. 


(The prstha-lauds of the tenth day.) 


l. (The verses beginning:) ‘By which assistance shall the 
bright one help us',! contain (the word) ‘which’ (ka). Thereby, 
27 
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they are Prajapati-like, for Prajapati is ‘who’ (kas): in order that 
they may reach Prajápati?. 

1 SV. I. 169 = RS. IV. 31. 1-3 = SV. IT. 32-34. 

2 'This $ 18 indentical with XI. 4, 2. 


2. (The verses beginning: ‘Do ye not praise anything 
different’ !, are a rising-up?, for that they have at this moment as 
their wish. 

1 SV. I. 242 = RS. VIII. 1. 1-2 =SV. II. 710-711. 


2 They point to the end of the sacrificial session: the wtthana. 


3. (The verses beginning:) ‘Up, these very sweet’, contain 
(the word) up (ut) and (serve) on the finishing (udayaniya) day, for 
that they have at this moment as their wish. 

1 SV. I. 251 = RS. VIII. 3. 15-16 (var. r.) = SV. IT. 712-713. 


4. (There are the verses beginning:) ‘By strength (tarobhth) 
your treasure-finding one (vidadvasu).’! The strength (tarah) is the 
stoma, the treasure-finding one is the sacrifice. By the stoma the 
sacrifice is yoked (brought into action) By saying: ‘by strength 
your treasure-finding one,’ he, indeed, yokes the sacrifice. 

1 SV. I. 237 = RS. VIIT. 66. 1-2 = SV. II. 37-38. For the rest, cp. VIII. 3, 3. 


5. On the verses of the vámadevya(-sáàman)!, the rathantara 
is (chanted) as (first) prstha(-laud). The gayatri is the womb of the 
rathantara?. In its own womb he thereby establishes the rathantara. 

1 On the verses mentioned in § 1; these are on gayatri-metre, 

2 Cp. VII. 8. 8-9. 


6. The gayatri is the lustre of the metres!, the rathantara (is 
the lustre) of the sümans, the twenty-four-versed stoma (is the 
lustre) of the stomas?. He unites (all kinds of) lustre together, 
even his son's son becomes lustrous. 

1 As it sprang, together with Agni, out of the head of Prajapati, see VI. 1. 6. 

2 As containing as many verses as the gayatri has syllables. 

7. On eight syllables he holds the prastava of the first verse; 

he thereby obtains the eight-hoofed animals (cattle). 


8. On two syllables he holds the prastáva of the two next 
verses; the Sacrificer is two-footed. He thereby establishes the 
Sacrificer in (the possession of) cattle. 


xv. 10. 2.—xv. 10. 11. 419 


9. The rathantara on gàáyatri-metre is gayatri-like. In that 
the rathantara is (chanted) on gfyatri-verses. thereby, he thrives 
amongst his own people’. In that the rathantara is (chanted) on 
gayatri-verses, they reach these worlds before rising, the gāyatrī 
being (equal to) these worlds. 


1 Just as the rathantara, chanted on gayatri-verses, is chanted on its own 


yoni. 


10. There is the maidhatitha(-siman)! (‘the chant of Medha- 
tithi °’). 


1 Gram. VI. 2. 19, composed on SV I. 242, chanted on SV. IT. 710-711. 
It is svárum, see SV. ed. Calcutta, Vol. I, page. 501. 


11. By means of this (siman), Medhatithi, the son of Kanva !, 
did come forth from Vibhinduka? two-uddered cows. For obtain- 
ing cattle the maidhatitha(-siman) is applied ?. 


1 kanvo, the printed text, kanvyo, the two Leyden MSS. 


2 Read: vibhindukad dvytidhnir instead of ?&ad vyüdhnir. S&yana, who 
takes vibhinduka as the name of an Asura and reads and interprets vyvdhnih, is 
wrong, ep. note 3. 


3 The Kauthuma-br&hmana contains only an allusion to this story of 
Medhatithi which is told at length in Jaim. br. (III. 233, 234, ep. * Auswahl" 
No. 203): ‘The inhabitants of Vibhinduka performed a sacrificial session with 
Medhatithi as their * Householder’ (grhapati). Their Udgütr was Drdhacyut, 
the son of Agasti, their Prastotr was Gauriviti, their Pratihartr was Acyutacyut, 
their Hotr was Vasuksaya, their two Adhvaryus were Sanaka and Navaka. 
Medhatithi undertook the sacrifice, wishing to obtain cattle; Sanaka and 
Navaka, wishing to obtain women; the others, each with his special wish. 
Formerly, forsooth, they used to perform a sacrificial session, each with his own 
special wish and, having succeeded in their desires and obtained them, they 
arose (finished the sattra) Of these (Vibhindukiyas) Indra, having assumed 
the shape of Medhátithi's ram, repeatedly drank the soma. Each time they 
drove him away, saying: ‘ Medhatithi’s ram ıs drinking our soma.’ Thereupon, 
he used to drink their soma, having assumed his own shape (as Indra). Since 
that time, they invocate him: ‘O Ram of Medhiatithi!’ (This refers to the 
formula of the Subrahmanya, see, e.g., Oertel in Journ. of the American 
Oriental Soc., Vol. XVIII, pages 35, 37). This Medhatithi, wishing for cattle, 
saw this sàman and lauded with it: (by its verse) ‘The destroyer of the 
strongholds, the young clever one’ (Jaim. Samh. I. 2. 3. 5. 8, III. 48. 16 = 
Kauth. Samh. I. 359, II. 600), he split open the hole (where the cows were 
penned up); (with its verse) * Thou, o stone-thrower, hast opened the entrance 
of the cow-containing hole’ (Jaim. s. III. 48. 17 = Kauth. s. IT. 601), he opened 
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the hole. Thereupon, the cattle came forth. Those that came forth as the 
first, are the cattle of nowadays, but after (these) came up golden-horned 
and double-uddered (cows) and after these came up two Nymphs clad in 
golden petticoats. On these (last) the Householder set his mind. He said: 
‘To me belong these two (women), that have been acquired by me under my 
householdership; to the Householder falls all success.’ ‘No’ said Sanaka 
and Navaka, ‘thou hast performed the sacrificial session, wishing for cattle, 
to thee belong these cows, but we (have performed the sacrifice), wishing for 
women, of us two these two are the wives. As they were still disputing, he 
(Medhatithi) seized upon one of the two (Nymphs). She repelled him. She 
became that female (animal) that has what resembles a dewlap(?). The other 
one was startled. She (became) that little female she-gazelle. Thereupon, these 
two... But these gold-horned double-uddered cows ran away and disappeared 
in the direction whence they had come up, (thinking:) * Falsely has the House- 
holder acted, we do not belong to him who acts falsely.’ These are even now 
in the land of Vibhinduka known as those bloody bulls changed into éaris.’ 


12. The Brahman’s chant! is the abhivarta(-siman)?; it has 
one syllable as nidhana?, for getting a firm support *. 

! The sáman on which the third prstha-laud, corresponding to the astra 
of the Brahman (the Bráhmanaechamsin) is chanted. 


2 Grim. VI. 1. 34, composed on SV. I. 236, chanted on SV. II. 712-713; 
see SV. ed. Calcutta, vol. I, page 486. 


3 1111 

3 hà 2845 i. 

* See the next $. 

13. ‘Voice’ (‘word’) is monosyllabic; having found a firm 
support in the ‘Voice’, they finish the sacrificial session !. 

! Cp. Jaim. br. III. 293: ‘It has one syllable as nidhana; monosyllabic is 
Voice (vak). The world of heaven is, as it were, a steep bank (to climb) from 
here (from the earth), for, at this moment, the tenth day is this world of 
heaven (to which they climb upwards, as it were); as to its having one syl. 


lable as nidhana, it is as if he nailed down a strong pole, in order not to fall 
down.’ 


14. The Acchávika's chant! is the kaleya(-saman) ?. 
1 The chant for the fourth prstha-laud, corresponding to the éastra of the 
Acchavaka, 


2 Gram. VI. 2. 7, composed on SV. I. 237, chanted on SV, II 37-38; it is 
aidam, see SV. ed. Calcutta, vol. I, pages 491—492. On the kaleya, see VIII. 3. 


15. Of like places are the kaleya and the rathantara!; the 
rathantara is the earth, the kaleya is the cattle. Having gained a 


xv. 10. 12.—xv. 11. 6. 421 


firm support on the earth and in (the possession of) cattle, they 
finish the sacrificial session. —The stoma (has been given) ?. 


1 Because, according to Sāyaņa, wherever the rathantara is the first 
prsthastotra, the kaleya is used as fourth. 


2 See XV. 7. 8 


XV. Il. 


(The 4rbhava-pavamana-laud of the tenth 
day.) 


l. (The verse beginning:) ‘By the most sweet, the most in- 
toxicating,’! is the gayatri-(verse). Intoxicating, rich in sap is the 
afternoon-service; he (thereby) puts (in it) intoxication and sap’. 

1 See note 1 on VIII. 4. 5 (SV. I. 468— II. 39-41). 


2 The second half of this $ occurs many times, seo XT. 10. 2. 


2. There is the gáyatra(-sàman). The brahmana of the gayatra 
is the same !. 


1 See VII. 1. 1 sqq. 


3. There is the samhita(-sàman) with a nidhana of two syllables’, 
for obtaining a firm support. Having got a firm support, they finish' 
the sacrificial session. 


1 Gram. XII. 2. 22, composed on SV. I. 468, chanted on SV. II. 39-41; its 


5 
nidhana is (see SV. ed. Calcutta, Vol. II, page 10) s234tàh ; cp. XI. 5. 4. 


4. There is the sapha(-s&man) !. 
1 Cp. VIII. 5. 60; cp. note l on VITI. 5. 1. As no other verses are prescribed, 


it must be chanted on the same. 


5. By means of the sapha(-séman), the Gods reached these 
worlds. Because they reached (samap-nuvan) (them), therefore, 
this siman is called sapha!. Having reached these worlds by means 
of this (s&man), they finish the sacrificial session. 


1 A fanciful and impossible etymological connection ! 


6. There is the rohitaküliya(-sàman)!. The brahmana of the 
rohitaküllya is the same ?. 
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1 Gràm. IV. 1. 1, composed on SV. I. 129, chanted on SV. II. 44-46. The 
first of the two (cp. SV. ed. Calcutta, Vol. I, page 314) is intended, being 
nidhanavat. 


2 See XIV. 3. 12-13. 


7. There are the syavasva-! and the ándhigava(-sámans)?. ‘He 
(in chanting them) joins together two virajs,8 for (o btaining) food. 


l Grim XVI. L 11, composed on SV. I. 545, chanted on SV. 1L. 714-716. 


2 Grim. XVI. 1. 12, eomposod and chanted on the same verses. The first 
is svüáram, the second aidam, cp. SV. ed. Caleutta, Vol. II, page 152. 


3 The verse-quarter viraj and the syllabic viraj, cp. VIII. 5. 7. 


8. They laud with them (i.e., they chant them) on pippilaka- 
madhya(-verse)s !. 


! These verses are anustubhs (of 32 syllables), that have tho middle of an 
ant, 4e., vorses of which the middle verse-quarter (pada) is smaller than the 
first and the third: of 12+8+12 syllables. They are, as indicated by their 
beginning words in the Jaim. br. (IIT. 295): SV. I. 428=RS. VIII. 110. 1, 3, 
2=SV. II. 714, 715, 716. 


9. Indra, having slain Vrtra and thinking that he had not 
killed him, went to the farthest distance. He pushed asunder the 
anustubh and crept away into its middle part. This, forsooth, is 
Indra’s dwelling!. In safety does he offer sacrifice, in safety does 
he finish the sacrificial session, who, knowing this, chants on these 
verses 2, 


1 As the good Leyden MS. presents the reading, indragrho instead of indra- 
grhe, I defend this reading, although Oertel (The disjunct use of cases, page 
211) polemizes against my emendation and Sayana interprets sndragrhe. The 
sentences are: indragrho và eso; 'bhaye yajate, 'bhaya uttisthatt ya evam vidvan 
etasu stute. Sentences of this kind require no esa at the beginning, cp. XV. 4. 
8: vindate pasiin ... ya evam vidvan samantena stute (cp. X. 1. 8) Another 
argument in favour of my emendation is procured by the Jaim. br., see note 2. 


2 Cp. Jam. br. III. 296: ‘Indra, having thrown his thunderbolt on Vrtra, 
went to the farthest distance, thinking that he had not killed him. The far- 
thest distance is the anustubh (thus also Ait. br. IIT. 15. 1). Into it he entered. 
Twelve of its syllables he pushed forwards and twelve onward; what were the 
eight syllables in the middle: the gáyatri, in that he entered (an ordinary 
anustubh consists of 4x8 syllables) ... These verses are Indra's dwelling 
(indragrho và età rcah). They, thereby, after having entered into Indra's dwel- 
ling, finish the sacrificial session.’ 
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10. There is the sauhavisa(-sáman) with the nidhana of the 
yajfiayajiiiya’. Thereby, they do not depart at the afternoon-service 
from the yajfi&áyajütya ?. 

1 Gram. XI. 2. 15, composed on SV. I. 427, chanted on SV II. 717-719; 
the last of the three sauhavisa-samans is intended (see SV. ed. Calcutta, Vol. I, 
page 870) with va, (i.e., vak) as nidhana. 

2 As a rule, the yajüayajülya is the agnistomasaáman, but on this tenth day 
it is not (ep. XV. 12. 1). The Jaim. br. (III. 297) remarks: ‘They depart from 
the afternoon-service (they do not regard its rules), who transfer the yajñāyajñiya 
to the midday-service (and, therefore, it is not advisable to transfer the yajna- 
yajfüiya. which as agnistomasaman on this day is replaced by another chant, 
to the midday-service). But, by applying the chant with the word wa(k) as 
nidhana, they do not depart from the characteristic mark of the yajüüyajliiya 


(which has the same nidhana) '. 


11. There is the vàjajit(-sàman)!. 


1 Grim. XVI. 2. 5, composed on SV. I. 554, chanted on SV. IT. 720-722. 
That this sáman is required (cp. SV. ed. Calcutta, Vol. II, page 172) appears 
from $ 13. 


19. (It is applied) in order to reach the whole. in order to win 
the whole; for they who undertake the (rite of the) tenth day, win 
all vigour (vāja); vigour is food !: in order to obtain food. 


1 Cp. Jaim. br. III. 298: ‘vāja is food, for when cow, horse, or man are 


well satiated, they become vigorous’ (vàjin). 


13. They undertake, (i.e., chant) a nidhana of ten syllables!, for 
supporting the ten-day rite, (and, moreover,) the virij has ten 
syllables, food is viráj-like: for retaining food. 


rlr 2rdr 2r l tA 3 1111 

1 vajijigivà visva dhanā P ni 2349. 

14. They laud, (i.e., they chant the vajajit-siman) on (verses) 
containing (the word) ‘sun’ (sürya)!; the sun (sūra) is the end (of 
the visible creation) and this tenth day is the end of the (ten) days; 
on the end (the tenth day) they, thereby, laud with the end (the sun): 
for gaining a firm support. 

1 SV. II. 720, 721, 722 — RS. IX. 69. 6, 2, 4. In the Jaim. br., these three 


verses are cited, so that there can be no uncertainty as to which suryavatya rcah are 


meant, 
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15. 'They contain (the word) *near to' (wpa)!, for getting a firm 
support; they contain (the word) ‘around’ (parz)*, for reaching 
(paryapti) the whole. 

1 Tn vs. 720. a. 

? In vs. 720. c and 721. d. 


16. The stoma is the twenty-four versed one, for (obtaining) 
strength (and) priestly lustre !. 
1 The same as XV. 7. 8. 
XV. 12. 
(The agnistoma-laud of the tenth day.) 


l. The vàmadevya(-sàman), chanted on viráj(-verse)s!, is the 
agnistoma-siman, for pacifying? (and) making good order. 

1 Grim: V. 1. 25, composed on SV. I. 169 (see SV. ed. Calcutta, Vol. I, 
page 385), chanted on SV, II. 723-725 —RS. VII. 1. 1-3 (var. rr), As to which 
virhj.verses are required, the Brühmana gives no indication, nor does the Jaim 
br., which only adds that they are addressed to Agni. See also Kaus. br. XXVII. 
2: viratsu vamadevyam agnistomasama bhavati. 


2 Op. Jaim. br. III. 300: stutasastrayor ha khalu và esa éüntir yad vama- 
devyam ; yad dha vai kinca yajfiasya mithyolbanam kriyate tad etenaiva gamayitvotti- 
sthanti. 


2. The vamadevya is the pith (sat) of the simans, the viráj 
of the metres, the twenty-four-fold stoma of the stomas. Having 
united the highest of piths, they finish the sacrificial session, and 
even his son's son reaches pith !. 

1 With this $ compare IV. 8. 10. 


3. The Theologians say: ‘Have ve risen from a going-on or 
from a stiil-standing session?’ If they answered: ‘from a going-on 
one ', he would say about them (about the participants of the sattra) ' 
‘Devoid of firm support and of progeny they will be’. If they 
answered: ‘from a still-standing one’, he would say about them: 
‘Standing (not increasing) will be their fortune, they will not be 
better off’. They should say: ‘From a full one unto a full one 
we have broken up (finished the sattra)'. 


4. 'Those break up from a full one unto a full one, who, having 
lauded with the vamadevya, break up!. 
1 With $ 3, 4 ep. IV. 8. 11-13. 


xv. ll. 15.—xvi. 1. 1. 425 


5. The vámadevya, forsooth, is the intermediate region; by the 
intermediate region (the atmosphere) all is full. 


6. That stoma is full of success, which consists of thirty-three 
(verses in each laud); in the (verses) of thirty-three syllables!: in 
success they are firmly established. 


1 The viraj-verses, mentioned in § l; cp. also IV. 8. 14. 


7. The (verses) of three verse-quarters (padas) are characteristic 
of all the metres: inasmuch as they are of three verse-quarters, they 
are gavatris; inasmuch as their verse-quarters are of eleven syllables, 
they are tristubhs; inasmuch as there is a verse-quarter of twelve 
syllables!, they are jagatis; inasmuch as they are of thirty three 
syllables, they are viráijs. and also anustubhs, for one syllable does 
not make any difference with them ?. 

1 This refers, according to Sayana, to the first pada: agnim naro didhitibhir 
aranyoh (i.e., aranigoh ?). 

2 na hy ekasmüd aksarüd virüdhayanti; cp. Kaus. br. XXVII. 1.: samünam 
va etac chando yad virüt canustup ca, na hy ekenükearenünyac chando bhavati no 
dvabhyam iti, Ait. br. I. 6. 2: na và ekenaksarena chandamsi viyanti na dvabhyüm. 

8. The stoma (of this last laud) is thirty-three-versed : in order 
to gain a firm support: amongst the deities! he gets a firm footing. 


1 Who are thirty-three in number, cp. IV. 8. 14. 


SIXTEENTH CHAPTER. 
(The ekahas or one-day rites.) 


These sacrifices are described in the four chapters XVI-XIX, cp. 
Jaim. br. II. 81-234 ; TBr. II. 7, and Káth. XXXVIII. 1-9 give only 
the savas. In the sutras belonging to the Samaveda they are de- 
scribed: Arseyakalpa II-V ; Laty. VIII. I-IX. 4; Nidànasütra VI. 
9-VII. 13. In the Bahvreasütras: Adv. IX. I-X. 1. 10; Sankh XIV, 
XV. In the sütras belonging to the Yajurveda: Baudh. XVIII (and 
ep. XXII. 30-33); Ap. XXII. 1-13; Katy. XXII. They occur also in 
the Manava srs., but this text has not been consulted. 


XVI. 1. 
(The Light-stoma: jyotistoma.) 


l. Prajapati was here at first (alone), neither day was there 
nor night. In this thick darkness he moved forward. He wished 
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(for light). He approached this (Light-stoma). Thereupon, it dawned 
for him. This (one-day rite) is brought near (is performed) as light. 
Because there was that light (jyotis), therefore, this (rite) is called 
Light-stoma (jyotistoma) +. 


1 Cp. VI. 3. 6.—This ekfha has been described elaborately in Chapters Vl- 
VIII as prakrti of all. 


2. This is the foremost! of the sacrifices (of stoma). If one, 
not having performed this (saerifice), performs any other (sacrifice), 
this is a falling into a pit?: he either loses his property or dies 
prematurely. 

1 And it must be performed before all other sacrifices of soma, cp. Ap. 
X. 2. 3. 


2 Cp. Kaus br. XVI. 9, which passage probably, in corrupted form, has 
been taken from our Brahmana. The translation of Keith I consider as in- 
admissible. 


3. Just as here from the fire, when it has been produced (by 
frietion), the other (saerifieial) fires are separately taken, so are from 
this (sacrifice) taken the other sacrifices 1. 


1 The jyotistoma is the prakrti, the norm of all the othor sacrifices of soma. 


4  For(and this likewise is a reason why this sacrifice is called 
the Light-stoma) the nine-versed (stoma), which approaches another 
sacrifice, burns it (by its light), and likewise do the fifteen-versed, 
the seventeen-versed and the twenty-one-versed (stomas)!. 


1 The stomas of this jyotis-ekáha are successively trivrt, paficadasa, sapta- 
daga, and ekaviméa. 


5. This is the reason why they (the Theologians) say: ‘It is 
one single sacrifice’, for all Light-stomas are this!. 
1 The meaning seems to be that a trivrt-day, a paticadaáa-day, a saptadafa- 


day, and an ekavimfa-day (as are successively the first four days of the dagaratra) 
may likewise be considered as jyotistomas. 


6. This sacrifice is voked not with one single (bullock or horse, 
but with two) and (properly) put together, for each of its services 
is conveyed by two stomas: the morning-service by the nine-versed 
and fifteen-versed stomas, the midday-service by the fifteen-versed 
and seventeen-versed, the afternoon-service by the seventeen-versed 
and twenty-one-versed stomas!. 


Xvi. l. 2.—xvi l. 12. 427 


1 Cp. TS. VII. 1. 1.1. In the prátalisavana, the out-of-doors-laud is trivrt 
and the four ajyastotras are paricada$a ; in the maédhyandinasavana, the midday- 
pavamina-stotra is paficadasa, and the four prsthastotras are saptadasa; in the 
trtiyasavana, the àrbhava-pavamaàna-stotra is saptadasa, the agnistoma is eka. 
viméa. 

7. This (rite) must be practised as one, at which a limited 
number of sacrificial fees (ż.e., milch cows) are given. The Light 
(-stoma) is the earth! and the earth is supporting unlimited 
(goods); this limited fee is able to support this (rite). 


1 Cp. Ait br IV. 15. 1, where the jyotis-, go- and ayus-stoma-days are success- 
ively identified with earth, intermediate region, and sky. Ly this reasoning the 
sacrifice, although of limited daksina (cp. $ 11) yields idealiter unlimited result.— 
Read probably with the Leyden MS. yà mitadaksineva. 


8. This (rite) comprises one hundred and ninety stotriya- 
(verse)s!. Of these the one hundred and eighty are six thirty-syllabic 
virajs; there are six seasons: through the viraj he? is firmly estab- 
lished in the scasons. 


1 Cp. note 1 on VI. 3. 6. 
2 The Sacrificer. 


9. The (remaining) ten (verses) are the viraj which refers to 
the person himself?; in this viraj (?.e., in these vital airs) man is here 
(on earth, during his life-time) firmly established. 


1 Its ten prünas, see note 1 on II. 7. 8. 


10. Cow, horse, mule, ass, goat, sheep, rice, barley, sesamum, and 
beans, in the (possession of) this viráj (in this number of ten) he 
becomes firmly established. 


1l. At this (rite), the sacrificial fee consists of one hundred and 
twelve (milch cows) !. 
1 Cp. C. H. $ 2 note 3, 


12. A man-slayer of the Gods is he who presses out the soma: by 
the hundred (cows) he propitiates the hatred, the Gods!; by the 
(next following) ten—there being ten vital airs—he extricates (from 
them) his vital principles (his pranas), by the (next following) one 
(the eleventh), himself (or: his body, his trunk), the twelfth (or 
last) is the sacrificial fee. 


1 Cp. TS. I. 5. 2. 1: devan eva viram miravadáya. Our passage is cited 
(with niravadayate), but not verbatim, in the Karmantasütra of Baudh. (XXV. 4: 
232. 3). 
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13. The daksinàs are the internal fastenings of the sacrifice; a 
chariot devoid of fastenings is not able to convey. Even as by a 
(chariot) provided with fastenings one is sure to attain the reaching 
of a desired object, so he attains through this (sacrifice) provided 
with daksinas that which he desires. 


14. The daksinàs are the ornament of the sacrifice. In that 
he performs a sacrifice provided with daksinàs, he brings beauty 
into it. 


XVI. 2. 
(The cow-stoma: gostoma.) 
1. Now the go(-stoma). 


2. By means of the Cow(-stoma), the Gods drove the Asuras 
away from these worlds. He who knows this, drives his rival away 
from these "worlds. 


3. Because they, the Gods, pushed (agovayan) away! the 
Asuras from these worlds, thence its name ‘Go’. 


1 Probably the verb govayati, which occurs only here, is expressly invented 
for the pun's sake. 


4. He who knows this, pushes away his evil rival. 


5. Its out-of-doors-laud is fifteen-versed ; the  fifteen-versed 
(stoma) is a thunderbolt!; so he puts in front (of it) a thunderbolt 
and, thereby, vanquishes (his rival). 


1 Seo II. 4. 2, note 3. 


6. This is a stoma (fit) for (obtaining) cattle, for the cow is 
composed in the same maaner: the head is larger, the neck is 
smaller, at the sides it is broader, at the thighs it is thickest. 


7. In that the out-of-doors-laud is fifteen-versed, the ajya 
(-laud)s are nine-versed, the midday-service is seventeen-versed, and 
the third service is twenty-one-versed, he provides this (rite) success- 
fully with its characteristic features !. 


1 The stomas, then, are: 15, 9, 9, 9, 9 | 17, 17, 17, 17, 17 | 21, 21, 21, 21, 
2]; this agrees with the cow's body. 


xvi. l. 13.—xvi. 3. 7. 429 


8. Of all the (verses) taken together, one surpasses the viraj; 
therefore, behind the cow there is à surplus (the tail)!. 

1 This proves that the Gostoma is taken as an ukthya, for the total num- 
ber of verses (see note l on $ 7) ıs 241. This number is divisible by ton (the 


viraj) and one is left over. According to the Arseyakalpa (Ill. 1. b) it may 
also be performed as aguistoma. 


XVI. 3. 
(The Life-stoma: àvustoma.) 


1. Now the ayu(-stoma) 


2. By means of the Life(-stoma), the gods took possession 
(ayuvata) of the Asuras. He who knows this takes possession of 


his rival (brings his rival into his power). 
3. One who desires to reach heaveu, should sacrifice with it !. 


1 See next $. 


4. The chants go upward!: to prevent a falling down. 


1 They are increasing: 9, 15, 15, 15, 15 | 17, 17. 17, 17, 17 | 21, 21, 21, 
21, 21. 


5. This (sume rite) he may perform for one who is suffering 
from a lingering disease. (In this ease), it is to be performed as an 


over-night-rite. 


6. This (ekáha) amounts to the gayatri?; the gayatri is breath ?, 
and this (rite) is ‘life’; he brings into him life and breath, both 
together. 

1 The number of verses chanted amounts to gayatris. The whole atirdatra 
comprises 69 verses in the pratahsavana, 85 in the madhyandinasavana, 105 
in the trtryasavana, 12x 15—180 in the ratriparyayas and 9 in the sandhistotra, 


together 448; the gayatri has 24 syllables; if we divide 448 by 24, the result 
is 28 gayatris and two padas. 


2 Cp. note 1 on VII. 1. 9. 


7. These (three) stomas (the Light-, Cow- and Life-stoma com- 
bined) are conducive to heaven: in tbat there is the Light(-stoma), 
he carries light before him; thea the Cow(-stoma) which exceeds the 
viraj by one syllable!: that is the hold (the seizing, the approach) ; 
then the Life(-stoma), which has one syllable less than the viraj?: 
that is the seat (in heaven). But (these) two (lastly mentioned) 
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stomas, with their plus and minus forming a pair?, are conducive 
also to generation. 


1 Op. XVI. 2. 8. 


2 If the fyus is performed as ukthya, it comprises 259 verses, one less than 
a number divisible by ten. 


3 The atirikta (penis) is the sign of the male, the dna (vulva) of the 
female. 


8. These (three) stomas (together) are the trikadruka stomas; 
by them Indra became satisfied in every way. 


9. He who knows this is satiated with progeny and cattle? 


1 In the Jaim. br. (II. 166 and II. 439) the threo are considered as form- 
ing a trias. ‘Then there are these stomas: the Light, the Cow, the Life, The 
* Cow copulated with the ‘Lite.’ From this (union) the ‘ Light’ was born. 
* Life’ is this world (the earth), the ‘Cow’ is yonder world (the sky), the 
‘Light’ is the intermediate region. The two (*Cow' and ‘ Life’) made this 
* Light! go in front of them, as (parents do with) their son (and, therefore, 
the jyotis, although it is the middle one of the three, precedes). This world 
is upward from here, yonder world is hitherward from there, the ‘light’ is 
fixed in front of these two (? tad idam enayoh purastaj jyotth paryüdham), by 
moans of it we see. As these two were undertaking a joining (yogam upa- 
prayantau), they drew the ‘light’ to the end (i.e. out of their middle), just 
as the parents follow after their son who goos in front of them. These two 
stomas copulated, ... the child lies (sleeps) between husband and wife; it is now 
as when they, going to pair, put the child to the right or the left" (tad etan 
mithuni stoma bhavanti yad vijyante [vap. yad yunrjyante] madhye vai jayapatyoh 
putrah sete; tau yatha mithunibhavisyantav itthad vetthad và  putram pariha- 
reyatàm tadrk tat). The passage indicates why the jyotistoma, which originated 
from these two, is put in front and comes as the first. 


XVI. 4. 


(Visvajit and Abhijit?.) 


l. Prajápati created the beings. These did not yield him the 
supremacy. Then he took away the pith of the quarters and of 


the beings and made (of it) a wreath and fastened it on himself. 
Thereupon, the beings yielded him the supremacy. 


2. To him who knows this his equals yield the supremacy. 


——— — — ——— à 


! Compare Jaim. br. II. 181-192, Làty. VIII. 1. 19-2-, 13, Nidanasttra 
VI. 4-6, Kaus. br. XXIV. 1-2, XXV. 11-15, Ap. XXII. 1. 6-15, Katy. XXI. 
1. 6-43. 


XVI. 3. 8.—xvi. 4. ll. 431 


3. He wished that amongst his progeny Indra might be the 
mightiest and fastened this wreath on him. Thereupon, the beings 
yielded the supremacy to Indra, as they saw (on him) that work 
of art that they had seen on their father. 


4, Therefore, they look upon those of the sons, who enters 
upon a (father’s) biggest inheritance, as upon one who will have 
success in the world. 


5. Thereupon, Indra conquered all (visvam ajayat), hence the 
name of this (rite): viśvajit (‘ conquering all’). 


6. He (Indra) wished: ‘What I have not conquered, may I 
be able to conquer that also’ (abhi). He saw this Abhijit(-rite) 
and by means of it conquered all the rest. 


7. That there is the Abhijit, is for conquering that which one 


has not already conquered. 


8. These two are Indra’s mighty stomas; these stomas, forsooth, 
were the work of art by name!. 


1 Cp. $ 3, end. 
9. He who knows this beholds in his house a work of art. 


10. There are (otherwise) no twin-stomas. He who wishes to 
sacrifice with twin-stomas, should sacrifice with these two (together), 
for the sake of prosperity !. 


1 How, in this case, the sacrifice must be effectuated, is explained by the 
Sütrakára (L&ty. VIII. 1. 19-26) as follows: ‘He who sacrifices with the Viáva- 
jit and the Abhijit as twin-stomas, should, according to Dhanafijayya, sacrifice 
them one after another; according to Sandilya, he should sacrifice them 
together. (In the latter case) the sacrificial ground for the Abhijit should be 
to the south, that for the Viávajit to the north (of that for the Abhijit). Near 
(4.e. to the west of) this last ground should be the lady’s hall (the patniéala 
or prücinavaméü-shed), one single for the two rites; there must bo a different 
set of officiating priests for each, and different are the acts that take place 
inside the vedi, but the acts outside the vedi are the same (for both). Each 
sacrificial act should, firstly, be performed of the Abhijit and, thereupon (im- 
mediately afterwards), of the Viévajit. Each of them requires separately a 
thousand head of cattle (as sacrificial fee) ’. 


ll. The stomas are applied ‘constantly returning'!, for Indra 
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had conquered the unconquered by these two (rites), ‘constantly 
returning’ }. 


1 This expression (cp. e.g. VI. 8. 13) is explained in the next following $. 


12. Of the Abhijit, three (lauds) are led on by the three-fold 
(or nine-versed) (stoma), three by the fifteen-versed, three by the 
seventeen-versed, three by the twenty-one-versed!. These make 
together twelve; the year has twelve months. Prajápati is the 
year. He reaches (he becomes equal to) Prafapati. 

1 This is explained by Maáaka, in his Arseyakalpa (IT. 1, end): ‘The stomas 
of this (ekiha), which contains all the stomas (cp. XVI. 5. 2), have three series 


and four *leadings-on'. (Kaus. br. XXIV. 1: sa tryàvrc caturudayo bhavati). 
The stomas, then, are: 


9, 15, 17, | 15, 17; 21, | 17, 21, 27, | 21; 27, 33. Each stoma (9, 15, 17, 21) 
opens one of the series. Cp. also XX. 8. l. a. 


19. Of the Visvajit, four (lauds) are led on by the three-fold 
(stoma), four by the fifteen-versed, four by the seventeen-versed !. 
These make together twelve; the vear has twelve months. Praja- 
pati is the year. He reaches Prajapati. 

1 The stomas, then, are: 

9, 15, 17, 21, | 15; 17, 21, 27, | 17, 21; 27, 33. Op. NX. 9. I and Arseya- 
kalpa II. 6 end. According to this sume text (LILI. 1. d, e), these two ekāhas 
are atirütras, but this is not founded on the Brahmana, neither has it the 
Jaim. br.; this text, on the whole, seems to agree with the Varic. br., as it 
runs: tasya (sc. abhijitas) tryuttarinuh stoma bhavanti; trayo vii ime loka, esüm 
lokinam abhijityat; caturavyrto bhavanti, catasro digo, disam evabhijityai, and: 
tasya (sc. visvajitas) caturuttarinah stoma bhavanti, ete. What follows 1s confused 
and incomplete. 


XVI. 5, 
(The Visvajit; continued.) 


l. (The verse beginning:) ‘To thee have gone the sisterly 
praises’ !, which contains (the word) ‘to’ (wpa), is the introductory 
(verse of the out-of-doors-laud): the characteristic feature of the 
stoma ?. 

1 SV. I. 13=RS. VIII. 102. 13—8SV. II. 920; addressed to Vayu.—It is 
striking that this verse is, in the Kauthuma recension of the SV., not recorded 


along with the verses (SV. II. 810 sqq.) destined for the Viévajit, but later on 
(II. 920), whereas, in the Samhita of the Jaiminiyas (who likewise begin this 
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stotra with the upavati-verse) this verse is given as the first of those destined 
for the Vi$vajit (viz. IV. 2. 3 4). 


2 According to Süyana, because a verse with wpa usually introduces the 
out-of-doors-laud, cp. VI. 9. 1. 

2. ‘He who gives away all (his possessions, as daksinas)’, they 
say, ‘and who practises all the stomas and all the prstha(-sáàman)s, 
loses his vital principles (his breaths, pranas)’. The use of the verse 
addressed to Vayu (Wind)! is for establishing his vital principles. 


1 See note 1 on $1. 


3. The next following (verses) are, one addressed to Sarasvat! and 
one addressed to Sarasvati ?. 


1 RS. VIT. 96. 4=SV. TI. 810; instead of this verse the Jaim. have 
RS. VII. 96. 5. 


2 RS. VI. 61. 10 = SV, II. 811. 


4. Sarasvat and Sarasvati are a pair At the beginning of his 
sacrifice he brings about a pairing: for the sake of obtaining progeny. 


5. A (verse) addressed to Savitr! is the fourth. 

1 RS. III 62. 10 = SV. II. 812. 

6. A difficult task is undertaken by him who gives away all (his 
property). By the verse addressed to Savitr he hopes that his (sacri- 
ficial) act may be impelled by Savitr His acts become impelled by 
Savitr. 

7. A (verse) addressed to Brahmanaspati! is the fifth. 

1 RS. I. 18. 1 — SV. IL. 813. 

8. Brahmanaspati is the sacred Word ; he puts in, at the beginning 

of his sacrifice, the saered Word !. 


1 Cp. Jaim. br. IT. 186: ‘The creatures that were created by Prajapati, 
devoid of the sacred Word (brahman), these perished. He saw that introductory 
verse, addressed to Brahmanaspati, and by it he created tho creatures provided 
with the sacred Word These did not perish. By the use of this verse, the young 
ones of the Sacrificer do not perish.’ 


9 A (verse) addressed to Agni pavamana! is the sixth. 


1 RS. IX. 66. 19 — SV. 814: as tho verse occurs in the Aranyaka-samhita 
(n?.43), the uttarürcika gives only its pratika. 


10. Agni purifies him by heat, Pavamana cleanses him; purified 
23 
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and cleansed and (therefore) fit for a sacrifice, he is brought near the 
prstha(-siman)s?. 

1 At this rite, all the six prsthasàmans (four of them at the prgtha-lauds) are 
applied. 


11. ‘They deviate from the (right) path,’ they say, ‘who apply 
(verses) brought together’ (from different parts of the Veda, and not 
forming in the tradition a whole) !. 


1 On sambhürya cp. note l on XI. 


l. 5; at the end the text should be read 
with the Leyden ms. (and ep. XVIII. 8. 9 


): kurvata iti. 


19. The last tristich is addressed to Pavamàna!. By it they do 
not go forth from the (right) path. 


1 RS. TX. 66. 10—12 = SV. II. 7-9, the usual last tristich of the out-of-doors- 
laud; Sáyana is wrong here, as is proved by the Ársoyakalpa and the Jaim br. II. 
187: pavamanasya te kava iti paryadso bhavaty, etat punah panthanam paryavayanta. 


13. ‘He may be said to laud with the prstha(-sáman)s, (even at 
the out-of-doors-laud)’ they say, ‘who should yoke them (bring them 
into action) at the out-of-doors-laud ' !. 


1 This is explained in $$ 14-19. 


14. The introductory (verse) begins with (the word) ‘to’ (wpa) 
the rathantara is *to'?; by this (verse) he yokes (prepares) for him the 
rathantara. 

1 See § 1. 


2 According to Sayana, because the first day of the abhiplava sadaha (a 
rathantara-day) begins equally with a verse beginning with upa (upasmai gayata 
narah, see Arseyakalpa I. 2). 


15. The (verse) addressed to Sarasvat is the second!. Sarasvat is 
the world of heaven, and the brhat is the world of heaven’; by this 
verse he yokes the brhat for him. | 

1 Seo $3. 


2 Sarasvat is identified in Maitr. S. T. 4. 15 with the full-moon and the 
full-moon-sacrifice is conducive to heaven (S&vana). 


3 Cp. VIL 6. 17. 


16. The (verse) addressed to Sarasvati is the third! ; Sarasvati is 
the voice? and the vairiipa(-siman) is the voice. By this verse he 
yokes the vairüpa for him. | 


XVI. 5. 11.—xvr. 5. 22. 435 


1 See $3. 
2 Cp. VI. 7. 7. 


17. The (verse) addressed to Savitr is the fourth!. Savitr is 
Prajapati, the vairaja is Prajapati. By this (verse) he yokes the 
vairaja for him ?. 

1 See § 5. 

2 Op. e.g. Sat. br. XII. 3. 5. 1. 


18. The (verse) addressed to Brahmanaspati is the fifth !. Brah- 
manaspati is the sacred Word, the sakvari(-verse)s are the sacred Word’ 


By this (verse) he yokes the sakvari(-verses and the sakvara-siman) 
for him. 


1 See $7. 


19. The (verse) addressed to Agni pavamiüna is the sixth !. The 
revati(-verse)s are the gáyatri? and Agni has the gayatri as his metre. 
By this (verse) he yokes the revati(-verse)s for him. 


1 See $9. 


2 SV. IT. 434-436, on which tho raivata-süman is chanted, are gayatri- 
Verses. 


20. Four do not suffice for sixt; in that they are ‘ unexpressed ', 
thereby they suffice. 


1 There are only tour prsthastotras in each soma-rite and there are six 
prstha-samans (rathantara, brhat, vairüpa, vairaja, Sakvaris and revatis), two 
too many for these four stotras. But two of them (the rathantara and the 
brhat) are to be chanted not expressly as prsthastotras: the first is 
incorporated into the midday-pavaména-laud, and the last is taken for the 
agnistoma-laud. 


21. All the ájya(-laud)s are (at the end) circumflected!; this is 
a sameness of performance. They laud with verses addressed to 
various deities, for avoiding the sameness. 


stii ; 
1 As ending on à 3 4 5, which also is considered as svāra; see Simon, Puspa- 
sütra, page 525, in voce: svüra, 2.— For the rost, the observation holds for all 
the &jyas of each soma-rite! 


22. The apri(-verse)s (beginning:) ‘Well kindled, lead thou hither 
for us’, are (the verses on which) the ájya(-laud)s (are chanted)!. 
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1 This §is identical with XV. 8. 1, see the notes there. The verses which 


serve for the last three Ajyas are not mentioned, neither here nor in the Jaim. 
br. 


23. Prajapati created the creatures He thought himself milked 
out (and) emptied out; he saw these apri(-verse)s as Ajya(-laud)s and, 
by means of them, he gratified himself. Milked out, as it were, (and) 
emptied out is he, who gives away all (his possessions). In that the 
apr(-verse)s are the ajya(-laud)s he, thereby, gratifies himself !. 


1 Nearly the samo as XV. 8. 2. 


24. ‘Thereby occur the prstha(-sàman)s at their proper 
place’, they say, ‘that first comes the rathantara, last the brhat, and 
in the middle the others ' !. 


1 Cp. note l on $20 and Arseyakalpa II. 6. 


25 ‘A sameness of performance is brought about in the sacrifice’, 
they say, ‘if all the chants that have a finale are performed together, 
(i.e. one after another without interruption)’. This sameness is 
removed by the facts that between (each of these lauds) the soma 
(-draught)s come on (7.¢. are brought forward for their offering into the 
fire), that the recitation (by one of the Hotr-priests) takes place, and 
that they make vasat (i.e. that, after the vasat has been uttered by 
the Hotr-priest, the Adhvaryu pours a quantity of the soma-draught 
into the fire). 


20 They say the idas and the nidhanas, each time transposing 
them?. Thereby (likewise) the sameness is removed. 

1 ‘They say’ must mean ‘they apply’. The meaning is that the prstha- 
samans are not applied in their regular order (see note 1 on § 20), but that they are 
somewhat transposed, so that the four prstha-lauds are chanted on: vairüja, 
Sakvari-verses, vairāpa and revati-verses. The corresponding passage of the Jaim. 
br. (II. 189) runs: tad Ghur: yat samaünanidhanüni prsthani kenajami kriyata iti 
vatrajain ca mahanümnyas ca vairüpam ca revatyas caitenükhyünenajamity ; atho 
vai tani madhyenidhanani bhavanti, teno eveti. 


27. ‘The revati(-verse)s (?.e. the chant performed on them) swerve, 
thereby, from their proper place’, they say, ‘in that they deviate from 
the thirty-three-versed stoma’*. In that there are gayatri(verse)s 
they do not deviate, for each gáüyatri whatsoever is a revati-verse. 


1 The chant on the revati-verses belongs (see XIII. 10. 4) to the sixth day 
of the ten-day-period, which day is trayastriméa The revati-verses are güyatris 
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(SV. IT. 434-430). The whole reasoning, especially the sense of the last words, 
is not elear to me. 


XVI. 6. 
(The Visvajfit; concluded.) 


1. ‘He who gives away all (his propertv)’, they say, ‘suffers 
a loss in regard to his cattle'!. He puts on (as upper garment) a hide? ; 
he is not separated from cattle. 

1 At the Viévajit are given, as sacrificial fee, all the possessions, with the 
exception of the ground and the inhabitants (the slaves), so Ap. and Katy. 
According to the Jaim. br. (IT. 192), he gives either a thousand head of cattle, for 
that amounts to ‘all’ (ep. Kaus. br. XV. 14, end), or as many cows as there 


are stotra-verses in the Vigvajit, or all his property. If he retained anything 
this will be his evil lot. 


? This and the following curious prescriptions prevail for the twelve days 
which follow immediately after the Visvajit. They serve to remove the bad 
consequences of giving away all the property. For the Jaiminiyas, see Jaim. br. 
in Auswahl, no. 144. 


9. The hide is red, for this is the colour most common to cattle 
(cows). In that it is red, he obtains (cattle) in bodily form. 


3. During three nights (and days) he dwells in the forest; by 
these he obtains the food of the forest. 


4. He dwells (during this period) under a fig-tree; the fig-tree 
is food; food he thereby retains for himself!. 


1 Cp. V. 5. 2. 


5. He lives (by digging up the eatable roots) by means of & 
shovel; he (thereby) averts the absence of means of subsistence. 


6. It is a spade sharp on the two sides; it (thereby) digs out 
for him the food on both sides: in this world and in vonder world. 


7. The (next following) three days he dwells amongst Nis&das! ; 
these, forsooth, are handed over to the earth?. He (thereby) obtains 
the food (that is found) on the earth. 

1 According to Laty. VITI. 2. 8-9, near a hamlet of Nisadas, of whom he 


may consume the wild eatables such as wild rice, panicum frumentaceum and 
venison. 


2 This means probably that they solely subsist by the earth (by digging 
roots, etc.). 
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8. Amongst a foreign people ‘he dwells (the) three (next) days. 
By these he obtains the food of the foreign people’. 


1 For this meaning cp. e.g. Sadv. br. I. 7. 3, Maitr. Samh. I. 4. 9: 57. 4. 
The ancient interpreters were at variance regarding the meaning of jana, Laty. 
VIII. 2. 10-12. The meaning of Sandilyayana: prativeso janapadah seems to be 
the most acceptable. 


9. Amongst his own people (he dwells the) three (last days of 
the twelve-day period). By these he obtains the food of his own 
people. 

10. These make twelve days. The year is (equal to) twelve 
months, in the course of a year the food (the rice, barley, etc.) 
grows. Having reached this (food), he obtains it. 


1l. During a year (after the performance of the Visvajit) he 
should not ask (any food). If one eats given (food) on the same 
day, this is (equal to eating) raw food. The year (of man), for- 
sooth, is for the Gods ‘to day" !. 


! As the day is equal to a vear of the Gods, he should this year (=these 
twelve days) not eat any begged food, which is raw food, because it is not 
immediately cooked or has not ripened. Sayana cites TBr. III. 9. 22. 1: * The 
year (of man) is one single day of the Gods’. 


12. But he should not decline (any food) that (voluntarily) is 
offered to him, for not declining (in future) the food. 

13. He wears a turban, for not being deprived (in future) of 
objects of art. 

]4. He should not drink out of an earthenware vessel. The 
mouth of a Brahmin is an offering (to the Gods)!, but the earth- 
enware vessel is not up to an offering?. By not drinking out of 
an earthenware (but out of a wooden) vessel, he offers into his own 
mouth an offering. 

1 Because in his mouth the soma, drunk by him, is, so to say, offered. 


2 Because the sacrificial ladles are made of wood 


XVI. 7. 
(The Sarvajit.) 


l. A twenty-four-versed agnistoma (is the next one-day-rite)!. 


1 This eküha, the Sarvajit (see $ 2) is in the Brahmanas only recorded 
here; of the Sütras only Ap., Hir. and Katy., who draw regularly upon our 
Brahmana, mention it. 
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2. By means of the Sarvajit, the Gods conquered (ajayan) all 
(sarvam); (it serves) for attaining all, for conquering all. Through 
this (rite) he attains all, he conquers all. 


3. Its (first) prstha(-laud) is the mahàávrata(-laud)!. 
1 As described V. 1. 1—2. 9. 


4. The arkya-Sastra! is recited (by the Hotr immediately after- 
wards). 


l 4e. the mahaduktham, consisting of a thousand brhati-verses, see Ait. ar. 


II. 35 sqq. The verses are all given by Friedlander: Der Mahavrata-Abschnitt 
des Sainkh. Ar., page 75 sqq. 


5. There are twenty-four half-months in the year; the vear is 
number twenty-five’. The vrata? is food; out of the year he by 
this (rite) obtains food. 

1 And, therefore, it is a twenty-five-versed stoma, 

2 Probably, we have here a pun on the word vrata, which is used here (1) 


as meaning the mahàávratastotra and (2) as the vrata-muk drunk by the 
Sacrificer at a sacrifice of soma. 


6. He who knows this becomes an eater of food. 


7. By means of this (rite), Go, of the Angiras clan, got over 
all evil. He who has applied in chanting this stoma, gets over all 
evil. 


XVI. 8}. 
(First Sahasra-ekaha.) 


l. Now that Light(-stoma) (at which a thousand cows are 
given as daksinà). 


9. 'Thitherward directed! is the three-day rite, hitherward 
directed! is the agnistoma. If one goes amiss at a three-day rite, 
there is no ‘again’ in this, but, at an agnistoma, there is a (reli- 
gious act) to atone for this?; for he may sacrifice again with this 
(same agnistoma), at which he (now) gives twenty-one daksinàs. In 
whichever sacrifice he goes amiss, this is the atonement therefor. 


en eR aM c SN NRL AR 


1 In Khandas 8-11 are described the four Séhasra-ekahas, which are 
peculiar to our Brahmana; only Ap. and Katy. mention them. 
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1 This must mean: ‘admitting of no return (no repetition)’ and ‘admitting 
of return’; ep. XX. 16. 6. 


2 Probably to this refers Ksudrastitra II. 3 (no. 55-57). 


3. At the upasad(-day)’ (of this one-day rite) he (viz. the Hotr) 
recites as morning litany a thousand (verses); this (thousand) is 
yonder world. (There are) a thousand daksinas; this (thousand) is 
the intermediate region. (There are) those thousand syllables”; this 
(thousand) is this world (the earth). He who knows this, is 
firmly supported in these worlds. 

1 This seems to be irregular, as the prütaranuvüka is recited not on the 
(last) upasad-day, but on the day itself of the sacrifice of soma (sutye 'han:). 


2 From § 5, we inter that this has regard to the brahmanacchamsinah stotra. 


4. ‘Based on verses is one Sahasra (a sacrifice of a thousand 
daksinas)’, they say, ‘based on syllables is another’. What is given 
at a three-day rite’, is based on verses?, but what is given at an 
agnistoma, that is based on syllables *. 

l At the Garga-three-day-rite (XX. 1. 4) are given a thousand cows as 
daksina. 
2 Because this triratra has 1000 verses. 


3 See $ 5. 


5. (The fact) that the Brahman's chant (i.e. the third prstha- 
laud, which corresponds to the sastra of the Brahman, e. the 
Brahmanacchamsin) is on a thousand s vllables!, is in accordance 
with the thousand daksinas. 

1 The third prstha-laud, the $yaita-s&man, is based on the pankti-verses 


SV, IL. 355-357. Each pankti has 40 syllables, and as the stoma of this stotra 
is the twenty-five-versed one, this makes for each verse a 1000 syllables. 


6. ‘The world of heaven is as far removed from this (earthly) 
world’ they say, ‘as a thousand cows standing the one above the 
other’!. Therefore, they say: ‘He who sacrifices with a sacrifice at 
which a thousand daksinás are given, reaches? these worlds. 

1 This must be the meaning of uttarüdhara, cp. XXI. 1. 9. 


2 The parallel passage (l.c.) has vyāpnoti. 


7. ‘He suffers a loss in regard to his cattle’, they say, ‘who 
on one and the same day gives a thousand (cows as daksinas)’. The 


xvi. 8. 3.—xvi. 9. 4, 441 


Brahman's chant is (based) on pankti-verses ; the sacrifice is five-fold !, 
cattle in five-fold?. He is firmly established in sacrifice, in cattle. 

1 Cp. note 1 on VI. 7. 12. 

? Cp. note 2 on II. 4. 2. 


8. It (this rite) amounts to a nine-fold (nine-versed) stoma, to 
the viráj-metre +. 
1 All in all, this ekaha (see Arsoyakalpa IIT. 2, end) comprises 100 stotra- 


verses, which are equal to twenty trivrts (20x9—180), whilst the remaining tcn 
syllables (ep. III. L3. 3) represont the viraj. 


9. The nine-fold stoma is breath!. the virij is food?. Breath 
(alone) without food? does not preserve (any being), nor food (alone) 
without breath. He becomes firmly established in the vital principles 
(the breaths) and in food. 

1 Cp. note Lon VI. 2. 2. 

2 Cp. 1V. 8. 4. 


3 Read, with the Leyden ms., na vai instead of na vawa. 


XVI. 9. 
(Second Sahasra-ekaha.) 


l. Now that ‘ All-light(-stoma) (at which a thousand cows are 
given as daksina). It is the obtaining of all, the gaining of all. By 
this (rite) he obtains all, he gains all. 


2. This is the highest sacrifice: the thousand is the highest 
(number). He who knows this comes to the highest end. 


3. It has two hundred stotra(-verses)!; two hundred is the 
highest goal of the Word and a thousand is the highest goal. So he 
establishes the highest goal into the highest goal. 


1 It consists of the following stomas: 9, 15, 15, 15, 15 | 17, 17, 17, 17, 25 | 
17, 21, together 200 verses. 


4. It is a winning-stoma!. By it he reaches all, he wins all, 
for by the kría! all is won. 
1 We hero must think (different but far from convincing is Sáyana's expli- 


cation) of the krta in playing with dice (with the nuts of the vibhidaka), of 
which the number four is characteristic (200 being divisible by four). 
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5. It (this rite) amounts to a viràj!; the viráj is food, he 
retains food. 
1 The number 200 being divisable by 10. 


6. Its agnistoma(-laud) is twenty-one-versed. The twenty-one- 
versed (stoma) is a firm support!; at the end of the sacrifice he is 
firmly supported. 

1 Cp. note 1 on III. 7. 2. 


XVI. 10. 
(Third Sáhasra-ekàha.) 


l. Now that (third ekaha of a thousand daksinàs, called) 
‘All-light’ (vi$vajyotis), an ukthya-rite. 

2. The uktha(-laud)s are eattle!, and cattle is (for its possessor) 
an ‘all-light’ (a means of getting great dignity). He (thereby) is 
firmly established in ‘all-light’, in cattle. 

1 Cp. note 1 on IV. 5. 18. 


3. By its days, the three-day rite reaches these (three) worlds, 
by its services (savanas), (this ekaha reaches the three worlds); of 
the three-day rite each following day is larger (than the preceding one), 
and of this (ekaha) each following service is larger (than the preceding 
one)!. Thereby, he reaches the three-day rite. Of these worlds (earth, 
intermediate region, sky) each subsequent one is larger (than the 
former)?. Thereby, he reaches these worlds. 

1 The Gargatriratra (XX. 14) comprises: 1. agnistoma, 2. ukthya, 3. atiratra. 


This Visvajyotis-ekaha has 69 verses in the morning service, 93 in the midday- 
service, and 108 in the afternoon -service. 


2 The same view ıs found elsewhere, below XVIII. 2. 7, cp. TS. IL 4. 11. 5: 
uttara uttaro jyayan bhavaty, evam iva hime lokah. 


4,5. This sacrifice is yoked not with one (bullock, but with two) 
and (properly) put together, for each of its services is conveyed by 
two stomas, the morning-service by the nine-versed one and the 
fifteen-versed one, the midday-service by the seventeen-versed and 
the twenty-five-versed, the afternoon-service by the twenty-four-versed 
and the twenty-one-versed !. 


1 Cp. XVI. 1. 6.—The schema is: 9, 15, 15, 15, 15 | 17, 25, 17, 17, 25 | 24, 
21, 21, 21, 21, cp. Árseyakalpa III. 3. b, end. 
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6. What is put on a (cart) that is yoked (and properly) put 
together, that (load) it (the cart) carries. As if one were to put 
(a load) on a (cart), which is yoked (and properly) put together, so 
this (number of) thousand (daksinfis) is put on this (sacrifice). 

7. There are both: the rathantara and the brhat. 

8. The rathantara is the earth, the brhat is the sky. From 
this (the earthly) world he obtains, by lauding?! (the rathantara), 
from yonder world (the brhat). He gets a firm support in both these 
worlds, 

1 Ggayati *ersingen, herbeisingen '. 

9. On the anustubh(-part of the àrbhava-pavamàna-laud)! the 
atharvana(-saman)? is (chanted). 

1 Cp. Einleitung on Arseyakalpa, page XXIV. 

2 Aranycgeyagana I. a. 23, composed on SV. I. 33 (see SV. ed. Calcutta, 
Vol. II, page 400), chanted on SV. II 47-49 (sce SV. ed. Calcutta, Vol. V, 
page 457: uhyagana III. 1. 1). 

10. The Atharvans! are the medicine of the Gods, (it serves) 
for medicine, for being unhurt. 


1 The Atharvans are those mantras of the Atharvasamhità which deal with 
white magic; cp. note 1 on XII. 9. 10. 
1l. The udvamsiya(-sáman)! is the last of the uktha(-laud)s. 


This (sáman) is the form of all the prstha(-sámans)*. In all forms 
(of cattle) he is firmly established. 


1 See note 1 on VIII. 9. 6. 


2 See l. c. 9, sqq. 


12. It is an ukthya(-rite) ; the uktha(-laud)s are the cattle! 


and the thousand (daksinás) are cattle. He, thereby, puts cattle 
into his cattle (so that this will: increase). 


4 Cp. note 1 on 1V. 5. 18. 
XVI. 11. 


(Fourth Sáhasra-ekaha.) 


1. He who knows the three-day-rite, as fixed on the agni- 
stoma, should give at an agnistoma a thousand (cows as sacrificial 
fee), for the thousand has its proper place at the three-day-rite!. 

1 At the Gargatrirátra, XX. 14. 
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2. The opening(-verses) (of the out-of-doors-laud) are: ‘Sing ye, 
O men, unto him’, ‘unto the born active’; -be clarified as the 
foremost of speech'.! Thereby, he has brought about the three- 
day-rite. 

1 RS. IX. 1l. W=SV. II. 1: RS. LX, 61. 13=8V. II. 685; RS. IX 62, 


25=SV. II. 125. With these verses begins successively each of the three days 
of the Gargatriratra, cp. Árseyakalpa VI. 3-5. 


3. At the (midday-)pavamana(-laud) he applies the rathan- 
tara, and the vàmadevya as the last of (this) pavamiana(-laud) ; 
the brhat (he applies) as (first) prstha(-laud). 

4. The rathantara is this (earthly) world, the vamadevya is 
the intermediate region, the brhat is the sky. The three-day-rite 
represents these three worlds. In that he unites these (three) 
samans (on one single day), he joins these worlds and, thereby, 
reaches the three-day-rite !. 


1 Of which tho Ist prsthalaud of tho lst day is the rathantara, of the 2nd 
day the vàmadevya, of the 3rd day the brhat. 


5. The kakubh(-verse and the samans chanted on it) he 
shifts to the fore-part !. 

1 The verses pavasva madhumattiamah (SV. TI. 42-13), the first of which is 
a kakubh, which has its normal place at the arbhava-pavamina-laud (see 


Arseyakalpa, Einleitung, page XXIV), are here shifted to the fore-part, they 
are applied at the midday-pavamina, see Arseyakalpa Ill. 4. 


6. For by this (kakubh), when it is shifted to the fore-part, he 
brings virility into his cattle !. 

1 The interpretation 1s uncertain, The printed text has: puro hy etaya satya 
apaéuviryam karoti, with an unheard of, neglected sandhi; although Sayana ex- 
plains apasuh: pasurahitah (pointing to apusur viryam) somayagah, the read- 
ing of the Leyden MS. puro hy etaya satya pasuviryam must be right. Tho 
reason why, by doing so, he pasuviryam karoti, escapes me, but, perhaps VIII. 
5. 2 may be compared. Would it be possible to read pasur viryam karoti ? 
Cp. note 1 on VIII. 7 il. 


7. On this (kakubh-verse) the idaünam samksara! (is chanted), 
The kakubh is man?, the idanam samksara is cattle?; he, thereby, 
maintains the cattle in himself. 

1 See note 1 on XV. 3. 14. 

2 See note 1 on VIII. 10. 6. 
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3 Because the name of the s&man contains the word ida, one of the desig» 
nations for ‘cow.’ 


8. (The verses beginning:) ‘The ancient milk of former times,”! 
are satobrhati(-verse)s. 
1 RS IX. 110. 8, 6, 9=SV. II. 844-846 (var. rr). The s&mans on these 


verses follow, according to Arseyakalpa, immediately after the kakubh-part in 
ihe midday-pavamàna. 


9. By means of the satobrhati, the Gods reached successively 
these worlds (and lastly the world of heaven). By these (verses), 
he reaches successively these worlds. 


10. These (verses) are gayatris in that they are of three verse- 
quarters; they are jagatis in that their verse-quarters are of 
twelve syllables; they are brhatis in that they have thirty-six 
syllables; (so) they are the characteristic of all the metres, all the 
forms, to obtain cattle (of all forms and colours). 


ll. This (rite) is, in a visible way, (equal to) the mahavrata- 
(laud); its gayatra(-siman) is the head (of the mabàvrata), its 
rathantara and brhat are the wings, its vamadevyais the trunk, its 
yaifiaya]üiya is the tail, its hundred sacrificial fees are the arkya- 
sastra. He, forsooth, who performs this (rite), lauds in a visible 
way with the mahavrata!?. 

l Cp. V. 1. 1—2. 9; on the arkya-éastra XVI. 7. 4. 


12. Of this (rite), the (first) prstha(-laud) is the brhat and the 
Brahman’s chant is (based) on pankti(-verse)s !. About this they 
(the Theologians) remark: ‘In that the prstha(-laud) is the brhat 
and the Brahman's chant is (based) on pankti(-verse)s, the metre is 
rent asunder.' 


1 At the other S&ahasra-ekaihas, the Brahman's saman is based on pankti- 
verses, see XVI. 8. 7. 


13. The sráyantiya(-sáàman)! must be applied (as Brahman's 
chant); thereby, the metre is not rent asunder?. 
1 See note l on VIII. 2. 9. 


2 This sàman is based on satobrhati-verses, and so is in harmony 
with thebrha t. 


14. This also is the accordance of the thousand!. 
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1 Although, by the chant on other verses than panktis the 1000 syllables 
(ep. XVI. 8. 5) are not obtained. 


15. ‘One (sacrifice), they say, ‘is reached (directly) by the 
thousand syllables!, another is reached afterwards’ *. 
1 viz, the first three Sáhasras. 


2 Is this the precise meaning of anvütisthati ? Cp. anvasthayah of the 
next §. 


16. He shifts the kakubh to the fore-part!, and, at the place 
of the kakubh, he applies that dvipadi(-verse)?; this (last fact) is 
the manner by which to afterwards reach the thousand?. 

1 Cp. $5. 


2 viz. SV. I. 432— RS. IX. 109. 1, 3, 2=SV. II. 717, 718, 719. The Bráhmana 
dogs not indicate which dvipadà verse is intended. But note the pronoun esa; 
the cited dvipada is the only on» occurring in the ninth book of the RS. 


8 This probably must b» regarded in the light of XVI. 8. 5.—Nearly the 
same sentence recurs below, XVII. 1. 4. 


17. It (this rite) amounts to the anustubh'. The anustubh is the 
Word *, the three-day-rite is the Word. Thereby, he reaches the (result 
of the) three-day-rite. 


1 All the stotra-verses, taken tog»thor, amount to 192; this number divided 
by th» nanbor of syllables of th» anustubh, 32, yields 6 (anustubhs). 


2 Cp. V. 7. L 
8 Cp. XX. 15. 2. 


XVI. 12.* 
(First Sádyaskra-ekaha.) 


1. The Adityas and the Angirases were consecrating themselves 
(for a sacrifice of soma). They contended for (reaching) the world 
of heaven (as to which of them would reach the world of heaven, 


* The Kauthumas acknowledge four ek&has of this kind, described in 
XVI. 12-15; according to some authorities, the Ekatriha (Panc. br. XVI. 16) 
and the Syena (Sadv. br. ITI. 8) belong to them, so that there are six Sádyaskras. 
They are described, Jaim. br. If. 115-124 (four kinds); Arseyakalpa III. 5-8; 
Laty. VIII. 3-4; Nidánasütra VI. 9; Baudh. XVIII. 20-23 (four kinds); Ap. 
XXII. 2. 6—4. 12 (or 4. 29); Katy. XXII. 2. 9—3. 52; Ásv, IX. 5. 12—7. 21; 
Sankh. XIV. 40-42 (these two acknowledge three Sadyaskras). 
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leaving behind the others). The Angirases announced to the Adityas 
& sacrifice (at which, after the introductory days, the sacrifice of soma 
proper should take place) on the next day. The Adityas then beheld 
(by divine intuition) this (sacrifice); they bought him (1.e. the 
soma for pressing) on the day (of the sacrifice) itself, appointed Ayásya 
as their Udgàtr, lauded with this (rite) and went to the world of 
heaven, whilst the Angirases were left behind (on earth). 


2, 3. He who has a rival, should perform this sacrifice; he, who 
knows this, comes to prosperity himself and his rival perishes. 


4. Tohim (to Ayásya) they (the Adityas) brought, as a sacrificial 
fee, yonder sun in the form of a white horse. As soon as he had 
accepted it, he went amiss’; he saw these ayasya(-siman)s and, by 
means of them, he strengthened himself, 


1 It is known, from the Black Yajurveda, that to accept a horse is dangerous ; 
see W. Caland, die Wunschopfer (Abhandl, der Kgl. Ak. der W. zu Amsterdam, 
1908) no. 24, 166. 


5. That there are the àyásya(-sàman)s !, is for healing, for taking 
away bad influence. 


1 There are three üáyásya-sámans: 1, 2: gram. XIV. 1. 18 and 19, composed 
on SV. I. 509; 3. gram. XIV. 1. 30, composed on SV. I. 511 (see SV. ed. 
Calcutta, Vol. II, pages 68, 73), one for each of the first three Sadyaskras, 


6. One who desires (to reach) the (world of) heaven, should 
perform (it). 


7. It (this rite) amounts to the brhati!; by the brhati(-verse), 
the Gods went to the world of heaven?. By means of this (rite), he 
goes to the world of heaven. 

1 This ek&ha is a trivrd agnistomah: it comprises twelve lauds, each of nine 


verses —108; this number, divided by the number of syllables of the brhati (36), 
yields three brhatis, 


2 Cp. note 3 on VII. 4. 2. 


8. One who is desirous of (obtaining) cattle should perform 
(it). 


9. The brhati is cattle; he is firmly established in (the possession 
of) cattle. 
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XVI. 13. 
(Second S&ádysaskra-ekàha.) 


1. The same (rite), but with the agnistoma(-laud) on twenty-one 
verses, he should perform for one who is suffering from a lingering 
disease. 


2. The ninefold (stoma) is the vital principle’, the sun is the 
vital principle; he, who is suffering from a lingering disease, suffers 
a loss in regard to his breaths (vital principles); he makes him prosper 
in regard to his vital principles. 


1 Cp. note 1 on VI. 2. 2. 


3. It (this rite) amounts to the viràj!. Food goes forth from him 
who is suffering from a lingering disease (he loses his appetite). The 
viraj is food; he puts food into him. 

1 The first eleven lauds of this ekaha are nine-versed, the twelfth is twenty- 


one-versed (9x 11+421); that makes together 120, a number divisible by ten, the 
number of syllables of the viraj. 


4. The agnistoma(-laud) consists of twenty-one verses; without 
firm support is he who is suffering from a lingering disease; the 
twenty-one-versed (stoma) is a firm support!; he gets a firm 
support. 

1 Cp. note l on VI. 1. 11. 


5. The same (rite) should be performed for one who is desirous 
of food, or for one who desires a firm support; the virà] is food, the 
twenty-one-versed (stoma) is a support; he eats food and becomes 
firmly established. 

6. The (mah&)vedi (for all these Sadyaskra-rites) is plough- 
land! ; that, forsooth, is the most powerful (part) of the earth ; through 
power he makes the sacrifice successful. 


1 Wielding ripened rice or barley, Laty. VIII. 3. 4. 


7. The uttaravedi (or high-altar) is the threshing floor (of this 
field); for here the pith (of the crops) comes together. He makes 
the sacrifice pithful. 


8. The sacrificial post (for fastening the victim, the savana-he- 
goat) is the post of the threshing-floor (to which at threshing the 
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oxen are fastened)!; for by it they press out (of the stalks) the pith 
(of the crops). 

1 Laty. VIII. 3. 6 declares that *threshing-post' is to be taken in the sense 
of *pole of the plough', probably because he insists on the proper meaning of 
the word utkrsanti in our Bráhmana. It is, however, probable that this khalevàli 
is the post, to which are fastened the oxen, which, by treading on the ripened 
stalks, press out the corn. That oxen are used for the threshing, is explicitly 
stated by Baudh, XVIII. 21: 368. 5ff. 


9. A three year old, ungelded bull serves for the buying of the 
soma: in order to associate Indra (with the sacrifice). 


10. The soma-herolds, seated on chariots drawn by horses, ride 
out in all directions. 


ll. From all directions he obtains the food for him (for the 
Sacrificer). 


12. To the distance of four koss, riding on a chariot drawn by 
four horses in an easterly direction, he (one of the four soma-herolds) 
announces the sacrifice. In this manner the Journeys are measured ; 
they travel as far as is the measure of a journey. To the distance 
of three koss, riding on a chariot drawn by three horses in a northerly 
direction, (he announces the sacrifice). To the distance of two koss, 
on a chariot drawn by two horses in a westerly direction, (he 
announces it). To the distance of one koss, riding on a chariot drawn 
by one horse in a southerly direction, (he announces it)!. This, 
forsooth, is the form of the directions. Whatever is the form of the 
directions, thereby he makes the sacrifice thrive. 


1 Laty. VIII. 3. 12-13 treats of this passage in the following manner: ‘To 
the east, they should convey the Hotr; to the north, the Udgatr; to the west, 
the Adhvaryu; to the south, the Brahman. Or they may dwell there (in these 
directions) previously. Here they should announce the (sacrifice of) soma, having 
got there by means of the chariots drawn by horses; these, as well as the 
journeys, are explained in the Brahmana. According to Sandilya, the officiating 
priests should (not be conveyed, but) be occupied (in the usual manner on the 
ground of the sacrifice), but they should convey other Brahmins in the manner as 
has been exposed before, and to these the soma-herolds should announce the 
(sacrifice of) soma with the words: ‘So and so is performing a Sadyaskri, that I 
announce to Indra, to all the Gods, to the soma-drinking Brahmins who are 
worthy of soma’.—Differently, the Jaim. br. (II. 119): at the first Sadyaskri, 
the soma-herold rides out on a chariot drawn by horses to the distance of a 
yojana, with tho leathern bag filled with sour milk (cp. Pafic. br. XVI. 13. 13). 

20 
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The priests have previously been placed, each at a distance of three koss, in the 
different directions and they arrive at early morning to perform the sacrifice. 
At the second and third Sadyaskri (the two Anukris), the soma-herold rides out 
on a chariot drawn by mules to the distance of three koss, and the priests find 
themselves at a distance of 13 koss. Differently, again, Baudh. (XVIII. 20, sqq.), 
who for each S&dyaskra enjoins the four chariots (drawn by four, three, two horses 
and by one), and provided each with a bag of sour milk. The priests arrive at 
morning on foot. After the preparation of the prayantya-isti, those four chariots 
start on a race-course: the chariot with four horses to the east, a yojana far; 
the one with three horses to the south, three koss; the one with two horses 
to the west, two koss; the one with one horse to the north, one koss. To 
everyone they meet, they announce the sacrifice. According to Apastamba, 
Hiranyakesgin and Katyayana the ritual, in substance, is the same as explained 
by Latyayana: the priests are fetched by means of the four chariots. 


13. On the chariots are leathern bags filled with fresh milk; the 
butter obtained by it (i.e. by the shuttling on the driven chariot) 
must be added to the fjya’ (used at the sacrifice), for the sake of 
immediateness ?, 

! Cp. note 1 on $ 12. 


2 In order that all may be accomplished on one and the same day. 


XVI. 14. 
(Third Sádyaskra-ekàáha: Anukri.) 


l. Now, the Anukri! of the Angirases. 


1 The name is explained in the next following paragraph. 


2. By this (rite), the Angirases reached the Adityas!. He who 
is left behind, coming behind (inferior) as it were, should perform 
this (rite). He reaches the advantage of those who precede him, for, 
by it, the Angirases had reached the Adityas?. 

1 Who were gone before them to the: world of heaven, cp. XVI. 12. 1. 


2 Hence the name: a (sadyas)k r ?, which comes behind (anu, another). 


3. Of this (rite), the (last) two pavamaàna(-laud)s are twenty- 
four-versed. 


4. The gáyatri comprises twenty-four syllables; by means of the 
gayatri, the Gods reached these worlds successively. By this (rite), 
he reaches successively these worlds. 
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5. The gayatri is strength and priestly lustre!; strength and 
priestly lustre he obtains. The gayatri is breath? (the vital principle) 
and a means of procreating: out of the breath, the gayatri, he is 
procreated. 


1 The same is said XV. 1. 8, XIX. 5. 9. 
2 Cp. note 1 on VII. 1. 9. 


6. Both kinds of stcmas (are applied in this rite): the even and 
the odd ones!, This is a pairing. From this pairing he is procreated. 


1 It is partly nine-versed and partly twenty-one-versed, but the last two 
pavamanas (see § 3) are even (of 24 verses). 


7. It amounts to the vira{!; the viraj is fcod, he comes into 
the possession of food. 


1 Jt has nine stotras of nine verses, two of twenty four, one of twenty-one, 
together 150, a number divisible by ten. 


8. The agnistoma(-laud) is twenty-one-versed; the twenty-one- 
fold (stoma) is a firm support!. At the end of the sacrifice, he is 
firmly supported. 


1 Cp. III. 7. 2. 
XVI. 15. 
(The Visvajicchilpa-ekaha.) 


l. Now, the Visvaficchilpa?. 


1 ‘The image (or ornament?) of the Visvajit'; cp. XVI. 4 sqq. According 

to the Arseyakalpa IIT. 6. c, its arrangement is, in the main, that of the Viévajit. 

This ekaha (reckoned amongst the Sadyaskras, cp. footnote on page 446) is found 
only in our Brahmana. 


2. Itisthe ornament of the stomas. He who knows this, beholds 
in his house & work of art !. 
1 Identical with XVI. 4. 9. 


3. In this (rite) the (last) two pavamana(-laud)s are eighteen- 
versed. 


4. This sacrifice is a wheeled one! : for (obtaining the fulfilment 
of) a wish; the wish he hopes to see fulfilled, is reached by it, for 
where he wishes to go with a wheeled (car), that (place) he 
reaches. | 


1 These two pavamàünas of equal verse-number are, in a sense, its wheels. 
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5. One who is desirous of (reaching the world of) heaven, should 
perform (it). 

6. The prstha(-siman)s are the world of heaven!; through this 
(rite) he reaches the world of heaven. 


1 viz. the rathantara, brhat, vairBja etc., as at the Vi$vajit.—Further 
ep. VII. 7. 17. 


7. The prstha(-sàman)s are strength and priestly lustre. In that 
the pratha(-saman)s are applied together (at one and the same sacridce), 
he confers on him strength and lustre together. 


8. The prstha(-siman)s are food and cattle. In that the prstha 
(-sàman)s are applied together, he confers on him food and cattle 
together. 


9. About this they say: ‘The prstha(-siman)s have different 
places’. In that they are, all of them, applied at one and the s: me 
sacrifice, the Sacrificer may lose his firm support.' 


1 They appear normally each on one of tho first six days of the ten-day- 
period. 


10 The prstha(-laud), (which runs parallel to the sastra) of the 
Hotr, is twenty-one-versed. The twenty-one-fold (stoma) is a firm 
support’. In the middle of the sacrifice he obtains a firm support. 
The agnistoma(-laud) is twenty-one-versed. The twenty-one-fold 
(stoma) is a firm support. At the end of the sacrifice he obtains a firm 
support. 


1 Cp. XVI. 13. 4. 


11. These are t wo twenty-one-fold (stomas); the Sacrificer is 
t w o-footed. He firmly establishes the Sacrificer in the sacrifice, in 
(the possession of) cattle. 


XVI. 16. 
(The Ekatrika-ekaha.) 


1. Now, the Ekatrika!: Prajapati’s getting-a-top ?. 


t For the name see $ 4.—According to Laty. (VIII. 3. 2-3), the Svena 
(described in Badv. br. and likewise in the Árgeyakalpa, here immediately after 
the Viévajiechilpa) and the Ekatrika are also reckoned as Sádyaskras.—It is 
striking that the PaücavimSabráhmana nowhere describes any abhicara-rite, as is 
e.g. the Syena. 
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2 See § 2.—On the Ekatrika cp. Jaim. br. IL. 125-127; ses ‘das Jaim. br. 
in Auswahl,’ No. 138. 


2. By this (rite), Prajipati got a-top of these worlds !. 


1 Or: broke through them, got the supremacy over them, op. Ap. érs. XVIII. 
19. 5: udbhinnam ràjriah, with my note on the German translation.—The genitive 
is noteworthy. 


3. This is a winning stoma, for the kria has got a-top (of the 
other grahas)!. 


1 Cp. XVI. 9. 4. Here the term kria, representative of four, is used 
because the two kinds of stoma (1 +3) together make f o u r. S&yana's explanation 
here is equally wrong. 


4. That they chant on one single (verae) is because Prajapati 
is one; he reaches (becomes equal to) Prajípati; and that they 
chant on three (verses) is because these worlds are three in number; he 
is firmly established in these worlds !. 

1 At this ekaha, the stotras are alternatively chanted on one andon three 


verses; hence the name: ‘containing one and three.’ 


5. These amount to four; fourfooted is cattle; he is firmly 
established in (the possession of) cattle. 


6. It (the whole rite) amounts to the giyatri!; the giyatri is 
strength and priestly lustre; strength and priestly lustre he obtains. 
1 Six stotras on one verse and six on three (6+18) make 24, the number 


of syllables of the güyatri. 


7. The gayatri is breath (and) a m2ans of procreating ; out of the 
breath, the gàyatri, he is procreated !. 


1 See XVI. 14. 5. 


8. On (the verse beginning :) ‘ By this gold»n light purifiel,'! the 
arbhava-pavamina(-laud) is chanted. 
1 SV. I. 463—RS. IX. 111. 1=SV. II. 940. 


9. This (aticchandas-verse) is (v.e, contains) the features of all 
the metres! ; he (thereby) firmly establishes the arbhava-laud in all the 
metres, 


1 Cp. Sat. br. IIT. 3. 2. 11: esa vai strváni chandürhsi yad aticchandáh. 
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10. On this (verse), the gàáyatrapársva(-sáman)! (is chanted). (Im 
doing so) he does not deviate from the gayatra-siman nor from the 
finale ?. 


1 Grüm. XVII. 2. 31, composed on SV. 1. 584; see SV. ed. Calcutta, vol. IT, 
page 237. 


2 The pavamana-lauds begin normally with gàyatri-verses, chanted on the 
giyatra-saman; by the name of this siman, güy atr a-paáréva, this condition is 
fulfilled, although it is chanted on verses of different metre Süyane's commentary 
points to the reading, followed by me: na güyatrüd eti samno na nidhanat. Neither 


1 
do they deviate from the nidhana, as this sáman is nidhanavat (ending: à iva 


1111 
2 340) and the pavamana stotras ought to finish thus. 


SEVENTEENTH CHAPTER. 
(Theekàhas or one-day-rites, continued.) 
XVII. 1!. 
(First Vratya-stoma.) 


1. The Gods, forsooth, went to the world of heaven; of them the 
adherents of ‘the God’! were left behind (on earth), leading a Vrütya- 
life?. They came to the spot whence the Gods were gone to the world 
of heaven. (But) they? found neither that stoma nor that metre by 
means of which they might reach them. Then the Gods said to the 
Maruts: ‘Deliver ye to these that stoma, that metre, by means of 
which they may reach us.’ To them they (the Maruts) delivered 
that sixteen-versed stoma, (which) cryptically (is) the anustubh‘, 
Thereupon, they reached them. 

1 This translation of daira is conjectural; the word in itself may mean 


equally: ‘adherent of the Gods’ and ‘celestial’, or ‘adherent of a’, or ‘of the 
God.’ In the latter case, that God must be meant who, in Sat. br, is called 


1 Our Br&hmana describes in XVII. 1-4 four kinds of Vraitya-stomas; cp. 
Laty. VIII. 6; Nid&nasütre VI. 11-12; the Jaim. br. (II. 222-227) acknowledges 
three Vratya-stomas; further, cp. Baudh. XVIII. 24-26; Ap. XXII. 5. 4-14; 
Katy. XXII. 4. 1-28; Áàv. IX. 8.25; Sankh. XIV. 69-73. The subject of the 
Vratyas is now being studied in an extensive work by I. W. Hauer, ‘der Vratya’, 
Stuttgart, 1927, of which only the first volume hes so far appeared. 
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yo 'yam devah paéünüm iste. The god Rudra is often designated not by his 
name, but by the words: ‘this God (see above, XIV. 9. 12; XXI. 2. 9, note 4; 
Ait. br. III. 34. 3; Kath. X. 6, XXII. 12, (beg.), XXV. 10, and probably else- 
where) The Jaim. br. (Auswahl no. 146) seems to favour this translation, as 
it is said there that the Vratyas did not reach the world of heaven, because 
they had offended either that God which blows here (the Wind) or the mighty 
God (ééünam devam i.e. rudram). In this respect, then, I agree with J. Char- 
pentier, in his paper ‘ Bemerkungen über die Vrütyas' (Vienna Oriental Journal, 
vol. XXV, page 355 sqq.). 


2 The meaning of the expression vrütyàm pravasanti is unknown. Charpentier 
renders: *Wohnten ohne Riten in der Ferne’; Hauer: ‘die auf Vr&cya-Wander. 
schaft begriffen waren.’ Jaim. br. has throughout vrütyàm dhavayanti; Baudh.: 
vrityam caranti. Perhaps vrütyüm pravasanti is elliptic for vrütyam vasatim 
pravasanti, ‘leading the life of a joined group,’ from vrata, § 5 and above 
VI. 9. 24. 


3 Instead of tena (wrongly interpreted by Hauer) read te na. 


4 Solely on account of the number, the anustubh is of twice sixteen syllables : 
catvürah sodaóüh dve anustubhau bhavatah, misinterpreted hy Hauer, op. cit. 
page 61. 


2. Those who lead the life of a joined group, are destitute, left 
behind. For they neither practise the study of the Veda nor do they 
plough or trade. It is by the sixteen-versed stoma that this can be 
reached. 


3. This is a stoma of the Maruts. The smaller metres belong 
to the Maruts. 


4. He shifts the kakubh(-verse and the sàmans chanted on it) to 
the fore-part; in that, at the place of the kakubh, this dvipada(-verse) 
is applied!, he, thereby, makes them prosper in regard to their 
own nature. 


1 Cp. XVI. 1l. 5 with note 1 and 16 with notes 1 and 2. The passage is 
wholly misunderstood by Hauer, op. cit., page 64. 


5. (The verses, beginning): ‘ For, o Indra who lovest the chants’, 
are (of) unequal metre. The joined group is unequal, as it were. He 
makes them equal (by applying the verses of this metre). 


1 RS. VIII. 98. 7—9=SV. II. 60—62 (var. rr.); ep. notes 1—3 on VIII. 8. 26, 
According to the Samaveda, the unequal metres are kakubh, usnih and para- 
usnih. 


6. On these (verses) the dyautána(-sàman)! (is chanted as third 
prstha-laud). 
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1 Grim. VIII. 2. 22, composed on SV. I. 324; see SV. ed. Calcutta, Vol. I, 
page 656. A comparison of the ühagàna points to this chant, though gram. VIII. 
2. 23 is likewise dyautàna and has the same ending. Probably they were 
optional, as the Jaim. br. (II. T has: tayor brhato marutasya süámani bhavato 
dyautüne và devasüme. 


7. Dyutana, who belonged to the Maruts!, was their (of the 
Vratyas) ‘ House holder'?. They (the Vrátvas) performed this (Vratya-) 
stoma and all of them came to prosperity. That there is this sáman, is 
for prospering ? 

1 Cp. $ 1, where the Maruts receive the command to give a stoma to the 
Vratyas in order to reach heaven. 

2 This expression is here somewhat unexpected, for it is used ordinarily when 
the sacrifice is a sattra, as, for instance, the one described XXIV. 18. 


8 The last words are again wrongly understood by Hauer, op. cit., 
page 66. 


8. If they were to undertake (i.e. to chant) the finale ‘ expressed- 
ly, ? only the Grhapati would prosper and he would repel the others 
(from prosperity). By the fact, (however), that they undertake it 
* unexpressedly,' ? he firmly establishes all of them? (?.e. all the other 
Vratyas) in prosperity (and) in welfare. 

1 niruktam, in that, in chanting, the name of the deity is distinctly and 
expressly pronounced. Cp. V. 4. 15. 

2 The Sütrakára (Lāty. VIII. 6. 5-6) elucidates this: ‘they pronounce as 


finale of the dyautána-sáman the word ‘Indra’. This is prohibited (by the 
Brahmana); they should perform tho finale as it has been handed down (in tho 


2 1 1111 
gana)’ (i.e. au 3 ho 2345). That in the case of nirukti the word indra is used as 
finale, seems to rest solely on the fact that the verse of the dyautana-saman 
is addressed to Indra. 


~ 44 'La nama of one single God were taken as nidhana, this would refer 
only to one single deity (and one singi nerson: the Grhapati), but the anirukta 
nidhana refers to all the deities (and all the V-ātyas). 


9. Swallowing poison are those, who eat foreign food as Brah- 
man's food}, who call good words bad!, who use to strike the guiltless 
with a stick, who, though being not initiated, speak the speech of the 
initiated ?. The guilt of these may be removed by the sixteen-versed 
stoma. That (in this rite) there are four sixteen-versed (stomas)?, 
thereby, they are freed from their guilt. 


! Translation and precise meaning doubtful. 
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2 Cp. Baudh. (XVIII. 24): atha yad vratyavadam vadant diksitavadasya tad 
rüpam, 


3 The schema, according to Arseyakalpa III. 9, is: 9, 15, 15, 15, 1641 6, 
17, 17, 17, 16/16, 21, 


10. (The verses, beginning): ‘The God who bestoweth wealth, ? 
must be taken for the agnistoma-siman; he establishes them (the 
Vratyas) among the deities. 

1 SV. I. 55=RS. VII. 16. 11—12=SV. II 863—864 (var. r). On these 


verses, then, the yajüaàyajüiya-s&áman (gram. I. 2. 25, see SV. ed. Calcutta, 
Vol. I, page 150) is applied. 


ll. But they (the Theologians) say also: ‘It should be applied 
on the satobrhati(-verse)s, (beginning): ‘The progress-gaining has 
shown himself.!' A joined group is unequal, as it were; he makes all 
of them equally elevated (sato brhatah). 

1 SV. I. 47=RS. VIII. 103. 1, 2, 3 SV. II. 865, 867, 866 (var. rr.). 
Properly, the verses are all brhatis. Süyana's remark, pragrathanair apeksana- 
svabhavata eva brhaticchandasküse rksu, does not help us, neither has Hauer 


explained the difficulty. Cp. note 2 on XII. 4. 3, XIT. 4. 22, note 2 on XIV. 
10. 3. 


12. About this (matter) they (other Theologians) say: ‘The metre 
satobrhati is loose, as it were, (and) shaking!; it (the agnistoma-laud) 
must, (therefore, rather) be performed on the verses: ‘The god who 
bestoweth wealth.’ 


1 Cp. note 1 on XIV. 10. 3. 


13. ‘Firmly established (on the contrary) is the brhati with its 
repeated verse-quarters!. In that he begins a verse-quarter anew, 
therefore, the (suckling) child longs after its mother ?. 

1 Cp. XIV. 10: 3 and note 2 on this passage. The brhati consists of the 


verse-quarters: 84+8+412+8, the first two have an equal number of syllables. 
2 The meaning of the apodosis of the last sentence is less clear. 


14. A turban, a goad, a bow without arrow!, a board-covered 
rough vehicle?, a garment with black fringes, two goats-skins: one 
white, one black, a silver ornament (worn around the neck), (all) 
that is (the equipment) of the Grhapati. 

1 The meaning of jyahroda was unknown even to the Sütrak&res and 


their authorities. According to Baudh. the Vratyas are provided with a bow 
and three arrows in leathern quivers. 
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2 The nature of this kind of vehicle is unknown; probably Baudh. gives a 
description of it. 


15. The other (Vr&tyas) have (uppergarments) with red borders! 
and corded fringes!, with strings at each side; each of them has a pair 
of shoes and doubly-joined goat’s hides. 


1 All is, and was to the ancient exegetes, uncertain 


16. This is the possession of the Vrátyas; on him, to whom they 
bestow (this possession), they transfer (their guilt or unworthiness, 
so that henceforth they are qualified to take part in the sacrifice of the 
Aryas). 

17. Each of them brings to their Grhapati thirty-three (cows)!. 
For thirty-three adherents of ‘the God’? had come (through this 
Vratya-stoma) to prospering. (So this rite serves) for reaching 
prosperity. 

1 And all these cows must be given to the person who is mentioned in the 
preceding §. 

2 Cp. note 1 on § 1. 


XVII. 2. 
(Second Vraitya-stoma.) 


l. Now (follows the description of) the (Vrátya-stoma) with 
six sixteen-versed (stotras). This (rite) should be performed by those 
who, base (and) censured, lead a Vratya-life. 


2. One after another they are seized by bad fortune, who, 
being base (and) censured, lead a Vratya-life. In that there are six 
sixteen-versed stotras, thereby, they are delivered from bad fortune. 


3. In that the agnistoma(-laud) is twenty-one versed, the 
twenty-one versed stoma being a firm support, they are firmly 
supported even in the middle of the sacrifice. 


4 It is an ukthya(-rite); the uktha(-laud)s are cattle; it is 
the cattle that leads the base to superiority. Through cattle he 
leads them to superiority !. 


1 The schema (cp. Árseyakalpa III. 10. a) is: 16, 15, 15, 15, 16|16, 17, 
7, 17, 16|16, 21, 21, 21,16. 
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XVII. 3. 
(Third Vratya-stoma.) 


1. Now, the (Vratya-stoma) with two sixteen-versed (stotras). 
This should be performed by those who, being the youngest, lead a 
Vratya-life. 


2. Destitute, left behind are those who, being the youngest, 
lead a Vràátya-life. In that the pavamana-(laud)s are nine-versed, 
the nine-versed (stoma) being the mouth (or chief one) of the stomas !, 
he (thereby) leads them to? the mouth (the chief part) of the sacrifice. 


1 Cp. VI. 1. 6. 


2 mukhatah must be equivalent to mukham. Differently S&yana, who takes 
it as a locative and supplies as object to the verb: brahmanatvam. For this 
use of the ablative in -tak, cp. Indogermanische Fozschungen, vol. XXXI, 
page 105. ° 


3. In that there are two sixteen-versed (lauds), they, thereby, are 
delivered from their bad fortune. 


4. The agnistoma(-laud) is twenty-one versed. The twenty-one 
versed stoma is a firm support. They are firmly supported at the end 
of the sacrifice !. 


1 The schema is: 9, 15, 15, 15, 16[ 9, 17, 17, 17, 16 [ 9, 21. 


XVII. 4. 
(Fourth Vratya-stoma.) 


1l. Now, the stoma for those (Vratyas) who by old age are 
precluded from sexual intercourse!. This (rite) should be performed 
by those who, being the oldest, lead a Vratya-life. 

l sama- in famanicamethra is the same éama- as in samaratha, ‘a quiet, not 


moving chariot’; see references in the edition of Baudh. árs., in the index, in voce 
The word, then, means: ‘having a not moving, hanging down medhra .' 


2. From the top! they ascend to the top. The stomas go up- 
wards (increase in number of verses): in order that they may not 


fall down?. 
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1 Which they have reached already by their old age; for the expression 
ep. II. 1. 3. 


2 The schema (cp. Argeyakalpa JIT. 11) is: 9, 9, 15, 17, 21 | 24, 44, 48, 27, 
33 | 32, 32. 


3. This (rite) was (once upon a time) performed by those 
(Vrátyas), who by old age were precluded from sexual intercourse. 
Their Grhapati was Kusttaka, the son of Samasravas. Lusdkapi, the 
son of Khargala, cursed them, saying: ‘They are fallen off!: they 
have applied two smaller lauds’.2 In consequence thereof, none of the 
descendants of Kusitaka amounts to much, for they have fallen off 
from the sacrifice *. 


1 Süáyana takes avükirsata in the sense of avakirninah ... abhavan. But as 
avakirnin signifies: ‘he who has broken his vow of chastity’, this is impossible 
in view of the old age of tho performers. 


2 See the schema in note 2 on $ 2, where, after the increasing stotras, the 
last two of the midday-service decrease. 


8 In this passage, then, the author of our Bràbmana polemizes against the 
Kausitakina who applied in this sacrifice the stomas is a wrong way. In the 
Jaim. br. (II. 226), the following remarkable passage is read: ‘Now the (Vratya- 
stoma) of the Aisikap&vas, who had Kusitaka as their Grhapati, a sacrifice of 
which the pavamüna-lauds are sixteen-versed' etc. The schema, according to 
the Jaiminiyas, is wholly different: 18, 15, 15, 15, 16 | 16, 17, 17, 17, 16 | 16,21. I 
now cite an equally remarkable passage of the Nidanasütra (VI. 11): ‘In our 
tradition, two kinds of verses are handed down for the agnistoma(-laud). There 
are two kinds of Vr&átyas: the Sirs&dis and the Aisikayavis. *For the Sirsadis, he 
should apply (i.e. chant) the agnistoma.s&man on satobrhati(-verses)’ (see our 
Brahmana XVII. 1. 10), thus says Dhüánaüjayya. ‘These they call the older ones. 
For the Aisikayüvis (he should chant it) on pragathabrhati (-verses) (cp. XVII. 
1. 11). How can he know (which of them are the older and the younger ones) ?' 
They should say this themselves, (But) the older ones, forsooth, are the Sirsadis, ’ 
In the next kandika (VI. 12) we find the following remarkable but ditficult 
passage: jyesthayajnam krtsnam cikirsann athapimam dvatrinhéam aésihstomamh 
(perhaps the verse devo vo dravinodah is meant) sakeaj jyesthayajne cakireit ; sa 
üdiyamünah sarvant stoman üdàüyet ; tams tu yad evam prayunkia, evam anava- 
kürenüroho bhavati (this anavaküra is the noun belonging to the verb avakirati 
in XVI. 4. 3. Further on: akusalünuvyaührtàn kausitakin manya iti dhánanjayya, 
evam hy evaisu satsu roho bhavats. So Dhanaüjayya seems to defend the manner 
of the Kausitakins, The question remains open whether the proper noun in Jaim. 
br. aisikapüvünüm should rather be read aisikayüvinüm. 


XVII. 4. 3.— XVII. 5. 6. 461 


XVII. 5.! 
(First Agnistut.) 


l. Indra slew the son of Tvastr with three heads. An inaus- 
picious voice addressed him’. He resorted for help to Agni. This 
(God) saw this Agni-laud? and, having assigned it to himself’, he 
sacrificed with it on behalf of him (of Indra). By it, he drove away 
his inauspicious voice *. 

1 Calling out: ‘O Brahman-slayer !’ 

2 A sacrifice of soma in which all the grahas, stotras and Sastras are destined 
for Agni alone. 

3 The Jaim. br. has: àtmana adhi. . . atanuta. 


* He, Agni, drove away the voice that pursued him. 


2. He who knows this repels from himself the inauspicious 
voice. 

3. He who deems himself to be impure!, should perform the 
Agni-laud: Agni removes his evil and bestows, by means of the nine- 
versed (stoma), strength and priestly lustre on him ?. 

1 Because he has committed a murder, etc. 

2 Agni is connected with the trivrt-stoma, cp. VI. 1. 6, 


4. About this they say: ‘In that it is a nine-versed (stoma), he 
removes the evil from one member of his body: from the head 
only ' t. 

1 Because the trivrt is born out of the head of Prajápati: VI. 1. 6. 


5. lt should be made a jyotistoma +. 


1 The ordinary jyotistoma containing the four stomas: trivrt, paficadaáa, 
saptadasa, and ekavimé$a, ep. C.H. page 503. 


6. By the nine-versed (stoma), he drives away the impure 
(element) from his head; by the fifteen versed, from his breast and 
arms; by the seventeen-versed. from the middle part of his body; 
by the twenty-one-versed, from his feet and knees}, 

1 Cp. VI. 1. 8-11. Jaim. br. IT. 135, in * Auswahl’ No. 140. 


1 In our Br&áhmana (XVII. 5-9) are described four Agnistuts; they are given 
in the Jaim, br. II. 134-138; Taitt. br. II. 7. 12; Argeyakalpa III. 12-13. c; Laty. 
VIII. 7. 1; Nidànasütra VI. 13; Baudh. XVIII. 12-13; Ap. XXII. 6. 5-21 and 
XXII. 27. 3-12; Katy. XXII. 4. 29-5. 5; Aév. IX. 7. 22-25; Sankh. XIV. 51-67. 
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7. ‘He enters into Vaiivüànara'! they say, ‘who performs 
the Agni-laud.’ The varavantlya(-siman)* must be applied at the 
agnistoma(-laud). Agni destroys what is impure of bim, and the 
other one (viz. the Sacrificer) comes out clean and pure ?. 

1 Cp. V. 3. 9. 


2 Cp. note l on V. 3. 8; from the Arseyakalpa, we infer that gram. I. |. 
30 (see SV. ed. Calcutta, vol. I. page 121) is intended, 


3 This expression rests on the ritual of the purifying bath, see, e.g. TS. I. 
2. l. f: ud ábhyah éucir à pūta emi, 


XVII. 6. 
(First Agnistut, continued.) 


l. It! (is) a nine-versed agnistoma. "The agnistoma-s&man (is 
chanted) on (verses) addressed to Vàyu *. 


1 Some authorities hold that in khanda 5 two Agnistuts are described 
and, in khanda 6, a third. This probably is not the intention of the author of the 
Brahmana. Nidànasutra VI. 13: ta ime pancánuvakaé (sc. Pafic. br. XVII. 5-9), 
catvarah kalpah; sa esa (viz. Pate. br. XVII. 5 and 6) prathamah sarvesüm eva 
sarstah syad, api và prathamasya dvau syatam. 

2 SV. II. 920-922 (Arieyakalpa ITI, 12) chanted on the varavantiya-saman 
(XVII. 5. 7). 


2. One who is desirous of priestly lustre should perform it. 


3. The nine-versed (stoma) is strength (and) priestly lustre; in 
that the agnistoma-sàman is (chanted) on (verses) adlressed to Vayu, 
he (the performing priest) thereby blows on him}. 


1 So that all alien substances are removed from him, just as the blacksmith 
blows on the metal to cleanse it. 


4. The Agnistut purifies him by heat, just as he (the smith) 
would purify the gold by the heat (of the fire) !. 


1 Cp. Jaim. br. (II. 136, see * Auswahl’ no. 140): ‘He who, though being 
a learned Bráhmin, does not shine (is not conspicuous), should perform this 
(Agnistut). A learned person who is not conspicuous, is as a (golden) niska that is 
seized with defilem»nt. They hold him, for whom they perform the Agnistut, 
in the fire. Just as a niska seized with defilement is held in the fire, whereupon 
he (the smith) removes all its defilements by hammering on it with an iron 
hammer, so he removes from him all evil and he thereby becomes possessed of 
tejas and priestly lustre.' 
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XVII. 7. 
(Second Agnistut.) 


l. For him who is desirous of cattle he should perform the same 
kind (of Agnistut), but chant, as agnistoma-sáman, the varavantiya 
on the revati(-verse)s !. 


1 The vàravantiya (note 2 on XVII. 5. 7) applied on the verses SV. I. 
153z RS. I. 30. 13-15 z SV. II. 434-436 (var. r). 


2, He who is devoid of cattle is (like unto) old, dry grass; as 
cattle take no delight in old, dry grass (but avoids it), so in him who is 
devoid of cattle, the cattle does not rejoice (but leaves him). When 
fire burns down the old, dry grass, then, rain falls on it and, then, 
new plants grow forth, and, then, cattle rejoice in it (and in him, who 
was as dry grass). 


3. Cattle rejoice in him (aud does not leave him), who knows 
this !. 

1 More completely the Jaim. br. (lI. 137, ‘Auswahl’ no. 140, end): ‘In 
whom, being worthy of cattle, cattle doas not rejoice (but leaves him), such a one 
should perform this sacrifice. He is as old, dry grass; its agnistoma-laud is 
performed on the revati(-verse)s; the revati(-verse)s are water; he, for whom 
they parform the Agaistut, is thrown into fire; as old, dry grass, after it is burnt 
by fire and then water 13 poured on 1t, so that beautiful herbs come forth aud 
cattle rejoice in it, so in him rejoices all cattle.’ 


4. What of him is adverse to cattle, that is burnt down by Agni. 
What is burnt down by Agni, that he quenches with water: with the 
revati(-verse)s. 


XVII. 8. 
(Third Agnistut.) 
l. A jyotistoma should be p2rformed as Agnistut! by him who 


goes amiss in a sacrifice ?. 


1 An agnistoma of the usual kind (as described in C.H), but with all grahas 
stotras and $astras destined for Agni. 


2 Because he was not able to finish ıt. 


2. Or by him who goes amiss in any part of a sacrifice of 
soma. 
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3. Agni devours the offering, destined for the Gods, of him who 
goes amiss in a sacrifice and he does not convey it to the deities. He 
at once succeeds in relation to Agni!. 


1 He wins at once, by the Agnistut, the favout of Agni, so that this God 
conveys henceforth his offerings also to the other Gods. 


4. When (a conveyance) breaks down, they fit up another, (for) 
with it he goes nct there (whither he is journeying), (but) when they 
fit it up, be goes there. He should sacrifice with the same stomas with 
the same part of it, in which he had gone amiss; he (then) is firmly 
established in the same stomas, in the same part of the sacrifice in 
which he had gone amiss!. 


1 As the Agnistut here described contains the same stomas as the normal 
agnistoma, he, whose sacrifice of soma (agnistoma) has gone amiss through too 
much or too less, performs now an Agni:iut, which contains the same stomas 
as the sacrifice that had gone amiss. 


XVII. 9. 
(Fourth Agnistut.) 
]l. One who is desirous of food should perform an Agnistub, of 
which all the Jauds are seventeen-versed. 


2. The ceventcen-fold stcma is food! ; Agni is the bestower of 
food; Agni bestows food on him. 
1 Cp. note 1 on II. 7. 7. 


3. An eater of food becomes he who knows this. 


4. It (this rite) is throughout seventeen-fold. Prajapati is the 
seventeen-fold (stoma)!. He reaches (becomes equal to) Prajapati. 


1 Cp. note 1 on II. 10. 6. 
XVII. 10. 


(The unprecedented rite of Prajápati.)! 


l. A nine-versed agnistoma; its morning-service is unexpressed,’ 
1 Cp. note L on VII. 1. 8. 


2. Prajápati created the beings; as these were created, they went 
forth from him. He saw this unexpressed morning-service; by it 


1 Cp. Jaim. br. IT. 177; Laty. VIII. 7. 2-3; Nidünasütra VII. 1; Ap. XXII. 
7. 1-4; Katy. XXII. 5. 6-10. 
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he passed into the midst of them’; they turned to him and surrounded 
him on all sides ?. 
1 Because at first through the aniruktabhiva they did not perceive him (t). 


2 Read pary enam avisan instead of Gvisan, see § 3. 


3. One who is desirous of (obtaining the chieftainship in) his clan 
should practise (this rite). In that the morning-service is unexpressed, 
he passes in the midst of them (of the inhabitants of his community, 
of his clansfolk); they turn to him and surround him on all sides. 


4. This is the unprecedented (rite) of Prajápati. Unpreceded by 
any one is he who knows this !. 

1 This eküha, called simply apürva, is described in the Jaim. br., but its aim is 
different; it promises the precedency before others in obtaining numerous progeny. 
It is called apürva (*having no precedent' ), because it is throughout trivrt, and 
the trivrt has no precedent as it is the first of all the stomas. 


XVII. 11. 
(The Brhaspati-sava.)! 


1. A nine-versed agnistoma. 


2. As its morninz-serviee, when the Nirdiiansa-cups have been 
deposited, he assigns eleven (cows) as sacrificial fee; at the midday- 
service (when tho Nirisamsa-cups have been deposited) (he assigns 
eleven) (cows) with a horse as twelfth. Both these groups (of eleven 
aud twelve) he separates (from all the daksina-cows that stand together 
to the south of the sacrificial ground, and he gives them to the officiat- 
ing priests); at the afternoon-service (he assigns) eleven (cows, when 
the Nardsamsa-cups have been deposited), and he gives them at the 
barren cow (i.e. when this cow, destined for Mitra and Varuna, has 
been immolated) 1. 

1 The so-called Nárü$amsa-cups are deposited five times during the whole rite, 
see C. H. §§ 147. e, 153 (morning service); 189. b, 197 (midday-service) ; 230. b 


(afternoon-servico). In our text, the first of each (§ 147. e and 189. b) and the last 
(230. b) are meant. The last eleven cows ara given after the rite described in C. H. 


1 Op. Jaim. br. IL. 128-131; Laty. VIII. 7. 4-11; Nidánasütra VII. 1; 
Arseyakalpa III. 13. o; Kath. XXXVII. 7; T. Br. IL. 7. 1; Sat. br. (Kanviya) V. 
7. 5; Baudh. XVIIL 1-2; Ap XXII. 7. 5-16; Katy. XXII. 5. 11-29; Sankh 
XV. 4. 

30 
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$ 250, Usually, the daksin&s are given at the midday service (C. H. $ 191). The 
Jaim. br. (* Auswahl’ no. 139) commends other methods of dividing the daksinas. 


3. These make thirty-three daksina(-cow)s; there are thirty-three 
deities!; he reaches the deities. The horse is the thirty-fourth of the 
daksinüs; Prajüpati is the thirty-fourth of the deities!; he reaches 
Prajapati. 

1 Cp. X. 1. 16. 


4. This is the consecration! of Brhaspati. Brhaspati desired to 
obtain the chaplainship (the office of Purohita) of the Gods. He 
performed this (sacrifice) and obtained the chaplainship of the Gods. 


! A sava is an eküha with which a consecration, an anointing, abhiseka, is 
connected. 


5. He who knows this obtains a chaplainship. 


6. It is the consecration as chief judge’. He whom they 
consecrate for the office of a chief judge should perform this 
(sacrifice). 

1 The Sthapati was probably a Vaiéya. Some texts (T. Br. and Kath.) 
describe a sava, which is designated by Baudh. (XVIII. 3) and Ap. (XXII. 25. 2-5) 
as vaisyasava or sthapatisava. — L&ty. VIII. 7. 10: ‘Whom they put at their head, 
amongst these he should henceforth lead a friendly disposed life ( ? ; differently the 
commentary, but cp. L&ty. VIIJ. 12. 1. keatravritim vartayet) and they should call 
him Sthapati.’ Nidünasütra: purodhakümayajha uttarah sthapatisavo và, yam 
samanah érais(hye samvrniran. 


7. He who knows this gets an office as chief judge. 


8. He is sprinkled? (i.e. inaugurated) (whilst sitting) on a black 
antelope-hide. This (hide) is visibly the priestly lustre?; he is 
inaugurated on priestly lustre. 

1 On the moment when this sprinkling takes place, see XIX. 13. 8 and cp. 
note 10 on no. 139 in Jaim. br. in Auswahl. 


2 According to TS. VI. 1. 3. 1, the black antelope-hide is identical, by its 
white spots, with the Rgveda; by its black spots, with the Sámaveda; according 
to T. Br. II. 7. 3. 3, it is the form of the Brahman: of re and süman. 


9. He is sprinkled with clarified, liquid butter; the clarified butter 
is brilliance; he (thus) puts brilliance into himself 1. 
1 Cp. XII. 10. 18. 
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XVII. 12. 
(The Sarvasvara.)} 


l. A nine-versed agnistoma; this is throughout circumflected +. 


He who wishes: ‘ May I go to yonder world not through any disease’ ?, 
should perform this (rite). 


1 sarvasvarah sc. stomah or yajüah: a stoma (a sacrifice of soma) that has 
the svdra, the musical notation 565, throughout on the nidhana of each sáman* 
cp. R. Simon, Puspasütra in voce: svāra (page 525) and padünusvára (page 521); 
cp. also above, VII. 3. 25. 

2 Sayana supplies to anayamatá the noun dehena: * With a not sick body.’ 
The Jaim. br. runs: *Sunaskarna, the son of Vrsnyaha, was a performer of good, 
not of wrong deeds. He desired: ‘Having dono in this world good (only) and 
not bad, may I go to the world of heaven’ (Sunaskarno ha vai varanyahah punyakrd 
apüpakrd asa. sa ha cakame : punyam evasmin loke krivapaipam krtyà (r. krtva ? ) 
svargam lokam gaccheyam iti. According to Baudh., it was the king Sunaskarna, 
the son of Sibi, see below, § 6. 


2. The nine-versed (trivrt) stoma is breath!; the tone (cir- 
cumflex) is breath?; he brings his breaths (his vital principles) outside 
him; he dies immediately. 

1 Cp. II. 15. 3. 

2 Cp. VII. 1. 10, XT. 5. 26, XXIV. 11. 9. 


3 The circumflected part of the sàman is outside the verse itself. —On the 
n in bahir niradadhati (1$ the reading is corroct !) ep. Oertel, Disjunct use of cases, 
page 311. The Jaim. br. runs: ‘They arrange all the sàmans so that they are 
circumflected; the tone (circumflex) is breath; the Udgatr thereby ‘tones away’ 
the vital principles of the Sacrificer’ (srárün? sarvani sümüny avakalpayanti, 
prano vai svarah, prünair eva tat prünan udgata yajamünasya ni(h)svarati). 


3. The nine-versed (stoma) is the swiftest of (all) the stomas?. 
That it is a nine-versed (stoma) (is, because he thinks): ‘In the 
swiftest way he shall meet (with his end)'?. The tone is endless? and 
yonder world is endless; he makes him go to the endless, to yonder 
world. 


1 Because it is the shortest of all, cp. Sat. br. VIII. 4. 1. 9. 


1 Cp. Jaim. br. IL 167-169; Laty. VIII, S. 1-42; Nidanasütra VII. 2; 
Arseyakalpa III. 14; Baudh. XVIII. 48; Ap. XXII. 7. 20-25; Katy. XXII. 5. 
31-6. 20; Sankh. XV. 10. 
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2 Probably euphonistie for ‘he shall die’, cp. Laty. VIII. 8. 5: tad eva 
samgacchate, tad eva mriyata iti. 


8 avasanarahitah (S&yana). 


4. The (verses) contain the (words) ‘towards’ (abhi) and ‘forth’ 
(pra)! ; he (thereby) mvkes him go from this world to the world of 
heaven. 


1 See the verses in Arseyakalpa III. 14. 


5. Whilst the arbhava-pavamina{-laud) is being chanted, he (the 
Sacrificer) lies down, his head baing covered by his uppergarment, 
to the south of the pillar of udumbara-wool!. Then, he meets (his 
end) ?. 

1 He should lie down o his black antelop». hid» with his head to the south, 
according to Laty. VIII. 8.5; according to the Jaim br., he lies down behind the 
garhapatya with his head to the south, whilst the yajiiayajfiya-laud is being 
performed, or, according to others, as this would cause a drawing asunder of 


the sacrifice, after the completion of the whole rite. 


2 Laty. VIII. 8. 39-41 provides for the case that the Sacrificer does not die: 
‘If he lives, he should perform the final isti of the sacrifice of soma (sea C. H. 
$ 259) and, thereupon, seek his death by starving. Dhanafijayya, however, 
prescribes that he should then eat and abandon his project of dying.’ 


6. This is the stoma of Sunaskarna. This sacrifice was performed 
by Sunaskarna, the son of Baskiha!; hence it is called Sunaskarna's 
stoma. 


1 Cp. note 2 on § 1. 
XVII. 13. 
(The Cáàturmásyas as ekahas.)! 
l. A nine-versed agnistoma replaces! the vaisvadeva(-catur- 
másya)?. 
1 Head loke instead of lokah. 


2 This ekáha must be performed on the day of full-moon in the month 
Phálguna, Laty. VIII. 8. 43. 


——— 


l Op. Jaim. br. IL. 227-234; this deseription is much more detailed and in 
many respects different from Pafic. br.; Árseyakalpa IV. 1-5; Lüty. VIII. 8. 43-48 ; 
Nidinasitea VIL. 3; Baudh. XVII. 55-58; Ap. XXII. 8. 1-9. 6; Katy. XXII. 7. 
1-8. 5; Agv. IX. 2. 1-95; S&nkh. XIV. 7-10. 
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2. The opening (-verse) is one addressed to Agni; the savana-he- 
goat is destined for the All-gods, the barren cow (at the end) for 
Brhaspati. 

3. They do not erect a sacrificial post, nor do they throw up 
a high-altar!. 

1 Cp. Ap. VIII. 1. 8. 


4. They fasten the victim to an! encircling peg. 


1 Perhaps: to one of the pegs laid around the &havanfya. 
5. The sacrificial fee consists of fifty (milch-cows). 


6. Clad in a new garment, he comes out of the lustral hath. 
During (the then following) four months he abstains from meat and 
from sexual intercourse. 


7. At the end of (these) four months, a (soma-rite) of two days 
replaces the varunapraghisa(-offering)s. 


8-10a. The opening (-verse) is one addressed to Varuna; the 
savana-he-goat is destined for the Maruts; (for the second dav), a 
(verse) containing (the word) ka! (is required) as opening-verse and 
a he-goat destined for Varuna; the barren cow is destined for Mitra 
and Varuna. 


1 See Arseyakalpa IV. 2 and ep. Ap. VIII. 7. 1. 


105 They er»ct a sacrificial post, throw up a high-altar! and 
fasten the two victims to the post. 
1 Cp. Ap VIII. 5. 21. 


ll. The sacrificial fee consists of one hundred (cows).—Clad in a 
new garment, he comes out of the lustral bath. During four months he 
abstains from meat and sexual intercourse. 


12. At the end of these four months, a (soma-rite) of three davs 
replaces the sákamedha(-offering)s. 


13. A (verse) containing the word ‘front’ is the opening (verse)! ; 
the savana-he-goat is destined for Agni; (for the second day), & (verse) 
addressed to the Maruts? is the opening (verse), the victim is destined 
for Indra and Agni; (for the third dav), the opening (verse) is one 
addressed to Visvakarman?, the victims are the set of eleven‘, the 
barren cow (at the end of the three-day-rite) is destined for Surya. 
They erect a sacrificial post, throw up the high-altar, fasten the 
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victims to the post. The sacrificial fee consists of one hundred and 
fifty (cows). 

1 SV. II. 920 (vayor anike asthiran), cp. Ap. VIII. 9. 2. 

2 Cp. Ap. VIIL 11. 22. 

8 Cp. Ap. VIII. 12. 3 (note 3, end). 

4 Cp. Ap. XIV. 5-7. 


14. Clad in a new garment, he comes out of the lustral bath. 
During four months, he abstains from meat and sexual intercourse. 

15. At the end of these four months, an agnistoma-jyotistoma 
replaces the sunasirya(-offering)s. 

16. The opening (verse) contains the (word) upa'; the savana-he- 
goat is destined for Vayu?, the barren cow for the Asvins. They erect 
a sacrificial post, throw up the high-altar, fasten the victim? to the 
post. The sacrificial fee consists of one hundred and twelve (cows). 

ESV TE 

2 Cp. Ap. VIII. 20. 4. 


3 Read paéum instead of paéü. 


l7. The samvatsara! is the fire, the parivatsara! is the sun, the 
idávatsara! is the moon, the anuvatsara! is the wind. Through the 
vaidvadeva, he reaches the fire (and) the samvatara; through the 
varunapraghüsa(-offering)s, the sun (and) the parivatsara; through 
the sikamedha(-offering)s, the moon (and) the idávatsara; through 
the $unásirya, the wind (and) the anuvatsara. 


1 These are probably four of the five names of the five-years cycle; ep. on 
these names Vedic Index in voce: samvatsara. 


18. By the (Caturmasyas as) sacrifices of rice or barley, the Gods 
gained this world; by the (Caturmüsyas), combined with the (immola- 
tion of a) victim, (they gained) the intermediate region; by the 
(Caturmasyas as) sacrifices of soma, (they gained) yonder world. He 
who knows this reaches, thereby, these worlds and is firmly established 
in them. 


XVII. 14. 
(The Caiturmasyas asekàhas, concluded.) 


1,2. By sacrificing with the agnihotra, he reaches in one day 
ten ‘ Houselords’ (i.e. he becomes equal to, gains the merits of ten H.); 
by sacrificing with the agnihotra during ten years, he becomes equal to 
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one who (regularly) performs the sacrifices of full- and new-moon ; 
by sacrificing during ten years with the sacrifices of full- and new-moon, 
he becomes equal to one who performs the sacrifices of soma. By 
offering ten agnistoma-sacrifices, he becomes equal to one who 
performs a sacrifice of a thousand cows as sacrificial fee. By offering 
ten of these, he becomes equal to one who performs a sacrifice with ten 
thousand daksinüs. By offering ten of these, he becomes equal to one 
who sacrifices with a sacrifice with a hundred thousand daksinis. 
By offering ten of these, he becomes equal to one who sacrifices 
with a sacrifice of a million daksinàs. By offering ten of these, he 
becomes equal to one who sacrifices with a sacrifice of 10 millions 
daksinas. By offering ten of these, he becomes equal to one who 
sacrifices with a sacrifice of 100 millions daksinas. Bv offering ten 
of these, he becomes equal to one who sacrifices with a sacrifice of 
1,000 millions daksinas. By offering ten of these, he becomes equal 
to one who sacrifices with a sacrifice of 10.C00 millions daksinis. 
By offering ten of these, he becomes equal to one who sacrifices with 
a sacrifice of 1,00000 millions daksinas!. By offering ten of these, he 
becomes the Cow; when he becomes the Cow, then he becomes the 
Fire: when he becomes the Fire, then he becomes equal to the House- 
lord of the year?. 
1 On these numbers, see Vedic Index, vol. T, page 342 in voce dasan. 


2 The meaning of the last words is doubtful. Do they equally design high 
numbers? For the last, cp. perhaps, Ait. br. V. 25. 22. 


3. When he becomes the Houselord of the year, he reaches the 
measure of the vaisvadeva and, after this, the other (sacrifices) are all 
of them? higher and higher *?. 

1 Read sarve instead of sarvah. 


2 The translation is doubtful, the purport uncertain. Sáyana cites Sat. br. II. 
'6. 3. 1: akeayyam ha vai sukrtam caturmasyayajino bhavats. 


4. He who knows this reaches these worlds, gains these worlds. 
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EIGHTEENTH CHAPTER. 
(The eka&has or one-day-rites, continued.) 
XVIII. 1. 
(The Upahavya.)’ 


l. A seventeen-versed agnistoma. 


2. The Gods and the Asuras were the two kinds of sons of 
Prajipati. The Asuras were more numerous and stronger, the Gods 
were less (in number and strength). The Gods resorted to Prajapati, 
and he saw this (ekáha called) Upahavya !. 


1 Cp. Jaim. br. IL. 150: ‘At the beginning, there were two kinds of des- 
cendants of Praj&pati: the Gods and the Asuras. Then the Gods were, so to say, 
more intent upon doing the will (of Prajápati), the Asuras were less intent upon it 
(abhiradhayattara iva... anabhirüdhayattarü iva). Prajapati desired: ‘May the 
Gods come to prosperity and the Asuras perish (devi eva syuh parüsurü bhaveyur 
iti). He saw this sacrifice, took it unto himself and perform1 it. At this sacrifice 
he invited (upithvayaty) the Gods, but, by means of a lonz bamboo-stick, he 
excluded the Asuras (dirghavamsenintaragrhnit)...He who has an adversary, 
he who wishes to practise abhicara, he who contends, should perform this sacrifice, 
Those officiating priests who are friendly disposed towards him (pratikiminG $va) 
he should invite, the others hə should exclude by means of a long bamboo-stick. 
Along with their not baing invited (tesam anupthavam anu), his adversary perishes 
and he himself reaches prosperity.’ 


3. He considered: ‘If I take (this sacrifice unto me and practise 
it) ‘expressedly’, the Asuras will destroy my sacrifice.’ So he 
practised it ‘unexpressedly ' !. 


1 On the sense of aniruktam here, cp note l on XVII. 1. 8. The Sütrak&ra 
(Laty. VIIL 9. 1-4) prescribes; ‘Thay should pronounce the names of the deities 
cryptically, if the deities occupy their own place, but explicitly if the deities 
occupy another place. The word ‘God’ (and the name of a God) he should 
everywhere avoid pronouncing, (for instance:) they should replace (the words) 
hota devah (in the first &jyalaud, see Árgeyakalpa IV. 6), by (the words) hola yajre 
(read probably yaj&üah), and (the words) mahi mitrasya (in the second &jyalaud, 
SV. II. 948) by (the words): mah? yajáasys. Instead of (the word) soma they 
should use (the word) indu.’ Here all is not clear to me, especially the meaning of 
svasthana devatah aud asvasthünà devitüh. With this prescript agrees that of 

1 Cp. Jaim. br. II. 148-150; Arseyakalpa IV. 6; Lüty. VIII. 9. 1-6; Nidàna- 
sūtra VII. 4; Baudh. XVIIL 28-29; Ap. XXII. 9. 8-10; Katy. XXII. 8. 7-0; 
Asv. IX. 7. 28; 8ankh. XIV. 50. 
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Baudhāyana, according to whcm the names of the deities, in the formulae for 
drawing and for offering the soma, must be replaced by other names: instead of 
indra, the Adhvaryu must speak éakra; instead of soma, indu; instead of mitrā- 
varunau, rtüyuvau ; etc. etc. 


4. At the last laud (with the verses beginning:) ‘The God who 
bestoweth weaslth'!, he (Prajápati, whilst performing this rite.) turned 
himself to the Gods?. 

1 See note 1 on XVII. 1. 10. 


? This seems to imply that now the names of the Gods were pronounced 
' expressedly ', explicitly. Cp. Baudh.: ‘This (unexpresged manner of saying the 
names of the dcities) prevails (only) unto the yajüàyajüiya-laud; at this laud 
Prajapati spoke this (verse) openly, because now the Asuras were led astray 
sufficiently.” Baudh. equally prescribes the verse: devo vo dravinodüh. 


5. Thereupon, the Gods came to prosperity, but the Asuras 
perished. 


6. He who knows this, comes himself to prosperity, but his 
adversary perishes, 


7. But they (the Theologians) say also: ‘(The verses beginning :) 
* By sacrifice on sacrifice, in honour of Agni’? must be applied (at the 
agnistoma.laud)?. 

1 Cp. VIII. 6. 1 and 6. 

2 And so does Maégaka, in his Árgeyakalpa. 


8. Agniis (equal to) all the deities!; thereby, he excludes no one 
of the deities. 
1 Cp. IX. 4. 5. 


9. Indra gave the Yatis over to the hyenas; an inauspicious 
voice reproached him}. He resorted to Prajapati who to him gave 
over this Upahavya. Him (Indra) the All-gods invited*. Because 
they invited (upahvayanta), therefore this rite is called Upahavya. 

1 So far this $ is identical with XIV. 11. 28. 


2 Because, when he had practised it, he again was worthy of their society. 


10. He should perform it for one who is calumniated. 


ll. The deities avoid him who is falsely calumniated. He? (the 
officiating priest who performs this rite for him) causes the deities 
to eat his food (i.e. to accept his offerings). 

1 If we may read Gdayati instead of adayanti. 
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12. Of him, who (thereby) is puri&ed and made palatable, men eat 
the food. 

13. It should be performed by one who is desirous of (obtaining 
the chieftainship over) a clan. 

14. There is a (verse) addressed to the Maruts!, The Maruts are 
the people (or subjects) of the Gods. He (thus) attaches to him the 
people. The people will be likely to remain with him. 


1 SV. If. 944, cp. Arseyakalpa IV. 6. 


15 It should be performed by one who is desirous of (obtaining) 
cattle. 

16. There is a (verse) addressed to Püsau!. Püsan is the cattle; 
he obtains cattle. 


1 Must we read pausni, or is paust alright: ‘connected with thriving’? 
According to Süyana, the verse SV. II. 961 is meant, where Püsan is not 
mentioned, but it contains the words: ‘cow’ and ‘horse’, 


17. There is a (verse) addressed to the All-gods!; the All-gods it 
was who called him (Indra) to them ?. 

1 SV. II. 945. 

2 Cp. § 9. 


18. It has the hrhat as (first) prstha-laud. 
19. For Prajipati had given it (this rite) to Indra‘, 


1 The causal connection between these two $ § is far frora clear. 


20. A dark-brown horse is the sacrificial fee. 


21 For this (viz. the horse) is ‘unexpressed ' !. 

1 Because Prajüpati, as Ka, is anirukia, and the horse sprang from Prajapati, 
cp. XXI. 4. 2. 

22. It must be given (as an extra-fee) to the Brahman. 

23. Amongst the officiating priests, the Brahman is ‘ unexpressed’ ! ; 
through his own characteristic feature he, thereby, makes him prosper. 

1 Probably because the Brahman has no Veda proper as he must take his 


formule from the other Vedas. 


24. In him, who knows this, there is not even so much guilt as in 
a newly born child. 
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XVIII. 2. 
(The Rtapeya.) 


l. A seventeen-versed agnistoma. 


2. At this (rite) there are twelve diksas and upasads !. 


1 This prescript, being rather vague, is explained by Laty.: nine diksa- and 
threo upasad-days. The Jaiminiyas seem to prescribe equally nine diks&. 
and three upasad-days. Baudh. allows either nine or twenty-seven diksaá-days 
and three upasads. 


3. One who is desirous of (reaching) heaven should perform it. 


4. 'The year is (equal to) twelve months ; the world of heaven 
is the year; he reaches, by this (rite), the world of heaven !. 


1 This is to be connected with the preceding $, where the twelve days 
are mentioned. 


5. He subsists (during the days of upasad) on clarified butter 1. 


1 Cp. § 7.—The usual vrata-food is milk. 


6. Clarified butter is the fasting-food of the Gods. Through 
the fasting-food of the Gods, he approaches the deities. 


7. Each time with a subsequent (or ‘higher’) section (of the 
fingers), he undertakes, (during the days of upasad, the observance 
of drinking the fasting-food)!: each of these worlds in their succes- 
sive order is larger (than the preceding one)?; (he does so) in order 
to reach the world of heaven. 


1 The sūtra gives three explanations of this prescript in the Brahmana. 
The first is as follows: ‘According to Dhánaüjayya, he should, during the days 
of upasad, separately drink (the liquified butter) with three sections of the 
finger in inverted order.' (viz., ho dips, on the flrst day, the whole of his first 
finger, i.e., the three sections of it, into the clarified butter and drinks or 
sips this quantity; the second day, he drinks as much as adheres to the two 
finger-sections; the third, as much as adhores to the point of the finger: its 
last section) The second explanation is the following: ‘According to 
Saucivrksi, there should be (three wooden quadrangular) vessels, having in all 
directions each the measure of the different joints of the finger (read angulyah 
instead of angulya); out of these (he should partake of the clarified butter) in 


——AA——————— e a a ab RN 


1 Cp. Jaim. br. II. 158-161 (Auswahl No. 143); Arseyakalpa IV. 7. a; Laty. 
VIII. 9. 7-18; Nidànasütra VII. 4; Baudh. XVIII. 31-34; Ap. XXII. 9. 11-18; 
Katy. XXII. 8. 10-25; Ááv. IX. 7. 35-38; Sánkh. XIV. 16. 


476 THE BRAHMANA OF TWENTY FIVE CHAPTERS. 


natural order.’ The second manner, then, is that three camasas are made, one 
having the height and breadth of one finger-joint, a second having the 
measures of two, a third having the measures of three finger-joints. The first day, 
he partakes of so much butter as is contained in the firstly mentioned camasa; 
the second day, out of the secondly mentioned one; the third, out of the 
thirdly mentioned one. The third explanation is as follows: ‘According to 
Sandilya, (he drinks) from them in reversed order.’ In this Jast manner the 
quantity of butter is each day less than that of the preceding day. The 
view of Sàndilya is apparently based on the fact that ordinarily the quantity 
of vrata-food is diminished during the days of upasad. Baudh. admits the 
view of Dhanafjayya; Katy. seems to accept the view of S&ndilya. The 
Jaim. br. and S&ükh. admit for each day an equal quantity. 


2 Cp. note 2 on XVI. 10. 3. 


8. This (rite) has (for its first prstha-laud) the brhat(-saman). 
By means of the brhat, the Gods went to the world of heaven!. 
He, thereby, reaches the world of heaven. 


1 That the brhat is at least, equalled to yonder world, is seen from 
VII. 6. 17. 


9. Having spoken a (divine) truth!, they betake themselves 
into the sadas (where the rest of the libation of soma is going to 
be consumed by them)?. 


1 About the meaning of the Brahmana, the later generations were at 
variance. In Laty. we read: “When they are about to enter the sadas in 
order to partake of the soma, they should utter the divine truths: ‘Here is 
the Earth, yonder is the Sun’. According to Sandilya, they should modify the 
formulae that contain (the words): ‘drunk by that and that God’, to whom a 
part of the soma-draught has been sacrificed’.” Such a formula contains, e.g., 
the words: indrapitasya madhumata upahitasyopahito bhaksayami. But we are 
not able to infer from the sütra in which way the modification of the mantra 
is to be made.—Other instances of rta are given by Aév. and Sankh., ep. the 
Jaim. br. 


2 Cp. C.H. 8 142.—This rite either is invented to account for the name of 
this eküha : rtapeya, or the name rests ‘on this part of the ritual. 


10. A wooden, quadrangular cup (a camasa) filled with soma 
is the sacrificial fee; through the deity even he comes to the 
deities. 


1l. It is made of udumbara(-wood) ; the udumbara is strength 
and food; he obtains strengthening food. 
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12. It must be given as sacrificial fee to the Brahman(-priest) 
who belongs to the same gotra (as the Sacrificer), in order that the 
soma-drunk may not be wrongly milked out (used up)!. 

1 The Sutra remarks on this somacamasa: ‘It should be filled with the 
extracted soma-juice (not with ordinary soma that is not destined for the sacrifice), 
for to this points the use of the word camasa. They should fill this vessel at the 
midday-service, together with the cups, before the beginning of the offering (see 
C.H. § 187), and pour a small quantity of it (into the fire), For a bráhmana 
says: ‘it should be given after it has been offered’ (this is the Jaiminiya- 
Brahmana, not the Tandya, cp. Jaim. br. in Auswahl No. 143, page 175, below) 
When the moment has come for bringing near the sacrificial fees, they should 
bring it around to the east of the ahavaniya(-fire), but not outside the (mahàü-) 
vedi, to the south of havirdhàna and sadas, into the sadas through its eastern 
door. When the sacrifice has been brought to an end, they should give something 
to the (other) priesta.” 


13. It is throughout seventeenfold !. 


1 All the lauds consist of seventeen verses. 


14. There are twelve months and five seasons: these are the 
year. The world of heaven is the year; he reaches, by this (seven- 
teenfold rite), the world of heaven. 


XVIII. 3. 
(The Duinasa.)! 
l. A seventeen-versed agnistoma. 


2. He gives, at the diksaniya-isti, (a piece of) gold weighing 
12 manas; at the prayaniya-isti, (a piece of) gold of 24 manas; at 
the guest-isti, two (pieces) of 24 minas; at the first upasad at 
morning, four pieces of 24 méanas, and, at afternoon, 8; at the 
middle upasad at morning, 16, and, at afternoon. 32; at the last 
upasad at morning, 64 and, at afternoon, 128. At the offering of 
the omentum of the he-goat destined for Agni and Soma, he gives 
two pieces of 128 manas; at the offering of the omentum of the 


1 Cp. Jaim. br. II. 98, 99 (Auswahl No. 132), Arseyakalpa IV. 7. b; Laty. 
VIII. 10. 1-4; Nidànasütra VII. 4; Baudh. XVIII. 37, 38; Ap. XXII. 9. 19- 
20. 1; Katy. XXII. 8. 26-9. 6; Asv. IX. 8. 1-4; Sànkh. XIV. 32., This ek&ha, 
to which no name is given in the Pafic. br., is called also duraéa, bahuhiranya, 
and atimirti. 
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savana-he-goat at morning (of the soma-day itself), four pieces of 
128 mánas; at the morning service, when ‘the Narasamsa-cups have 
been deposited, eight pieces of 128 minas; at the same occasion in 
the midday-service, 16 pieces of 128 mánas and (as now has come the 
usual moment for distributing the daksinads proper) a hundred oxen, 
and, to the Hotr(-priest), a golden plate (as ornament to be worn 
round the neck), and, to the Udgatr, a (golden) wreath. When the 
Nürüásamsa-cups have been deposited at the afternoon-service, he 
gives 32 pieces of 128 mànas; at the udayaniya-isti, 64 pieces of 
128 mànas, and, at the offering of the omentum of the barren cow, 
128 pieces of 128 mànas !. 

1 The occasions are successively those described in C.H. $15, 28, 44, 52, 57, 
62, 68, 73, 76, 106.f, 141.e, 147.c, 189.b, 191.c, 230.b, 255, 256.—We get the im- 


pression that at this time certain pieces of gold, weighing respectively 12, 24, 
and 128 units (krsnalas?), perhaps in the form of niskas, were current. 


3. He who knows this reaches the world of the Ox 1. 


1 Perhaps Aditya, the sun, is meant. 


4. He who, knowing thus, performs this (rite), gains the 
luminous, lucky world. 
XVIII. 4. 


(The Vais$yastoma.)! 


1. A seventeen-versed agnistoma. 


2. At this (rite) he mixes the soma(-draughts) at the morning- 
service with fresh milk; at the midday-service, with boiled (milk); 
at the afternoon-serviee, with sour coagulated milk. 


3. One who is desirous of (obtaining) cattle should perform 
(this rite). 

4. In that all the pressings (i.e., the soma-draughts drawn at 
all the pressings) are mixed with milk, he makes him thrive in regard 
to cattle, in accordance with each pressing; but his young ones (his 
children and calves) shrink as it were!, for he mixes with milk 
(also the draughts of soma at) the two pressings, which (otherwise) 
consist of pure soma?. 


! Cp. Arseyakalpa 1V. 7. o; L&ty. VIII. 10. 5-6; Ap. XXII. 10. 4-5; Katy. 
XXII. 8. 7-14, 
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1 Cp. VII. 9. 21. 


2 Cp. TS. VI. 1. 6. 4: tasmid dve savane éukravati: prütahsavanam ca 
müdhyandinam ca. Is the reason why, in doing thus, the young ones shrink, 
simply that, at the third pressing, the sour milk is adhibited ? 


5. He should perform (this rite) for a Vaisya. 


6. Cattle is the welfare of the Vai$ya; he makes him thrive 
with regard to cattle. 


7 Its (first) prstha(-laud) is the kanvarathantara(-siman)?. 


1 Gram. XVI. 1. 29, composed on SV. f. 511, here chanted on the usual 
verses of the pratha (SV. II. 30-31). 


8. The sadovisiya(-siman)! is the Brahman's chant (serves for 
the third prstha-laud). 
1 Gram. XVI. 1. 31, composed on SV. I. 511, chanted on SV. II. 842-843. 


9. The kanvarathantara is cattle, the sadovisiya is cattle: suc- 
cessive (kinds of) cattle he puts into him (he brings into his 
possession), 


10. It is throughout seventeen-versed. 


1l. Twelve months, five seasons, these are (equal to) the year. 
In the course of the year cattle procreate; having reached the 
cattle, he obtains it!. 


1 Read àpivavarunddhe. 


XVIII. 5. 
(The Tivrasut or Tivrasoma.)! 


1. A seventeen-versed ukthya(-day). 


9. Indra had slain Vrtra. His strength went asunder in 
every direction!. The Gods sought for him a (means of) expiation *, 
but nothing did satisfy him; it was only the strong soma (fvra- 
80ma) that satisfied (and restored) him. 


i NNNM M 


1 Op. Jaim. br. II. 151-167 (See Auswahl No. 142 aud Oertel in Transactions 
of the Connecticut Ac. of Arts and Sciences, Vol. XV, page 180 sqq.); Argeya- 
kalpa IV. 7. d; Laty. VIII. 10. 7-14; Nidánasütra VII. 4; Baudh. XVIII. 
39-30; Ap. XXII. 10. 6-18; Katy. XXII. 9. 15-10. 6; Aév. IX. 7. 81; Sankh. 
XIV. 21. 
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1 sa visvah viryena vyürchat, litt.: ‘he went asunder in regard to his 
strength in every direction °, 


2 That is: a means to repair the evil that had befallen Indra. 


3. He should perform (this rite) for one, through whom the 
soma has flown}. 


1 For one in whom the use of soma has caused diarrhea. The exegetes of 
olden times are at variance as to the precise meaning. According to Sindilya 
he is meant who, after performing a sacrifice, becomes worse; according to 
Dhànaüjayya, he is meant who, after drinking the soma, either vomits or 
suffers from diarrhea. 


4. Pierced, so to say, is he through whom flows the soma. The 
sacrifice of the ‘sharp’ soma serves to cover up (the hole), to 
remove the hole (the defect). 


5. He should perform (it) for a king (a Baron) who is being 
held out of his realm. 


6. It is the peasantry (the people) that flows through him 
(that departs from him) through whom flows the soma. ‘The 
sacrifice of the 'sharp' soma serves to cover up, to remove the 
defect. 


7. It should be performed by one who desires (to obtain the 
chieftainship over his) clan. 


8. It is the clan that flows through him (that departs from 
him) who, being qualified to (obtain the chieftainship over) & clan, 
does not obtain it. The sacrifice of the ‘sharp’ soma serves to 
cover up, to remove the defect. 


9 It should be performed by one who is desirous of (obtaining) 
progeny; it is the progeny that departs from him who, being qualified 
to (obtain) progeny, gets no progeny. The sacrifice of the ‘sharp’ 
soma serves to cover up, to remove the defect. 


10. It should be performed by one who is desirous of (obtaining) 
cattle. It is the cattle that departs from him who, being qualified 
to (obtain) cattle, does not obtain it. The sacrifice of the ‘sharp’ soma 
serves to cover up, to remove the defect. 


11, He should perform (it) for one who is suffering from a linger- 
ing disease. They are the vital principles that depart from him, who 
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is suffering from disease. The sacrifice of the ‘sharp’ soma serves 
to cover up, to remove the defect. 


12. They milk & hundred (cows) to get the milk for mixing with 
thesoma!. They, thereby ?, sharpen him (the soma, or Indra). 


1 According to Laity. (who here probably follows the Jaim. br. IT. 157. 7), 
this milk is divided into three parts and used for mixing the soma in the manner of 
the Vaisyastoma: XVIII. 4. 2. 


2 The word tat, at the beginning of $ $ 13, 15, and 16, is to be combined with 
the preceding §. 
13. These same (cows) serve as sacrificial fee. 


14a. They constantly fill the soma-cups!, thinking: ‘The ‘sharp’ 
soma will satisfy him (Indra)’. 

1 Up to the fourth &jya-laud, the participants should not partake (as usual) 
after each stotra-éastra, of the soma that has been left ovor in each camasa (when 
& part of it has been poured out into the fire); but they should only smell at it, 
with the formula destined for partaking of the soma (Laty. VIII. 10. 10 should be 
read : bhaksüvrtà camasün avajighreyuh). Into each (not emptied) camasa, after 
each subsequent stotra-Jastra, must be poured the rest of each corresponding soma- 
draught (graha) ; abhi denotes: *hinzu'. 


146. Both the Adhvaryu (and) all the Camasadhvaryus make the 
response to the Acchavaka!; they, thereby, sharpen him (the soma). 


1 See note 3 on Jaim. br. II. 152 (Auswahl, page 173). Usually it is th? 
Pratiprasthatr alone who makes the response (C. H. $ 170). 


15. Not partaking of the soma-draughts, the officiating Priests 
smell (only) at the (soma in the) vessels. Thereby, they sharpen him. 
They partake of (the soma in) those (vessels) at the stotra of the 
Acchavaka! ; thereby, they sharpen him (the soma). 


1 Viz., after the (stotra and) Sastra of the Acchavaka, at the moment 
indicated in C. H, § 171. 


16. If they were to partake (of the soma-draughts) during the 
different services, prosperity would be likely to abandon the Sacrificer. 
Once, at the end of each service, they partake of the soma}, in order 
that the (three) services may not be rent asunder ?. 

1 The procedure, as indicated above in § 14 and 15, prevails for the three 


savanas; cp. Laéty. VIII 10. ll. This probably is not the view of the Jaim. 
br. where this procedure seems to be restricted to the morning-service. 


2 This would be the case if at the morning-service only the soma-draughts 
were smelt at, but now they are all made equal. 
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17. The siman (of the first prstha-laud) is the rathantara. 


18. The rathantara is the earth! ; it is on the earth that he is not 
firmly established who lacks a firm support; he makes him firmly 
established on the earth. 


1 Cp. note 2 on VI. 8. 18, 


19. The Brahman’s chant! is the sriyantiya(-siman)?; he 
strengthens (śrīnāti) this in him ?. 

1 The third pratha-laud. 

2 Gram. VII. 2. 5, composed on SV. I. 267 (érüyanta iva süryam). 


3 Cp. VIII. 2. 11. What is meant by ‘ this" (etad eva) is not clear, perhaps 
the vigour which he had lost through vomiting the soma. 


20. The vajüayajüiya(-sáàman)! is applied on the anustubh 
(-part). 

1 Gram. I. 2. 25, composed on SV. I. 35, but here chanted on the anustubh- 
part of the ürbhava-pavamána-laud. 


21. The anustubh is the voice!; the yajñāyajñiya is the pith 
of the voice”; he brings the pith into his voice. 

1 Cp. V. 7. 1. 

2 Cp. VIII. 6. 1. 


22. For the agnistoma-siman the visovislya! is to be taken: 
all this he firmly establishes in him ?. 

1 See note | on XIV. 11. 36, but here chanted on the verses on which the 
yajüRyejfiiya is composed (cp. $ 20). 

2 Cp. note 3 on § 19. 


23. The udvathsiya(-siman)! is applied at the end of the uktha 
(-laud)s, (7.e., as the last uktha-laud). This (sáman) is the characteristic 
feature of all the prstha(-simans)?; in all the forms he is firmly 
established. 

1 Cp. note 2 on VIII. 9. 6. 

2 Cp. VII. 9. 6. 


24. Itis an ukthya(-rite) : the uktha(-laud)s are (equal to) cattle ; 
in cattle he is firmly established. — 


1 Cp. note l on IV. 5. 18. 
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XVIII. 6. 
(The Vajapeya.)? 


l. A seventeen-versed ukthya(-rite) combined with a sixteenth 
laud, to which is added a seventeenth laud. 


2. So big as Prajapati is vertically, so big is he horizontally !. 


1 This is why not only all the lauds consist of seventeen verses but their 
number is likewise seventeen. 


3. So big as these worlds are vertically, so big are they 
horizontally. 


4. He, forsooth, who performs the Vajapeya, reaches (/.e., becomes 
equal to) Prajipati. 


5. In that there are seventeen lauds, thereby, he reaches the 
vertical (Prajipati); in that the rite is throughout seventeen-versed, 
thereby, the horizontal. 


6. The services of this (rite) are of different power. 


7. The morning.service is ‘ unexpressed’!; the midday-service 
contains (the word) * strength’ (väja)? ; the afternoon-service contains 
(the word) * wondrous’ (citra) 3. 


1 This regards the out-of-doors-laud and the àjya-lauds. On ‘anirukta cp. note 
1 on VII. 1.8. 


2 The rathantara (first prstha-laud) is chanted on SV. II. 30-31: aévàáyanto 
maghavann indra vàjinah. 


3 The agnistoma-süman (afternoon-service) is chanted on SV. II. 973-074 : 
tvam naé citra ütyà. 


8. [n that the morning-service is ' unexpressed', he reaches 
Prajápati, this God being ‘ unexpressed '!. That the midday-service 
contains (the word) ‘ strength’, food being strength, (this serves) for 
obtaining food. That the afternoon-service contains (the word) * won- 
drous ’, (this serves) for reaching the world of heaven ?. 


1 Prajüpati is anirukta as he is addressed mystically as ka. 


— R M M ——— araea a a ae ma ma e MÀ 
- =- 
raean mes re eee a ES 


1 Cp. Jaim. br. II. 193-196 ; Árseyakalpa IV. 7. e, Lāty. VIII. 11. 1-12. 15; 
Nidanasütra VII. 4; Baudh. XI; Ap. XVIII. 1-7; Asv. IX. 9; Sankh. XV. 1-3; 
Sat br. V. I-2; Katy. XIV. 
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2 The world of heaven hereby is qualified as something wondrous.—With 
$ 7,8 may be compared Maitr. Samh. I. 11. 9: 171. 3-8 and Kath. XIV. 10: 209. 1-5. 


9. ‘The Vàjapeya, they say, ‘being sprung from Prajapati, 
is in disharmony with its place of origin, as it has s&mans that 
are ‘expressedly’ chanted (viz , in the midday- and afternoon-service). 
In that its morning-service is ‘unexpressed’ (as is Prajapati), it 
is in harmony with its origin’. 


1 I read witha Leyden MS. prajapatyas san niruktasameti. Tho Kathaka 
(XIV. 10: 209. 1) runs: viyonir vái vàjapéyó ’ niruktas san prajapatyo * nirukta- 
sima téna víyonir yid dniruktah pratassaviis téna sáyonih. ‘The Vajapeya 
being ‘unexpressed’ and sprung from Prajüpati, has ‘unexpressed’ sümans. 
Thereby, it is in disharmony with its origin; (but) in that its morning service 
(the plural is striking, perhaps the different lauds of it are meant) is ‘ unexpressed ’, 
thereby, it is in harmony with its origin’. The corresponding passage of Maitr. 
Samh. I. 11. 9: 171. 3 víyonir vái vajapéyah prajüpatyáh sd niruktasama yád 
ániruktah  pràtahsawis téna siyonih agress almost verbally with Pafic. br. (in 
Maitr. S. 1 would road equally sún instead of s4). From the wording of the 
passage in Paric. br. (note ity Ghuh!), we may infer that its author was 
acquainted with the Maitr. 8. 


10. There is the rathantara-siman (as first prstha-laud) for 
gaining more quickly the victory !. 

1 There is not the least doubt that not ujjhityae but ujjtyav is the correct 
reading (Bóhtlingk, in the St Petersburgh Dict. in kürzerer Fassung, registers 
ujjhiti: ‘das Verlassen dieser Welt’); wjjitya$ is the reading of the Leyden 
MS. and, moreover, the two parallel passages, Maitr. Samh. I. 11. 9: 171. 5, 
Kath. XIV. 10: 208. 23, present the same. We must equally infer from this 
passage that the Paüc. br. has taken this phrase from the MS. (or from the 


K&th.), because in this text the Vajapeya has the aim to gain supremacy 
(svára) yam) over the earth. 


11. The rathantara is the earth; (sitting) on this (carth), he 
is consecrated (inaugurated) !. 


1 To the Vajapeya is joined the abhiseka : (royal) consecration ; see e.g. Sat. br. 
V. 2. 2. 13-15.--The wording of § 11 is exactly that of the Kath. (XIV. 10: 208. 23), 
not that of the Maitr. Samhità, 


12. ‘Therefore, one who has performed the Vajapeya, does not 
descend (from his seat) to meet (any one) (they say) !. 


1 Cp. T. Br. I. 3. 9. 2: tasmad vàjapeyayaji na kam cana pratyavarohati, 


13. For, it is on this (earth) that he is consecrated. 
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14, The abhivarta(-siman)! is the Brahman’s chant*; it is the 
bull? of the Brahman (of Vedic lore); he makes him (the Sacrificer) 
reach the status of the bull‘. 

1 Cp. note 1 on IV. 3. 4. 

2 For the third prstha-laud. 
3 Cp. IV. 3. 8. 
4 Viz. chieftainship. 


15. The yajiayajiiiya(-saman) is (applied) on the anustubh (-part 
of the arbhava-pavaména-laud)'. The anustubh is the voice; the 
yajfidyajfilya is the pith of the voice: into his voice he brings pith. 


1 Cp. XVIII. 5. 20 and 21. 


16. Tho vàravantiya(-saman)! is the agnistoma-chant, in order 
to encompass valour (and) strength ?. 


1 Gram. I. 1. 30, composed on SV. I. 17, chanted here, according to 
Arseyakalpa IV. 7. e, on SV. II. 973-974. 


2 Cp. note 3 on IX. 5. 9. 


17. The udvamsiya(-siman) is (applied) at the end of the uktha- 
(laud)s, (in the last of the ukthas) ; this (siman) is the characteristic 
feature of all the prstha(-samans); in all the forms he is firmly 
established !. 

1 Cp. XVIII. 5. 23.—The Maitr. S. and the Küth. record, for the last 
ukthastotra, the &st&ádamstra (on SV. I. 343). 

18. The gaurivita(-s&man)! is the chant for the sodasin (?.e., for 
the sixteenth laud). 

1 Cp. note l on XI. 5. 13. 

19. The gaurivita is excessive (litt. ‘left over’); the sodasin 
is excessive : he puts the excessive into the excessive’. 

1 Cp. XII. 13. 20. 
20. About this they say: ‘A sameness of performance’ is brought 


about by the fact that immediately after the udvamsiya they chant the 
gaurivita : a circumflected chant after a circumflected chant ?. 


1 On this sameness, cp. note 2 on VII. 2. 5. 
1 2 
2 Cp. note 1 on XIII. 5. 28.—The udvaméiya ends: mā’ 2 iro 35 hà-i and 


4 5 
thus is hà-i-küra; the gaurivita ends pa 5 to 6 ha- and thus is padanusvara. 
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21. "There is no sameness, (for) the service is at an end !. 


1 The afternoon service closes with the gaurivita, the last uktha-laud, and the 
sodaśin, so to say, introduces a new part of the rite, cp. § 23. 


22. The uktha! is being recited, the vasat-call (comes) between; 
therefore, there is no sameness ?. 


1 The uktha-Sastra is held. 


2 And this is another refutation of the objection that there is sameness: when 
the uktha-laud has been chanted and the uktha-Sastra has been recited, the 
libation of the soma is poured out with the yàjyü-verse closing with vau3«at. 


By this vasat-call, i.e., this Ghuti, then, this stotra-éastra is separated from the 
next following one. 


23. That part of the sacrifice which consists of the sodasin is a 
cutting, as it were (it is a separate piece)!; therefore, there is no 
sameness. 


1 Cp. XI. 11. 2. 


24. ‘In the desert of sacrifice it (the Vajapeya) is completed’, they 
say, ‘it goes beyond the uktha(-laud)s, it goes beyond the sodasin, 
(but) does not attain the night’ (i.e., the night-rite, the atirátra)!. 

1 This refers to the oxtra-stotra (cp. § 25) that, at the Vajapeya, must 


follow after the sixteenth.laud ; cp. e.g. Ap. XVIII. 0. 15 sqq. ; Baudh. XT. 13: 
83. l sqq. ; TBr. I. 3. 8. 5; Agv. TX. 9. 10: Sànkh. XV. 3. 4. 


25. The last (laud) is the brhat(-siman) (chanted) on (verses) 
addressed to Visnu $ipivista !. 
1 Literally : ‘on (verses) of Visnu which contain (the word) Sipivista.' These 


are: SV. IT. 975-977 —RS. VII. 100. 6 (var. r.), 5 (var. r.) and VIT. 99. 7. The 
Jaim. samhità has the sequence: RS. VII. 100. 5, 6 (without var. r.) and 99. 7. 


26. Sipivista is Prajapati’s manifestation resting on the cattle!. 
The brhat is breath ; he becomes firmly established in breath (and) in 
(the possession of) cattle. 


1 Probably this passage is taken from Maitr. S. J. 11. 9: 171. 8: éipivis(a- 
vatisu stuvata ; esi vai prajápateh pasusthas tanür yañ chipivistam, and op. K&th. 
XIV. 10: 209. 8, sqq. Both these texts have the older and grammatically more 
correct form paéusthüs with the nominative 3.--Sayana cites TBr. I. 3. 8. 5: 
yajno vai 1isnuh paéavah éipih, yajfia eva pasuau pratitisthati. 


27. They hold the laud on the brhat(-sáman)!; the brhat is equal 
to reaching yonder world?; that (world) he (thereby) reaches. 
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1 See note 3 on VII. 6. 11. 


2 The usua] phraseology in our Bràhmana is: asau brhat (e.g., VII. 6. 17} 
or svargo loko brhat (XVI. 5. 14). The expression used here is probably taken from 
Maitr. S. I. 11. 9: 171. 11 or from Kath. XIV. 10. 


XVIII 7. 
(The Vàjapeya,continuedandeoncluded.) 


l. Prajüpati desired: ‘May I get vigour (vāja) (and) the world of 
heaven.’ He saw this Vaijapeya. It is, forsooth, a drink of vigour. 
He (viz. the Sacrificer) reaches, by this (rite), vigour and the world 
of heaven. 


2. The (verses), at the morning service, contain (the words) 
‘bright’ (sukra) and ‘light’ (jyotis)!. By these (verses), he obtains 
strength (and) priestly lustre. 


1 The word éukra occurs in SV. TI. 4 (which, according to Arseyakalpa 
IV. 7. e, ep. Anhang, no. 16, belongs to the bahispavamüna). A verse in which 
the word jyotts occurs in the pràtahsavana, I am unable to point out. Has 
the author of the Arseyakalpa taken no notice of this brahmana ? 


3. The (verses) containing (the word) vaja occur in the midday- 
service!: in order to reach the world of heaven. 


1 See note 3 on XVIII. 6. 7. 


4. The verses in the afternoon-service contain (the words) 
‘food’ t, ‘troop’? (and) ‘cattle’?; by these (verses) he obtains fulness 
(of all these). 

1 S&yana refers us to SV. II. 47: purojiti vo andhasah, where andhas should be 
synonymous with annam (annam và andhah, Jaim. br. IT. 196). 


2 This refers, according to Sayana, to the words in the verses of the 
sákama$va (lst ukthastotra of the Vajapeya): ebhir vardhasa indubhih (SV. 1I. 55), 
of the saubhara (2nd uktha): bharanto 'vasyavah (SV. II. 58) and of the varavan.- 
tiya (3rd uktha): gayante tvà gayatrinah (SV. IT. 694), where the plural should 
represent the idea of gana. 

3 SV. IJ. 166 (beginning of midday-pavamüne): gosatir aóvasü asi.—Some 
of these explanations seem rather fanciful. 


5. It (the Vajapeya) is throughout seventeen-fold (seventeen. 
versed). Prajapati is seventeen-fold!. He reaches (becomes equal to) 
Prajapati. 


1 See note 1 on II. 10. 5. 
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6. The officiating priests wear golden wreaths; thereby, the 
characteristic of a festival is brought about. 


7. (And he does so) thinking: ‘This (gold) will be for me in 
yonder world a shining-out' (praküáa). 


8. Gold is light: he puts light into him. 


9. ‘They run a race-course and make the Sacrificer win; thereby, 
they make him gain the world of heaven. 


10. He (the Sacrificer) mounts to the sky!; to the world of heaven 


he thereby ascends. 


! He mounts by means of a ladder to the top of the sacrificial post, the 


ypa. 


1l. He ascends in the region of the dust!; they (thereby) separate 
him from the world of men. 


1 This is rather uncertain, cp. my note in tho German Translation of 
Apastamba XVIII. 5. 13, who borrows these words from our Br&áhmana. They 
occur likewise in the Vüdhülasütra; sarajasa eti, where the Vyākhyā explains: 
sa yajamüno rajaso loküd asmad eti, but this is impossible. I now reckon that the 
‘dusted place’ (sarajasa) is occasioned by the bags of salt that are thrown on the 
Sacrificer when he has reached tho upperpart of the yūpa; see, e.g., Sat. br. V. 2. 
l. 16 and cp. Agnisvamin on Lüty. X. 19. 15 (where the word sarajasa (iti) occurs 
once more): kusaputair (read üüsaputair) upayanti. This seems to rest on 
Anupadasütra V. 7 (s.f.): sarajase rohatity &üsaputair upayanti (road arpayanti, 
cp. Maitr. S.), taíh sarajasatvam. The salt-powder covers him so that he is 
enveloped in a cloud of dust and temporarily invisible. To Sáyana, this sentence 
is spastam! Ho might, nevertheless, have offered an explication of it! 


12, The Brahman, (seated) on the wheel of a chariot, chants! over 
(those that take part in the race) the ‘chant of the vigorous ones '?. 
The world of heaven is vigour (vāja). He, thereby, makes him conquer 
the world of heaven. 


1 A wheel with 17 spokes is fixed horizontally in the ground near the cátvàla ; 
on this wheel the Brahman takes his place and, at the moment when the racers 
start on their race, he sings the sàman, whilst the wheel is turned round three 
times sunwise. 


2 The gramegeyagana records two s&mans of this name: XV. 2. 24, composed 
on SV. I. 432 and grām. XI. 2. 30, composed on SV. I. 435. From Jaim. br. TI. 194, 
we infer that the last is intended which contains the words: à vajam vajino 
agman. 
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13. On (verses) addressed to Visnu sipivista, the brhat is (chanted) 
(as) last (laud). Having, thereby, ascended to the world of heaven, 
he bestrides also the height of the ruddy one (the sun)*. 

1 Op. XVIII. 6. 25-97. 


2 Here the bradhnasya vistapa seems to be equivalent to Visnu’s highest step 
(ksayantam asya rajasah parake, SV. II. 976). 


XVIII. 8. 
(The Rajastiya.)!? 


1. As first (sacrifice), he practises the agnistoma. The agnistoma, 
forsooth, is the opening of (all) the (other) sacrifices’. Taking hold 
of the opening of the sacrifices, he strides on to the consecration (or 
inauguration). 

1 Cp. VI. 3. 1, XVI. 1. 2.— The Rajasiiya comprises seven (partly) unconnected 
days and so is a conglomerate of diverse Ekahas. The first day, here mentioned, 


is the so-called pavitra, or prayaniya or abhyarohaniya.—The § agrees almost 
verbatim with TBr. I. 8. 7. 1 and Maitr. S. IV. 4. 10 (beg.). 


2. Now follows the day of consecration. 


3. Its pavamana(-laud)s are thirty-two-versed!: the anustubh 
has thirty-two syllables ; the anustubh is the voice*; as far as reaches 
the voice (4.e. by the whole voice), he gets consecrated. 


1 Differently the MS., TBr. and Jaim. br. 
2 Cp. V. 7. 1. 


4. About this they say: ' That the stomas are uneven is, as 
it were, a breaking down of the metres, (this is) not in the right 
sequence ' }. 


1 The inequality of the three pavamtüna-lauds, being all thirty-two-versed, as 
against the others (of 15, 17 or 21 verses), is qualified as a breaking down ; for, the 
pavamanas are of even, the others of uneven stomas. This sentence is pro- 
bably taken from MS. or TBr. where we read: saméaro va era stomanam 
ayathapiirvam yad visamah stomah. Here the word stomünüm seems more 
justifiable than chandasüm of the Pafc. br. 


c 
——— M n aaa a. 


1 Cp. Jaim. br. II. 197-205; Arseyakalpa IV. 7. f-10. b; Laty. IX. 1-3; 
Nidánasütra VII. 5-6; T. Br. I. 6-8; Baudh. XII; Ap. XVIII. 8-22; Sat. br. 
V. 2, 3-5. 5; Katy. XV; Maitr. Samh. IV. 3-4; Aév. IX. 3-4; Sankh. XV. 12-27, 
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5. In that the (three) pavamána(-laud)s are even, thereby, 
there is no breaking down; thereby, the right sequence is maintained +. 
1 More fully the TBr. (I. 8. 7. 2): ‘The sacrifice is as great as the 
pavamàna(-laud)s (these are the essential parts); the rest serves for internally 


uniting (these chief parts): in that the pavamana(-laud)s are even, there is no 
breaking down.’ 


6. He himself (the Sacrificer) thrives through the agnistoma, 
he himself gets spiritual merits. (And further) that there are uktha 
(-laud)s: the ukthas are the cattle and are the people: that there 
are ukthas is for continuity (is offspring)!. 

1 More justifiable, again, the M.S and TBr.; these texts agree with Pac. br. 


but at the end they have: ‘the ukthas are progeny, the ukthas are cattle; 
that it 18 an ukthya(-rite), is for continuity.’ 


7. (The tristich beginning:) ‘O Vayu, the bright (soma) hath 
been offered unto thee'!, is the opening (tristich of the out-of-doors- 
laud?, containing the word vayu (‘wind’). The wind is the voice; he 
yokes the voice for him at the beginning of the sacrifice, and 
by it (t.e. by the voice) he is sprinkled (7.c. inaugurated). (In the midst) 
of the whole voice? he is consecrated; all voices proclaim him as 
a king. 

1 RS. IV. 47. 1-3— SV. II. 978-980. ‘The Jaimintyas use the same pratipad. 


? TBr. prescribes as pratipad RS. VIII. 102. 13— SV. II. 920 (likewise 
addressed to Vayu). In the ritual of the Kauthumas, this is the pratipad of 
the Vi$vajit (XVI. 5. 1) with which Ek&ha the abhisecaniya has a narrow 
contact. 

3 sarvasyü vacak must be a genitive, not an ablative. cp. the corre- 
sponding passage of TBr. (I. 8. 8. 1): sarvasam eva prajanamh siiyate. Probably 
here the word madhyatah is to be supplied ; cp. note 2 on § 12. 


8. 'There are verses to be brought together (to be collected 
from different parts of the Veda, which in the tradition do not 
form a whole)!. By means of these, he yokes (i.e. brings into action, 
prepares for action) the prstha(-sàmans)* In that they (these verses) 
are addressed to different deities, thereby, he yokes them. The 
prstha(-sáàmans) are strength ; (fixed) on strength he is sprinkled (t.e. 
inaugurated). 

1 In the praxis of Arseyakalpa (IV. 8 as compared with II. 6) the verses are: 


SV. II. 920=RS. VIII. 102. 13 (Agni). 
SV. II. 810- RS. VII. 96. 4 (Sarasvat). 
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SV. II. 81L=RS. VI. 61. 10 (Sarasvati). 

SV. II. 812—RS. III. 62. 10 (Savitr). 

SV. II. 813=RS. I. 18. 1 (Brahmanaspati). 
SV. II. 814=RS. IX. 66. 19 (Agni). 


From a Rgvedistie standpoint, these verses are in truth sambhüryas ; not 
from the standpoint of the Sámaveda, where we find them joined together. 
This is an argument in favour of the thesis (see introduction to this transla- 
tion, Chapter II) that the uttararcika was not extant at the time of the 
composition of our Br&hmana, but that the verses for use were taken directly 
from the collection of Rks. On the sambharyas, cp. X1. 1. 5 and XVI. 5. 2-9. 


2 Because of the number si x of tho sambharyas ; there are si x prathas&mans : 
rathantara, brhat, vairüpa, vairaja, $ükvara, raivata. 


9. ‘They deviate from the mouth of the sacrifice’ (i.e. from 
the regular beginning) * who apply (verses) brought together (from 
different parts of the Veda)’ !. 


1 Nearly identical with XVI. 5. 11 and with TBr. 1. 8. 8. | (where the 
older akran instead of kurvate). 


10. In that (they, thereupon, use) the verses (beginning): ‘ Be 
strained as the first of speech '!, they do not deviate from the (regular) 
opening of the sacrifice ?. 

1 RS. IX. 62. 25=SV. II. 125. 

2 Cp. IV. 2. 17. This § closely agrees with TBr. I. 8. 8. 2. 


11. (Then follows the tristich beginning :) ‘By fiercely brilliant 
lustre °, which is the characteristic of the metres*. He yokes, at 
the beginning of his sacrifice, the metres ; by these he gets consecrated. 

1 Rs. IX. 04. 28-30=8V. II. 4-6. 

2 Op. Vl. 9. 25 


12. (The tristich beginning:) ‘This one the ten fingers,'! are 
Aditya(-verses). The young ones are the children of Aditi; in the 
midst of these he gets inaugurated ?. 

1 See XIII. 9. 5 with the notes. 


2 With our text cp. TBr. I 8. 8. 1: prajánüm evaitena süyate, where 
madhyatah probably is to be supplied; cp. $ 7, note 3. 


13. (Then, there are the three verses) containing (the -word) 
‘bull’, beginning: ‘Be thou, a bull, strained, after being pressed '!; 
they are the characteristic of the tristubh*. The tristubh is strength ; 


on strength he gets consecrated. 
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1 RS. IX, 61. 28-30—8V. IL 128-130. 


2 Though these verses are g&yatris, they are, in a certain sense, tristubhs, 
because they contain the word ‘bull’. 


14. (Then, the pentastich beginning:) ‘Upward go thy prow- 
esses’!; they contain (the word) ‘upward’, That which contains 
the word ‘up’ is characteristic of the anustubh?. The Noble is 
anustubh-like; for this reason there are (verses) containing the 
word ‘up’. 

1 RS. 1X. 50. 1-5=SV. II. 555-559 (var. rr.). 

2 Many anustubhs begin with ut. 


3 Cp. TBr. I. 8. 8. 2-3: udvatir bhavanty, udvad va anus(ubho rüpam, 
ünus(ubho rajanyas, tasmat udvatir bhavanti. Note the older form udvatih as 
against udvatyah of Pafic. br. 


15. (The then following tristich beginning:) ‘Of thee, O wise 
one, that art being clarified'!, (is) for arranging (for regulating) the 
vital principles (the pranas) ?. 

1 RS. IX. 66. 10-12—SV, II. 7-9. 


2 Because the word in these verses pavamüna, signifies also ‘wind,’ and wind 
is equal to breath. 


16. (Then, the tristich beginning:) ‘ And adorned by the night" !, 
The first (verse) (of the out-of-doors-laud) is an anustubh?, the last 
is an anustubh, The anustubh is voice?: with the voice they 
start‘, in the voice they finish. 

1 RS. IX. 99. 2-4=SV. II. 981-083 (var. r.). 

2 Op. § 7. 

3 Cp. V. 7. 1, 

4 This must be the meaning of vücaiva prayanti; cp. note 1 on VII. 3. 


20; ep. TBr. 1. c. vacaiva prayanti vücodyanti ; pra is the counterpart of ud as 
in prüyana and udayana. 


17. The single verses! are something broken, as it were; that 
on both sides, (ie. before and after them) these two anustubh 
(-tristichs)* are (applied), (thereby) he (the inaugurated Noble) has 
many who go in front (of him) and many who follow (him). 

1 The sambharya verses (88) which do not form a continuous whole. 


2 The beginning (87) and the closing ($10) tristich. 
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18. An anustubh addressed to Sürya! is the last: for reaching 
the world of heaven. 
1 See $ 16.—Nearly the samo in 'TBr. I. 8. 8. 3 and Maitr. S. I. c. 


XVIII. 9. 
(The Ràjasüya, continued.) 


l. Of Varuna, after he had been consecrated!, the lustre 
(bharga) departed. It fell asunder in three parts: one third became 
(the Seer) Bhrgu?; one third the sriyantiya(-siman); one third 
entered the water. 

1 Viz. on tho preceding day: tho abhisecaniya. 

2 And so Bhrgu often is called V.iruni, * tho son of Varuna’; see Sat. br. XI. 6. 
l. 1, Jaim. br. T 42 —With our passage may bo compared Maitr. Samh. IV. 3. 
9: 49. 4: *Of Varuna, when he waa being sprinkled (i e. consecrated as king), 
the force and strength (indriyam  viryam) departed. Tt fell asunder in 
three parts: ono-third became Bhrgu ; ono-third the ár&vantiya; one-third entered 
the Sarasvati.’ According to tho Jaim. br. (IT. 202), the sixteen kinds of 
water with which Varuna had beon consecrated, drove away his lustre 
(bharyga), and this was divided into four parts: Bhrgu, tho Sarasvati, tho 


Da$apeya and the árayantiya. 


9. That the Hotr belongs to the clan of Bhrgu, thereby, he 
(the Sacrificer) reaches and obtains that force and strength! That 
the árivantiya? is the Brahman's chant?, thereby, he reaches and 
obtains that force and strength. That he puts on a wreath of 
lotuses, thereby, he reaches and obtains that force and strength. 

l indriyam viryam is the expression used in the Maitr. S. (see note 2 on 


$ 1) JIas the author of the Paticaviméa adapted his toxt to MS ? Otherwise, 
we would expect bhargam instead of these two words. 


2 Gram. VII. 2. 5, chanted on SV. I]. 669-670. 


3 The third prstha-laud. 


3. There is the tenth (deity) ?. 


1 This is wholly uncertain. Sdyana’s explanation secms to bo unaccept- 
able; ho understands: puskarasray ot the ond of the preceding $. The dagapeya 
is separated from tho abhisecaniya by ten days, on each of which one of the 
so-called samsrp libations aro performed (see e.g. Sat. br. V. 4. 5. 2 Sqq.), each 
destined for a difforent deity. Perhaps these words (of § 3) may be combined, 
as a paratactical sontence, with the following: *(When) the tenth (deity) of 
the samsrp-libations has come’, t.e. after the tenth day of these ten libations, 
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the rite takes place which is described in § 4. Perhaps, though, we have to 
admit an old corruption of the text and to read simply daamo bhavati, in 
tho sense of Sat. br. V. 4. 5. 3: dasame "han prasuto bhavati (‘on the tenth 
day the sacrifice of soma takes place’; the translation of Eggeling is wrong !); 
ep. Maitr. Samh. IV. 4. 7: 58,11: tasmüd esa daíamah. 


4. There are ten (extra) cups and ten (extra) cup-adhvaryus; 
ten Brahmins draw near to each cup (to partake of the soma). 
They enter into (the sadas, where the drinking of the soma must 
take place,) after each of them has enumerated up to the tenth 
person (his fore-fathers, as having been entitled to drink the soma); 
for by the number ten this sacrifice is prosperous}. This sacrifice 
it was, forsooth, that they so had been seeking. He who performs 
it, into him he (the Udgatr) brings that force and strength, having 
reached these ?. 


1 Tt is highly probible that thess two sentences are takon from tho Maitr. 
Samh 1V. 4. 7: 58. 13 (in the Paficavinsa text road etam insted of enam,); for, 
in the context of this Brahmana (the Maitr. N.) the words: * this sacrifice they had 
been seeking’ are mtelligible; they refer to the passage : how the Gods sought 
after this (laSapeya sacrifice in the samsrp-libations, 


2 For the whole, cp. Ap. XVIII. 21. 1-5 with the notes in the Cerman 
translation ‘The persons who drink of these extra cups are, according to Laty 
(IX. 2 3-4), the three Chanters with the Subrahmanya and six other Brahmins, 
who are qualified by their ancestors (rend vat cünye instead of eat vanye), and, 
likewise, the other three groups (ep. C. H. 33), e.g. the Hotr, Maitravaruna, 
Aechüvüka, Grávastut, with six others. The Saerificer himself drinks only out of 


the eap normally destined for him 


aw 


5. It (the Dasapeya-rite) is throughout seventeen-fold (i.e. each 
laud consists of seventeen verses) Twelve months, five seasons: 
these are the year. Having got the force and strength out of the 
vear, he obtains (these). 


6. Indra slew Vrtra; of him (of Vrtra) the Earth obtained the 
variegated forms; Heaven (obtained the stars) Through the shining 
(the light) of the stars (and the moon) the lotus springs up. In 
that he fastens on himself a wreath of lotuses, he fastens on him- 
self that manifestation of Vrtra: the Baronship !. 

1 [fn the interpretation of avaküsena I do not follow Sáyana who takes it as: 
* the space between heaven and earth’; avakase occurs in Man. grhs. 1I. 1. 5 in the 


sense of upavyusasi ‘at day-break.'—To me there is not the loast doubt that this 
passage of Paficav. br. (the wreath had already been treated!) rests again on the 
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Maitr. Samh. (IV. 4. 7 : 58. 16: indro vai vrtram aharhs; tasyeme rüpány upaitam : 
citrüntyam naksatrany asau; naksatranam va avakase pundarikam jayate, ksatrasya 
va etad rüpam, kesgtrasyaiva riipam pratimuncate. Note the locative avakase 
‘under the light of the stars,’ i.e., ‘at night.’ Moreovor, in the text of the Paüc. 
br., a word is missing; the toxt should run: tasyeyam citrany upaid riipany, 
asau naksatrani ; naksatrünüm ete. Further, cp. TS. II. 5. 2. 5, where the earth 
is said to be citravihita; the sky naksatravihita. 


7. It is (a wreath) with twelve flowers!; twelve months are a 
year; in the year are contained the past and the future. He makes 
him prosper in regard to the past and the future. 

1 Cp. Maitr. S. Le. 18: deddaéapundarikà bhavati. 


8. A (golden) wreath (should by the Sacrificer be given) to the 
Udgatr; the Udgatr is sun-like. It did not dawn upon him!. But 
now (through this golden wreath), he makes it dawn upon him 
(so that he will see the subsequent dawnings or days). 

1 Tho imperfect is strange; ep TBr. I. 8. 2. 3: srag udgütre, vy evasmai 


vüsayaté, and Maitr. Samh IV. 4. 8 (beg.): rukmo hotur, ügneyo vai hotá, na và 
etasmar vyucchati, vy evasmai vàsayati. 


9. A golden circular ornament to the Hotr; the Hotr is fire- 
like. Besides, he brings unto him yonder sun !. 


1 Cp. note 1 on the preceding paragraph. 


10. Two mirrors to the two Adhvaryus (the Adhvaryu and 
Pratiprasthatr); the two Adhvaryus are as much as twius!. Be- 
sides, he brings eye-sight into him (into each of them). 

1 And, therefore, they get the same daksina. 


2 Maitr. S.: prüvepa adhvaryvor, yama iva hy adhvaryt (so to be read!) ; 
prüvepa must be the same as prakasa. 


ll. A horse to the Prastotr; the horse belongs to Prajàpati !, 
and the Prastotr is Prajapati-like. Besides, the horse begins snort- 
ing?, as it were, and the Prastotr begins chanting’. 

1 As it has sprung from Prajápati, 

2 ? preva prothati. 

3 Cp. Maitr. Samh. IV. 4. 8: 59.4: who preva hy esa prothati preva prastota. 
Apparently, the prastáva is here likened to the loud snorting of the horse. The 
word stauti in Paüc. br. seems to bo superfluous as agninst the text of MS, 

12. A milch-cow to the Pratihartr; he brings milk into him !, 


1 Only the first sentence of this $ occurs in MS. ; the second half differs. 
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13. A barren cow (vasa) to the Maitravaruna (as he thinks:) 
May he bring me to power (vaé$amy !. 


1 Or, perhaps: ‘May he subdue ine '(?). The same in MS.; TBr. has rástram 
eva vasy akah: ‘he has subdued the realm’, 


14. A bull to the Brahman acchamsin; the bull is strength; he 
puts strength in him. 


15. A garment to the Potr, for being purified !. 


1 Probably the garment is darbhamaya, and darbha-blades are used at the 
diksü for the pavana ‘the purification '. 


16. A linen garment! to the Nestr, for this function of Hotr 
is dependent, as it were*. 
1 So Läty. 


2 As he is the last among the Tfotrs (C. H. $3 end). 


17. A one-horse-cart, loaded with barley, to the Acchavaka, for 
this function of Hotr is comparable te a one-horse-cart!, Besides, 
the barley (serves) for delivering from the fetters of Varuna. At 
that time, forsooth, no sacrificial fees reached the Sadasyas. But 
now these same are gratified and pleased by him *. 

! In that tho function of the Acchavaka is, ut least during the morning 


service, isolated from the others; ep. C. H. $148 with note 1. 


2 Translation and meaning are uncertain, Sayana is useless, as he seems to 
take sadasyiim (which probably should be written sa/asyan) as standing for sad 
(or tad) asyam * tat te. The passage probably is again taken from MÙN. (line 9): na 


và asyastarhi sadasyebhyo daksina diyante, ta evisyaitenabhistah prita bhavant. 


18. A draught-ox io the Agnidh: for yoking (bringing into 
action). 


19. A he-goat to the Subrahmanya. 


20. A heifer to the Unnetr. A not-gelded, three-years old bull 
to the Gravastut: for pairing. 


21. Twelve pregnant heifers to the Brahman. Twelve months 
(are equal to) the year; he gets a firm support in the year. As to 
their being pregnant, the milch-cow is the voice; the embryo is the 
holy word: he brings the holy word into his voice; he becomes a 
person that should be consulted. As to the fact that they are 
about to become mileh-cows, they will give twelve sorts of milk, 
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these he brings into him. Therefore, they say: ‘Full of sweet 
milk is a meritorious king !. 
! This phrase, likewise, must have been taken from the MS.; mark the 


younger plural form pasthauhyo garbhinyah as against hir "nih, and dhenubhavyà 
against dhenumbhavya. 


XVII. 10 
(The Rafastiya, continued.) 


l. He who deviates from (the rite of the day of) consecration, 
to his lot the consecration does not fall: he who deviates from the 
samans (of that rite), him bad luck will befall, after he has been 
consecrated |. 


! Agrees literally with Maitr. Samh IV. 4. 10: 61. 18 and TBr. f. 8. 8. 3. 


2. There are the s«nbhürya(-verse)s ; by means of these he 
vokes the prstha(-saman)s !. 
1 This $ agrees with XVIII. 8. 8 (bog.). 


3, 4. The prsthas are the simans. In that there are the sam- 
bharya(-verse)s, he does not deviate from the simans !. 


1 This probably refers still to the abhisecaniya. Through the sambharyas, 
then, he deviatos not from the sfimans, but our Drahimana says nothing 
about the question as to how he does not deviate from the sava. The Maitr. 
S. seems to be more complete: ‘In that he does not deviate from the God- 
siunans, thereby, he does not deviate from the consecration; the prithas are 


the simans, in that they apply the prsthas, they do not deviate from the simans.’ 


5. Through the samans of the God-kings, he thrives in yonder 
world; through those of the men-kings, (he thrives) in this world ; 
he thrives in both these worlds : in the world of Gods and of men !. 


1 To the first kind belong, according to Nidanasiitra VII. 5. the saindhuksita, 
the dairghaéravasa. the pürtha, the küksivata; to the second kind, the daivo- 
dasa, vadhryasva, vaitahavya, trásadasyava. All these sümans are applied at 
the abhisecaniya. --The § 5 occurs, almost to the letter, also in MS. IV. 4. 10: 62. 1 
and TBr. I. 8. 8. 4 (both with ° rajandam instead of ° rūjñām). 


6. He is inaugurated (anointed as king) at a samatristubh! ; the 
samatristubh is strength ; he is inaugurated on strength. 


1 This is unintelligible. What is a samutristubh? The inauguration takes 
place immediately after the drawing of the mahendra-graha (C.H. § 198), 
and would here coincide probably with the brhat-stotra, but this laud is 
not on tristubh-verses. 

32 
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7. There are (at the abhisecaniya) eleven royal-s&mans!; the 
tristubh is of eleven syllables (in each verse-quarter) ; the tristubh 
is vigour and strength ; in vigour and strength he is inaugurated. 


1 I am unable to point out which samans of this day are intended. 


8. If they applied the nine-versed (stoma) on the (rite of) 
inauguration, they would give over the priesthood’ to the nobility ?. 
In that they take away (i.e. do not apply) the nine-versed (stoma), 
he takes the priesthood away from the nobility. Therefore, the 
Brahmins are able to punish in return? their supporters (i.e. the 


Barons), for they do not apply the nine-versed (stoma) on tbe day 
of inauguration. 


1 The trivrt is the priesthood , cp II. 16. 4, note 1. 


2 The abhisecaniya being a sacrifice for a King or Baron. 


3 As they are not subjected to the Ksatriyas The word pratidanda occurs 
only here. The Dictionary of St. Petersburgh renders : * widerspanstig '—- Read 
na hi te instead of na hi tam. 


9. The last stoma of the (day) of inauguration is the twenty- 
one-versed one; the dasapeya is (throughout) seventeen-versed ; the 
first stoma of the kesavapaniya (the fourth day of the Rajastiya) is 
the twenty-one-versed one. The twenty-one-fold stoma is nobility! ; 
the seventeen-fold is peasantry? ; he encompasses for him (the king) the 
peasantry on both sides, the peasantry will not retire from him 
(but serve him)’. 


l Cp. note 2 on II. 16. 4 
2 Cp. VI. 1. 10. 
3 With this passage cp. Maitr. S. TV. 4. 10: 62. 6, TBr. I. 8. 8. 4-5. 


10. In that he is consecrated by the Rájasüya, he ascends to 
the world of heaven. If he did not descend (again) to this world 
(to the earth), he would either depart to a (region) which lies beyond 
(all) human beings, or he would go mad. In that there is that sacrifice 
for shaving the hair (kesavapaniya), with hither wended (reversed) 
stomas, (this serves) for not leaving this (earthly) world. Just as 
he would descend (from a tree), catching hold of branch after branch, 
so he descends by this (rite) to this (earthly) world; (so it serves) 
for getting a firm support’. 
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1 In the text read atijanam (Sáyana is wrong in combining ati with gacchet ; we 
would then have: ati vā janam gacchet ; further, read ’rvadcinastomah. The schema 
of the keSavapaniya, then, is as follows: 

21, 21, 2k, 21, 21 | 17, 17, 17, 17, 17 | 15, 15, 15 15, 15 | the ratriparyayas 
and the twilight-laud are 9-versed ; ep. also Sat. br. V. 5. 3. 3 --With § 10 ep. 
Maitr. S. IV. 4. 10: 62. 10, TBr. I. 8. 8. 5. 


XVIII. 11 
(The Rajastiya, concluded.) 


l. Indra slew Vrtra; his strength went amiss in both direc- 
tions!. He saw that s$ràyantiya(-sàman), by it he wholly strengthened 
himself. He who is being consecrated by the Rajastiya suffers a 
loss in regard to his strength (and) valour, for he slays a foe (vrtra). 
In that the Brahman’s chant is the srayantiya(-siman), he strengthens 
himself again*. 

1 Cp. XVIIL 5. 2. 

2 This refers again to the dasapeya, cp. XVIIE. 9. 1-2. 


2. The yajfiidyajfiiya(-siman) is (applied) on the anustubh(-pait 
of the arbhava-pavamana-laud)'. He who is being consecrated by 
the Rajastiya suffers a loss in regard to the voice, for he slays a 
foe. The anustubh is the voice; the yajfayajiiya is the pith of 
the voice : he brings pith into his voice?. 


1 Instead of the áyàvü$va on SV. LI. 47-49 (ep. Arseyakalpa, Einleitung 
page XXIV). 
2 Op. XVIII. 6. 15. 


3. The varavantiya(-siman) is the agnistoma-siman. He who 
is being inaugurated by the Ràjasüya suffers a loss in regard to 
his valour (and) strength, for he slays a foe. That the varavantiya 
is the agnistoma-saman (is) for encompassing valour (and) strength !. 

1 Op. XVIII. 6. 16. 


4. They (the Gods) strengthened (Indra after the slaying of 
Vrtra) by the srayantiya (-sàman); they warded off (avarayanta) (the 
bad consequences) by the varavantiya: this is an encompassing of 
strength (and) valour. 

5. Devoid of firm support is he who is being consecrated by the 
Rajasuya. When he performs this two-day (-rite), then, there is firm 
support’. 
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1 Now are treated the last two days but one of the Rajasiiya: the vyusti- 
dvirütra; cp. Arseyakalpa IV. 9. c-10. d.—This rite is a pratistha, because of 
its t w o days, man being two-footed. 


6. As many days and nights as there are in a year, so many 
are there stotriya (-verses)! : he becomes firmly supported in the year 
(in time). 

1 The two days together contain 720 stotriya-verses: the first day, 190; 


tho second, 530. Jaim. br. IL, 206: tasya sapta ca śatāni vimsatis ca stotriya 
bhavant?. The TBr. has tdvatth instead of tavatyah, 


7. The first day is an agnistoma-sacrifice; the second an over- 
night-rite: separately he becomes firmly established in days and 
nights. 

8. 'The (rite of the) first day (may fall) on the day of new moon ; 
the (rite of the) second on the day when the (new moon) becomes 
visible!: he becomes firmly established separately in the two halves 
of the month. The first day (may fall) on the day of full moon; 
the second on the vyastaka?: he becomes firmly established separately 
in two months, About this they say (also): ‘It (the two-day-rite) 
should be performed on two auspicious days in the same half of the 


month (of increasing moon): for the sake of success.’ 


1 udrista must be a false reading for uddreta, ep. 'TBr. T. 8. 10. 2 and 
Ap. XVITI. 22. 15, 


2 According to Lüty.. the first three days of the dark half of tho month 
are meant. This is far from certain, as an as'aka (cp. note 1 on V. 9. 1) is 
the eighth day after each fuli moon. 


9. ‘The two-day (-rite) is not fit for obtaining cattle,’ they say, 
‘there are (only) two metres: the gayatri-and the tristubh(-day) ; 
the jagati they exelude'!, and by the fact that they apply (the 
jagati) in the after-noon service, it is not applied? (on the whole day). 

1 And it is precisely the jagati that is eonducivo to cattle: ep. e.g. TS. VI. 
1. 6. 2 (the jagati returned with cattle and diks@). For the rest, ep. TS. VII. 
2. 8. 1-2. 


2 Only on its last part: the arbhava-laud. 


10. When this (jagati) occupies a day of an ahina(-rite) or a 
service of a one-day-rite, then is the jagati applied. 
(Now), the traisoka(-siman)? is the Brahman's chant of the second 
day (in this two-day-rite) ; the vaikhánasa (-sàman)? is the Accháváka's 
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chant. In that these are applied on the service of the clear (soma) ?, 
thereby, the jagati is applied; tbereby, it (this two-day-rite) is 
conducive to cattle. 

! Cp. XII. 10. 20, chanted on SV. IT. 280.282 (jagati). 

2 Cp. XIV. 4. 6, chanted on SV. IJ. 505-506 (reduced in the praxis to 
jagatis). 

3 This means: at the prstha-lauds, on the midday-service. -The TBr. lo. 
agrees, on the whole, but it omits the facts by which the day is made a jagata-day. 


Does this go so far as to prove that here it is the TBr. that borrows from 
Pare. br.? 


1l. This two-day-rite (is called) ‘the dawn’. He makes it dawn 
(again and again) for him. 


NINETEENTH CHAPTER, 
(The Ekahas or one-day-rites, concluded.) 


This Chapter comprises the so-called duandva-ekahas, the pair- 
ekahas; they are so arranged that cach two of them make a kind 
of unity, as the Rij and the Viraj; the Udbhid and Valabhid ; the two 
Apacitis, ete. But, as the Nidainasttra (VII. 7) remarks, they are 
not all of them dvandvas or pairs; they comprise also those that 
two by two serve a similar end: yau yav esam samanam artham 
wpakrtau tau tau dvandvam bhavatah. 


XIX 1 
(The Raj-ekaha.)} 


I. Now, that (one-day-rite called *the) king’ (qj). 


2. He who hoping for a kingdom does not obtain it, should 
practise this (rite). A king (i.c., this ekáha) makes him a king. He, 
forsooth, may be called a king, who is made a king by a king ; it is 
a king who makes him a king. 


1 In the different texts there is no unity in designing the first pair; Raj and 
Vir&j they are called in Pafic. br. (XIX. 1, 2) and, as is natural, in Arseyakalpa V. 
l. a, b, Làty. IX. 4. 1-2, Nidanasütra VII. 7, Kátv. XXII. 10. 7-12 (and Ááv. IX. 
8. 21-24). The Jaim. br. (II. 85, 86) and Sànkh. X1V. 25, 26 know a Viraj 
and Svarüj. Ap. XXII. 10. 20-21, mentions Raj, Viráj, and Svaraj, contaminating 


the two sources. 
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3. The other sacrifices amount to the metre!, but this one 
amounts to the stoma?. The stoma is valour; on valour they 
inaugurate him. 


1 As the Sáhasra-rite, ete. ; see, e.g. XVI. 11. 17 (S&yana). 


2 stoma means, according to Sayans, the group of metres. Perhaps it is used 
here for agnistoma (cp. IV. 5. 21), as the Raj comprises, though in different 
sequence, the same stomas as the agnistoma, But the proper sense of this § is not 
clear to mo. 


4. Taken as a whole, it comprises eight times twenty-one stotra 
(-verses)'. Hight persons of importance sustain together the king- 
ship: the king’s brother, the king’s son, the house-chaplain, the 
queen-consort, the equerry (sila), the praefectus urbi (gramani), the 
chamberlain (ksutly) and the charioteer?. These are the persons of 
importanee who together sustain the kingship; amongst these they 
consecrate him. 

1 The three pavamana-lauds, each on 17 verses (—51); the four ajya lauds, 


each on 9 (=36); the four prstha-lauds, each on 15 (=60); the agnistoma on 
21 = 514+ 36+ 60 + 21 = 168-2 8 x 21 (for the stomas see Arseyakalpa V. La). 


2 Tho precise function of these officials is not everywhore certain. They agree 
partly with the rafains 


- 


5. The twenty-one-versed stoma is the nobility? and is a firm 
support?. A ‘shining-out’ among the nobility falls to his share, a 
firm support gets he who knows this. 

1 Cp. note 2 on II. 6. 4 


2 Cp. note l on III 7. 2 
XIX. 2. 
(The Viraj.) 
l. Now, the Viráj'. One who is desirous of (obtaining) food, 
should perform it. 
1 virāj means ‘splendour’ but, besides, it designates a metre of which the 


verse-quarters consist of ten syllables (ep. ILL. 13. 3). 


2. The other sacrifices amount to the virà] in a cryptic man- 
ner!, but this (rite) is equal to the viràj in a visible way’. 


1 The agnistoma, for instance, with its 190 stotra-verses contains cryptically 
the number 10; see note 1 on VI. 3. 6. 


2 As each stotra consists of ten verses; cp. § 4. 
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3. In a visible way he who knows this obtains food! ; he becomes 
an eater of food. 


1 Because the viraj is food (ep. IV. 8. 4). 


4. It consists throughout of tens and tens. Ten-syllabic is the 
viraj; food is viraj-like, and (so it serves) for obtaining food. 

5. Besides, these (stotra-verses) are five and five; five-fold is 
the sacrifice’!; five-fold is cattle; he becomes firmly established in 
sacrifice (and) in (the possession of) cattle ?. 

1 See note 2 on VI. 7. 12. 


2 Cp. II. 4. 2. 


6. One who is desirous of (obtaining) a firm support should 
perform this same (rite): on ten (toes) man is here firmly supported ; 
he is firmly supported on earth. 


XIX. 3. 
(The Aupasada.)! 


l. Now, the Aupasada.! 


1 The word is derived from the root sad, ‘to fall’; upasad, * to increase `; 


ep. $3. 


2. It is the stoma (z.e. the sacrifice) of the Gandharvas and 
the Apsarases. Qne who is desirous of obtaining progeny should 
perform (it). The Gandharvas and Apsarases rule over man’s 
possession of progeny and man’s want of progeny’. These (Gan- 
dharvas and Apsarases) have here a share in the soma-draught ?. 
These he by their own share gratifies; these, being gratified (and) 
pleased, grant him progeny. 

1 This statement is found here only. 


2 How they get a share in the soma is detailed by Ap.; see the German 


translation. 


1 It is striking that of the pair dada and aupasada (or upaáada) our Bráhmana 
describes only the last.—Cp. Jaim. br. II. 81, 82 (Auswahl No, 129); Arseyakalpa 
V. 1. o; Làty. IX. 4. 3-4; Nidànasütra VII. 7; Baudh. XVIII. 44, 45; Ap. XXII. 
1l. 4-11; Katy, XXII. 10. 13-15 (aupaśada only); Aév. IX. 3; Sankh. XIV. 
22. 23-20. 
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3 Each time a stotra(-verse) is added! (litt. is engendered, is 
born)!; he (thereby) causes progeny to be born to him. 


1 To each stotra of tho normal agnistoma one verse is added; so the schema 
is: 
10, 16, 16, 16, 16, 1 10, 18, 18, 18, 18 | 18, 22 (ull in all 202), see § 9. 
4. The kakubh(-verse) he shifts to the fore-part!; the kakubh is 
man”; he is placed (conceived) as a foetus in the middle 3, 
1 Cp. note l on XVI. ll. 5. 
2 Cp. note 1 on VIII. 10. 6. 


3 The kakubh-verse is shifted from the &rbhava- to the miüdhyandina- 
pavamina .: the middle of the rite, just as the child is conecived in the middle part 
of the mother. 


5. and by applying that two-footed verse! at the place of the 
kakubh, he causes the foetus, that has been conceived, to be born ?. 
1 SV. IE. 717 (-719). 


2 Simply because of the two-footedness. 


6. There is the cy&vana(-saman)'. The cyávana(-sàman) is a 
(means of) proereation * (or: of delivery of the foetus). 

1 Gram. XIII, 1. 28, chanted on the kakubh : SV, IT. 42-43. 

2 Op. note lon XIT. 5. 12. 


7. He who knows this is procreated (and) multiplied. 


8. There are the two (simans called) Vasistha’s janitra!. 
Vasistha, after his son had been slain?, saw these two simans. He was 
proereated in children and cattle. That there are these two simans, 
(is) for procreation ?. 

1 Gram, VI. 2. 17 and 18, composod on SV. I. 241; the first is applied on the 


verses of the naudhasa (SV. LI. 35-36) as the Brahman’s chant, the second on SV. 
IT. 47-49 in the árbhava-pavamána-laud ; sco Arseyakalpa V. 1. c. 


2 On hataputra, ep. note 1 on IV. 7. 3. 


3 On this legend, ep. Journ. of the Amer. Oriental Society, Vol. XVIIT, 
page 47. 


9. All the verses being summed up !, two exceed the viraj?: two 
is the minus of woman? for generating; thereby a procreation is 
brought about; (so this rite serves) for progeneration. 


1 Although translated by me as an absolute genitive, the genitive, as partitive 
gonitive, depends on dve. 
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2 Viràj as the number ten or a plurality of ten; there are, indeed (see $3, 
note 1), 202 verses. 


3 The Jaim. br. has: dve hi te striya tine (‘these two redundant verses are the 
ne of tho female’). Sayana proposes an impossible explanation. I propose the 
following; usually woman is said to have on e minus (ina): the vulva, and man 
one plus (atirikta) : the penis. Tiere the dual is used for the sake of argument, but 
the author probably had in mind the expression romanvantau bhedau of RS. IX. 
112. 4, which are properly on e.—There 18 now a pair: the viràj, i.e. man, and the 
generative organ of woman. See also Journal of the German Oriental Society, 
Vol, LXXII, page 3. 


XIX. 4. 
(The Punahstoma.)! 


1. Now, the Punahstoma. 


2. He who, after having accepted many gifts!, feels as if he had 
swallowed poison should perform this (rite). 


1 That ought not to be accepted. 


3, 4. The eleventh (verse), taking away what in his youth he 
accepts (too) much, or what poison he swallows. or what forbidden food 
he eats, transfers it to the morning service; and the twelfth (verse), 
taking away what in later age he accepts (too) much, or what poison 
he swallows, or what forbidden food he eats, transfers it to the 
evening service |, 


1 The stomas are: the nine-vorsed, for each stotra in the morning- and the 
afternoon-service: the twelve-versed, for each stotra in the midday-service. The 
first and the last service have one verse less than the viraj; the midday-service 
has two more than the virij This ıs because in his middle the Sacrificer has 
eaten, drunk or swallowod too much; this too much is now removod, as it were 
(idealiter !), for excesses in youth, by one of the two excessive verses to the morning 
service (so that this service is now considered as likewise ten-versed); for excesses 
at old age, by transferring the other of the two verses to the last service. All in 
all, now, the number of stomas amounts to the viraj (9 + 12 + 9, and, idealiter, 


10+ 10+10=30), so that, now, all is in the most perfect harmony, and the bad 
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1 All our sources, with the exception of Agv IX. 3. 1-2 and, as is to be 
expected, of Árseyakalpa V. 2. a, Laty. IX. 4. 5-7, and Nidünasütra VII. 7, give 
two Punahstomas, Jaim. br. II. 83, 84 (Auswahl No. 130); Baudh. XVIII. 46- 
47; Ap. XXII. 11. 1-8; Katy. XXII. 10. 16-17; Sankh. XIV. 27-28. The pair of 
them is probably the older and most natural case. 
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consequences of the ‘too much’ are annulled!—Perhaps, a reading nirharati 
would be preferable to niharati. 


5. Man is vir&f-like!. He (who has swallowed poison, etc.) is 
impure in the middle (of his body); from the middle he loosens his bad 
luck. 


1 Cp. note 1 on II. 7. 8; for the rest, op. the preceding paragraph. 


6. There are the two suddhasuddhiya(-samans) !. 


1 Grüm. IX. 2. 7, and 8 (composed on SV. I. 350) are both 4uddhasguddhiya ; 
the first, or padanidhanam, (SV. ed. Calcutta, vol. I, page 715) is chanted on 
SV. IT. 35.36 (cp. XIV. 11. 27); the second, or aidam, is chanted on SV. II. 752- 


754; svüsv rksu, i.e. on the verse (and the following) on which it is composed. 


7. Indra gave the Yatis over to the hyenas; an inauspicious voice 
reproached him and he deemed himself impure. He saw these suddha- 
$uddhiya(-sàmans, and was purified by them !. 

1 Cp. XIV. 11. 28. 


8. However manv (forbidden) gifts he accepts, what forbidden 
food he eats, in regard to what he deems himself impure, that is puri- 
fied by these two (simans). 


9. There are the gausükta! and the asvastikta(-simans)!, 


1 Gram. IIT. 2. 18, and 19, composed on SV. I. 122, applied on SV. II. 39-41 
and SV. II. 44-46; ep. Arseyakalpa V. 2. a. 


10. Gausükti and Asvasikti, having accepted many (forbidden) 
gifts, deemed themselves as having swallowed poison’. Thev saw these 
two simans and, by means of them, expelled the poison!. However 
many gifts he accepts, what poison he swallows, what forbidden food 
he eats, that. by means of these two (sàmans), he expels. 


1 Cp. Jaim. br. 111. 250 (see the text in Auswahl, No. 206): *Gausükti and 
Aévasükti, the sons of Isa, having accepted many gifts, deemed themselves as 
having swallowed poison. They desired: *May we expel this swallowed poison '. 
They saw these two sttmans and applied them in lauding. Then, one of them (of 
these two Seers) (by the nidhana) : agnir ahutah expelled, through his sacrifice, (the 
poison and removed 1t) to this world: in this world nothing surpasses Agni. 
The other expelled (and removed it), by (the nidhana): sukra Ghutah, to yonder 
world: in yonder world nothing surpasses Aditya (the sun). ‘Thereupon, they 
expelled the swallowed poison. He who deems himself as having swallowed 
poison, having received a gift from a person frém whom he ought not to accept a 


gift, having eaten food from one whose food he should not eat, should apply these 
sainans in lauding’. 
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ll. There are fifteen lauds!; the fifteenfold stoma is vigour (and) 
strength ?; having freed him from evil, he makes him prosper in regard 
to vigour and strength. 

1 This eküha, as ukthya, has fifteen lauds. 
2 Cp. note l on XI. 6. 11. 


XIX. 5. 
(The first Catustoma.)! 


l. Now, the Catustoma. 


l catu(h)stoma is an abbreviation of caturuttaracatu(h)stoma ; an ekaha with 
four stomas that increase by four. Its schema is: 4, 8, 8, 8, 8 | 12, 16, 16, 
16, 16 | 20, 21. 


2. One who is desirous of (obtaining) catéle should perform 
(it). 

3. In that the out-of-doors-laud is (chanted) on four (verses) !, 
he obtains the cattle, as cattle is four-footed. 


l On the instrumental, see Introduction Chapter IIl, 8 8. The Jaim. br. 
has the normal tasya catasrsu bahispavam nam bhavati. 


4. In that the ájva(-aud)s are (chanted) on eight (verses 
each), he reaches, eattle (cows) being eight-hoofed, the eattle hoof 
by hoof, 


5. In that the midday-pavamina(-laud) is twelve-versed, the 
vear being (equal to) twelve months and cattle (cows) being born 
after the lapse of the year (/.e. year after year), he obtains these. 

6. In that the prstha(-laud)s are sixteen-versed . (each), he 
reaches, cattle consisting of sixteen parts’, the cattle sixteenth by 
sixteenth. 


1 According to Sayana, tho sixteen parts are: head, neck, trunk, teal, four 
feet, eight hoofs; perhaps, though, kala designates a part of the hoof. 


7. ln that the arbhava(-pavamàna-laud) is twenty-versed, he 
reaches the five-fold being of cattle’. 


1 Cp. Jaim. br. Jl. 176; Arseyakalpa V. 2. b; Laty. IX. 4. 8; Nidünasütra 
VH. 7; Baudh. XVIII, 34; Ap. XXII. 1l. 16-18; Katy. XXIL 10. 18-20; Adv. 
IX. 5. 14-6. 8; Sankh. XIV. 61. In all our sources (with the exception of Pac. 
br., Laty., Nid., Katy. and Ap.) only one single catustoma is handed down. 
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1 Twenty being divisible by five; on panrkta, cp. note l on TI. 4. 2.—He 
has now reached all the kinds of cattle. 


8. In that the agnistoma(-laud) is twenty-five-versed, the ga yatri 
being of twenty-four syllables and the gayatri being strength (and), 
priestly lustre, he obtains strength (and) priestly lustre. 


9. The giyatri is breath (and a means of) procreation: out of 
the breath: the gàyatri, he is procreated !. 
1 With §§ 8, 9, ep XVI. 14. 5. 


10. One sáman, many metres!: therefore one man thrives 
in many ways. 
1 This still refers to the agnistoma-laud, which, though being one s&man 


(the vàravantiya), is chanted on various verses, on verses of various metres ; 
ep. Arseyakalpa V. 2. b. 


lla. The agnistoma(-laud) is the person (of the Sacrificer) 
himself, the cattle are the metres!; he, thereby, firmly establishes 
the cattle into himself (into his own possession). 

1 The metres of the verses of which the agnistomas-laud (the varavantiya- 
suman) consists. Now, those metres are those of the verses that usually are 


applied on the uktha-lauds (saka maśva, harivarna, tairascya), and the ukthas 
are cattle ; cp. IV. 5, Is. 


116. It (this rite) is neither an ukthya nor an agnistoma, for 
cattle (cows) is neither living (exclusively) in the village nor living 
(exclusively) in the wild !. 

1 This ekiha ıs not an agnistoma propor, for it contains m its agnistoma- 
laud the verses of the uktha-liuds (cp. note 1 on $11. a). nor is it an ukthya, 
for ıt has no uktha-lauds. Tho thought is more clearly expressed in the Jaim. 
br.: ‘This (rite) is neither an agnistoma nor an ukthya: ıt is both, so to 
suy, neither is cattle living (exclusively) in the village nor (exclusively) living 
in the wild: it is both, so to say. "This cattle of both kinds he obtains' (cows 
live, at day-time, out of the village on the meadows; at night-time, in the 
village, in the cow-pens or stables), 


XIX. 6. 
(The second Catustoma.) 


l. Now, that (rite) of which four lauds are chanted on four, 
four on eight, four on twelve, and four on sixteen verses!. That 
(rite) does not sound beyond the cow ?. 
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) The schema of this catustoma, then, is: 4. £, 4. 4, 8| 8, 8, 8, 12, 12 | 
12, 12, 16, 16, 16 | 16. 

2 ativadati occurs also X. 12. 5.—*1t6 does not sound beyond the cow, 
‘it reaches by its chants the cow’; ep. $ 2. Sayana refers this, unconvincingly, 
(not to the cow, but) to the gostoma of XVI 2 (especially $ 6), but this is a 
simple ukthya. 


2. Cattle consists of sixteen parts; he reaches the cattle 
sixteenth by sixteenth !. 


1 Cp. XIX. 5. 6, 


9. lt is an ukthya(-day) with a sixteenth (laud). The uktha 
(-laud)s are the cattle, the sodasin is a thunderbolt!; by means of 
the thunderbolt, he encompasses the cattle for him: cattle will not 
go forth from him. It (this rite) is neither an ukthya nor an over- 
night-rite, for the cattle is neither (exclusively) living in the village. 
nor living (exclusively) in the wild. 


! Op. XII. 13. 14. 


XIX. 7. 


(The Udbhid and Valabhid.)! 


l. The cave belonging to the Asuras was enclosed by darkness 
(and)! (its entrance) was covered with stones. In this (cave) was 
contained their possession of cows. This (cave) the Gods could not 
split. They said to Brhaspati: ‘Free thou this (cattle) for us’. 
By means of the Udbhid (‘who splits up’), he destroyed the cave 
(and), by means of the Valabhid (‘who breaks up the cave’), he 
broke it up; by means of the utsedha(-siman), he freed that 
(cattle) (and), by means of the nisedha(-siman), he cncompassed 


it. 
1 Read with Leyden MS. ’smapidhina asit. 


2. He. who is desirous of (obtaining) cattle, should perform (it). 


3. In that he (the Adhvaryu or the Udgátr) performs the Udbhid, 
he destroys the cave for him; in that he performs the Valabhid, he 
breaks up the cave for him. 
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1 Cp. Jaim. br. IJ. 89-90 (Auswahl no. 131); Arseyakalpa. V. 3. a, b; Laty. 
IX. 4. 9-12; Nidünasütra VII. 8; Baudh, XVIII. 31; Ap. XXII. 11. 19-12. 1; 
Katy. XXII. 10. 21-22; Asv. 1X. 8, 17-18; Sánkh. XIV. 14. 
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4. The utsedha! and the nisedha? are the two Brahman’s chants; 


having driven up the cattle by means of the utsedha, he lays hold 
of it through the nisedha. 


1 Gram. XIV, 2. 23 and 24, composed on SV. I. 514 (cp. XV. 9. 10, 11). The 
utsedha (chanted on SV. II. 771-772) serves for the third pratha-laud at the 


Udbhid; the nisedha (chanted on the same verses) serves for the same laud at the 
Valabhid. 


5. (The tristich. beginning) : ‘The sacrifice made Indra increase °? 
(serves in both rites for) the Brahman’s (or third) ajya(-laud): it 
is provided with the characteristic feature ?. 


1 RS. VIII 14. 5, 7, 8 — SV. II. 989-991. 


2 As it contains the words: ‘as Indra destroyed the cavo (vala).’ 


6. They (the two rites) are (each of them) (alternatively) 
seven-versed and seventeen-versed. In that they laud on seven verses, 
there being seven kinds of domestic animals’, they obtain cattle. 
The sakvari(-verse) has seven verse-quarters, the $akvart is cattle?: 
he obtains cattle. And in that (they laud) on seventeen verses, the 
seventeen-fold stoma being Prajapati®, he reaches (becomes equal to) 
Prajapati. 

1 Cp. II. 7. 8. 
2 Cp. XIII. 1. 3, XIII. 4, 13. 


3 Cp. note 1 on TJ. 10. 5 (the words may also mean: *Prajápati is 
seventeen -fold’). 


7. It (ie. each of these rites) amounts to the güyatri!; the 
giyatri is strength (and) priestly lustre; he obtains strength (and) 
priestly lustre. The gayatri is breath, is a (means of) procreation : out 
of the breath: the gayatri, he is procreated *. 


1 The number of verses in both (read, perhaps, gàyatrir sam padyete instead of 


144 : 
sumpadyate) is 141; wp 6 güyatris. 


2 Cp. XIX. 5. 8-0.—These two rites, according to Laty&yana, are inseparable: 
he who has performed the Udbhid should, after the lapse of a half-month, or 
a month, or a year, perform the Valabhid. In the Jaim. br., the Valabhid comes 
first, then, the Udbhid (first, the cave was destroyed, then, the cows were set free), 
and this may have been the original view, the sequence of the elements in the 
compound udbhidvalabhidau being due to the rule that the shorter word precedes 
the longer one: alpüctaram (Panini II. 2. 34). 
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XIX. 8. 
(The first Apaciti.)! 


l. Now, the Apaciti. He who is desirous of (obtaining) honour 
(apaciti) should perform (it); through honour (ie. through this rite, 
named apaciti) he (the performing priest) acquires honour for him. 


2. Two! of its pavamana(-laud)s are twenty-four-versed ; the 
gayatri is of twenty-four syllables, the giyatri is strength (and) priestly 
lustre; through strength (and) priestly lustre, he acquires honour 
for him. 


1 According to the Arseyakalpa, the out-of-doors-laund and the midday- 
pavamiina-laud. 


3 The rathantara and the brhat are both (applied)!; through 
both, the rathantara and the brhat, he acquires honour for him. 


1 The rathantara on the brhati-part of the midday-pavamüna-laud, the 
brhat as first prstha laud. 


4. The bharga(-saman) and the yasas(-sàman)! are applied; 
through the bharga(-sáman), he brings lustre (bhargas), through the 
yasas(-sàman), fame (yaéas) unto him 

1 The bharga is aranyegeyagana II. b. 11, composed on SV. I. 258, chanted 
on the jagati-part of the arbhava-pavamana: SV. II. 47-49; the yasas is ar. gà. 
II. b. 12, composed on SV. I. 270, chanted, as third prstha-laud, on SV. II. 
761-762. 


5. Both kinds of stomas (are applied), the even and the odd 
ones!. Through both kinds of stomas he acquires honour for him. 


1 The schema is: 24, 9, 15, 9, 15 | 24, 17, 21, 17, 21 | 27, 21. 


6. About this, they (the Theologians) remark: ‘The stomas 
violate the proper order; they would be liable to destroy the Sacrificer. 
tor they are applied in an irregular order’ !. 


1 The regular order would be: first comes the nine-fold stoma, whilst here the 
twenty-four-fold is at the beginning (note 1 on $ 5). 


—À 


1 Cp. Jaim. br. II. 100-103 (Auswahl No. 133); Arseyakalpa V. 3. c, 4a; 
Laty. IX. 4. 13-17; Nidanasütra VII. 9; Baudh. XVIII. 38-39; Ap. XXII. 12. 
2-9; Katy. XXIT. 10. 28-32; Aév. IX. 8. 21; Sankh. XIV. 33, 34. Only the 
Kauthumas and those sources that depend on them have t w o Apacitis. 
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7. The agnistoma(-laud) is twentv-one-versed, the twenty-one 
versed stoma is a firm support!: at the end of the sacrifice he i 
firmly supported ?. 

1 Cp. note 1 on IIT. 7 2. 


2 And so the unfavourable consequences of violating the proper order ($ 6) 
are annulled. 


XIX. 9, 
(The second Apaciti.) 


1. Now, the Apaciti which contains all the stomas. He who is 
desirous of (obtaining) honour should perform (it). Through all the 


stomas he acquires honour for him. 


2. It amounts to the viraj!. He is honoured who is an eater of 
food, the viraj is food?; he brings food unto him. 

1 The schema is: 9, 15, 17, 17, 21 | 27, 24, 44, 48, 24 ! 33, 21; all in all, 
300 stotriya-verses, a number divisible by ten (the vir&} of ten syllables). 

2 Op. IV. 8. 4. 


3. The rathantara and the brhat are both (applied); the bharga 
(-sàman) and the yasas(-siman) are both (applied)!, and both kinds of 
atomas (are applied): those of the Chandomas and those of the 
prsth ya-days ?. 

! Cp. note 1 on NIX. & 4. 

2 The 9-, 15-, 17-, 21-, 27- and 33-versed stomas are those of the prsthya 
gix-day-period ; the 24-, 44- and 48-versed ones are those of the Chandoma-days. 


4. The prstha(laud)s of this (rite) are those of the Chandoma 
(-day)s'. The Chandomas are eattle?; the prstha (-laud)s are food ?; 
successively, he brings unto him food (and) cattle. In that it (this 
rite) comprises the Chandomas. he reaches (i.e. becomes equal to) one 
who performs the twelve-day(-rite). 

1 See the schema in note I on $ 2, 

2 Cp. note } on III. 8$. 2. 


8 Cp. XVI. 15. 8, 


56. About this they remark: ‘The stomas (of this rite), those 
of the Chandoma(-day)s and those of the prsthya (six-day-period) 
have different places’. In that they are applied at one and the 
same sacrifice, the Sacrificer may lose his firm support’ !. 


1 Cp. XVI. 15. 9; tévara must be a misprint for ?évaro, 
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6. The agnistoma(-laud) is the twenty-one-versed one; the 
twenty-one-fold stoma is a firm support!; they (the different stomas) 
come* to a firm support. 

1 Cp. note l on III 7. 2. 


2 Instead of abhyáyanti, we expect rather a causative: ‘they bring him 
unto’. 


AIX. 10. 
(The first stoma of Agni: the winged one.)! 


l. This (the ekaha that now follows) is a winged stoma’. 


1 The schema (see § 5) is: 9, 15, 17, 21, 27 | 33, 33, 27, 21, 17 | 15, 9; the 
increasing and the decreasing numbers of stotra-verses, with the two biggest 
in the middle, are analogous to the wings of a bird. 


2. It is the winged one (the bird)! that is here deposited (t.e. 
applied at this rite). 
1 This refers, according to Süyana, to the sauparna sáman, the chant of 


Suparna, ‘the eagle’, which (see the Arseyakalpa) is applied on the midday- 
pavamana-laud. 


3. The wingless one does not reach (is not equal to) the 
winged one, but in that this winged one is deposited on a winged 
one !, therefore, the winged ones (the birds) fly with their wings. 


1 The thought is expressed somewhat unsatisfactorily. Did Sayana have 
before him a reading yad esa paksy apaksini nidhiyate ? 


4. Winged (and) luminous, he who knows this, frequents the 
pure world (or regions). 

5. On both sides are nine-versed (stomas); the nine-versed 
(stoma) is strength (and) priestly lustre! ; he obtains strength (and) 
priestly lustre. 

1 Cp. VI. 1. 6. 


6. Then, two fifteen-versed ones; the fifteen-versed (stoma) is 
valour!; he obtains valour. 


1 Cp. VI. 1. 8. 


Kum ae E Ip Uer er eere e sd Raps Eo Om AA 


1 Cp. Árseyakalpa V. 4. b; L&ty. IX. 4. 18-19; Nidànasütra VII, 9; Ap. 
XXII. 12. 10; Katy. XXII. 10. 33-11. 2. 
33 
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7. Then, two seventeen-versed ones; the seventeen-versed 
(stoma) is eattle ! : he obtains cattle 
1 Cp. VI. 1. 10 


8. Then, two twenty-one-versed ones; the twenty-one-versed 
(stoma) is firm support ! ; in the middle of the sacrifice he is firmly 
supported. 

1 Cp. note 1 on III 7. 2. 


9. Then, two thrice nine-versed ones: the thrice-nine-versed 
(stoma) is (equal to) these worlds!, in these worlds he is firmly 
established. 

1 Cp. VI. 2. 3. 


10. Then, two thirty-three-versed ones; the thirty-three-versed 
(stoma) is the summit!. 
1 Cp. III. à. 2. 


1l. The highest among his people becomes he who knows this. 

12. This (rite), forsooth, is the range of the ruddy one (the 
sun). In that these two thirty-three-versed (stomas) are brought 
into connection with each other in the middle, thereby, he ascends 
the range of the ruddy one!. 

Cp. XXIII. 19. 3. 

13. Fire is largest in the middle!, therefore, these stomas are 
so applied that the largest ones oceupy the middle. 

1 On this sentence probably rests the designation of this ekaha: agneh 


stomah. 


14. He starts with the nine-versed (stoma) and concludes with the 
nine-versed (stoma). The nine-versed (stoma) is breath!: by breath 
he begins, in breath he concludes. 


1 The breath is three-fold, cp. III. 6. 3.--Sayana’s interpretation of prait 
and udeti is different here but wrong ; it is given rightly at XX. I. 6. 


XIX. 11. 
(The second stoma of Agni, the ‘Light’.) 
l. Now (the ekáha designated as) ‘ the Light ’. 


2. Its out-of-doors laud is nine-versed ; its àjya(-laud)s are 
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fifteen-versed - its midday-pavamana(-laud) is twenty-four-versed : its 
prstha(-laud)s are seventeen-versed. 


3. The nine-versed (stoma) is the breath, the fifteen-versed is 
the body !. 


1 The body contains the nine vital airs and the navel (cp. VI. 8. 3), the 
two hands, the two feet, and the trunk; that makes fifteen. 


4. The gàyatri is the mouth!, the seventeen-versed (stoma) 
is food ? ; he, thereby, puts food in his (own) mouth. 

1 Cp. VII 3. 7.--This refers to the midday-pavamina which begins with 
the gayatri and is followed by the prsthas on seventeen verses. 


2 Cp. IL. 7. 7. 


5. He who knows this eats food, becomes an eater of food. 


6. Through the midday-pavamana(-laud) the Gods went to 
the world of heaven’. That the midday-pavamana(-laud) is twenty- 
four-versed, is for rising to the world of heaven. The gáyatri? is 
of twenty-four syllables, it is strength (and) priestly lustre, he 
obtains strength (and) priestly lustre. The gayatri is breath, is 
(a means of) procreation; out of the breath: the gāyatrī, he is 
procreated. 

1 Cp. VII. 4. I. 


2 With which this laud opens. 


7. Both kinds of stomas (are applied), the even and the odd 
ones ! ; this is a copulation; by this copulation he is procreated. 

1 The schema, according to Arseyakalpa, is: 9, 15, 9. 15, 15 | 24, 17, 15, 17, 
17| 17, 21. This schema now is not in harmony with $ 2, but, as compared 
with $ 10, two stomas aro changed. The Nidünasütra VII. 9 remarks; trevrt- 
paRcadaéav ajyaprsthesu sampadvasena kurmah (Sayana, on § 10, cites this passage 
with faulty readings!): ‘we apply on the &jya- and prstha(-laud)s a nine-versed 
and a fitteen-versed stoma, for the purpose of (getting) the amount,’ 4e. m 
order to get the amount as prescribed in $ 10. 


8. This metre! is winged; winged (and) luminous. he who 
knows this, frequents the pure worlds?. 


1 Is this the meaning of chandas ? Cp. XIX. 1. 3 note I. 
2 Cp. XIX. 10. 4. 
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9. Fire is largest in the middle; therefore, these stomas are 
applied so that the largest ones occupy the middle !. 


1 Cp. NIX. 10. 13. This statement does not appear to fit in too well here. 


10. When all the verses are summed up, one exceeds the 
virà]!: he makes him (the Sacrificer) a sole ruler of food. 


1 Cp. notes 1 and 2 on XIX. 3. 9.--All in all (ep note 1 on § 7), this 


ekfiha comprises 191 verses, ono more than a (plurality of tho) virüj. 
s 


11. This agnistoma! is a light. He gains the luminous and 
pure worlds who, knowing this, sacrifices with it. 


1 The word is used apparently as: laud of Agni. 


XIX. 12, 
(The Rsabha or ‘bull’-ekaha.)! 


1. Now (the one-day-rite called) ‘the bull’. 


2. This stoma (sacrifice) is the bull (most excellent) of the 
stomas. He who knows this comes to excellency. 


3 He should perform it for a Noble; the bull is the lord of 
cattle (cows), the Noble of men. He, forsooth, who is (a buil) be- 
comes the lord. 


4. A bull (most excellent) among his equals becomes he who 
knows this. 


5. It (this rite) has the sadovisiya(-sàman)! in the midday- 
pavamana(-laud); through both the services he encompasses the 
peasantry (vis) for him (for the Sacrificer)?: the peasantry will not 
leave him. 

1 Grim. XIV. 1. 31, composed on SV. I. 5. 11, chanted on the brhati-part 
of the midday-pavamana on this same verse. The ühagaáua does not contain 


the sadovistya on this (SV. IT. 26) verse, because perhaps it could be taken 
unaltered from the gramegeyagana (?). 


2 Because the name of the siman contains the word vié, and this siman, 
being applied in the middle, is now encompassed by the two other savanas. 


—— — —— MÀ —— ne een ————— —————————— 
— — 


i Cp. Jaim. br. Il. 87; Arseyakalpa V. 5. a; Laty. IX. 4. 20-21; 
Nidánasütra VIT. 10; Baudh. XVIII. 40; Ap. XXII. 12. 11-12; Katy. XXII. 
l. 3-5; Asv. IX. 7. 30; Sünkh. XIV. 93. 
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6. There is the samanta(-sàman)!; he makes the peasantry 
adjacent (samanta) to him: the peasantry will not leave him 
i Gram. TI. 1. 30, composed on SV. I. 61 (SV. ed. Calcutta, vol. I, page 


192), chanted immediately after the sadovigiya on SV. IT. 26 (SV. ed. Calcutta. 
vol. V, page 607). 


7. 'The rathantara and the brhat are both (applied)!. The 
rathantara is the earth, the brhat is the sky. "The brhat (i.e. the 
sky) he obtains from thig world by chanting, (the earth) from 
yonder world?; in both worlds he obtains a firm standing. 

! The rathantara as first prstha-laud, the brhat on the anustubh-part of 
the &rbhava-laud ($8). 


2 Tho printed text brhad evüsmal lokad gayaty evamusmat cannot be right; 
instead of amusmat read amusmat, but perhaps something has fallen out. The 


words, divided are: brhad à iva asmat lokat gayati, à iva etc. 


8. The hrhat is applied on the anustubh(-part of the arbhava- 
pavamana-laud); the anustubh is the end of the metres!, the brhat 
is the end? of the sámans, the Noble is the end? of men; in the 
end he, thereby, establishes the end. "Therefore, he of the Nobles 
who is left behind does not reach again the topmost point?. 

1 Because perhaps it was created from the feet of Prajapati (VI. 1. 11). 

2 The end means ‘the highest’. 

3 The purport is not clear.—Whilst, according to the Arseyakalpa, the 
schema for the Kauthumas is: 9, 15, 15, 15, 15 | 17, 17, 17, 17, 17 |17. 21 
(precisely that of the normal agnistoma, with the exception of the midday- 
pavamüna which, instead of fifteen-versed, is here seventeen-versed), that 
of the Jaiminiyas: 15, 15, 15, 15, 15 | 21, 15, 15, 15, 15 | 15, 15, is more typical 
of this rsabha because it shows a highest point in the middle, the hump on the 
shoulder of the bull. Similarly, Baudh, and Sankh. 


XIX. 13. 
(The Gosava.)! 

l. The Vajapeya is (equal to) the Rajasitva and the Rajastya 
is the consecration of Varuna, but the Gosava is a sacrifice for 
supremacy !. 

1 Op. with this $ the Kath, and the TBr. 


1 Cp. Jaim. br. II. 113 (Auswahl no. 135); Arscyakalpa V. 5. b; Laty. IX. 
4. 22-24; Nidànasütra VII. 10; Kath. XXXVII. 6; TBr. IT. 7. 6; Baudh. 
XVIII. 7; Ap. XXII. 12. 17-13. 4; Katy, XXII. 1l. 6-11; Aáv. IX. 8. 12- 
14; Sankh. XIV. 15. 
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2. The supremacy obtains he who knows this. 


9. For the supremacy is Prajapati (and) the supremacy is the 
most exalted Lord. 


4 He who knows this reaches the state of a most exalted 
Lord. 


5. The rathantara and the brhat are both (applied); for this 
(pair) is (equal to) the supremaey!. ‘To supremacy comes he who 
knows this. 


1 Agrees literally with TBr. 


6. A myriad (of cows should be given) as sacrificial fee; for 


that is (equal to) supremacy!. To supremacy comes he who knows 
thus. 


1 Agrees with TBr. 


7. They consecrate him bv (pouring) fresh milk (over him): 
for that is (equal to) supremaev!. To supremacy comes he who 
knows this. 


1 Agrees with Kath. 


8. His consecration takes place at the chanting of the brhat !, for 
that is (equal to) supremacy. To supremacy comes he who knows 
this. 


1 This is the usual moment destined for a consecration : immediately after the 


first pretha-laud and before the mahendra-graha (C H. § 201) 


9. They consecrate him whilst he is sitting to the south of the 
ahavantya-fire on a not raised (not thrown up, place); they (thereby) 
consecrate him on the earth itself, nothing having been interposed’. 


1 The wording of Nath. and TBr. differs slightly. 
10. It (this rite) is throughout thirty-six-versed. Thereby, it is 
the Gosava *. 


1 Because the brhati is of thirty-six syllables and the brhati 1s cattle (XVI. 
12. 0).— The Kath. runs: saltrimšah stomo bhavati, pasustomo và esa, tena gosavah. 
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XIX. 14. 
(TheMarutstoma.)!' 


1. Now, the stoma (the sacrifice) of the Maruts. Through this 
(rite), the Maruts throve illimitably. He who knows this thrives 
illimitably. 

2. In that the stomas (occur) troopwise +, thereby, it 18 a stoma of 
the Maruts; for the Maruts are troopwise. 

1 Tho schema is: 9, 9, 9, 15, 15 | 15, 17, 17, 17, 21 | 21, 21, see $ 4-7. Here 
are four groups, the Maruts consist of seven groups. 

3. 'This same (rite) he should perform for three persons (as 
Sacrificers) !. 


1 Làty.: ‘friends or brothers, who wish to come to an agreement, should 
perform the Marutstoma,’ 


4. In that there are three nine-versed lauds, they separately are 
firmly established in priestly lustre 

5. In that there are three fifteen-versed (lauds), they separately 
are firmly established in valour. 

6. Inthat there are three seventeen-versed (lauds), they separately 
are firmly established in (the possession of) cattle. 

7. In that there are three twenty-one-versed (lauds), they 
separately are firmly established. 


8. He who knows this is firmly established. 


XIX. 15. 
(The indtragnyoh kulava /)? 

1. Now (the ekáha designated as) ‘the case (nest) of Indra and 
Agni.’ It may be performed by one who is desirous of (obtaining) 
offspring or cattle. ‘Nest’ is offspring; ‘nest’ is cattle; ‘nest’ is 
dwelling. He becomes a ‘nest.’ 


ins man A nn TO o a a OS e 


1 This ekàha 18 found only in the Kauthuma-text and in those sources that 
depend on it (Argeyakalpa V. 5. c, Laty. IX. 4. 25-27). It is only the Manustoma 
of Baudh. XVIII. 42 that has precisely the same schema as this Marutstoma. 

2 Cp. Jaim. br. IJ. 132, 133; Arseyakalpa V. 5. d; Làty. IX. 4. 28-32; Baudh. 
XVIII 35; Ap. XXII. 13. 10-11; Katy. XXII. 11. 13-22; Aév. IX. 7. 29; Sankh. 
XIV. 29. 
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2. This same rite he may perform for two persons (as Sacrificers). 


3. In that there are six nine-versed lauds, these two are 
separately firmly established in priestly lustre. In that there are two 
fifteen-versed (lauds), they are separately established in valour. In 
that there are two seventeen-versed (lauds), they are separately 
established in cattle. In that there are two twenty-one-versed (lauds), 
they are separately firmly established!. He who knows this is firmly 
established ?. 

1 The schema, then, is: 9, 9, 9, 9, 9| 9, 15, 15, 17, 17 | 21, 21. 


2 According to tho Jaiminiyas, this ekáha was performed by Indra and Agni 
together, in order that they might reach the excellency amongst all the other 
deities that were equal to them. The rite here consists of nine- and fifteen-versed 
lauds, which are used alternately. Through the trivrt, Agni reached excellency ; 


through the paficadaéa, Indra reached it. So it may be performed by a Brahmin 
and a Noble together. 


XIX. 16. 
(TheIndrastoma.) 


l. Now, the fifteen-versed ‘stoma’ of Indra; an ukthya-rite. 


2. Through this (rite), Indra surpassed the other deities. He 
who knows this surpasses the other people. 


3. It should be performed for a Noble. 


4. It is throughout fifteen-versed ; the fifteen-versed (stoma) is 
vigour (and) strength; he makes him thrive through vigour (and) 
strength. 


5. It is performed on (verses) addressed to Indra; he makes him 
thrive through valour (and) strength. 


6. Tt is an ukthya-rite; the uktha(laud)s are cattle, they are the 
peasantry; he (thus) attaches to him the peasantry, the cattle. The 
peasantry will not leave him. 


7. "There are fifteen fifteen-versed lauds; the fifteen-versed (stoma) 
is vigour (and) valour; successively. he brings into him vigour (and) 
valour. 


1 Cp. Jaim. br. IT. 139, 140; Arscoyakalpa V. 6; Lāty. IX. 4. 29; Nidánasütra 
VII. 10; Baudh. XVIIT. 14; Ap. XXII. 10. 3: 13. 8-9; 27, 13-21; Katy. XXII. 
11, 15-17; Asv. IX. 7. 26-27; Sankh. XIV. 58. This ekaha is equally designated 


as Indrastut. 


xix, 15. 2.—xix. 18. 2. 821 


XIX. 17. 
(The stoma of Indra and Agni.)! 


l. Now, the ‘stoma’ of Indra and Agni. Through this rite, 
Indra and Agni surpassed the other deities. He who knows this 
surpasses the other people. 

2. It is (alternatively) nine- and fifteen-versed. 

3. The nine-versed (stoma) is priesthood !, the fifteen-versed is 
nobility +. He who knows this, becomes a shining-out amongst the 
priesthood and the nobility. 

1 Cp. VI. 1. 6 and 8. 


4. A king and his chaplain should perform this rite. 


5. It amounts to the gayatri and to the jagati !. 
1 The schema being: 9, 15, 9, 15, 9 | 15, 9, 15, 9, 15 | 9, 15, there are all in 
4 


144 14 
all 54--90—144 verses : $15 güyatris, ag 7? Jagatis. 


6. Through the gàyatri, the Brahmin obtains the priestly lustre ; 
through the jagati, the king enters the peasantry. 

7. One who is desirous of (obtaining) a chaplainship may 
perform (it). 

$. Brhaspati desired : ‘May I obtain the chaplainship among 
the Gods.’ He performed this (rite); he obtained the chaplainship 
among the Gods. He who knows this obtains a chaplainship. 


XIX 18. 


(The first Vighana.)? 


1l. Now, the Vighana. 


2. Indra desired: ‘May I drive away my evil adversary.’ 


dmi o 


1 Only given by the Kauthumas and those who follow their authority: Arseya- 
kalpa V. 7. a; Lüty. IX. 4. 30-32; Nidanasiitra VII. 10; Ap. XXII. 13. 10-11 ; 
Katy XXII. 11. 18-22. 

2 Cp. Jaim. br. II. 141. 145 (Auswahl No. 141); Arseyakalpa V. 7. b; Laty. 
IX. 4.33-35; Nidaànasütra VII 11; TBr. If. 7. 18; Baudh XVIII. 30; Ap. 
XXII. 13. 12; Katy. XXII. 11. 23-26; Aév. IX. 7. 32-33; Sàankh. XIV. 39. 
8-10. The Kauthumas only and Katy. acknowledge t wo Vighanas, but cp. 
note on khanda 19. 
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He saw this Vighana and drove away his evil adversary. He who 
knows this, drives away (vihate) his evil adversary. 


3. In that there is the nine-versed (stoma), he retains his 
vital principles (his pranas). In that there is the twelve-versed 
(stoma), he (obtains) the year. In that there is the fifteen-versed 
(stoma), (he obtains) strength. In that there is the seventeen-versed 
(stoma), (he obtains) food. In that there is the twenty-one-versed 
(stoma), (he obtains) a firm footing. In that there is the nineteen 
versed (stoma), (he obtains) progeniture. In that there is the twenty- 
four-versed (stoma), (he obtains) priestly lustre. In that there is 
the twenty-seven-versed (stoma), he hurls a thunderbolt on his 
adversary!. 

1 According to the Arseyakalpa, the schema is: 9, 9, 12, 12, 15[|17, 21 
19, 24, 24|27, 27. The navadaéía stoma occurs nowhere else; it is not even 


mentioned in Chapter I]. 


4. One who is desirous of (obtaining) cattle should perform 
it. It amounts to the brhatil. The brhati is cattle*: he obtains, 
cattle. 

1 All in all, there are 216 verses, this number, being divided by 36 (the 
brbati is of 36 syllables), is equal to 6 (brhatis). 

2 (p. XVI. 12. 9. 


5. These (verses) amount to six brhatis; the year is (equal to) 
six seasons; in the course of the year (after the lapse of a vear) 
cattle is born!. Having reached it, he obtains it. 

1 Cp. XIX. 5. 5. 

XIX. 19. 


(The second Vighana.)! 


1. Indra was persecuted by ungodly illusions. He resorted to 
Prajapati. He gave him that Vighana; by means of it he (Indra) 
drove away all his enemies Because he drove them away (vihan), 
hence the name Vighana. 


2. He who, knowing this, performs the Vighana, he who per- 
forms it for one who knows it drives away all his enemies. 


es A AA RETA ln det M 


1 The text of Paüc. br. contains nothing which would, objectively, give us 
the right to regard this as a special ekáha. However, all the other Kauthuma-texts 
and Katy. admit a second Vighana. 
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J. One who is desirous of (obtaining) cattle should perform 
(it) The brhati is cattle: he is firmly established in (the possession 
of) cattle. 

1 Cp. XIX. 18. 4. 


TWENTIETH CHAPTER 


The Chapters XX, XXI and XXII describe the Ahinas (com- 
prising likewise the Atirátras, Laty. IX 5. 6) or soma-rites of more 
than one day and less than thirteen days. The Atirütras, ‘ over- 
night-rites.’ are treated X X. 1-10 


XX. 1. 
(The Jyotistoma-atirātra.)? 


1. The out-of-doors-laud is nine-versed ; the àjva(-laud)s are 
fifteen-versed ; the midday-pavamana(-laud) is fifteen-versed ; the 
prstha(-laud)s are seventeen versed; the arbhava(-pavamana-laud) 
is seventeen-versed ; the agnistoma(-laud) is twenty-one-versed ! ; 
likewise, are the uktha(-laud)s; the night( rite) is fifteen-versed ; 
the twilight(-laud) is nine- versed. 

1 This is the normal agnui;stoma jyotistoma to which are added the three 
ukthastotras (cp. Arseyakalpa, Anhang 2), the night-rounds (ib. Anhang 3) and the 
Sandhistotra (1b.). 

2. A jyotistoma-over-night rite should be performed by him who 
wishes prosperity This rite is a ‘stepping-on’ amongst the stomas'! 
(the sacrifices of soma) ; (it serves) for stepping-on ; for in the stepping- 
on (part) of the sacrifice he is prosperous. 

1 Cp. II. 6. 3. 


3. This (rite) is an agnistoma!; it is an ukthya?; it is an 
over-night-rite. Through the agnistoma, the Gods conquered this 
(earthly) world ; through the ukthas, the intermediate region ; tbrough 
the night(-rite), vonder world, and through day and night they 
went near (took possession of these worlds). 

1 By its first twelve lauds. 

2 By its first fifteen lauds. 


| Cp. Arseyakalpa VI. 1. à; Nidanasütra VIII. 1. 
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4. Some (dawns) shine forth thitherward, others hitherward!. 
That one shines forth hitherward which shines forth through 
the àasvina(-Sastra)*. He makes the dawns shine forth for him 
hitherward directed. 

! The thought simply seems to be that for some pcople the dawn ‘shines 


away, vz., for those who die, but that it again and again returns for those who 
do not lose life. 


2 Which is recited at day-break. 


5. When all (the stotra-verses) are summed up, two exceed the 
viraj!. This is a viràj with (two) milking breasts. He milks (i.e. 
he gets) out of it (the fulfilling of) what wish he has. 


1 To the number of verses of the normal agnistoma are to be added: of 
the three uktha-lauds (ad 17): 63 verses, of the twelve night-rounds (r&tsipa- 
ryayas) (ad 15): 180, and of the sandhistotra; 9. In all: 190-634-1804 0— 
449; two more than 440, a number divisible by ten (the viraj). 


6. He starts with the nine-versed (stoma), he concludes with 
the nine-versed (stoma). The nine-versed (stoma) is breath; by 
breath he begins, in breath he concludes !. 

1 Op. XIX. 10. 14. 

AA 2: 


(The over-night rite with all the stomas.)! 


l. The out-of-doors-laud is nine-versed; the ajya{-laud)s are 
fifteen-versed; the midday-pavamina(-laud) is seventeen-versed ; 
the prstha-(laud)s are twenty one-versed; the arbhava ( pavamina- 
laud) is twenty-scven-versed; the agnistoma(-laud) is thirty-threc- 
versed; the uktha(-laud)s are descending (in number of verses)!: 
the first is twenty-seven-versed, the (last) two, as also the sodasin 
(aud), are twenty-one-versed; the night (rite) is fifteen-versed ; 
the twilight (-laud) is nine-versed ?. 

1 Whilst, normally, the ukthas are all twenty-one-versed, cp. VIII. 10, 1. 


2 The 9-, 15-, 17-, 21-, 27- and 33-versed stomas are considered as ‘all 
the stomas.’ 


2. He who wishes to prosper should perform the over-night- 


rite that contains all the stomas, for reaching all, for gaining 
all. By this (rite), he reaches all; he gains all. 


——————— 


! Cp. Arseyakalpa VI. 1. b, Nidánasütra VIII. 2; TS. VII. 1. 3. 
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exi 


3. In that the out-of-doors-laud is nine-versed, thereby, he 
reaches the nine-versed stoma (and) the gavatri-metre!. In that 
the Ajya(-laud)s are fifteen-versed, thereby, he reaches the fifteen- 
versed stoma (and) the tristubh-metre!. In that the midday- 
pavamana(-laud) is seventeen-versed, thereby, he reaches the 
seventeen-versed stoma (and) the Jagati-metre!. In that the prstha 
(-laud)s are twenty-one-versed, thereby, he reaches the twenty-one- 
versed stoma (and) the anustubh metre’. In that the «dirbhava 
(-pavamina laud) is twenty-seven versed, thereby, he reaches the 
twenty-seven-versed stoma (aud) the pankti-metre. In that the agni- 
stoma(-laud) is thirty-three-versed, thereby, he reaches the thirty- 
three-versed stoma and the virij-metre. In that the usnih and 
kakubh are applied?, thereby, he reaches the usnih and the kakubh. 
In that the twilight(-laud) is chanted on brhati(-verse)s?, thereby, 
he reaches the brhati. In that the asvina(-sastra) is recited, thereby, 
he reaches through this (rite) all, he gains all. 

1 Cp, VF. l. 6, 8, 10. 11, 


2 At the uktha-stotras. 


3 Viz. on SV. II. 99 104 (seo IX. 1. 28, note 1). 


4. By the thirty-three-versed (stoma), the sacrifice is curved 
thitherwards!. The Adhvaryu counterbalances? this is the sequel, 
through the set of eleven vietims?; there are eleven ropes (for 
binding the victims), eleven victims, eleven sacrificial posts. There- 
by, he firmly establishes the thirty-three-versed (stoma) in the 
thirty-three-fold (number). 

1 This seems to mean that up to the agnistoma-laud ($1) the stomas in- 
erease regularly but, then, a deviation, a curving takes place (schema: 9, 15, 
15, 15, 15 | 17, 21, 21, 21, 21 | 27, 33, 27, 21, 21, ote.). This is now counter- 
balanced through the set of eleven victims, a sacrifice that ideally likewise 
consists of thirty-three. 


2 On pratywlyacchati cp. XIV. 1. 10. 
3 According to Kath. XXIX. 10: 189 9 (on which passage Ap. XIV. 7. 


19-21 is based), the sacrifice of a peculiar set of eleven victims ought to be 
combined with an ahina-rite. 


5. By this counterbalanced night(-rite), whatever he wishes, 
(the fulfilment of) that wish he gets. He who knows this gets (the 
fulfilment of) whatever wish he has. 
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XX. 3 
(The Aptory&ma.)! 


l. The out-of-doors-laud is nine-versed; the àjya(-laud)s are 
fifteen-versed; the  midday-pavamàna(-laud) is seventeen-versed ; 
the prstha(-laud which runs parallel to the sastra) of the Hotr is 
twenty-one-versed ; the other prstha(-lauds) are the Chandomas (viz. 
of the 7th-9th dav of the ten-day-rite; resp. 24-, 44- and 48-versed) ; 
the arbhava(-pavamana-laud) is twenty-seven-versed; the agni- 
stoma(-laud) is thirty-three-versed ; the uktha (-laud)s are descending : 
the first is twenty-seven-versed; then, follows a twenty-one versed ; 
then, a seventeen-versed; the sodasin(-laud) is twenty-one-versed ; 
the night(-rite) is fifteen-versed ; the twilight (-laud) is nine versed ; 
the first extra-laud is nine versed; then, follows a fifteen versed: 
then, a seventeen-versed, and, then, a t wenty-one-versed. 


2. Prajapati created the (domestic) animals (the cattle, the 
cows). These, being created, left him. Through the agnistoma, he 
did not reach them, nor through the uktha(-laud)s, nor through the 
sodasin, nor through the night (-rite), nor through the twilight(-laud), 
nor through the á$vina (-3astra). In regard to them, he said to Agni: 
‘Try thou to reach these for me’. Agni was not able to reach 
them through (the first extra-laud:) the nine-versed stoma, the 
Jarábodhiya-(-sàman)!.. He said about them to Indra: ‘Try thou 
to reach these for me'. Indra was not able to reach them through 
ithe second extra-laud:) the fifteen-versed stoma, the satrasihiya 
(-sàman)?*. He said about them to the Allgods: ‘Try ye to reach 
these for me’. The Allgods were not able to reach them through 
(the third extra-laud:) the seventeen versed stoma, the margiyava 
(-sàman)?. He said about them to Visnu: ‘Try thou to reach 
these for me'. Visnu reached them, through (the fourth extra 
laud) the twenty-one-versed stoma, through the  váravantiya 
(-saman)*. be restrained them (from passing away farther. 
avarayala) ; with the verse: ‘Here did Visnu stride'?, he strode ê, 


mn— —— 


1 Cp. Arseyakalpa VI. 1. e; Laty. 1X. 5. 12-24; Nidanasiitra VIII. 2; 
Katy. XXIII. 1. 19; Ap. XXII. 13. 19 (and cp. XIV. 4. 12-16). Jaim br. II. 
110-112; TBr. IL. 7. 14; Baudh. XVIII. 15; Asv. IX. 11; Saikh, XV. 5-8. 
Some of these sources reckon the Aptoryüma amongst the ekahas, 
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l Gram. I. 1. 26, composed on SV. I. 15=SV. II. 1013-1015; it is idüntam, see 
SV. ed. Calcutta, vol. I, page 117. 


2 Gram. V. 1 27, composed on SV. I. 170=SV. II. 992-994; it is ha-i- 
kürüntam, seo SV. ed. Caleutta, vol. I, page 387. 


3 Gram. ITT. 2. 1, composed on SV, I. 115=SV. II. 1016-1018; it is nidhanavat, 
see SV. ed. Calcutta, vol. T, page 289. 


4 Gram. J. 1. 30, composed on SV. I. 17, chanted on SV, IT. 1019-1021 (idam 
visnur vicakrame) ; it is svaram (?), see SV. ed. Caleutta vol. f, page 121. 


5 It is striking that the verses on which, according to the Arseyakalpa, the 
last sáman is chanted (cp. noto 4) are afterwards montioned expressly by the 
author of the Bráhinana as accompanying an act of Visnu, for which there seemed 
to be small reason. 


9 The whole passage agrees closely with Taitt. br. IT. 7. 14. 1-2, where, 
however, the s&mans are not mentioned, with the exception of the varavantiya 
at the end.-—lurther, I draw the realer's attention to a highly interesting passage 
in the Jaimintya-brahmana where wo find a view attributed to Tandya (comp. 
Introduction, Chapter IU. b) which in many respects agrees with our passage; 
gee my paper, ‘Over en uit hot Jaiminiya-brahmana’ in Verslagen en Mededeelin- 
gon der Kon. Akad van Wetenschappen te Amsterdam, 4^-reeks, dl. X, page 20. 
One of the most noteworthy divergences is that whereas in Pafic. br. the Viáve 
devas with the mirgiyavasiman are mentioned, the Jaim. br. has instead of them 
isanam devam with the s à m o s&áman, and this is tho saman that equally in our 
toxt (XIV. 9, 12) ıs brought into connection with Rudra. 


3. He from whom the cattle continually slips away should 
perform this (rite) !. 


1 The text agrees with Tbr l.c. 


4. When the Gods, by means of this (rite), had conquered (all) 
that they had to conquer, they obtained (the fulfilment of) whatever 
wish they fostered. Whatever wish he has, (the fulfilment of) that he 
reaches by this (rite) !. 


1 The text agrees again with Tbr. 


5. Hence the designation Aptoryáma !. 


! The Tbr. has the same. The otymological connection concerns only the 
first half of the word aptu which here is derived from apnott, The Jaim. br. gives 
a similar etymon: ‘Prajapati created the animals (the cattle). These, being 
created, left him. Ho sought to restrain them (avivürayisata) through the 
agnistoma, but they passed beyond it; thereupon, through the sodaéin, but they 
passed beyond it also; he stopped them on all sides (parydyamat) through the 
rounds, hence their name paryaya. He encompassed them through the aévina 
(-8totra and -éastra, üévinena kratuna). Of them, as they were encompassed, the 
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small animals escaped, just as the small fishes escape through the meshes of the 
nct (yathà keudré matsya aksy akey atisiyerann evam eva ye keudrüh paéava ūsus te 
'tiéeduh ; the MS. has téerus, ep. Baudh XVIII. 15: 360. 1). In regard to them, 
he wished: * May I reach them and attach them to myself! (à pt v ainün ütman 
yaccheyamn). He saw these four lauds which follow after the night (-rite); he 
laudod with them, reached them by means of those and attached them to himself ; 
hence the name * Aptoryàma.' But also because he continued Jongthening out the 
soma drop-wise (aptusah), therefore, it is called * Aptoryama,’ Similarly, 
Baudhayana derives the word from aptu and yama ; aptor và ayam atyarect, tasya 
ko yama ili. On aptu cp. also TX. 9 6-—About the pecuhar rite of garbhakara 
(i.e. chanting the ajya- and prsthastotras in such a manner that each of them 
is enclosed in another siman) which is known from the Sütrus only, nothing 1s said 
in the Br&áhmanas, but probably some Bahvrea-brahmana has mentioned it, 
ep. Nidanasiitra: evaħ hi éasvad bahvrca adhiyate : garbhavanti prethani bhavant y 
aptoryümasya, tani garbhakirah sañset, pasavo vat prathini, yad garbhavants 
hhavanti prajananenaiva pasint samardhayantiti. Masaka, in his Arseyakalpa 
VI. Le, acknowledges the gasbhaküra, seo Anhang no. 38, 39. 


XX. 4. 
(TheNavasaptadasa-uatirátra.)! 


l. The out-of-doors-laud is nine-versed ; the Hotr's &jva (-laud) 
(ce. the first à]va) is fifteen-versed ; (then, follow) nine seventeen- 
versed lauds; the agnistoma (-laud) and the uktha-lauds are twenty- 
one-versed; the night (-rite) is fifteen-versed ; the twilight-laud is 
nine-versed !. 
1 The schema, then, 1s: 


9.15 75 715-17] b5 I6 H5 158. 1731 125 315; 25 21.21 1 15, 9. 


2. The over-night-rite with nine seventeen-versed (lauds) should 
be performed by one who is desirous of (oblaining) progeny. There 
are nine vital airs! ; the seventeen-versed (stoma) is Prajapati?: out of 
his vital principles, out of Prajapati, thereby, progeny is born (unto 
him). 

! Cp. IV. 5. 21, VI. 7. 6. 


2 Or: * Prajápati is seventeon-fold'; ep. TI. 10. 6. 


3. He shifts the kakubh to the fore-part!: the kakubh is man an 
it is he (man) that, as a foetus, is conceived in the middle 3. 


ene ee M MÀ ——— ——X A ————À—— 


! Cp. Arseyakalpa VI. 1. d; Nidàánasütra VIII. 2. 


———— —— —— 
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1 Cp. XVI. 11. 5. 
2 Cp. XVIT. 11. 7. 
3 Cp. XIX. 3. 4. 


4. On this (kakubh-verse) the sákamaáva! (is chanted). 


1 Gram. V. 2. 19, composed on SV. I. 193, chanted on SV. TI. 42-43. As 
is proved by the ühagüna, the dhurim sákamasva ia intended: SV. ed. Calcutta, 
vol. I, page 420. 


5. Prajápati created the creatures; these did not procreate them- 
selves. He saw this siman ; changing himself into a horse, he sniffed 
at them !, (then) they proereated themselves. This sàman is a (means 
of) procreation ?. 

lA case of the ‘sniff kiss’; ep. VIL. 10. 15 and Hopkins, in Journal of the 
Amer. Or. Society, vol. XXVIII, page 120 sqq. 


2 Read tà na prajayanta and prajananam. 


6. He who knows this procreates himself and is multiplied. 


7. At the place of the kakubh he applies the dvipadàá-verse! ; he 
causes the foetus that was conceived in the middle, to be born. 
1 Soo note 2 on XVI. 11. 16. 


8. lt is an over-night rite; young ones (children and calves), 
forsooth, are born after day and night (each day) ; after day and night 
he is procreated in view of progeny and cattle. 


XX. 5. 
(The Visuvat-over-night-rite.)! 


l. The out-of-doors laud is nine-versed ; the ajya(-laud)s are 
fifteen-versed ; the midday pavamána(.laud) is fifteen-versed ; the 
prstha(-laud)s are seventeen-versed ; the arbhava (-pavamüna-laud) is 
seventeen-versed ; the agnistoma (-laud) is twenty-one-versed; the uktha 
(-laud)s are seventeen-versed; the night(-rite) is fifteen-versed ; the 
twilight(-laud) is nine-versed. 


2. A Visuvat-over-night-rite he should perform for an eldest son 
born of an eldest wife. This is amongst the stomas (sacrifices), one that 
has a middle point. He becomes one who is in the middle !. 


1 Cp. Árseyakalpa VI. 1. e. 
34 
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1 The twenty-one-versed stoma is (nearly) in the middle, preceded in increasing 
numbers by the same stomas and followed in decreasing numbers by the same 
stomas. So he who practises it will get into the midst of all the others, who will 
serve him. 

3. In that there is one twenty-one-versed (stoma),—the sun, 
forsooth, is the twenty-first of this (universe): twelve are the months, 
five the seasons, three the worlds ; yonder sun is the twenty-first !.— 
he makes him reach the full measure of the sun. 

1 Cp. 1V. 6. 3-4. 

4. This (sun), forsooth, rises; no other light, forsooth, rises 
against it. 


5. Noone amongst his (people) rises against him who knows this. 


XX. 6. 
(The ‘cow’-over-night-rite.) 
la. The out-of- doors-laud is fifteen-versed ; the ajya (-laud)s are 
nine-versed ; the midday-service is seventeen-versed ; the afternoon- 
service and the uktha(-laud)s are twenty-one-versed! ; the night 
(-laud) is fifteen-versed ; the twilight(-laud) is nine-versed. 
1 Cp. XVI. 2. 7 (go-eküha). 


lb. The gostoma, as over-night rite, should be performed for one 
who has a rival (whom he wishes to conquer). 

lc. By means of the go(stoma), the Gods expelled the Asuras from 
these worlds!; through the night(-rite), they vanquished them for 
good and all. 

1Cp. XVI. 2. 2. 


ld. Having expelled his rival from these worlds, he vanquishes 
him for good and all by the night(-rite). 


XX. 7. 
(The ‘life’-over-night-rite.) 
la. The out-of-doors-laud is nine-versed; the àjya(-laud)s are 
fifteen-versed ; the midday-service is seventeen-versed ; the afternoon- 
service! and the uktha(-laud)s are twenty-one-versed; the night 
(-laud) is fifteen-versed ; the twilight (-laud) is nine-versed. 
1 Cp, note I on XVI. 3. 4. 
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lb. The &yustoma, as over-night-rite, should be performed by one 
who is desirous of (reaching) the world of heaven !. 


1 Cp. XVI. 3. 3. 


lc. The chants go upward, to prevent a falling down}, 
1Cp. ib. 4. 


ld. In that it is an over-night-rite, he goes to the world of heaven 
by means of day and night. 


XX. 8. 
(The Abhijit as over-night-rite.) 


la. The out-of-doors-laud is nine-versed; the Hotr's(or first) 
ajya(-laud) is fifteen-versed ; the Maitrüvaruna's (or second) (ajya- 
laud) is seventeen-versed; the Brahmanacchamsin’s (or third) (àájya-laud) 
is fifteen-versed ; the Acchavaka’s (or fourth) (ajya-laud) is seventeen- 
versed; the midday-pavamina(-laud) is twenty-one-versed; the 
Hotr’s (or first) prstha(-laud) is seventeen-versed ; the Maitravaruna’s 
(or second) (prstha-laud) is twenty-one-versed ; the Brahmanaccham- 
sin's (or third) (prstha-laud) is twenty-seven-versed ; the Acchavaka’s 
(or fourth) (prstha-laud) is twenty-one versed ; the irbhava(-pavamana- 
laud) is twenty-seven-versed; the agnistoma(-laud) is thirty-three- 
versed ! ; the uktha(-laud)s are descending: the first is twenty-seven- 
versed, the next two, as also the sodasin(-laud), are twenty-one-versed 
each; the night(-laud) is fifteen-versed ; the twilight(-laud) is nine- 
versed. 

lCp. XVI. 4. 12 and note 1. 

lb. The Abhijit, as an over-night-rite, should be performed by 
one who has a rival (whom he wishes to vanquish). 

lc. By means of the Abhijit, the Gods took these worlds from the 
Asuras, and, by means of the night(-rite), they vanquished them 
for good and all. Having taken from his rival these worlds by means 
of the Abhijit, he vanquishes him for good and all by the night(-rite). 


XX. 9. 
(The Visvajit as over-night-rite.) 


la. The out-of-doors-laud is nine-versed ; the Hotr's ajya(-laud) 
is fifteen-versed; the Maitravaruna’s (ajya-laud) is seventeen-versed ; 
the Brahmanacchamsin’s (a]ya-laud) is twenty-one-versed ; the Accha- 
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vāka’s (Afya-laud) is fifteen-versed; the midday-pavamāna(-laud) is 
seventeen-versed; the Hotr's prstha(-laud) is twenty-one-versed; the 
Maitravaruna’s (prstha-laud) is twenty-seven-versed ; the Brahmana- 
echamsin's (prstha-laud) is seventeen versed; the Acchavaka’s (prstha- 
laud) is twenty-one versed; the arbhava(-pavamána-laud) is twenty 
seven-versed; the agnistoma(-laud) is thirty-three-versed!; the 
uktha(-laud)s are descending: the first is twentv-seven-versed , the next 
two ones and the sodasin are twenty-one-versed ; the night(-land) is 
fifteen-versed ; the twilight( Jaud) is nine-versed. 


1 Cp. XVI. 4. 13, note I. 


lb. The Viévajit. as an over-night-rite, should be performed by 
one who is desirous of (obtaining) cattle 


2 The Nabhincdistha(-hymn) is seed, the Valakhilva(-verges) 
are cattle. In that the Nàabhánedistha(-hymn) is recited first and, 
afterwards (are recited) the Valakhilya(-verses), therefore, cattle is 
born from seed. He shapes their forms, in that there is the (hymn) of 
Vrsükapi; he gets a firm support in the seasons, in that there is the 
Evayümarut(-hymn)!. 


1 Those hymns and verses are the embellishments (s¢/panz) that are applied at 
the midday -service of the Vi$vajit (zee Kaus. br. XXV. 12, beg.). The Nabhane- 
distha is RS. X. 61, 62; the Vilakhilyas are RS. VIIT. 49-59; the Vrsükapi-hymn is ' 
RS. X. 86; the Evayamarut is RS. V. 87. -For the equations cp. Ait. br. V. 15. 3: 
yadi nübhanedistham (antariyat) reto 'syüntariyad ; yadi salakhilyaüh, prūnān 
asyüntariaüd ; yadi vreükapim, a@tmanam  asyantariyüd ; yady evayümarutam. 
pratiethaya enam cyàávayet. 


XX. 10. 


(Fourover-night-rites, each of which contains 
lauds of the same number of verses: 
Ekastoma's) 


la. A nine-versed over-night-rite should be performed by him 
who is desirous of (obtaining) priestly lustre; the nine-versed (stoma) 
is splendour (and) priestly lustre; he obtains splendour (and) priestly 
lustre, he is firmly established in (the possession of) splendour (and) 
priestly lustre. 


lb. A fifteen-versed over-night-rite should be performed by him 
who is desirous of (obtaining) vigour; the fifteen-versed (stoma) is 
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vigour (and) strength; he obtains vigour (and) strength ; he is firmly 
established in vigour (and) strength. 


lc. A seventeen-versed over-night-rite should be performed by 
him who is desirous of (obtaining) food!; the seventeen-versed (stoma) 
is food; he obtains food. 


1 Cp. note l on II. 7. 7. 


ld. A twenty-one-versed over-night-rite should be performed by 
him, who is desirous of (getting) a firm support ; the twentv-one-versed 
(stoma) is a firm support! ; in that it is an over-night-rite, he is firmlv 
supported in day and night. 

1 Cp. HI. 7. 2. 
XX. Il. 


(First two-day-rite.)! 


l. The first day is a jyotistoma-agnistoma, the last an over-night- 
rite containing all the stomas !. 


1 Cp. note 2 on XX. 2.1. 


2. Ofthis (last day), the out-of-doors-laud is twenty-four-versed ; 
the àjya(-laud)s are fifteen-versed ; the midday-pavamina(.laud) is 
seventeen-versed; the  prstha(-laud)s are twenty-one-versed; the 
àrbhava(-pavamána-laud) is twenty-seven-versed: the agnistoma(-laud) 
is thirty-three-versed : the uktha(-laud)s are descending: twenty-seven- 
versed is the first, then, comes a twenty-one-versed, then a scventeen- 
versed: the sodasin(-laud) is twenty-one-versed ; the night(-laud) is 
fifteen-versed ; the twilight(-laud) is nine-versed. 


3. The Angirases went to the world of heaven, Two of them, 
the Angirases Havismat and Haviskrt, were left behind!. They arrived 
(at the spot) whence the Anvirases had gone to the world of heaven. 
They practised austerities and saw these two samans?. By means of 
these, they accomplished a two-day-rite and, thereby, went to the world 
of heaven. 


1 Why they were left behind is set forth in the Jaim. br. 


2 The havismata-siman, grim. LV. 1. 19, composed on SV. I. 138, chanted on 
the second day at the beginning of the midday-pavamana on SV. 1I. 39-41 


1 Cp Jaim. br. IT. 235-237 (Auswahl No 197.a); TS VIT. 1. 4; Arseyakalpa 
V1.2 d; Nidànasütra VIII. 3-4; Baudh. XVI. 24; Ap. XXII. 14. 18-19. 
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21 & 1111 
(svadisthaya) ; it is nidhanavat ; havismate 234 5, see SV. ed. Calcutta, vol. 1, 
page 328. The havigkrta-saman, grām, IV. 1. 20, composed on SV. 1. 138, chanted 
on the first day at the beginning of the trbhava-pavamüna on SV. IT. 105-107 


(asya pratnam) ; it is n?dhanavat : haviskrie 2.8.4 5. see SV. ed. Calcutta, loc. cit. 
Cp. Nidünasütra VIIT. 4: athaile havismatahaviskrte; haviskriam pürvasyáhna 
ürbhavacaram sthanapannam bhavatr dvitiyasthànam ca, hüvismatam | uttarasya 
müdhyandine. 


4 He who, (although) being righteous, is left, as it were, behind, 
should perform this (rite). He reaches the advantage of those who 
precede him; for those two (who had been left behind) reached the 
Angirases !. 


1 Cp, XVI. 14, 2. 


5. He who is desirous of (obtaining) progeny should perform (it). 
For the progeny is that second (day) !. 


1 Cp. Jaim. br. : atmà vai purvam ahah prajottarum, Gimanam eva ptirvenahna 


samskurute prajàm uttarena. 


6a. He who is desirous of (reaching the world of) heaven should 
perform (it), for from the second world the next world (heaven) must 
be approached. 


65. ‘Of difficult accomplishing! is the two-day-rite’, they sav: 
‘if? the first day is an agnistoma, they omit the ukthya?: if it is an 
ukthya(-rite), they omit the agnistoma ' 4. 

1 dürüdho (so a Leyden MS. and the Dict. of St. Petersburgh); the printed 
text and S&yana read duraüdho. The parallel-passage of the Jaim. br. runs: 


sadussaja (read perhaps sudussaja, ‘rather difficult to get ready’) iva ha khalu và 
eaa yajriakratur yad dvirütrah. 


2 Read probably yady instead of yad. 
3 The ukthya-part of the day (?). 


* Beeause then we would have t w o ukthya-days. 


7. In that the first day is a jvoti(stoma) as ukthva-rite, they do 
not omit the agnistoma nor the uktha(-laud)s !. 
1 Cp. XX. 1. 3. 


8. About this, thev (the Theologians) say : * The agnistoma is the 
measure of the sacrifice! Jn that the first dav is an agnistoma, he 
does not exceed the measure of the sacrifice, and after the uktha(-laud)s 
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of the next day they undertake the night(-rite), thereby, the uktha 
(-laud)s are not passed over’ ?, 
1 As it is the prakrti of all sacrifices of soma. 


? The conclusion, then, is that the first duy may equally well be un agni- 
stoma, and so has it tho Arseyakalpa. 


9. The out ot-doors-laud of the second day is twenty-four- 
versed!; the gáyatri is of twenty-four syllables; the gayatri is a 
(means of) procreation?. (so this serves) for procreating 

! Cp. $ 2. 

2 Cp XVI. 14. 5. 


10. Both kinds of stomas (are applied): the even and the odd 
ones; this is a pairing: from this pairing he is procreated. 

11. It (the second day) is an over-night-rite with all the stomas: 
for reaching all, for gaining all. He reaches all, he gains all !. 


1 The TS. treats of this dvirütra in a rather difficult chapter (VII. l. 4) 
where it is said: tav aitām piirvenadhnagachatam uttarenabhiplavah pürvam ahar 
bhavats galir uttaram: ‘They (Havismat and Haviskrt) went by means of the 
first day, they came by means of the second, the first is the crossing-over, 
the second is the going’ (there are no sámans called abhiplava and gati!) In 
$ 2 we have: gayatram pürve ‘hant sama bhavati. .traistubham | uttare .; tad 
ühuh : kva jagati cünuestup ceti; vaikhanasam piirve "hant sima bhavati, tena 
jagatyar naiti ; sodaéy uttare, tenüánustubhah. With this cp. Jaim. br. II. 237: 
gayatrim ptrvam ahah sampadyate tristubham uttaram ; atha kva jugati cánustup 
cety ühur; gayatrim  cawa  pürvam ahah sampadayet tristubham ca jagatim 
canustubham cottaram; .. uccà te jūtam andhasety andhasvati bhavaty andhasvad 
vai jagatyai rüpam, tena jagatya? rüpàn na yanti; vaikhünasum bhavalt jagatam 
süma, tenaiva jagatyai ripan na yanti. As we are unacquainted with the exact 
klptv of this second day according to the Jaiminiyas, it is difficult to interpret 
this passage, but it may throw some light on TS. Keith’s translation is unsatis- 


factory. 


XX. 12. 
(Second or Citraratha's two-day-rite.)! 


1. Now, the (two-day-rite) the first day of which is a jyoti- 
(stoma) with uktha(lauds); the second, an àyus (rite) as over-night- 
rite !. 

1 As explained in XVI. 3; Arseyakalpa III. l. c. as compared with II, 8. 
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1 Cp. Jaim. br. II. 238 (Auswahl no. 147. b.); Arseyakalpa VI. 2. e; 
Nidànasütra VIII. 4; Ap. XXII. 14. 22-93. 


, 
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2. Three (verses) of the first dav exceed the viraj, by two 
(verses) the second day is less than the vira]!. Conformally to the 
plus and the minus, the young ones are born ?. 

1 The schema of the first day is: 

9, 15, 15, 15, 15, | 15, 17, 17, 17, 17, | 17, 21, 21, 21, 21—253, 
of the second day: 

9, 15, 15, 15, 15, | 17, 17, 17, 17, 17, | 21, 21, 21, 21, 21, | 180 for the night- 
rounds and 9 for the twilight-laud=448. The first has three syllables above a 


number divisible by ten; the last. two loss than such a number, 


2 Cp. note 3 on XIX. 3.9 and the Jaim. br. where, however, the stomaklpti 
must be slightly different. 


3. He who knows this is multiplied in children and cattle. 


4. When all the (verses) are summed up, one exceeds the 
viri]; he makes him (the Sacrificer) a sole ruler of food !. 


1 This $ is similar to XIX. 11. 10.—-253 of the first day +448 of the second 
makes 701, one more than a number divisible by ten. 


5. This (two-day-rite) was performed by the descendants of 
Kapi on behalf of Citraratha; him they made a sole ruler of food. 
Therefore, of the descendants of Citraratha one single lord of the 
nobility is born, as a dependent one the second !. 

1 This seems to mean that because of the one syllable that exceeds the 


viraj (§ 4), only one member of this race has the supremacy, whilst the others, 
the younger brothers, depend on him. 


XX. 13. 
(Second, or Kapivana's, two-day-rite.)! 


l. Now, the (two-day-rite) the first day of which is an agni- 
stoma with (alternately applied) nine-versed and fifteen-versed (lauds), 
and the last of which is an ayus(-rite) performed as over-night- 
rite. 


2. Through the pairing stomas, they engender the second day; 
this (day), being engendered, they take hold of at the next morning. 
These two stomas, the nine-versed and the fifteen-versed, are two 


———— M A— note 
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! Cp. Jaim. br. II. 239; Arseyakalpa VI. 2.f; Nidánasütra VIII. 4; Ap. 
XXII. 14. 20-91. 
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wheels revolving together. What wish he hopes to see fulfilled, that 
he reaches by means of this (rite). Wherever he wishes (to go) by 
means of a (chariot) with wheels, that he reaches. 


9. And (as for the second day) that it is an ayus(-day) per- 
formed as an over-night-rite. (this serves) for (obtaining) a firm 
support !. 

1 Cp. IV. 1. 8. 


4. When Kapivana, the son (or descendant) of Bhuva!, had 
performed this saerifice, he was freed from his parchedness ?. 


1 Kapivana Bhauváyana occurs thrice in the Jaim. br. To account for his 
‘parchedness’, the Nidánasutra gives the following interesting but difficult 
passage: ‘As to (tho passage m the Brahmana) where it is said that he got 
parched (the following may be said): ‘Wapivana, the son of Bhayajáta (or 
perhaps: Abhayajita), undertook tho consecration for the four-day-rite of 
Jamadagni (Pane. br. XXI. 10), having thrown a Brahimacdarin of righteous 
family into the water. Ho (viz. Kapivana) had undertaken the day of nine- 
versal and fifteen-versed stomas and, then, tho other returned, having accom- 
plished that object — (Swvying): * Quench ve (finish ye) this day's saerifice with 
eraft, he added (to the first day) an dyus-over-nighf nte Because he had 
removed the Brahmaeürmn and because he had dissolved the saerifice, he be- 
eame parched He who avoids these two faults, shall not beeome parched’. 
There 1s much uncertinty in this passage of which | subjoin the text: yad 
etat sa rūkso ’bhavad ite. kapwano bhayajatyas catiratraya gamadagnaye didikee 
brahmacirinam sanpannakulinam apah prahrtya, tasya trivertpancadasam ahar 
upetam babhiivathetaras tam arthahn sadhayitva pratyajagama samayam imam 
aharyaigam nisisamatety ayur atiratram upadadhau ; brahmacarinas ca pariha- 
rena yajnapratyavahüreua, ca rūkso babhtiva; yas tv etau dosuu pariharen na 
rüksah syad iti. 


2 Probably a kind of disease of the skin. 


5. He is freed from parchedness who, knowing this performs 
this (rite). 
AX. 14. 
(The three-day-rite of Garga.)! 


l. The morning service is nine-versed, the midday-service is 
fifteen-versed, the afteruoon-service is seventeen-versed (for the 


— — ——— —- 


1 Gargatrirüátra XX. 14-XXI. 2. Cp. Jaim. br. II. 240 sqq. (Auswahl no. 
149); Arseyakalpa VI. 3-5; Laty. IX. 6; Nidáünasütra VIII. 5-6; TS. VII. 
l. 5-7; Baudh. XVI. 24; Ap. XXII. 15-17; Sat. br. IV. 5. 8; Katy. XXIII. 
2. 8; Aév. X. 2. 6-9; Sankh. XVI. 21. 
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first-day). The morning-service is fifteen-versed, the midday-service 
is seventeen-versed, the afternoon-service, with the uktha(-laud)s, 
is twenty-one-versed (for the second day). The morning-service 
is twenty-one-versed, the midday-service is twenty-seven-versed, 
the Arbhava(-pavamana-laud) is thirty-three-versed, the agnistoma 
(laud) is thirty-four versed, the uktha(-laud)s and the sodasin 
are twenty-one-versed, the first night-siman is sixteen-versed, the 
night (-rite further) is fifteen-versed, the twilight(-laud) is nine-versed 
(for the third day). 


2. Prajapati (at the beginning) was alone this (universe); the 
Word was his onlv (possession): the Word was the second (that 
existed). He thought: ‘Let me emit this Word, it will pervade this 
whole (universe)'. He emitted the Word and it pervaded this whole 
(universe). It rose upwards as a continuous stream of water. 
Speaking (the syllable) a, ho cut off a third part of it: this be- 
came the earth. He thought: *'lThis has come into existence’ 
(a b h à t), hence the name earth (b à mi). With (the syllable) ka, he 
cut off a (second) prt of it, this became the intermediate region. 
(He thought:) ‘This is between’, hence it is called the intermediate 
region. With (the syllable) ho, he threw a (third) part upwards; 
that became the heavon. (He thought :) ‘This has shone yonder’ 
(adyutat). hence the name of heaven (dyaus) '. 

1 With this passage Jaim. br. II. 244 agrees almost to the letter. The 
three sounds a, ka, ho are chosen because the vowel a is formed in the deepest 


part of the mouth, the syllable ka in the middle and the syllable ho at the 
end with the lips, ep § 3. 


3. This (i.e. this triad of sounds), forsooth, is perceptibly 
the Word (the Voice), because by means of the tip of the tongue he 
(i.e. one) speaks that part of the Voice which is a: by means of 
the middle part (of the tongue), that part of the Voice which is ka; 
through the whole (Voice), the pith of the Voice, in speaking ho, 
sounds upwards !. 

1 Read: vaco raso 'dhy ürdhva udvadatt. The Jaim. br. has the same, but 


adds: ho iti hi sarva vik. Tnstead of the tip of the tongue, we would rather 
say ‘the root of the tongue’, 


4. In that these characteristics are revealed day after day!, 
they, thereby, let forth (emit) the Voice at the head (i.e. at the 
beginning) of the sacrifice. 
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1 The àjya-lauds (which occur at the beginning of the sacrifice as they 
belong to the morning-service) begin, successively: at the first day, with the 
verse : agna āyāhi; at the second day, with the verse: Aayü te agne; at the 
third day, with the verse: hota devah. Jaim. br.: yad etüni rüpüny Gjyesu 


cahassu ca niyujyante, ete. 


5. Prajapati had thus made the Voice (väk), that was one 
syllabic, three-fold ; these (these three parts) had become the worlds, 
and they were dry: not fit to yield a livelihood. He thought: 
‘How might these worlds get hair?, how might they be made fit 
to yield a livelihood?’ He saw this three-day-rite, took it unto 
himself (and practised it); by means of it, he reached over these 
worlds 3; thereupon, they got hair and became fit to vield a liveli- 
hood. That (food) which is now (found) on these worlds, is the 
prosperity of the three-day-rite and its rising upwards *. 


1 Instead of rüksüh, the Jaim. br. (IT. 244) has, much better: rkeah ‘barren’, 
ep. TS. VII. 4. 3. 1: rksáà và cyam alomakaàsit, 


2 Viz. herbs and trees, cp. TS. |. c. 


3 Jaim, br (l. c.) : tam (sc. etam triratram  yajüam) esu lokersu anvayataya 
(the MS.: anvayatayat): ‘he attached it to these worlds’. 


4 The last sentence, about the translation of which I am uncertain, is 
precisely so found in the Jaim. br. Among the three worlds here mentioned, 


the earth seems to occupy the first (and only) place. 


6. He who knows this gets abundance of cattle: of two-footed 


and four-footed !. 


1 The Jaim. br. agrees literally. 


7. Prajápati emitted the Voice; this (Voice) poured out’, firstly. 
(the syllable) a; secondly, (the syllable) ksa; thirdly, (the syllable) 
ra. With which characteristic Prajàpati emitted his voice, with that 
characteristic are the Ajya(-laud)s subsequently begun and the 


(three) days reached 2. 


1 gkearat is used by the author because of the now following word aksara 
(* word" or * syllable’). 
2 The meaning of our author is not very clear. Süyana refers to a(yam 


lokah), ‘this earthly world, (antari)kea ‘the intermediate region’ and (dyau)r, 
where the r of the syllable ra is found.-—Jaim. br. If. 245 has nearly the 


same. 
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8. About this, they say: ‘Based on syllables is the three-day- 
rite’; one-syllabie is (the word) vak (‘Voice’); three-syllabie is (the 
word aksara (‘syllable’); three-syllabie is (the word) purusa (‘man’). 
‘He knows it (viz. this rite)’ they say, ‘ who knows it as being of 
equal measure to * man" !, 


1 Cp. XVI. 8. 4 (note | and 2). The corresponding passage in Jaim. br. 
(I. e.) runs: aksareetha ha khalu và esa yajüo yas trirütro "ksaram tryaksaras 
triratro 'ksaram itriratras; sa ha và enam veda ya enam purusasammitam 
veda: purueans trirütrah. 


XX. 15. 


(Thethree-dayvy-riteof Garga, continued.) 


l. By means of this (rite), the Gods throve in these worlds; 
by means of it, they went to the world of heaven. 


2a. The three-day-rite is the Voice; through the characteristic 
feature of the Voice, the Ajva(-lsud)s and the davs are divid- 
ed}. Voice (wk) is one-syllabie; (the Word) ‘syllable’ (aksara) is 
three-svllabie ; they are divided by the characteristic feature of the 
syllable ?. 


1 Cp. XX. 14. 4. 


2 The trirátra is one as Voice (the word vak), but it is also throe, just 
as vük was divided into three: a, ka, ho or a, kea, ra. -Tho Jaim. br. IT. 244 
has precisely tho same. 


2b, 3. (There arc) three Gandharvas. Their shares are these: to 
Agni (belongs) the earth, to Váyu the intermediate region, to Aditva 
yonder sky, Threo lights follow Usas: itis Fire that follows Usas, it is 
the Wind that follows Usas, it is yonder Sun that follows Usas !. 


1 This Drihmana gives the impression of being abbreviated from Jam. br Tl. 
241. trayo,.(as Pate, br. XX. 15. 2, b) ,.dyaus, tad eeübhuyanücyate : trayah 
kruvanti..(as RS. VIT. 33, 4). .sacante sarvam it tam anu vidur vasistha iti 
(sarvam and tam according to the usual sandhi of the Jaim. Samh., see * Die 
Jaiminiya Samhit&', Introduction, page 32); tad yad tha ‘trayah krnvanti 
bhuvanesu reta? ity: agnth prthivyam retah krnoti, vayur antarikea, üdityo 
divi ; ‘tisrah praja āryū jyotiragra ' iti: vasavo rudiā adityas, tesüm eti jyotir 
agram yad asüv adityas ; 'trayo gharmüsa usasam sacanta ity’: agnir urasam 
sacate, vayur usastm sacata, Gditya ueasam sacate; sarvam it tam anu vidur 
vasistha’ iti’: ye vai brahmanah éu$ruvümsas te vasiethás ; te hy etat sarvam (here 
as accusative neutr.) anu viduk. 
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4. These are three pairs! . 
1 Of masculine beings (Agni, Vayu, Aditya) paired with one female being 
(Usas). I read instead of esa, with Jaim br., esu, and I combine this word with 


the next sentence. 


5. Among these (i.¢., of these) two enter into union and what is 
born in consequence of the pairing, that is the third. 


6. Indra raised his thunderbolt against Vrtra. He (Vrtra) said: 
* Do not smite me. I have here in myself a (thing of) splendour. That 
I will give up to thee’, (Indra agreed and) he (Vrtra) gave it up to him ; 
Visnu accepted it. (He raised his thunderbolt) a second time and a 
third time (and each time) he said: ‘ Do not smite me, I have here in 
myself a (thing of) splendour. That I will give up to thee.’ He (each 
time) gave it up to him and Visnu accepted it !. 


1 For the text of the Jaim., see Auswahl no. 148. 


7. In regard to this, now, it is said (by the Seer)!: ‘Ye have 
both conquered ; ye are not defeated. Neither of them has been 
defeated. O Visnu and Indra, when ye did strive, then ye did divide 


pA 


in three the thousand’ ?. 


1 RS. VT. 69. 8. 


? According to the Jaim. br., Indra olaimed the whole of the thousand (deliv- 
ered up by Vrtra), but Višnu claimed a third part of it. They went for a decision 
to Prajápati, who decided the question by answering with the Rk-verse and by 
assigning to Indra two-thirds and to Visnu one-third, This thousand he, thereby, 
gave up to them. The thousand are, according to some, the cows taken from the 
Gods; according to others, they are the Yajus-formulas, the Rk-verses, and the 
Sàmans. 


8. This thousand, forsooth, it was that he', thereby, gave over to 


them. 


1 Apparently, Vrtra, but cp. the Jaim. br. in note 2 on $ 7. 


9. This (viz. these thousand cows destined as sacrificial fee at the 


three-day-rite) should be divided in the following manner: to a learned 
(Br&hmin) of pure Rsi-descent must be given on the first day ; Just as is 
this (earth)! so is he: firmly established is this (earth), firmly establish- 
ed is he (viz., that kind of Brahmin). 

l The first day is equal to earth; cp. XX. 14. 2. Jaim. br. has similarly yo 


bandhuman anücánah syat tasmai prathame 'hani dadyat. On the number of cows 
destined for the persons mentioned in $ 9-11, see note l on X X. 15. 13. 
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10. To a learned (Brahmin) not of pure Rsi-descent must be given 
on the second day ; just as is the intermediate region!, so is he: thev 
know the intermediate region as standing between (heaven and) earth ? : 
they know his (knowledge of) the Veda 3. 


1 The second day is equal to the intermediate region ; cp. XX. M, 2. 


“antariksa perhaps is an adjective derived from antari (= antar) and ksümà : 
(being) between the two : earth and sky,’ kaümü taken as an elliptic dual. 


? The Jam. br. has: «tho yo’ bandhur anücànah syat tasmai  dvituje han 
dadyüd ; yath@ và idam untariksam evam so, "ntariksum iti và idam vidur, vedam 
tasya viduh, 


1l. Toa not learned (Brahmin) of pure Rsi-descent must be 
given on the third day ; just as is the sky !, so is he; they know the 
sky as dyaus; they know his relation ?. 


1 The third day is equal to the sky; ep. XX., 14. 2. 


? Viz, his pure Rsi-descent, though he is not learned. The Jaim. br. has: atha 
yo bundhumün (an) anücánah syat, tasmai trtiye "hani dadyad ; yatha và asau dyaur 
evam sa ; dyaur itivā amum vidur, bandhu tasya viduh. We meet here with the 
word bandhu as a neuter; the same occurs in a Pitrbráhmana of the Kathas : yadi 
bandhu nānuridyāt, which is the source of Ap srs I 9.6. Here also we ought to 
read bandhu. Itis worthy of note that the word bandhu m this connection is better 


justifiel in the Jaim. br, where everywhere bundhumün is used. Has the author 
of Paiic. br. taken the passage from the Jaim. br. ? 


12. Hundred (of cows) are given day after day ; the hundred is 
the limit of the sacrifice’, ‘This daksin& (¿.e., in this manner the 
daksiná) is given undivided. Decades are given day after day; the 
virá] is ten-svilabic ; the sacrifice is viraf-like, this daksina is given 
undivided ?. 


1 At an ordinary sacrifice, 120 cows are given. 


?'The Jaim br. has substantially the same statement. This seems to imply 


that each day to some officials are given a hundred, to others ten or a plurality of 
ten. 


13. Three hundred and thirty-three must be given on the first 
day, equally on the second, equally on the third !. 


1 According to Láty. (IX. 6. 4-13), the division is as follows: ‘He should 
give a hundred to each of the madhyatahkürins (Hotr, Brahman, Adhvaryu, 
Udgütr; this makes 400). Fifty to those who are entitled to receive the half 
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Maitravaruna, Bràhmanàcchamsin, Pratiprasthütr, Prastotr; this makes 200) 
Twenty to the Potr and the Negtr who belong to those who are entitled to 
receive a third part. Thirty to the two others of the same order and to the Agni- 
dhra of those who are entitled to receive a fourth part (30 to the Acchavaka, 20 to 
the Potr., 30 to the Agnidhra, 20 to the Nestr, 30 to the Pratihartr ; this makes 
130). Nine to the Unnetr and to the two remaining (padins) (10 to the Gravastut 
and the Subrahmanya, 9 to the Unnetr ; this makes 29). Day after day, he should 
give the same number to the Unnetr (i.e. 3 on each day). Ten to the Sadasya on 
the first day, seventy on the second, twenty on the third day (this makes 100). 
Ten to each of those who are able to claim a Rsi-descendance, who are mentioned 
in the Brahmana (see X X. 15. 9-11) (this makes 30). One hundred and ten remain 
(still to be divided). ‘These he should give (dividing them in equal parts) to the 
officiating priests and to the prasarpakas’. All in all: 400 4-200 -- 130 4-29 4-100 
(Sadasya) +30=889; there remain from the 999 cows (for the thousandth cow is 
treated separately) 110 cows. 


l4 Now, this (thousandth cow) which belongs to two deities ! and 
is three-coloured: (of it) two-third parts (must be given) to the 
Brahman, one third part to the Agnidh *. 


1 According to Sayana, to Indra and ViSvariipa ; perhaps rather Indra and 
Visnu are meant. 


2 This is specified by Latyayana: ‘On the middle day he should give the 
thousandth cow to the Brahman and the Ágnidhra. Its colours are: white, black, 
and 1ed ". Cp. Jaim. br. (TI. 234, end): athaisa sahasratami trirtipa dvidevatya, tasyar 
dvau bhagau brahmana, eko 'gnidhah.—According to Taitt. S, VII. 1. 15, 5, it was 
for the possession of this thousandth cow that Indra and Visnu contended and 
agreed that to Indra should belong £, to Visnu !, and, in accordance with this, it is 
said that she should be given in this proportion to the Brahman, who is Indra-like 
and to the Ágnidhra who is Visnu-like. 


15. ‘Thou art the desirable one, thou art the lovable one, thou 
art the adorable one; o Idà, o Blithesome, o Sarasvati, o Mighty, o 
Glorious! These, o Inviolable one, are thy names. Tell thou! the 
Gods of us as doers of good ' ?. 


l Read, with S&áyana and the Leyden MS., brütüt instead of brityah 


2 According to Laty., this formula must be whispered into the right ear of the 
cow when she is brought forward to be given as daksin& But previously this cow 
must be bought off by another cow and must be joined to the other cows of the 
Sacrificer. The Jaim. br. (II. 267) runs: sü yà sahasratami syāt tasyai karnam 
ajaped : tle rante mahi visrute sukre candre havye kümye "dite sarasvaty, etáni te 


*ghnye namani, devesu nah sukrto brütüd iti, cp. Sat, br. IV. 5. 8 10, TS. VIL 
l. 6, 8. 
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XX. 16. 
(The three-day-rite of Garga, continued.) 


1l. By the first day, he! formed what here on this (earth) is 
firmly rooted ; by the second day all living beings that move (on the 
earth and through the intermediate region) ; by the third day the rain 
that falls yonder, the stars and what belongs to yonder world. 

1 According to Sayana, the subject is the three-day-rite. Perhaps we may 


take Prajipati as subject. The Jaim. br. (TI. 246) agrees substantially ; prünad 
evaty is an error of the press for prünad ejaty. 


2. In regard to this (rite), the Theologians say : ‘ This three-day- 
rite is the mahavrata’!. The out-of-doors-laud of these (three) days? 
is its head; the two days that are on either side (viz., the first and the 
third day) are its wings ; the middle day is its trunk; the agnisto- 
ma-süámans are its tail. 

l Viz., the mahávrata-laud ; cp. V. I, 2 (head), 10 (wings), 7 (trunk), 16 (tail). 
According to Süyana, this refers to the high-altar built with bricks, 


2 At an ahina, there is only one single (the first) laud chanted out,of doors ; cp. 
Eggeling in Sacred Book of the East, vol. XXIV, page 305, note. The Jaim. br. 
agrees with our text. 


3. That yonder (sun) rises, that is the head; the two days that 
are on either side are the wings; the middle day is the trunk; the fire 
is the tail !. 

1 This (also in Jaim. br.) 1s not all clear. Perhaps a reference is made to the 
citya agni. 


4. That yonder (sun) rises, that is the head; the two days that 
are on either side are the wings: the middle day is the trunk; that the 
sun sets, that is the tail !. 


1 This equally is not clear. Jaim. br. has the same. The three-day-rite seems 
to be equalized with the sun. 


5. So great, forsooth, is the three-day-rite: the gayatra(-part) is 
(equal to) the breaths (the vital principles), the tristubh(-part) is the 
eye-sight ; the jagati(-part) is the ear of sense. He who knows this 
lives his whole (normal) life. 


6. In regard to this, the Theologians say: ‘How great is the 
three-day-rite !' ‘So great '!, should be the answer, for this ! covers so 
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great a distance ?. ‘ But it is also so great’, thus should be the answer, 
for this! also covers so great a distance.—' Is it thitherward directed 
or hitherward ?'? they say. The answer should be : ‘ Thitherward 
directed,’ for thitherward he speaks‘, thitherward he sees, thitherward 
he breathes out—‘Is it one, or two, or three ?'? they say. The 
answer should be ‘one’ for out-breathing, through-breathing (and) 
in-breathing are one and the same. —Just as in ordinary life a thread 
strung through a pearl®, so is this three-day-rite strung through the 
three worlds. Of him who knows this the face shines (looks beautiful). 
1 It is impossible (SAyana gives no help) to explain this, as the words of the 


Bráhmana which are destined to be spoken, not read, must have been accompanied 
by certain gestures of the hand, indicating what is intended by the speaker. 


2 Read iyad dhy etad abhi. Jaim. br. has the same, but without abhi. 
3 Cp. note 1 on XVI. 8. 2. 

4 What once T been spoken admits of no return but remains spoken. 
? Read : eka3. dva3u traya3 ity. 


0 Read manau. 


T. What in a three-day-rite is in accordance with the proper 
course of facts, that in this (three-day-rite) violates the proper 
course; what of it (i.e a three-day-rite in general) violates the proper 
course, that in this (rite) is in accordance with the proper course of 
facts. In that this day, which is farther, is applied nearer, he thereby 
encompasses cattle for the Sacrificer, so as to bring forth young ones, 
for cattle do not procreate in yonder world !. 


1 Tt seems that the three days of this rite are gayatra, jaguia and traistubha, 
whilst the regular order would be güyatra (24), traistubha (44), jagata (48); see 
X. 5. 9, XX1.9. 8. The farther day (the jagata) here comes nearer : in the middle, 
in order to encompass the cattle, which is jagati-like, between the two days. 
If the jagata-day were the last day, which is identified with the world of heaven, 
the Sacrificer would not get cattle, because in yonder world cattle do not procreate. 
The Jaim. br. (II. 248) has nearly the same: gayatram vai trirütrasya (i.e. of a 
trirátra in general) prathamam ahas, traistubham dvitiyam, jagatam trtiyam ; yad 
vā anyasya trirütrasya viloma yad asya saloma tad anyasya viloma ; tad yad etat 
param sad ahar avaram kriyate, yajamánüyaiva tat paáün prajanayanti, na hy 
amuemin loke pagavah prajayante. 


8. The gayatri and the tristubh are the strongest among the 
metres. In that these are on either side and the jagati is in the 
middle, thereby, he encompasses the cattle with the strongest of the 
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metres, so that they may bring forth young ones, for cattle do not 
procreate in yonder world. 


9. The three-day-rite is (equal to) yonder (sun): the first day is 
as its rising, the second day is as (the sun) at midday, the third day is 
as its setting. He who knows this attains to union, to sameness of 
abode with yonder (sun) !. 


! The Jaim. br. again nearly agrees; it has equally the rare expression 
saves yt. 


TWENTY-FIRST CHAPTER. 
(The ahinas, continued.) 
XXI. 1. 
(The three-day-rite of Garga, comi need] 


l. Indra took with force a thousand (cows) from the Maruts, his 
own subjects, having announced this to King Soma. Therefore, thev 
oppress the subjects after having announced it to the king. Yama 
heard about these two that they had taken with force! a thousand 
(cows) from the Maruts. He came and said: ‘Invite me ye both to 
(have a share in) this thousand’. They invited him. Then Yama saw 
one cow among these thousand that had as much milk as a thousand, 
and he said: ‘Let this one be mine, take ye both instead of it the 
thousand'?. They answered: ‘Just as thou seest this one, so do 
we see her.’ 

1 Read, with the Dictionary of St. Petersburgh and the Leyden MS. and 
Jaim. br., ajyàsistám. 


2 More precisely the Jaim. br.: * Let this one be mine, and all the rest of you 
both’. 


2. Then they all said: ‘Let us by means of this one divide this 
thousand’. They made her enter the water. They said: ‘Let us 
draw lots! (to decide) for which of us this (cow) will first come out 
of (the water)’. Thev drew lots: that of Soma came first, thereupon 
(in the second place) that of Indra, then (in the third place), that of 
Yama. 


1 The expression azhéün Gharante (améam apaharante in the Vadhiila-texts ; see 
,Eine vierte Mitteilung über das Vadhilasiitra’, No. 64. a in Acta Orientaha, 
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Vol. VI, page 176) seems to have the same, or nearly the same meaning as ansam 
prüsyante in our Brahmana, XIV. 3. 13 and XXV. 13. 3~—amsan prüsyante may 
mean: ‘They throw down into a covered receptacle the portions of a stick 
each marked by a sign so that the thrower may recognise it as his own’, whilst 
améan harante may mean: ‘They take out of the receptacle each his own 
portion of the stick." 


J. They said: ‘Come out (of the water) for King Soma with a 
third part of thyself and a third part of the milk ' of the thousand ’. 
She came out in the shape of a brown one with red-brown eyes. of one 
year old, together with a third part of herself and a third part of the 
milk! of the thousand. This, now. is the cow used for buving the 
soma Ê. 

| [am in doubt whether it would be preterable to translate: ‘Come out 
with a third (part) of thine own (milk) and with a third part of the milk of the 
thousand’, and so each time further on. In the other sources of this legend (TS. 
JBr.), the word payasah (‘of the milk’), here and in the sequence, is missing. Tn 
TS., the thousandth cow comes up with 333 other cows. 

2 Cp. Sat. br. III. 3. 2, 13, which passage seems to refer to the Brahmana of 
the Samaveda, not of the Black Yajurveda. 


i. For a third part of this (cow) self and for a third part o£ the 
milk of thousand is the soma bought by him who, knowing this, buys 
the soma (and) (by him) for whom, whilst he knows this, they buy the 
soma. 


5. They (made her again enter the water and) said: ‘Come out 
for Indra with a third part of thyself and a third part of the milk 
of the thousand.’ She came out in the shape of a spotted heifer 
together with a third part of herself and a third part of the milk of the 
thousand. This is the cow that is coveted by Indra’. 

1 The exact meaning of indriyeeya is uncertain. Jaim. br., indresya. TS. 
vartraghni. 

6. For a third part of this (cow) self and for a third part of the 
milk of thousand is the cow, coveted by Indra, given by him, who, 
knowing this, gives a cow coveted by Indra (and by him) to whom, 
whilst he knows this, they give such a cow. 

7. They (made her again enter the water and) said: ‘Come out 
for Yama with a third part of thyself and a third part of the milk of 
the thousand’. She came out in the shape of an aged. scurvy !, hornless 
(cow), or in the shape of a dusky cow of two years old with shorter 
fore-legs (then were the hind-legs), together with a third part of herself 
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and a third part of the milk of the thousand?. This is the (cow) used 
for laying on (a corpse at the cremation) ?. 


1 Instead of kustà the MS. of Leyden reads, us also does the Jaim. br.. 
kustha ; so Bohtlingk guessed also in his Wörterbuch in kurzerer Fassung. 


2 The text should run: ‘éragy udaid dhiimra và dityauhirmato hrasiyast 
trtiyena catmanis trtiyena cu sahasrasya puyasah. Tf we read in the Jaim. br. 
(Auswahl No. 149) jarati và instead of jarativa, we have here also the same, 
alternative, but vice versa. 


3 For the anustarani-cow, the hide of which is spread out on the corpse 


on the pyre, cp. W. Caland, die altindischen Toten-und Bestattungsgebrauche, 
page 20. 


8. For a third part of this (cow) self and for a third part of 
the milk of thousand is the anustarani(-cow) applied! by him, who, 
knowing this, applies the anustarani(-cow) (and by him) for whom, 
whilst he knows this, they apply the anustarant(-cow)?. He may 
be sure that he has applied her ?. 

1 Read, with the Leyden MS., krtā instead of nta!a. 


2 This is thoughtlessly repeated after the preceding paragraphs, for the dead 
man cannot know its value, 


3 This is far from certain. Read probably mcanyeta. The Jaim. br. has 
no hücakrür iva manyeta, for which I proposed to read hacakrur iva manyeta : 
cakrus, then, is another example of a part perf. act. with weak form in nomin., 
as vidus in the RS., and ep. Zeitschrift fur vergl. Sprachforschung, vol. XXIX, 


page 531.-—1t would, of course, be possible to separate: na ca acakrean manyeta 
and no ha ācakrur iva m. 


9. About this, the Theologians argue: ‘He who sacrifices with a 
thousand (cows) (as daksina) is not deprived of space in yonder world. 
Now, yonder world (the world of heaven) is as far distant from this 
(earthly) world as is the distance from here of a thousand’ cows 
put above one another. He who sacrifices with a thousand pervades 
these worlds. But the distance (may be) also a thousand yojanas 
(miles), or a thousand-day’s journey for a horse (on horseback or 
on a chariot), or a thousand-day's journey (on foot). That he reaches 
by each successive cow. These (cows), forsooth, are given in order 
to tread upon ? (yonder world). 


1 Op. XVI. 8. 6; instead of yavad itah sahasrasya (so reads the Leyden MS.) 


gaur gavi pratisthità, the Jaim. br. has more clearly: yavat sahasram gaur gavy 
adhi pratisqhita. 


2 Read samükramanüya. 
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10. As he (Prajapati) created the thousand (cows) +, the (garment) 
of trpa(-bark)? was its place of origin. That they lead them up (in 
order to give them as daksinà), after having put over them? a Irpa- 
(garment), is for obtaining the same place of origin *. 

1 This gives the impression as if the reader (or hearer) were acquainted with 
the legend of Jaim. br. IT. 264: prajüpatir yad agre sahasram asrjata, etc. 

2 On tarpya see the note on Ap. XVIII. 5. 7 of the German translation. 

3 Or over the thousandth cow only; see Ap. XXII. 16. 2. 


4 This paragraph we expect rather in the context of XXI. 15, before $ 15. 
So the Jaim. brahmana has it. 


XXI. 2. 
(Thethree-day-rite of Garga, continued.) 


l. Prajapati created the creatures. These, being created. went 
away from him, as they feared that he would devour them. He said: 
‘Return to me, I will devour you in such a manner that, although 
being devoured, ye will be procreated more numerous’ 1 «Swear this 
(riam brühi) to us, they said. He swore it to them by means of the 
(sàman) that has (the word) ria as nidhana: he consumed them by 
means of the (siman) that has (the word) ? as nidhana: he caused 
them to procreate by means of the (saman) with triple nidhana. 
Through these samans, Death here (on earth) devours the creatures 
and ? makes them procreate®. 

1 Read prajaniayadhva iti with the Leyden MS. 
2 Read atti ca pra ca janayati with the same MS. 


8 The three samans are the àjyadoha-samans, called also Gcidoha and acyádoha : 
(ep. § 5); they are composed on SV. T. 67 and registered aranyegeyagana I. b. 16: 
trinidhana ; I. b. 17: tnidhana and I. b. 18 rtanidhana. See SV. ed. Calcutta, 
vol II, page 409 sqq. The parallel-passage of the Jaim. br. (II. 254) runs: * As 
Prajüpati had given over to the Gods the thousand, these, not looking backward, 
devoured it. As it was being devoured, it vanished from the (eye-sight of) the 
Gods. They addressed it. It said: ‘1 fear for consumption.’ ‘No’, they said, 
‘we will consumo thee in such a manner that, although thou art eaten and 
drunk, thou shalt not diminish for us’ (I read the text: tathā vat tvatsyamo yathi 
no 'dyamünam piyamanam na ksesyasa iti). ‘Swear ye this to me’ (tasmat vai 
ma rtam kuruteti). They swore it by means of the rtanidhana: they consumed 
it through the inidhana (inidhanenüpüyan, read probably, as the Pane. br., 
°Guayan); they did procreate it through the trinidhana and made it imperishable 
(aksitim cüsmá akurvan).’ It is worthy of note that in the Jaiminiya-aranya- 
gina (II. 4. 1-3), the sequence of the samans is: rta-, Ï- and trinidhana and that 
on this sequence the legend of Paric. br. is equally based. 
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2. Though it! is consumed, it increases for him who knows this. 


1 What is the subject to which «dyamünam belongs as conjunct participle ? 
If we compare the Jaim. br (l. c. immediately following after the passage cited 
in note 3 on $ 1): adyamaüna(m a)sya piyamünam sahasram na ksiyate ya evam veda, 
we might surmise that the author of the Pafic. br. has been acquainted with the 
Jaim. br., making a variation of the thema there expounded but at the end taking 
over the chain of thoughts of the Jaim. br. If this is right, the subject is 
sahaesram. 


3. They are the pre-eminent simans +, the most excellent sámans, 
the sámans of Prajapati?. 


1 In the Gobhilagrhyasütra (III. 3) we meet with the Jjyesthasümikavrata 
which introduces the study of the &jyadohas. 


2 The Jaim. br. equally calls these sàmans: prijapatyani. 


4. He who knows this gets pre-eminence and excellency. 


5. By means of these sAmans, Prajapati milked out of these 
worlds (i.e. he obtained out of these worlds. as milk out of the cow) 
(the fulfilment of) all his desires!. Because he milked (adugdha) them, 
having bent (cya) (his knee), therefore, these s&mans are called 
acyadoha. 

1 Read kaman adugdha. The name acyadoha is probably corrupt: àjidoháni 


is the name with the Jaiminiyas: ime vai loka Gjayo nama, Leeüm ete doha, duha 
imàn lokan ya evam veda (lI. 255). 


6. Out of these worlds he gets (the fulfilment of) all his desires 
who, knowing this, lauds with these sámans !. 


1 In the Jaim. br. there is nothing corresponding with $8 5, 6. 


7. These sámans are (equal to) these worlds: the one that has 
ria as nidhana is the earth; the one with the final ? is the inter- 
mediate region ; the one with triple nidhana is the sky. 


8. Just as one who knows the (way through the) fields passes 
through the fields, so passes he who knows this through these worlds. 


9. These samans belong to Agni vai$vánara!. Should they laud 
with these (sámans) when they are not quelled, then, the God is apt 
to strike down the young ones. They laud with them (i.e. they chant 
them) after having put down a fire in the vicinity”. Having, thereby, 
paid homage to the presence? of the deity (i.e. Agni) to which they 
belong, he chants (them). (In this manner) they laud with the quelled 
(chants) *. 
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1 The destructive manifestation of Agni: op. Sat. br. T. 4. 1. 10. 


2 About this, the Sütraküra (Làty. IX. 7, 13-16) prescribes that at the first day 
the fire on the dhisnya of the Hotr, which has been brought here during the 
midday-service (C.H. $ 182), should be taken and brought near the spot where 
during the arbhava-laud (cp. Arseyakalpa VI. 3) the rtanidhana-àjyadoha is 
chanted, and that at the last two days the fire of the Hotr’s dhisnya is taken, 
which has been brought here during the morning-service (C.H. § 139), because at 
the last two days the chanting of the &jyadohas falls on the midday-pavamàna 
(Arseyakalpa VI. 4 and 5). During these lauds the fire must be set in flame by 
throwing fresh fuel on it, and over this fire the mantra is spoken: ‘Thou art Agni 
vai$vanara, Homage to thee! Do not hurt me’. From the Jaim. br. (II. 255) 
we know that the three ajvadohas are chanted successively on one of the three 
days (anvaham). 


3 On samyeksya (thus, with y here, also the MS. of Leyden). ep. note 2 on 
XII. 13. 26. 


4 Whilst, according to our Brühmana, it is to Agni that these three simans 
belong (see also Arscya-brahmana, ed. Burnell, page 64: agner vaiévànarasya triny 
àjyadohàni), the Jaiminiya-text (see Jaiminiva-ürseya-brüáhmana, ed. Burnell, 
page 27) calls them raudrani. Now, we read in the Jaim. br. (II. 254) : ‘As Praja- 
pati at the beginning created the thousand, he gave this over to the creatures, 
The Gods addressed the mighty God (isanam devam, i.e. Rudra): ‘Thou art the 
most pre-eminent of us; take thou a part for thyself (tas uddharasva) '. He carried 
away these three simans, the pith of the thousand: the ria-, the i- and the 
trinidhana. Therefore, these sAmans must be applied at a three-day-rite of a 
thousand (daksinas)... These sàmans belong to the mighty God Akhala (on this 
name, cp. my paper ‘ Over en uit het Jaiminiya-brahmana ', in Versl. en Meded. der 
Kon. Akad. van Wetensch., Afd. letterk. IVe. R., dl. X, pages 47, 103) ; he could 
covet the cattle of the Sacrificer'. Tt is probable that this version. according to 
which these samans are raudra, is the original one and that when the Pañe. br. 
attributes them to Agni vaiávanara, this is a deviation. This is proved, according 
to my opinion, by the expression used in the Paüc. br.: tat praj@ devo ghütuko 
bhavati ; deva as a designation for Rudra is common (sce note | on XVII. 1. 1), 
and the expression ghatuko bhavalı is in our. Bráhmana regularly used of Rudra 
(see e.g. VIT. 9 18). 


XXI. 3. 
(The three-dav-rite of Garga, concluded.)! 


1. The spotted (cow) is the Voice, the three-day-rite is its calf. 
The three-day-rite (/.e. the calf) makes flow her (i.e. the cow's) milk !. 


Less c SEE Cc CC cc df c Cc!" ——————————— €! n———————H 


! On the Sabali-homa, cp. Laty. IX. 8, Ap. XXII. 7. 10, and Weber in 
Indische Studien, vol. V, page 437 sqq. 
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1 When the Hindoos are going to milk a cow (for ritual purposes), they first 
let the calf suck (see e.g. Ap. T. 12. 10), so that the milk flows, then they remove 
the calf and continue the milking. 


2. Therefore, he who knows this, for him she gives milk after her 
milk has been set a flowing (by the sucking of the calf) }, 


1 The correct reading is prattà, not, as Saéyana (whom Weber follows) would 
have it: apraita. 


3,4. He who, though being qualified to obtain food, has no food 
to eat, should during ten days, wearing a linen garment!, drinking 
(only) hot milk, lie (at night) on the bare ground. 

1 Op. XVIII. 9. 16. 


5. At daybreak of the thirteenth day he should perform the 
sacritice to SabalI! and, then, before the sounds (the birds) are heard, 
go to a place (in the wild) where he does not hear the cattle of the village, 
lay hands on a stalk of darbha-grass and thrice call : ‘ Sabali! Sabali! 
Sabali!' If any animal, other than a dog or an ass, by howling or 
screaming responds to his call, this is lucky. 

1 With the formula of § 7. 


6. If no animal responds, he should after a year repeat the (whole 
Sabali-rite and the) calling. 


7 ‘O Sabali, thou art the all-expansive ocean, the brahman of 
the Gods, the first born of Rta. Thou art food, thou art light, thou art 
splendour, thou art immortality. We know thee, o Sabali, as the 
shining one. Thy (one) foot is the earth, thy (second) foot the 
intermediate region, thy (third) foot the sky, thy (fourth) foot the 
ocean. Thou art quick, o Sabalt. We know thee! Grant us (milk us) 
strength and food, a stream of wealth, o Sabali. May I among the 
creatures go along the mightiest direction—svaha ' !, 


1 Cp note l on §5.—At the end, Pafic. br. has éacistha vratam anugesam ; 
Ap. (who follows our Brahmana): sacisthà vrajam anu? (one MS. has vratam). I 
have followed the Jaim. br. IT. 258, where the invocation runs: sabali samudro 
'sy aksitir brahmadevt prathamaja rtasyaikam  aksaram kearasi vibhavary abhiman 
lokan amrtam duhânā tam tva viduh sarame didyanaim akattim devebhyo bhasa 
tapantim tejo "8i Sukram asy amrtam asy annam asi mahad asy esási mahi, tam tva 
tathà veda. tasyüm tvayy eam daksinam nidadhe ’ksitim aksityamanam ériyam deva- 
nam brhaj jyotir vasinam prayüánàm sacistham üvrtam anugesam iti, Then, follows 
a lengthy bráhmana upon this mantra. In the Jaim. br., we find no indication of 
the aim for which the mantra is intended nor any mention of a Sabali-homa. 
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XXI. 4. 
(The three-day-rite of the sacrifice of the horse.)! 


l. A catustoma-agnistoma’* (is the first day), a twenty-one- 
versed ukthya (is the second), an over-night-rite which contains all 
the stomas? (is the third day). 

1 Cp. note l on XIX, 5. 1. 
? Cp. note 2 on IV. 5. 11, 12. 


2. The eye of Prajápati swelled (asvayat); it fell out; it be- 
came the horse (aéva); hence the horse has its name. By means of 
the Asvamedha, the Gods restored it to its place. He who performs 
the Aávamedha makes Prajapati complete +. 

1 The Jaim. br. (II. 268) has a similar passage, but TS. V. 3. 12. 1 agrees 


to the letter, and Sat. br. XIII. 3. 1. 1 (first half) agrees closely with our 
passage. 


3. The performer of the Asvamedha arises bodily for yonder 
world. 


4. A bee tore out (a piece of) the thigh of the horse; this the 
Gods restored by means of the eatustoma. That there is the 
catustoma(-day) is for making the horse whole}, 


1 Almost equal to TS. |. c. 2. and op. Sat. br. l. c. 4. 


5. In that he transforms the three anustubh(-verse)x into four 
gayatri-(verse)s', thereby, it (the horse) is, whilst standing still, 
firmly established on three feet, but, whilst running swiftly, puts 
down all four. 


1 The out-of-doors-laud of the first day is four-versed (cp. § l); for this 
stotra are prescribed certain anustubh-verses, according to the Arseyakalpa 
VI. 6. a (and this rests, perhaps, on the Brüáhmana itself; see note | on § 6): 
SV. Il. 366-368=RS. IX. 100, 6, 7, 9 (with var. rr.). But for the bahispava- 
māna not anustubhs but g&yatri.verses are required. These three anustubhs 
are, in number of syllables, equal to four g8yatris (2x32—4x24) How they 
are to be divided is seen from the Appendix to Arseyakalpa no. 45. a (page 
242). The author of TS. V. 4. 12 must have been acquainted with the AÁrgeya- 
kalpa, as he prescribes equally SV. II. 366 sqq. in the Samaveda recension of 
the Kauthumas. On the other hand, the Jaiminiyas prescribe a different set 

1 Cp. Jaim. br. II. 266-274; Arseyakalpa VI. 6: Laty. IX, 9-11: Nidáüna- 
sütra VIII. 7, etc. etc. 
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of anustubh-verses, viz. (ep. Jaim. br. in Auswahl, no. 151) SV. I. 546=SV. II 
168-170 —RS. IX. 101. 7-9. Our Pañc. br. does not indicate explicitly which 
anustubhs are to be used, but cp. the next paragraph. 


6. 'The horse is the last (the highest, most perfect) of animals, 
the anustubh of metres, Visnu of the Gods!, the catustoma of the 
stomas, the three-day-rite of the sacrifices. In that the opening- 
verses are anustubhs addressed to Visnu!, in that the stoma is the 
eatustoma and the sacrifice & three-day-rite, thereby, he fixes the 
last in the last (the most excellent in the most excellent). 

1 This seems to prove that the author of our Brahmana intended for the 
pratipat trea of the first day the verses SV. II. 366-368; see XIII. 5. 4 where 


these verses are equally designated as addressed to Visnu, for instead of vaiplavyo 
without doubt we ought to read vaisnavyo. 


7. The day on which the horse is immolated (the second dav 
of this trirAtra) is a twenty-one-versed day. The sun (as reckoned) 
from here, is the twenty-first: (there are) twelve months, five seasons, 
these (three) worlds; the sun is the twenty-first’. He makes him 
reach the measure of the sun. 


1 Nearly the same m TS. |. c. 


8. The mahaná&mni(-verse)s! are its (first) prstha(-laud). 
i Cp. XILL 4. 1, 2. 


9. These verses are of different metres; different kinds! of 
animals are (on) this (day) immolated. These verses reach (become 
equal to) this (three-day-rite). That the mahánámni(-verse)s are 
(taken for) the prstha(-laud) is for making the horse whole. 


1 Read anye ‘nya instead of anyonya. 


10. The parthurasma(-saman) is the Brahman’s chant !. 


1 For the third prstha-laud the pürthuraéma is used, on which cp. note | 
on XIII. 4. 18, 


ll. lt (viz. the horse), being unrestrained and unretained, is 
liable to go to the farthest distance. By the rein (raémi) a horse 
is restrained. That there is the parthurasma(-saman) is for res. 
training the horse. 


| §§ 8-11 agree in substance and partly to the letter with TY, V. 5. 12. 
2-3. 
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12. There is (as third day) an over-night-rite. containing all the 
stomas, to obtain all, to conquer all. He gains and conquers all 
through this (rite) !. 


1 Agroes with TS. I. c. 3 


13. For the other sacrifices, either one single sacrificial post or 
the set of eleven victims are (used), but for the Asvamedha the 
number of twenty-one (posts is used). The sacrificial post (either 
the single one or, in case of eleven victims, the middle one) for the 
other sacrifices is of khadira-, bilva- or palása-wood, but for the 
Asvamedha it is of nicudara-wood and it measures twenty-one cubits 
(in height). Of the blood of the other victims they make no sacri- 
ficial portions, but of that of the horse they do make portions. Of 
the other victims thev make portions on the south side, but of the 
horse at the north side (of the vedi). Of the other victinis thev 
make portions on (a mat of) plaksa-twigs, but of the horse on 
rattan-twigs. The domestic victims they bind at the sacrificial posts, 
the wild ones they hold at the open space (between the posts) 
They immolate the domestic victims, but set free the wild ones}. 

| This part agrees almost literally with TBr. LII. 8. 19. 1-2: only, there 
we have palaso instead of pürno and the usual r@jjudala instead of the un- 
usual naicudara. Instead of the impossible asvamedhasya, the TBr. (and op. 
Sat. br. XIII. 5. 3. 8) has the only possible aévasya (read in the text plaksa- 
sakhasv). The last sentence should run: wyHpesu grümyán paéün myuñjanty, 
arokesv Granyain dharayanty ; à. gramyan pasti, lHabhante, praranyant srjanti.— 
'This enumeration of bare facts, which, moreover, ought to have been given earlier, 


as they pertain to the middle day, greatly strengthens the impression that 
the part has been taken from the TBr. 


XXI. 5. 
(The three-day-rite of Bida.)! 


|. Three nine-versed over-night-rites, all combined with a 
sodasin, 


2. He who hopes for a kingdom should perform this (rite). 


1 Cp. Jaim. br. IL 277-278 (Auswahl no. 152, and ep. the Index under 
hiranyadat) ; Argeyakalpa VI. 7; L&ty. IX. 7. 8; Nidánasütra VIII. 8; Áp. XXII. 
18. 4-7; Katy. XXIII. 2. 9.10; ÁAáv. X. 2. 10-11. 
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3. This (nine-versed) stoma is the king of the stomas!, he brings 
him into (the possession of) a kingdom. 
1 Because it is the first ; cp. VI. 1. 6. 


4. That the aksara(-simans) ! fall to the lot of the first day (i.e. 
are applied on the first day)—the Voice being monosvllabic—is for not 
exceeding the Voice in chanting. 

1 The plural is strange, for only one süman is intended, the aksGra, grām, X. 
2.19 (cp. XI, 5. 7), composed on SV. I. 391, chanted on SV. IT. 123; see SV. ed. 
Calcutta, vol. I, page 803. It has a monosyllabic nidhana. For the expression 
anativadaya, cp. XI. 3. 6. This sàman is chanted at the üárbhava-pavamana-laud 
of the first day ; see Arseyakalpa VI. 7. a as compared with VT. 3. 


- 


5. Now, that there is the afyadoha(-siman), with a two-syllabic 
nidhana!, (this is) for connecting the last two days. Day after day 
there are the ajyadohas (one on each day): day after day they make 
him thrive in regard to cattle. 

1 The rtanidhana; op. XXI. 2, note 3. 


6. All (the three days) are combined with a sodasin ; the sodasin 
is valour (and) strength; he makes him thrive in regard to valour (and) 


strength. 
XXI. 6. 


(The Chandoma-pavamana three-davy-rite.)? 


l. The pavamána(-laud)s, twenty-four-versed; the ajya 
(laud)s, nine-versed : the prstha(-laud)s, fifteen-versed ; the agnistoma 
(aud), seventeen-versed (thus the first day).—The pavamana 
(-laud)s. forty-four-versed ; the ajya(-laud)s, fifteen-versed ; the 
prstha(-laud)s, seventeen-versed ; the agnistoma(-laud) and the uktha 
(-laud)s, twenty-one-versed (thus the second day).—The pavamàna 
(-laud)s, forty-eight-versed; the ajya(-laud)s, twenty-one-versed ; 
the prstha(-laud)s, twenty-seven-versed ; the agnistoma(-laud), thirty- 
three versed: the uktha(-laud)s and the sodasin, twenty-one-versed ; 
the night-rite, fifteen-versed ; the twilight(-laud), nine-versed (thus 
the third day). (This is) the Chandoma-pavamana !. 


1 Cp. Arseyakalpa VI. 8; Jaim. br. II. 276, here called govinata-chandoma- 
pavamàüna and described as a variety of the a$vamedhatrirütra, just as in Sat. 
br. XIII. 5. 4. 20 where the schema, however, agrees more with Paüc. br.—Ap. 
XXII. 18. 8. 


XXI. 5. 39. —xxi1. 7. 5. 557 


1 So called because the pavamāna-lauds agree in their stoma-form with the 
Chandoma-days (7th, 8th and 9th of the ten-day-rite) which are successively 24-, 
44-, 48-versed. 


2. lt should be performed by one who is desirous of (obtaining) 
cattle. 


3. The Chandoma(-days) are cattle’. In that the pavamana 
(-laud)s are the Chandomas, he comes into the possession of cattle. 
1 Cp. note 1 on IIT. 8. 2. 


4. Both kinds of stomas are applied, the even and the odd ones; 
this is a pairing: in consequence of this pairing he is procreated. 


XKI. 7. 
(The Antarvasu three-day-rite.)! 


1. The morning-service, nine-versed ; the midday-service, fifteen- 
versed; the afternoon-service, seventeen-versed (first day).—The 
morning-service, twenty-four-versed; the midday-service, forty-four- 
versed ; the afternoon-service and the  uktha(-laud)s, forty-eight- 
versed (second day).—The morning-service, twenty-one-versed ; the 
midday-service, twenty-seven-versed ; the afternoon-service and the 
uktha(-laud)s, thirty-three versed: tne sodasin, twenty-one-versed ; the 
night-rite, fifteen-versed ; the twilight(-laud), nine-versed (third day). 
(This is) the Antarvasu !. 


1 So called because the middle day contains the stomas of the three 


Ld 


Chandoma days which are equal to cattle (§ 5). So this three-day-rite encloses 
the riches (vasu) : the cattle 


2. The three-day-rite is (equal to) these (three) worlds. 


3. This (earthly) world exists, as it were, (visibly) ; yonder world 
(the sky) exists, as it were (visibly), but the intermediate region is a 
void, so to speak. 


4. The first day of the three-dav-rite exists, as it were ; the last 


day exists, at it were; in the middle there is a void, so to speak. 


5. The Chandoma(-day)s are the cattle; that the (stomas of the) 
Chandoma(-day)s are in the middle (4e, on the middle-day), is for 
covering, for removing the void. 


1 Cp. Arseyakalpa VI. 9. a, b; Jaim. br. II. 279-280 (Auswahl no. 153). 
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XXI. 8. 
(The Par&ka three-day-rite.)! 


l. The morning-service, nine-versed ; the midday-service, fifteen. 
versed; the afternoon-service, seventeen-versed (first day).—The 
morning-service, twenty-one-versed ; the midday-service, twenty-seven- 
versed; the afternoon-service with the uktha(-laud)s, thirty-three- 
versed (second day).—The morning-service, twenty-four-versed ; the 
midday-service, forty-four-versed ; the afternoon-service with the uktha 
(-laud)s, forty-eight-versed ; the sodasin, twenty-one versed ; the night 


(-rite), fifteen-versed ; the twilight(-laud), nine-versed. (This is) the 
Paraka !. 


1 So called because parüficy eva stotrant bhavanti, parare éastráns, pararcá 
prathant, paracir vistutayah ; paras eva sarvo bhavati (Jaim. br.). 


2. By means of the Paráka, the Gods went to the world of 
heaven. It may be performed by one who is desirous of (reaching) the 
world of heaven. "Turning away (from the earth) !, he, by means of this 
(rite), treads on the world of heaven. 


1 And not returning, just as the stomas do not return but successively 
increase. 


3. The suffering that was his lot, that becomes (by the perform- 
ance of this rite) wended away (parak) Hence the name ‘paraka’. 


4. For him, when he has gone there, all suffering has ceased. 
5. He who knows this, for him there is no suffering. 


6. But it (this rite) is unfit for (procuring) progeny, for thither - 
ward directed he treads through it on the world of heaven. (But) in 
that the sodasin(-laud) is twenty-one-versed, the night(-rite) fifteen- 
versed and the twilight(-laud) nine-versed, thereby, he becomes firmly 
established in this world !. 


1 Because these last stomas are, so to say, pratyaric, ‘returning’. So he 
will not go directly to the world of heaven, but first get that which is expressed 
in $$ 3, 4. 


————— ee 
— —— ae 


1 Cp. Arseyakalpa VI. 9. c-e; Jaim. br. 1I. 280. 


XXI. 8. 1.—xxr. 9. 3. 559 


XXI. 9 
(The four-day-rite of Atri.)! 


l. The pavamana(-laud)s, twenty-four-versed ; the afjya(-laud)s, 
nine-versed ; the prstha(-laud)s, fifteen-versed ; the agnistoma(-laud), 
seventeen-versed (first day).—The pavamiana(-laud)s, twenty-four- 
versed ; the ajya(-laud)s, fifteen-versed ; the prstha(-laud)s, seventeen- 
versed; the agnistoma(-laud) and the uktha(-laud)s, twenty-one- 
versed (second day).—The pavamàna(-laud)s, twenty-four-versed ; the 
ajya(-laud)s, seventeen-versed; the  prstha(-laud)s, twenty-one- 
versed; the agnistoma(-laud) and the uktha(-laud)s, twenty-seven- 
versed (third day).—The pavamàna(-laud)s, twenty-four-versed; the 
ajya(-laud)s, twenty-one-versed; the prstha(-laud)s, twenty-seven- 
versed; the agnistoma(-laud), thirtv-three-versed; the uktha(-laud)s 
and the sodasin, twenty-one-versed; the night(-rite), fifteen-versed. 
the twilight(-laud), nine-versed (fourth day) !. 

1 So the schema is: 

24, 9, 9, 9, 9 | 24, 15, 15, 15, 15 | 24, 17 | (1st day). 

94, 15, 15, 15, 15 | 24, 17, 17, 17, 17 | 24, 21, 21, 21, 21 | (2nd day). 

24, 17, 17, 17, 17 | 24, 21, 21, 21, 21 | 24, 27, 27, 27, 27 | (3rd day). 

24, 21, 21, 21, 21 | 24, 27, 27, 27, 27 | 24, 33, 21, 21, 21 | 21, 15, 9 | (4th day). 


2. Atri desired: ‘May four excellent sons be born to me’. He 
saw this (rite and practised it). To him four excellent sons were born. 
Four excellent sons are born to him who knows this. 


3. Dismissing one stoma, he begins one stoma’. The stoma is a 
(means of) engendering excellent sons. He, thereby, makes him 
engender excellent sons. 


| This is not expressed very clearly. The Jaim. br. has: ahno 'hna stomam 
utsrjamünà yanty, ahno 'hnah stomam abhyupüharante, viro và esa yat stomo, 'hno 
'hna eva tad viram prajanayanto yanti. Possibly the meaning is that he ought 
normally to begin the first day with the nine-versed stoma, the second day with 
the fifteen-versed, the third day with the seventeen-versed and the last day with 
the twenty-one-versed stoma; but this first stoma is dismissed and replaced on 
each day by the twenty-four-versed one (with which he each time begins the day). 
Süyana gives no help. 


eae 


1 Cp. Jaim. br. II. 281-284; Arseyakalpa VII. 1-4; Nidánasütra VIII. 9; TS. 
VIL 1. 8; Baudh. XVI. 28; Ap. XXII. 18. 12-15. 


560 THE BRAHMANA OF TWENTY FIVE CHAPTERS. 


4. The pavamàna(aud)s are twenty-four-versed, the gayatri 
is of twenty-four syllables, the gáyatri is a (means of) procreation ! ; 
(so this serves) for procreation. 


1 Cp. XVI. 14. 5, XIX. 5. 9. 


5. Both kinds of stomas are applied, the odd and the even ones ; 
this is a pairing; in consequence of this pairing he is procreated. 


6. The first day is an agnistoma; the second, an ukthya; the 
third, a sodasin(-day) ; the fourth is an over-night-rite’, for obtaining 
different kinds of strength (of manly vigour in his descendants). 

1 This is the statement of Jaim. br. II. 284: agnistomo va? prathamam ahar, 
ukthyo dvitiyam, sodaéimüms (sc. ukthyah) trtiyam, atiratras caturtham, nanaviryany 
ahün? bhavanti, virünüm eva nanaviryatayat, but it collides with our Brahmana, 
according to which the third day is an ukthya, cp. § 9. 


7. They make the days of different strength. 


8. The first day is of gáyatri-nature; the second, of tristubh- 
nature; the third, of jagati-nature; the fourth, of anustubh-nature !. 

1 This is not easy to explain, because the total number of verses of each day 
is not divisible by the number of syllables of gayatri, tristubh, jagati and 
anustubh. Cp. XX. 16.7. I subjoin the parallel passage from the Jaim. br. 
(1I. 283), which, however, I am unable to explain: güyatryayatayümnyü trttyam 
ahaa tayate, kas tam indra tvávasav iti maitrüávarunasama ; tasam shükaarüni 
sampadyante; yà güyatryo gayatryas ta, yah kakubhah kakubhas tà, ya brhatyo 
brhatyas ta; yathayatanam chandümsi yujyante; gàyatryü vai prathamam ahas 
'üyate, tristubhà dvitiyam, jagatya trtiyam, anustubhà caturtham, etc. 


9. About this, they (the Theologians) argue: ‘If they applied 
the sodasin(-laud) on the third day, they would reach through the 
third day the anustubh and the fourth day would be deprived of its 
(appointed) metre, for the sodasin(-laud) is anustubh-like !. 

l This argumentation should prove that not the reckoning of § 6 (that of the 


Jaiminiyas, probably) is right, but rather that which has been explained in $1. 
It seems that here the Paticavim‘abrahmana polemizes against the Jaiminiyas. 


10. The sodasin(-laud) should be applied on the fourth day: 
(30) it is applied in its proper place !. 


1 sva áyatane. 


ll. He (thus) makes the days of different strength. 


XXI. 9. 4,.—xxr. 9. 16. 561 


12. The Brahman's chant (or third prstha-laud) of the first day 
is the naudhasa!; of the second day, the syaita®; of the third day, 
the $ráyanttya?; of the fourth day, the traisoka.* 

1 Cp. note 2 on VII. 10. 

2 Cp. note l on VIT. 10. 

3 Cp. note l on VIII. 2. 

* Cp. note ] on XII. 10. 20. 


O wow 


13. Here they say: ‘It is a slipping down, as it were, if, after 
a larger metre, he applies a smaller one". 


1 Read: yaj jyáyasaá chandaso 'dhi kaniyas chanda upaititi. The third day 
being jagata (see $ 8) (of 48 syllables); the fourth, anustubha (of 36 syllables). 


14. That on the fourth day that excessive jagati is applied’, 
(serves) for not slipping down. 


1 The trai$oka of the fourth day (see $12) is chanted on atijagati-verses ; 
ep. XII 10. 21.— With $13 and 14 agrees XII. 10. 3. 


15. The Acchavaka’s chant (or fourth prstha-laud) of the first 
day is the kàleya!; of the second, the màádhuechandasa*?; of the 
third day, the raurava?; of the fourth day, the samanta*: for 
bringing about different strength. 

1 Cp. note 2 on VIII. 2. 11. 
2 Cp. note 2 on IX. 2. 17. 
3 Cp. note 2 on VII. 5. 11. 
* Cp. note 1 on XV. 4. 6. 


16. (On the verses beginning:) ‘Unto the soma, thee, o Bull’! 
is chanted the rathantara of the first day. (On the verses beginning :) 
‘Who, o Indra, him that has thee as wealth’*, the vamadevya (of 
the same day). (On the verses beginning:) * When thou wast born, 
o unequalled one'?, the brhat of the fourth day. (On the verses 
beginning :) * Pour out the intoxicating (draught) of the sweet herb’ $, 
the vàmadevya (of the same day): for making the metres of differ- 
ent strength®. He (in this manner) makes the days of different 
strength. 

1 SV. I. 161 —RS. VIII. 45. 22-21 (var. r.) SV. II. 81-83. 

2 SV. I. 280=RS. VII. 32. 14-15 (var. r.) SV. II. 1032-1033. 

3 SV. üranyaka-samhità II. 7—RS. VIII. 89. 5-7—SV. II. 779—781. 
4 SV. I. 385—RS. VIII. 24. 16-18 (var. rr.) -SV. II. 1034-1036. 


5 The verses are in gayatri-, brhati-, anustubh-, and usnih-metre. 


36 
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XXI. 10. 
(The four-day-rite of Jamadagni.)! 


l. The first day is an agnistoma, with (alternately) nine-versed 
and fifteen-versed (lauds) !. 
1 The schema, then, is as follows: 
9, 15, 9, 15, 9, | 15, 9, 15, 9, 15] 9, 15 (—54 490—144). 


2. Of the next day, the out-of-doorslaud is twenty-four- 
versed ; the (first) three Ajya(-laud)s are fifteen-versed; that of the 
Acchavaka (the fourth ajya-laud) is seventeen-versed ; the midday- 
pavamana(-laud) is twenty-one-versed; the first two prstha(-laud)s 
are seventeen-versed; the last two are twenty-one-versed ; the after- 
noon-service and the uktha(-laud)s are twenty-one-versed! 

1 In the text after dre prethe the words ekavirhée dve have fallen out. The 
Schema, then, is as follows: 

24, 15, 15, 15, 17 | 21, 17, 17, 21, 21 | 21, 21, 21, 21, 21 | (—288). 


9. Of the third day, the out-of-doors-laud and the (first) three 
ajya(-laud)s are twenty-one-versed; that of the Acchavaka is fifteen- 
versed; the midday-pavamana(-laud) is twenty-four-versed; the 
prstha(-laud)s are twenty-one-versed; the afternoon-service and the 
(first) two uktha(-laud)s are twenty-seven-versed; that of the 
Acchāväka is twenty-one-versed !. 


1 The schema, then, is as follows: 
21, 21, 21, 21, 15 | 24, 21, 21, 21, 21 | 27, 27, 27, 27, 21 | (=336). 


4. Of the fourth day, the pavamüna(-laud)s are twenty-four- 
versed; the Hotr’s afya(-laud) (the first) is fifteen-versed; the 
(next) three are seventeen-versed; the prstha(-laud)s are twenty- 
one-versed; the agnistoma(-laud) is thirty-three-versed; the uktha 
(-laud)s and the sodasin are twenty-one-versed; the night(-laud) is 
fifteen-versed ; the twilight(-laud) nine-versed +. 


1 So the schema is: 
24, 15, 17, 17, 17 | 24, 21, 21, 21, 21 | 24, 33, 21, 21, 21 | 21, 180, 9 | (—528). 


1 Cp. Jaim. br. II. 285-287 (Auswahl no. 154); Arseyakalpa VII. 5; Laty 
IX. 12. 1-7; TS. VII. 1. 9; Baudh. XVI. 28; Ap. XXII. 18. 16—19. 2; Katy. 
XAT. 2. 14-3. 2. 


xxi. 10. 1.—xxr. 10. 11. 563 


9, 6. Jamadagni, being desirous of thriving, grasped this (rite) 
He got that thriving (4e, so much thriving) that they now say: 
‘No grey-haired descendants of Ürva! know each other’ 2. 


1 Read aurvau instead of tvau; probably the Leyden MS. has such, and 
ep. Jaim. br. l. c. (Auswahl no. 154). 


2 The descendants of Urva, ie., the Jümadagnyas, are so numerous, that, 
when they are grown aged, they do not know each other, The passage has 
been misunderstood ! y Keith (Translation of Taitt. S., page 565) and by Hopkins, 
who (in ‘Gods and Saintis of the Cicat Biahmana’ page 54) translates: ‘The 
two sons of Ürva are not recogniscd as grey-haired men’. 


7. So through this (rite) he thrives in all respects. 
8. The metre (of this rite) is equal to the jagati?. 


1 I read, with the Leyden MS.: jagatim chando ' bhisampadyate, cp. Jaim. 
br. II. 286: atha yad evaitüni stotrant samstulani jagatim abhi sampadyante, teno 
eva jagata iti. The meaning ıs that each day comprises a number of verses 
which is reducible to a certain number of jayatis of 48 syllables. The 144 
verses of the first day are ecual to 3 jagatis; the second day comprises 288 
verses or 6 jagatis; the third day comprises 336 veises or 7 jagatis; the last 
day has 528 verses or 11 jagatis. 


9. Among the metres it is the jagati that has reached the 
highest thriving; he reaches by this (rite) the highest thriving. 


10. On the upasad-days, sacrificial cakes (of rice or barley) are 
offered!. The sacrificial cakes are the cattle. He is firmly estab- 
lished in (the possession of) cattle. 


1 TS. has precisely the same; the Jaim. br. IJ. 287 has: tasyaitah puroda- 
éinir upasado bhavanti; yonir vai purodaso reta àjyam, tad yat purodaéíam 
hutvàjyenübhijuhoti, yonyüm evuitad retah pratisthapayanty, anuathyasya retas 
siktam prajanayate ya evam veda. Noto the Vedic nominative purodaéinih aa 
against the younger form °nyah of Patic. br. and TS.—According to Láty., 
the four-day-rite is preceded by twelve upasad-days. On each of these days 
at morning and evening a purodaga or 1ice-enke is offered, for which the mantras 
re given in the Brahmana, below, $$ 11-22, and the number of kapülas in § 23. 
Moreover, Láty. ordains that, after the completion of this four-day-rite, these 
same offerings should be performed during twelve days, but now in reversed 
order. K&tyüyana, who must have been acquainted with the Sūtra of Làty. 
(or Dráhy&yana), makes the same statement; cp. Ap. XVII. 18. 17—19. 2. 


11. <O Agni! Take thou upon thyself the office of Hotr, take 
upon thyself the sacrifice. Bring near! for help the father Vaisvanara. 
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Pour ye out into the fire the sacrificial substance for Indra, for the 
Gods. svaha!’ 


1 kur is a misprint for kar. 


12. ʻO Aévins! Ye two Gods! mix ye to-day through your whip 
of sweetness this offering for the Sacrificer. Pour out this sacrificial 
substance for Indra, for the Gods. svaha!’ 


13. 'O God Visnu! To-day at this sacrifice make thy wide step 
for the Sacrificer. Pour out the sacrificial substance for Indra, for 
the Gods. «vaha" 


14. ‘QO God Soma! Be thou to-day a seed-placer at this sacrifice 
for the Sacrificer. Pour out the sacrificial substance for Indra, for 
the Gods.  svaha 


15. ʻO God Savitr! Send to-day at this sacrifice thy good Savitr- 
being for the Sacrificer. Pour out the sacrificial substance for Indra, 
for the Gods. swaha ! 


16. ʻO God Dhatr! Be thou to-day at this sacrifice a good Dhātr. 
Pour out the sacrificial substance for Indra, for the Gods.  svaha " 


17. ‘O divine Pressing-stones! Let to-day at this sacrifice loudly 
resound your voice, full of sweetness. Pour out the sacrificial sub- 
stance for Indra, for the Gods. svaha!’ 


18. ‘O Goddess Anumati! Allow to-day this sacrifice to the 
Saerificer. Pour out the sacrificial substance for Indra, for the 
Gods. svaha!’ 


19. ‘O Goddess Aditi! Send to-day at this sacrifice your good 
Aditi-being. Pour out the sacrificial substance for Indra, for the 
Gods. svaha’ 


20. ‘O divine Waters! Yield yourselves to-day at this sacrifice 
to the Sacrificer. Pour out the sacrificial substance for Indra, for the 
Gods. svaha " 


21. ‘Enjoying in each seat, provided with progeny (is) the Rbhu. 
Pour out the sacrificial substance for Indra, for the Gods. | svaha ! 
29. *O God Tvastr! Be thou a good seed-placer to-day at this 


sacrifice for the Sacrificer. Pour out the sacrificial substance for 
Indra, for the Gods.  svaha " 
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23. (These offerings are successively) a cake of one kapala for 
Agni; a cake of two kapalas for the Asvins; a cake of three kapālas 
for Visnu; a cake of four kapalas for Soma; a cake of five kapilas 
for Savitr; a cake of six kapalas for Dhatr; a cake of seven kapalas 
for the Maruts; a cake of eight kapálas for Brhaspati; a cake of 
nine kapalas for Mitra; a cake of ten kapalas for Varuna; a cake of 
eleven kapálas for Indra ; a cake of twelve kapalas for the All-gods. 


XXI. 11. 
(The four-day-rite of Vasistha.)! 


1, The  morning.service is nine-versed; the midday-service, 
fifteen-versed ; the afternoon-service, seventeen-versed (first day). The 
morning-service is fifteen-versed ; the midday-service, seventeen- 
versed ; the afternoon-service and the uktha(-laud)s are twenty-one- 
versed (second day). The morning-service is seventeen-versed ; the 
midday-service, twenty-one-versed ; the afternoon-service and the 
uktha-(laud)s are twenty-seven-versed (third day). The morning- 
service is twenty-one-versed ; the midday-service, twenty-seven- versed ; 
the afternoon-service, thirty-three-versed ; the uktha(-laud)s are des- 
cending!: the first is twenty-seven-versed ; the second and the third 
are twenty-one-versed, as is also the sodasin; the night(-service) is 
fifteen-versed ; the twilight(-laud) is nine-versed (fourth day) ?. 

1 Cp. note 1 on XX. 2. 1. 


2 The same is expressed more briefly in Jaim. br.: tasya trayas trayo yuktà 
ahar vahanti. 


2. After his son had been slain’, Vasistha thought himself bereft 
(or ‘left behind’). He saw this (rite, practised it), and reached superior- 
ity. He who thinks himself bereft, should perform this (rite). 


1 Cp. note I on IV. 7. 3. 


3a. In that he steps on from one stoma to another (subsequent) 
stoma, he ascends from the top to the top’. 


1 Cp. note l on II. 1. 3. 


— 


1 Cp. Jaim. br. IL 289 (called vasiethasya samsarpa); Arseyakalpa VII. 6; 
Laty. IX. 12. 8-9; Nidánasütra VIII. 10; Ap. XXII. 20. 1-2. 
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30. There are the two janitra(-saman)s! for obtaining progeny *. 

1 Cp. note l on VI. 9. 5. 

2 It is, and has been to the SütrakBra, uncertain, where in this four-day-rite 
these simans ought to be applied, as, strangely enough, Masaka in his Árseyakalpa 
does not record them here. According to Latyéyana, they are either to be 
applied on the fourth day, one of them on the brhati-part (cp. Arseyakalpa, 
Introduction, page XXIV), the other on the anustubh-part, because the fourth 
day is the place for these simans (cp. e.g., Arseyakalpa I. 9. a); or these 
sámans are to be regarded as optional, because they are not prescribed in the 
Arseyakalpa. 


4. The uktha(-laud)s of the last day are descending: for (gaining) 
a firm support. 
X XI. 12. 


(The four-dav-rite of Visvamitra.)! 


l. A nine-versed agnistoma ; a fifteen-versed ukthya; a seven- 
teen- versed ukthya ; a twenty-one-versed over-night-rite. (This is the 
four-day-rite called) ‘ Visvamitra’s victory’. 

2. The Jahnus and Vreivats quarrelled for the (possession of 
the) kingdom. Visvamitra, the king of the Jahnus, saw this (rite and 
practised it). He got the kingdom; the others (the Vrcivats) were 
deprived of it. 

9. One who has a rival should perform (it). 

4. He who knows this succeeds himself, his rival is defeated. 

5. This (rite) is an expanded ‘ Light '(-stoma) t. 

1 The jyotistoma, as agnistoma, comprises on one single day the four stomas 
that here are distributed over the four days (9-, 15-, 17- and 21-versed). 

6. He who knows this becomes a ‘light’ among his subjects !. 

1 Cp. note 1 on VI. 3. 7. 


7. This (rite) comprises the four stomas (par excellence); four- 
footed is cattle ; he is firmly established in (the possession of) cattle. 


8. The stomas (of this rite) do not exceed the twenty-one-versed 
one; the twenty-one-versed stoma is a firm support’; at the end of 
the sacrifice he is firmly supported. 

1 Cp. VI. 1. 11. 


1 Cp. Arseyakalpa VII. 7; Ap. XXII. 20. 2. 
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XXI. 13. 


(The Abhyasangya or the five-day-rite of 
the Gods.)! 


1. The (first) two services nine-versed, one (the third) fifteen- 
versed (first day). The (first) two services fifteen-versed, one 
seventeen-versed (second day). The (first) two services seventeen- 
versed, one twenty-one-versed (third day). The (first) two services 
twenty-one versed, one twenty-seven-versed (fourth day). The (first) 
two services twenty-seven-versed, one (the third service) thirty-three- 
versed ; the uktha(-laud)s descending: twenty-seven-versed, the first : 
(the last) two and the sodasin, twenty-one-versed ; the night(-laud). 
fifteen-versed : the twilight(-laud), nine-versed. 


2. The Gods and the Asuras strove together but could not gain a 
definite victory. They said: ‘Let us gain the definite victory by a 
pairing of the word. Those of us (of Gods and Asuras) who do not 
find a counterpart in the pairing of the Word, those shall be defeated.’ 
The Gods (then) said. ‘One’ (ekak, masc.); the Asuras, from 
their side, found as counterpart in the pairing of the Word ; ‘ One’ (eda, 
fem.) The Gods said: ‘Two’ (dvau, ma 8€ .); the Asuras found 
as counterpart ‘Two’ (dve, fe m .). The Gods said: ‘ Three’ (drayah, 
masc.); the Asuras found as counterpart ‘Three’ (tisrak, fem. ). 
The Gods said: ‘Four’ (catvarah, masc.), the Asuras found as 
counterpart ‘ Four’ (catasrah, fem .). The Gods said: * Five’ (parca) ; 
the Asuras found no counterpart (as the word pañca has no separate 
form for the femininum). Thereupon, the Gods had gained the victory 
and the Asuras were defeated !. 


1 This quasi-legend is given here in abbreviated form ; see the Jaim. br where 
(under Auswahl 155) the other recensions are given. 


3. He who knows this thrives himself, his rival is defeated. 


4. It was the year!: the strength (and) the food, that they (the 
Gods), thereby, took away from them (from the Asuras). 


1 In the Kánviya-recension of the Sat. br, and in the Jaim. br., it is the five 
rtus (2.e., the year) that by the last unanswered challenge the Gods won from the 
Asuras. 


1 Cp. Jaim. br. II. 291-293 (Auswahl No. 155); Arseyakalpa VII. 8-10; 
Nidànasütra VIII. 10; Ap. XXII. 20. 5-8. 
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5. He who knows this takes away from this rival the year: the 
strength (and) the food. 


6. It is a five-day-rite; man is five-fold, cattle is five-fold! - 
thereby, he reaches (comes into the possession of) man and cattle. 
1 Cp. notes 1 and 2 on IT. 4. 2. 


7. This sacrifice is yoked not with one single (bullock or horse, 
but with two,) and it is (properly) put together (or ‘ continuous’) !, for 
each day is brought into action (or ‘ begun’) by two stomas?. Whatever 
desire he wishes to see fulfilled, that he thereby reaches. 


1 This part of the § is the same as the beginning of XVI. 1. 6. The continuity 
is explained in § 9. 


2 The first t w o services of each day are in the same stoma. 


8. For, whichever goal he hopes to reach by a (cart) drawn not 
by one single (bullock, but by two bullocks), that he reaches, 


9. Ttis an internally attached five-day-rite !, for the sake of conti- 
nuity. 


1 Because each next day begins with the same stoma that endsthe preceding 
day ; cp. note 3 on page 96 of the edition of the Arseyakalpa. 


10. The uktha(-laud)s of the last day are descending, for obtain- 
ing a firm support (on the earth). 


XXI. 14. 
(The Pañcašsāradīya five-dav-rite.)! 


l. A nine-versed agnistoma ; a fifteen-versed ukthya ; a seventeen- 
versed ukthya: a fifteen-versed ukthya ; a seventeen-versed over- 
night-rite: (this is) the Paficasáradtya! (or) the stoma (7.e., the sacri- 
fice) of the Maruts. 


! On the name (‘rite of five autumns’) cp. § 8. 


(€————— tenet A — —————À —Ó— — M € a Ü— 


1 Cp. Arseyakalpa VIII. 11. a, b; Laty. IX. 12. 10-14; Jaim. br. II. 178-180: 
'T Br. IT. 7. 10-12; Baudh. XVIII. 11; Ap. XXII. 20. 9—21. 11; Katy. XXIIT. 4. 
3-97; Aév. X. 2. 29-30; Sankh. XIV. 62, Amongst these sources, it is only the 
Jaim. br. that regards this rite as an ekaha; it is striking that TBr. and Baudh., 


although they consider the Paücaéüradiya as a five-day-rite, treat of it in the 
description of the ek&has. 
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2. He who desires to see himself multiplied (by progeny of 
children, and cattle) should perform this (rite). 


3. The Maruts are the most numerous among the Gods; he 
becomes numerous (‘ multiplied ’). 


4. The stomas (of this day) do not exceed the seventeen-versed 
one ; Prajapati is seventeen-fold ! : he reaches (?7.e., he becomes equal to) 
Praja pati. 

1 Cp. note l on II. 10. 5. 


5. Agastya consecrated, by sprinkling, the bulls (he was going to 
immolate), (destining them) for the Maruts!, (but) he fastened them at 
the sacrificial posts, (destining them) for Indra'. They (the Maruts) 
took up a thunderbolt and assailed (him) *. He saw that? kayásubhiya 
(-hymn)* and, thereby, appeased (them) 5. 

1 So he had said : marudbhyo vo justam proksümi and, indraya vo justam Glabhe. 

2 According to TBr., Indra took away the victims destined for the Maruts and 
it was Indra whom they assailed. 

3 Read the text: te vajram Gda@yabhyapatant sa etat, etc. 

4 RS. I. 165, beginning kaya éubha. 

5 For this legend, cp. also the Author’s: Altindische Zauberei, die Wunsch- 
opfer, no. 56. 

6. That the kayasubhiya(-hymn) is recited !, is for appeasing. 


1 No Hotr-sütra prescribes this astra 


7,8. (They bring)! seventeen spotted bulls, five years old, and 
seventeen three years old (cows), that have not been approached (by a 
bull) ; on (all) these the ritual of paryagnikarana and of sprinkling is per- 
formed ?; whereupon, they immolate the cows, but set free (i.e., do 
not immolate) the bulls. After the lapse of a year, they bring 
(seventeen three years old) reddish-brown (cows), with spots of 
the colour of fresh butter, and those same (seventeen) bulls; on 
all these the ritual of paryagnikarana and of sprinkling is performed : 
whereupon, they immolate the cows, but set free the bulls. After the 
lapse of a year, they bring (seventeen three years old) striped (cows) 
and those same bulls ; on all these the paryagnikarana and the sprink- 
ling is performed ; whereupon, they immolate the cows, but set free 
the bulls. After the lapse of a year, they bring (seventeen) tawny 
coloured (three years old cows) and those same bulls ; on all these the 
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paryagnikarana and the sprinkling is performed; whereupon, thev 
immolate the cows, but set free the bulls. After the lapse of a year, 
they bring (seventeen) variegated (three years old cows) and those 
same bulls; on all these the paryagnikarana and the sprinkling is per- 
formed ; whereupon. they immolate the cows, but set free the bulls. 

1 Has dnayanti fallen out, or is the word to be supplied ? 

2 To which deities they are consecrated by sprinkling and to which deities 


they are immolated, will appear from $12. Because each time the pa$ubandha 
takes place during five years in autumn, hence its name parncaéaradiya. 


9. After the lapse of a year, the sacrifices of soma (i.e.. the five- 
day-rite) take place. . 

10. They immolate, day after day, three (of those bulls) (during 
the first four days of the five-day-rite and) five on the last (day). 


1l. The (victim to be sacrificed on the day immediately before 
the soma-days proper is a) he-goat, destined for Agni and Soma !. 


1 This is tho usual rite. 


12. The bulls are destined for Indra and the Maruts!, the cows 
for the Maruts (alone). l 


1 They replace the savana-he-goat, according to TBr. 


13. If (during those five years) Rudra covets (one of those bulls, 
so that it dies by fever), he should sacrifice a rice-cake to Agni accom- 
panied by Rudra, and immolate another (bull). 


14. If (one of them) is destroyed (by falling into a pit), he should 
sacrifice a rice-cake, prepared on one kapāla, to Earth, and immolate 
another one. 


15. If (one of them) sinks down, he should sacrifice a mess of 
boiled rice to Nirrti, and immolate another one. 


If (one of them) is drowned, he should sacrifice a mess of rice to 
Apüm napát, and immolate another (bull). 


If (one of them) becomes blind, he should sacrifice a mess of rice 
to Sürya, and immolate another (bull). 


16. If (one of them) becomes lame or loses its horns, he should 
sacrifice a mess of rice to Brhaspati, and immolate another (bull). 


XXI. 14. 9. —xxr. 15. 2. 511 


17. If one of them escapes, he should sacrifice a mess of rice to 
Vàyu, and immolate another (bull). 


18. If (one of them) is vanquished ! by force, he should sacrifice a 
rice-cake, prepared on eleven kapálas, to Indra Prasahvan, and immo- 
late another (bull). 


1 Ap., who follows our Brahmana, has nayeyur instead of jayeyur; but the 
Leyden MS. agrees with the printed text. 


19. If (one of them) perishes through another kind of death, he 
should sacrifice a rice-cake, prepared on twelve kapülas, to Prajapati, 
and immolate another (bull) £. 


1 With §§ 13-19 we may compare the similar prescriptions for the horse at the 
Aávamedha: TBr. III. 9. 17 (TS. VII. 5. 21); Sat. br. XILI. 3.8; Ap. XXII. 7. 
9—8. 2. 


20. When Ekayàvan Gándama had performed this rite at (the 
place called) Vetasvat, he got all kinds of welfare !. 


! In TBr. II. 7. 11. 2 and Jaim. br. II. 178, he is called Ekay&van K&ndama. 


21. He who knows thus gets all kinds of welfare. 


XXI. 15. 
(The Antarmahàávrata five-day-rite.)! 


l. A jyotistoma-agnistoma!; a go(-day) as ukthya?; a mahà- 
vrata-(-day)?: a go(-day) as ukthya‘; an &yus(-day) as over-night- 
rite ê 

1 See XVI. 1. 

? Seo XVI. 2. 

3 See XVI. 7. 

4 See XVI. 2. 

5 See XVI. 3.—The mah&vrata-day is in the midst, hence the name in the 
later sources : antarmahüvrata. According to the Jaim. br. this paticar&tra consists 
of the three-day-rite jyotis, go, ayus, a twenty-five versed mahavrata and an 
overnight-rite with all the stomas, and itis destined for one who desires to get 
food (annádyakama ). 

2. The vrata (?.e., the mahavrata-rite) is the year: its head is the 
season of spring, its wings are the summer and the rainy season, its 
middle (its trunk) is the autumn, its tail is the winter. 


1 Cp. Jaim. br. II. 294; Árseyakalpa VII. 11. c; Ap. XXII. 21. 12-14. 


572 THE BRÁHMANA OF TWENTY FIVE CHAPTERS. 


3. Therefore, at the time of autumn the plants (as rice or barley) 
bear ripe fruits, for the autumn is the middle part of the year !. 


1 These two paragraphs seem to imply that this rite is destined for one who is 
desirous of obtaining food, but the reasoning is not over-clear. 


4. An unheard-of deed do they, who undertake the (rite of the) 
mahavrata before the (end of the) year !. 


1 The mahavrata in the gavàm ayana comes in on the last day but one of the 
year, but here it is applied in the middle of the five-day-rite. Jaim. br. IT. 204 : tad 
ahur ; na purá samvatsarün mahüvratam upetyam iti. 


5. This five-day-rite, forsooth, is a complete (mahà)-vrata, for 


there are five seasons ' (as there are here five days). 


1 I suspect that we ought to read yat patcaratrah instead of yat pañcarātre. 
If we accept this view, the meaning may be: the mahüvrata, it is truc, comes here 
in the middle, but, as the whole, five-day-rite, in a mystical way, is identical 
with the mahavrata, this unheard-of deed is annulled. 


6 He who knows this lauds with a complete (maha)vrata and 
reaches the normal term of (buman) life. 


TWENTY-SECOND CHAPTER. 
(The ahinas, concluded.) 
XXII. 1. 

(The prsthya-six-day-rite.) ! 


l. A six-day-rite with the prstha(-sáman)s !. 


1 On each day, the first prstha -laud is one of the prstha-sàmans; rathantara, 
brhat, vairüpa, vairája, Süákvara, raivata. 


2. The seasons found no firm support; by this (rite) they 
found a firm support. He who desires to obtain a firm support, 
should perform (it). He obtains a firm support. 


3. There are six seasons; in the seasons he is firmly estab- 
lished. It is a six-day-rite with the prstha(-siman)s: in order to 
thrive in a visible way. 
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| Cp. Arseyakalpa VII. 12. a, b; Nid&nasütra VIII. 11; Ap. XXII. 22. 4. 
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4. For by this (rite), the seasons throve in a visible way'; 
(so it serves) for thriving. 


1 The autumn e.g. thrives in a visible way. 


XXII. 2. 
(Second six-day-rite.)! 


1. A nine-versed agnistoma; a fifteen-versed ukthya; a seven- 
teen-versed ukthya; a jyotis(-day)!: a go(-day)! and an Ayus 
(-day) as over-night-rite !. 

1 See XVI. 1, 2 and 3. 


2. He who wishes to reach the normal term of (human) life 
should perform this (rite). 

3. In that a three-day-period is at the beginning: three in 
number are the vital principles: out-breatbing, in-breathing, through- 
breathing—these same are, thereby, put together. 


4. And that there is a jyotis(-day), a go(-day) and an Ayus- 
over-night-rite, (that is) for getting firmly supported. 


XXII. 3. 
(The Prsthyavalamba or Abhyasanga six-day-rite.)* 


l. An ‘internally attached’ five-day-rite! and a Visvafit as over- 
night-rite ?. 
1 See XXI. 13 (note 1 on § 9 ib). 
2 See XVI. 5. 


2. For (the fulfilment of) one wish (serves) a sattra; for (the 
fulfilment of) another (wish) (serves) a sacrifice!. By a sattra he 
does not get that for which a sacrifice! (is undertaken), nor by a 
sacrifice! that for which a sattra (is undertaken) 


1 The word yajña is here used in the sense of eküha or ahina. 


3. This (rite) is, as it were, a sattra, in that the prstha(-saman)s 
(are applied) in their regular order!. In that they are (used) at 
once?, he, thereby, puts into him at once strength (and) valour. 


1 Cp. Árseyakalpa VII. 12. c; Nidànasütra VIII. 12; Ap. XXII. 22, 6.7. 
2 Cp. Arseyakalpa VII. 12. d; Nidünasütra VIII. 12; Ap. XXII. 22. 8.9. 
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1 Viza during the first six days. 


2 Viz.. at the Vi$vajit, where all the prathasümans are applied (on one 
day). In a sattra they occur on each of the first days of the daéarütra, and 
so this six-day-rite is, as it ware, not onl, an ahina but at the same time also 


a sattra. 

4. The prstha(-sàman)s are food; he brings food unto him !. 

1 Cp. XVI. 15. 8 and XIX. 9. 4. 

5. The prstha(-sàmans) are cattle !. He is firmly established 
in (the possession of) cattle. 

1 Cp. XVI. 15. 8. 

6. There is the internally attached five-day-rite: for the sake 
of continuity !. 

1 Cp. XXI. 13. 9. 


7. There is the Visvajit as over-night-rite: for conquering all. 


XXII. 4. 
(The seven-day-rite of the Rsis.)! 
l. A six-day-rite with the prstha(-s&mans) !, (and) a mahávrata 
as overnight-rite ?. 
1 See XXII. 1. 
2 See, probably, XVI. 7. 


2. The seven Seers throve through this (rite). Thereby, it is a 
(cause for) thriving. Therefore, they practise it, for thriving. 


3. There are seven kinds of breath in the head’; the organs 
of sense are the breaths; the organs of sense he obtains by this 
(rite). 


1 Cp. II. 14. 2 with note 2. 


4. There are seven kinds of domestic animals; these he obtains 
by this (rite). 


5. The vrata! is the (first) prstha(-laud) of the seventh day, 
for this is not reached?. The vrata is food?, he reaches food by 
this (rite). 


— ————— M 


1 Cp. Arseyakalpa VIT. 13. a; Nidànasütra VIII. 13; Jaim. br. II. 301- 
302; Ap. XXII. 22. 13-14. 
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1 The mahavrata as described in IV. 10. 

2 Meaning ? 

8 Cp. IV. 10. 1. 

6. There is the six-day-rite with the prstha(-saman)s, for 
thriving in a visible manner. 


7. For in a visible manner the Seers throve by this (rite), (so 
it is) for thriving. 


XXII. 5. 
(Theseven-day-rite of Prajápati.)! 
l. A six-day-rite with the prstha(-samans), (and) a seventeen- 
versed mahávrata as over-night-rite. 


2. Of this (last day), the head is nine-versed, the wings are 
fifteen-versed, the trunk is seventeen-versed, the tail is twenty-one- 
versed !. 


1 The normal mah&vrata-laud is: head: nine-versed; right wing: fifteen- 
versed ; left wing: seventeen-versed; trunk: twenty-five-versed; tail: twenty- 
one-versed; see V. 1. 2, 10, 16. 

3. By means of this (rite), Prajapati created the creatures. 

4. He who knows this is procreated in children and cattle. 


5. Prajàápati is seventeenfold ; in that the vrata (or mahavrata- 
day) is seventeen-versed, he reaches (i.e., becomes equal to) Prajà- 
pati. 


6. In that the head is nine-versed: there are nine vital princi- 
ples—in the (retaining of the) vital principles he is firmly established. 
7. That the wings are fifteen-versed is for the sake of equili- 
brium 1. 
1 Cp. V. 1. 11. 
8. The trunk is seventeen-versed ; Prajapati is seventeen-fold, he 
reaches Prajapati. 
9. The tail is twenty-one-versed, for gaining a firm support !. 
1 Cp. V. 1. 16, 17. 


! Cp. Arseyakalpa VII. 13. b; Nidánasütra VIII. 13; Ap. XXII. 22. 15-16, 
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XXII. 6. 
(The Chandoma-pavamiàna seven-day-rite.)! 


l. A six-day-rite with the prstha(-siman)s, (and) a mahavrata 
(-day) as over-night-rite, in which the pavamána-lauds agree with the 
Chandoma (-day)s?. 


1 Cp. note 1 on XXI. 6. 1. 


2. He who is desirous of (obtaining) cattle should perform (it). 
3. The Chandomas are cattle !. 
1 Cp. X. L 21, note 1 on IIT. 8. 2. 


4, In that of the mahavrata(-rite) the pavamána(-laud)s are 
Chandomas, (thereby) he obtains cattle. 


5. There are both kinds of stomas, even and odd ones; this is a 
pairing ; in consequence of this pairing he is procreated. 


XXI. 7. 
(The seven-day-rite of Jamadagni.)? 


l. An internally attached five-day-rite! ; a thirty-three-versed 
(one) day (-rite) of whieh (however) the agnistoma (-laud) is thirty-four- 
versed (sixth day) ; (and) a seventeen-versed mahüvrata as over-night- 
rite of which the out-of-doors-laud is twenty-four- versed, the head nine- 
versed, the wings fifteen-versed, the trunk seventeen-versed, the tail 
twenty -one-versed (seventh day). 


1 Cp. XXI. 13. 


2. By this (rite), Jamadagni throve in all respects. By this (rite), 
he thrives in all respects. 


3. That there is at the beginning an internally attached five-day- 
rite, is for continuity !. 
1 Cp. XXI. 13. 0. 


4. Then (there is) that thirty-three-versed day—there are thirty- 
three deities ; he reaches (becomes equal to) the deities. 
1 Cp. IV. 4. 11. 


1 Jaim. br. II. 309; Árseyakalpa VI. 13. c ; Ap. XXIJ. 22. 17-18. 
2 Cp. Arseyakalpa VII. 13. d; Jaim. br. IT. 308 is similar, not equal. 
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5. Of this (day), the agnistoma(-laud) is thirty-four-versed ; 
Prajapati is the thirty-fourth of the deities! ; he reaches Prajapati. 


1 Cp. note on X. 1. 16. 


6. The out-of-doors-laud of the mahavrata(-day) is twenty-four- 
versed ; the gayatri is of twenty-four syllables ; the gáyatri is a (means 
of) procreation ; (so this is) for procreation. 


7. There are both kinds of stomas, even and odd ones ; this is a 
pairing ; in consequence of this pairing he is procreated. 


8. In that the head (of the mahavrata) is nine-versed, there being 
nine vital principles, he is firmly established in his vital principles. 
That the wings are fifteen-versed, is for equilibrium. The trunk is 
seventeen-versed ; Prajapati being seventeen-fold, he reaches Prajapati. 
The tail is twenty-one-versed, for getting a firm support. 


XXII. 8. 
(The seven-day-rite of Indra.)! 


l. A jyotistoma as agnistoma (1) ; a go(-day) as ukthya (2) ; an 
ayus(-day) as ukthya (3); an Abhifit as agnistoma (4): a Visvafit 
as agnistoma! (5); a Sarva]it as agnistoma? (6); an over-night-rite 
with all the stomas ? (7). 

1 Cp. XVI. 1-5. 2 Cp. XVL 7. 3 Cp. XX. 2. 


2. By means of this (rite), Indra surpassed the other deities. He 
who knows this surpasses (his) other (fellow-) creatures. 

3. In that at the beginning there is the three-day-period : jyotis, 
go, àyus, he reaches (:/.e., practises ) the well-known stomas: these 
worlds!. He is firmly supported in these worlds. 


1 Viz. earth, intermediate region, sky ; op. IV. 1. 7. 


4. Then, the Abhijit: by the Abhijit, the Gods conquered these 
worlds; through the Visvajit, they conquered all; through the 
Sarvajit, they conquered the whole !. 

1 Cp. XVI. 7. 2. 


5. There is the over-night-rite with all the stomas, for reaching 
all, for conquering all. By this (rite), he reaches and conquers all. 


1 Cp. Árseyakalpa VII. 13. e. 
37 
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XXII. 9. 
(The generating seven-day-rite.)! 


j l. Four nine-versed days, the first of which is an agnistoma (the 
three others being ukthyas); a Visvajit-day ; a mahavrata-day, (and) 
a jyotistoma as over-night-rite. 

2. By means of this (rite), Prajapati created man’; he obtained 
the supremacy over all food. 

1 According to S&yana, the purusa here is the viràj, the primordial individuum 
of RS. X. 90. 

3. He who knows this obtains the supremacy over all food. 

4. Of the (individual) who comes into existence, the head first 
comes into existence * ; four-fold framed is the head: breath, eye-sight, 
hearing, voice? The prstha(-siman)s are the trunk’. In that he 
undertakes (or ‘ applies’) the prstha(-siman)s, he puts the trunk 
together after the head. 

1 The head appears first at birth; cp. Sat. br. VIII. 2. 4. 18. 
2 Therefore, the first four days. 


8 Therefore, the Viévajit in which all the six prsthasámans are applied. 


5. So he had made man; to it (to the first seven-day-period 
and to man) he adds the food: the (mahà)vrata !. 

1 Cp. IV. 10. 1. 

6. And that there is (at the end) a jyotistoma as over-night- 
rite, this is for setting a-right what had not been attained (by the 
preceding days)!. 

1 This is the same as XXII. 11. 5. 


XXII. 10. 


(The prsthya-stoma seven-day-rite.)? 


1. A six-day-rite with (alternately) the (rathantara and brhat) 
prstha(-simans), (and) a Visvajit(-day) as over-night-rite. 


1 Cp. Arseyakalpa VII. 14; Nidünasütra IX. 1; Ap. XXII. 23. 6-6; on these 
sources rests the name janakasaptarütra, which might mean also : the seven-day- 
rite of Janaka (cp. Jaim. br. II. 303). 

2 Op. Arseyakalpa VII 15, a; Nidànasütra IX. 1.; Jaim. br. IL. 203 differs. 
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2. For (the fulfilment of) one wish (serves) a sattra, for (the 
fulfilment of) another wish serves a sacrifice. By a sattra, he does 
not get that for which a sacrifice (is undertaken), nor by a 
sacrifice that for which a sattra (is undertaken). This (rite) is, as 
it were, a sattra, in that the prstha(-saman)s (are applied) in their 
regular order. In that they are (used) at once, he, thereby, puts 
into him at once strength and valour. The prstha(-saman)s are 
food, he brings food unto him. The prstha(-sáman)s are cattle; 
he is firmly established in (the possession of) cattle +. 

1 This is the same as XXII. 3. 2-5. 


3. What presents itself in a visible way to men (presents itself) 
in a cryptical way to the Gods, and what (presents itself) in a 
cryptical way to men (presents itself) in a visible wav to the Gods. 

4. The Visvajit(-rite) is, in a cryptical way, the (maha)vrata ; 
in a visible way he, by means of this (rite), obtains food +. 


1 To men, for whom the paroksam of the Gods is pratyakeam, this Viéva- 
jit means: (mah&)vrata, i.e., food; cp. XXII. 9. 5. 


XXII. 11. 
(Theeight-day-rite.)! 


l. A six-day-rite with the prstha(-saman)s, a mahavrata(-day) 
(and) a jyotistoma-over-night-rite. 

2. By means of this (rite), the Gods reached their state of 
God. 


3. He who knows this reaches the state of a God. 

4. The eight-day-rite’ is a complete? (mahàá-)vrata(-day), for 
it amounts to an agnistoma ?, 

1 Reading (cp. XXI. 15. 5) astaratro. 

2 Gpta; cp. XXI. 15. 5, XXIII. 1. 2; Süyana supplies: devaih. 


3 As the number of the verses in the mahüvrata does not agree with that 
of a normal agnistoma, perhaps, sampadyate signifies here: ‘turns out to be’, 
for the mahüvrata is an agnistoma: a soma-sacrifice ending with the agni- 
stoma-laud. 
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1 Cp. Argeyakalpa VII. 15. b; Nidanasiitra IX. 1. 
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5. Further, that there is (at the end) a jyotistoma as over-night- 
rite, this is for setting a-right what had not been attained (by the 
preceding days). 

6. Through the eight-day-rite, the Gods mastered! all. 


1 Here is a pun: aeta (eight) and aeta participle to aénute. 


7. He who knows this masters all. 


XXII. 12. 
(The nine-day-rite of the Gods.)! 


la. A six-day-rite with the prstha(-saiman)s, a jyotis(-day), a 
go(-day) (and) an áyus(-day) as over-night-rite. 

lb. The Gods were afraid of death. They resorted to Praja- 
pati. He gave them immortality through this nine-day-rite. 


2. This is man’s immortality, that he reaches the normal term 
of life (and) that he becomes wealthier. 


3. He who knows this reaches the normal term of life (and) 
becomes wealthier. 


4. It is a nine-day-rit?: nine are the vital principles!; in the 


(possession of the) vital principles he is firmly established. 
1 Cp. II. 15. 3. 


5. There is a six-day-rite, with the prstha(-saman)s, for thriving 
in a visible manner, and that there is a jyotis(-day), a go(-day) 
(and) an àyus(-day) as overnight -rite, is for getting a firm support. 


XXII. 13. 
(Second nine-day-rite.)* 


la. A jyotistoma as agnistoma!; a go(-day) as ukthya!; an 
ayus(-day) as ukthya!; an internally attached five-day-rite?, (and) 
a Viévajit as over-night-rite ?. 

1 As XVI. 1-3. 2 As XXII. 3. 9? As XVI. 5. 


pp 


l Cp. Árseyakalpa VII. 15. c; Nidànasütra IX. 1; Ap. XXII. 23. 10. 
2 Cp. Arseyakalpa VII. 15. d; Nidánasütra IX. 1. 
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1b. One who is desirous of (obtaining) cattle should perform (it). 


2. In that at the beginning there is the three-day-period : 
jyotis, go, àyus, he reaches the well-known stomas: these worlds. 
He is firmly established in these worlds !. 


1 Identical with XXII. 8. 3. 


3. Further, that an internally attached five-day-rite is in the 
middle: fivefold is man !; fivefold is cattle!; thereby, he reaches 
man and cattle !. 


1 See notes | and 2 on II. 4. 2. 


4. There is a Visvajit as over-night-rite, for conquering all. 


XXII. 14. 
(The Trikakubh-ten-day-rite.)'! 


l. A nine-versed agnistoma; a fifteen-versed ukthya; a 
nine-versed agnistoma: a seventeen-versed agnistoma; a twenty- 
one-versed ukthya; a seventeen-versed agnistoma ; a twenty-seven- 
versed agnistoma; a thirty-three-versed ukthya; a twenty- 
seven-versed agnistoma ; a Visvajit as over-night-rite. 


2. Indra, having slain the Asuras, conceived that he had done an 
unheard-of deed. For him the gods performed this stoma (?.e., this 
sacrifice). He (thereby) was freed from his bad lott. 

1 nirdaga means: ‘more than ten days old’ (‘out of his teens’, but applied 
to days, not to years). A new born infant and its mother are nirdaéa when the 
first dangerous ten-day-period is passed away. This stato is nairdagya which, then, 
assumes the meaning of ‘the state of being out of danger’; the word occurs 


Ap. XXII. 4. 28, whilst the Jaim. Br. (Auswahl no. 158) presents the form 
nirdasya. 


3. "Therefore, one who has been wounded by an arrow or a stick 
is out of danger on the tenth day. 


4. This (rite) is a viraj consisting of tens and tens. The viraj is 
food. He brings food unto him !. 


ee 
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1 Cp. Árseyakalpa VIII. 1-8; Nidünasütra IX. 2-3; Jaim. br. II. 327-331, 
here called mahátrikakubh; TS. VII. 2. 5; Baudh. XVI. 31; Ap. XXII. 23. 
17-18; Sankh. XVI. 29. 
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1 Cp. XIX. 2. 4.—The rite is a viráj probably simply in so far as it is a 
ten-day-rite: cp. Jaim. br. II. 323: esa ha vava virajam nátistauti yo daáabhis 
stute, dasakeara virad, annam virüd, ahnaiva virájam avarunddhe, 'hnà virüfam ; sa 
daéamenaivühnà sarvam virajam annadyam avarudhya, etc. ; and ep. TS. VII. 2. 5. 
1: vatrajo vă eea yajño yad daáarütrah. 

5. The Gods, having restrained the Asuras by means of the 
agnistoma. were by the ukthya(-day)s at the middle proereated in their 
progeny (and) cattle. Having restrained his adversary by means of the 
agnistoma, he (the performer of this rite) is procreated by the ukthya 
(-day)s at the middle in progeny (and) cattle. 

6. This sacrifice is one of three eminences !. 

1 Or ‘summits, peaks, humps’. These three are the ukthya-days: 9, 15, 9; 
17, 21, 17; 27, 33, 27. 

7. An eminency amongst his equals and his progeny (or ‘his 
subjects’) becomes he who knows this. 


XXII. 15. 
(Theten-day-riteof Kusurubinda.)! 


l1. Three nine-versed agnistoma(-day)s; three  fifteen-versed 
ukthya(-day)s; three seventeen-versed ukthya(-day)s (and, as last 
day,) & twenty-one-versed over-night-rite !. 


1 Jaim. br. has the same arrangement. 


2. He who wishes to become multiplied should perform this (rite). 


3. In that the stomas (occur) groupwise! (thereby) he becomes 
multiplied. 


1 This is explained in § 4. 
4. Together (are applied) (three) nine-versed stomas, together 
(three) fifteen-versed, together (three) seventeen-versed stomas. 


5. There is (at the end) the twenty-one-versed over-night-rite for 
being firmly established. 


6. This (rite) is an expanded jyoti(-stoma)’. 
1 See note 1 on XXI. 12. 6. 


1 Cp. Arseyakalpa VIII. 9; Nidàünasütra IX. 4; Jaim. br. II. 332-333; Ap. 
XXI. 24. 6-7. 
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He who knows this becomes a light among his subjects +. 
1 Equal to l.c. 6. 


8. 


This (rite) comprises the four stomas: four-footed is cattle ; 
he is firmly established in (the possession of) cattle !, 
1 Equal to Le. 7. 


9. 'Phe stomas (of this rite) do not exceed the twenty-one-versed 
one; the twenty-one-versed stoma is a firm support; he is firmly 
established !. 


1 Nearly equal to l.c. 8. 


10. Kusurubinda, the son of Uddalaka, having performed this 
(rite), came to plurality (of progeny). 


11. 


He who knows this comes to plurality (of progeny and cattle). 


XXII. 16. 


(Theten-day-rite with theChandomas.)! 


la. An internally attached five-day-rite! ; 


four Chandoma 
(-day)s?; a Visvafit(-day) as over-night-rite. 
1 Cp. XXI. 13. 
2 Cp. XIV and XV (of 24, 44, 48, 24). 
16. He who is desirous of (obtaining) cattle should perform (it). 
2. 


In that it begins with an internally attached five-day-rite, 
man being five-fold and cattle being five-fold, he, thereby, reaches man 
and cattle !. 


1 Cp. XXI. 13. 6. 


3. The Chandoma(-day)s are in the middle; the Chandomas are 
eattle!; (so this rite serves) for obtaining cattle. 
1 Note 1 on III. 8. 2. 


4. There is a Visvajit as over-night-rite, for conquering all. 


3 Cp. Arseyakalpa VIII. 10; Nidünasütra IX. 5-6; Ap. XXII. 24. 3-4. 
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XXII. 17. 


(Theten-day-rite called ‘stronghold of 
the Gods'.)! 


l. An agnistoma with three stomas! (l): a jyotis(-day) as 
ukthya (2): an agnistoma with three stomas (3); a go(-day) as 
ukthya (4); an Abhijit as agnistoma (5); a go(-day) as ukthya (6); 
a Visvajit as agnistoma (7) ; an ayus(-day) as ukthya (8); a Visvajit as 
agnistoma * (9); an over-night-rite with all the stomas (10), 


1 Either the morning-service of 9, the midday-service of 15, the afternoon- 
service of 17-versed stotras, or resp. four stotras of 9, four of 15, four of 17; see 
note 7 on page 120 of the edition of the Arseyakalpa. 


2 Read viévajid agnistomah instead of v. agnistomasya. 
2. When the Gods were being slain by the Asuras, they resorted 


to Prajápati. He gave them this ‘ stronghold of the Gods'. This they 
entered. 


3. He should perform (it) for one against whom abhicara is being 
practised. He enters this stronghold of the Gods: so as not to be laid 
low}, 


1 Read astriya: instead of astityar. 


XXII. 18. 
(Theeleven-day-riteof Paundarika.)? 
1. An internally attached six-day-rite; three Chandoma(-day)s ; 
an agnistoma with the four stomas; a Visvajit as over-night-rite. 
2. This sacrifice is one for getting the supremacy’. 
1 Read, with the Leyden Ms, svārājyo, and cp. XIX. 13. 1. 
3. Supremacy obtains he who knows this. 


4. For the supremacy is Prajipati (and) the supremacy is the 
most exalted Lord?. 


1 See XIX. 13. 3. 


— 


l'Op. Arseyakalpa VIII. ll. a-g; Nidanasitra IX. 6; TS. VIL 2. 5. 3. 
(different! ); Ap. XXII. 24. 1-2. 

2 Op. Arseyakalpa VIII. ll. h; Nidànasütra IX. 7; Ap. XXII. 24. 8-12; 
Baudh. XVI. 32. 
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5. He who knows this reaches the state of a most exalted Lord !. 
J See ib. 4. 


6a. The rathantara and the brhat are both (applied), for this is 
(equal to) supremacy, 

6b. A myriad (of cows should be given) as sacrificial fee, for this 
is (equal to) supremacy. 

6c. There is the thirty-six-versed stoma!; for this is (equal to) 
supremacy. 

1 Instead of sadvimhéa stomo, read, with the Leyden Ms., satirizhéa stomo, and 
ep. Argeyakalpa l.c. 

6d. There is the catuhstoma stoma!, for this is the last?. He 
who knows this reaches the end (the limit) of fortune. 

1 As tenth day; cp. note l on XIX. 5. 1. 

2 Cp. XXI. 4. 6. 


7a. Ksemadhrtvan, the son of Pundarika, having sacrificed with 
this (rite) at the northern border of the Sudaman, throve in all 
respects. 


7b. He who knows this thrives in all ways. 


TwENTY-THIRD CHAPTER. 


The Chapters XXIII-XXV describe the sattras, the sacrificial 
‘sessions’, soma-rites of more than twelve days, where there is no 
Yajamana but a Grhapati. A sattra must begin and end with an 
over-night-rite. 


XXIII. 1. 
(Thirteen-day-rite.)! 


l. Anover-night-rite (1); a six-day-rite with the prstha(-saman)s 
(2-7); an over-night-rite with all the stomas (8) ; four Chandoma(-day)s 
(9-12) ; an over-night-rite (13). 

2. These thirteen-days are a complete twelve-day-rite !. 
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1 Cp. Arseyakalpa IX, l.b; Nidānasūtra IX. 9; Lāty. X. 3. 12-19; Ap. XXIII. 
1. 8-9; T.S. VII. 3. 8. 
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1 On Gpta, cp. XXI. 15. 5, XXII. 11. 4. Sàyana explains @pta in the following 
manner: just as in every-day life one gives, for fear of giving too little, a surplus, 
in order to give the full measure, so the thirteen-day-rite is & fully reached, fully 
measured twelve-day-rite. 


3a. For the introductory day and the concluding day, (being) 
both over-night-rites, are the same !. 


1 The wording of the corresponding passage in TS. is: samanamh hy etad akar 
yat prayaniyas codayaniyas ca. 


3b. By these days (i.e , by this rite) they get (the fulfilment of) 
every wish they hope to see fulfilled. 

4. But the voice of the Grhapati becomes (by this rite) deficient !. 
In that at the middle is the over-night.rite with all the stomas, thereby, 
the voice of the Grhapati becomes not deficient ?. 


1 Perhaps because he deviates from the twelve-day-rite, this rite being equal 
to the voice (XT. 10. 19, XII. 5. 13). 


2 According to XX. 2. 2, the sarvastoma atiratra serves for gaining all. 


5. The (participants of a sacrificial session), who had Aryala! as 
their Grhapati (and) Aruni as their Hotr, used? to practise these (days, 
i.e., this rite) at (or among) the Subhagás?. They throve in every respect. 
They who undertake these (days, who perform this rite) thrive in every 
respect. 


1 An Aryala Káhodi is mentioned in Jaim. br. III. 177 (the name also in 
Kath. XXV. 7), who, by a certain rite, had torn asunder the voice or the word. 


2 That upayanti cannot be intended as a present tense appears from the 
following imperfect. Perhaps the particles ha sma have fallen out, but cp. Intro- 
duction, Chapter III, $ 8, b. 


3 About this locality (river or people ?), nothing is known. 


XXIII. 2. 
(Second thirteen-da y-rite.)! 


l. Anover-night-rite; the ten days of the twelve-day-period Pa 
mahavrata-day and an over-night-rite. 


1 As they have been described in Chapters XI-XV. 
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1 Cp. Arseyakalpa IX. le; Ap. XXIII. 1. 10-11. 
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2. Itis the voice (or the word) that is being continuously stretched 
out by this twelve-day-rite!. This (voice) they would tear asunder ?, if 
they were to perform an over-night-rite in the middle *. 

1 Cp. note 1 on XXIII. 1. 4. 
2 Read vicchindyur yan, etc. 


3 This remark would seem rather to be applicable to the first thirteen-day-rite 
(cp. TS. VII. 3. 3. 1-2), where there is an atirátra in the middle. Has the author 
confused the facts ? 


3. In that they undertake the (maha-)vrata immediately after, 
they do not tear asunder the voice; they reach the thirteenth month !. 
l This is equally unclear. Sáyana's commentary is corrupt and incom- 


prehensible. 


4. This is the firmly established thirteen-day-rite. They who 
perform it are firmly established. 


XXIII 3. 
(Fourteen-day-rite.)!} 


1. An over-night-rite ; a six-day-rite with the prstha(-saman)s ; 

a six-day-rite with the prstha(-saman)s, beginning with the thirty. 
three-versed day ! (and) an over- night rite. 

1 The first, normal sadaha consists of days of 9, 15, 17, 21, 27 and 33 verses; 


the second, of days of 33, 27, 21, 17, 15 and 9 verses: in reversed order; cp. TS. 
parücinüni pratháni and praticinant prsthani. 


2. These days are (7.e., this fourteen-day-rite is) wish-granting : 

3. For the (first) ten are (equal to) the vira]! ; the eleventh is the 
person (of the participant) itself; the twelfth is progeny; the 
thirteenth is cattle; the fourteenth (serves) for (obtaining) the wish 2. 

1 And the viráj is food. 

2 So they get food; they retain their own life; get progeny and cattle and 
all that they further desire. 


4. All their wishes they get fulfilled through these days. 


5. These two! thirty-three-versed days that in the middle (of 
the two six-day-rites) are brought into connection with each other, are 


1 Cp. Arseyakalpa IX. 1. d; Nidànasütra IX. 10; TS. VII. 3.4; Baudh. 
XVI. 33 (beg.) ; Ap. XXIII. 1. 13-14. 
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(equal to) the range of the ruddy one’. Thereby, they mount to the 
range of the ruddy one. 
1 Read etau instead of età. 


2 Cp. XIX. 10. 12.—The days are: atirütra, 9-versed, 15-versed, 17-versed, 
21-versed, 27-versed, 33- versed, 33-versed, 27-versed, 2!-versed, 17. 
versed, 15-versed, 9-versed and atirütra. 


6. Twice they undertake (perform) the (six-day-rite with the) 
prstha(-siman)s ; they put, in regular order, food ! into themselves. 


1 Because the prsthas are food ; cp. XIX. 9. 4. 


7. These days are winged '; whatever wish they desire to see ful- 
filled they by these (days) reach. 
1 See note | on XIX. 10. 1. 


8. For wherever a winged being (a bird) desires to go, all that it 
reaches. 


9. They start with a nine-versed (stoma) and finish with a nine- 
versed (stoma) !. The nine-versed among the stomas are the vital prin- 
ciples (the kinds of breath.) By breath they begin, in breath they are 
firmly established *. 

1 This refers only to the two sadaha-periods. 
2 Cp. XIX. 10. 14. 
XXIII. 4. 


(Second fourteen-day-rite.)! 


l. An over-night-rite ; a three-day-period : jyotis, go and Ayus ; a 
six-day-rite with the prstha(-sàman)s ; an àyus, a go and a jyotis(-day), 
and an over-night-rite. 


2. These (days, i.e , this fourteen-day-rite) should be undertaken 
by those regarding whom they have doubts as to (admitting them to) 
bed, water or marriage !. 


1 The exact meaning of these three words, thus combined, is doubtful; * bed’ 
and ‘marriage’ seem to be synonymous. Elsewhere (Kath. XXV. 3) we find: 
udake và pütre va vivühe va; about putra, cp. note l on VI. 5. 9. Itis, to me at 
least, even uncertain that ‘water’ means ‘the pouring out of water for a 
deceased’. Süàyana: abhisekartham, 

1 Cp. Arseyakalpa IX. l.e; Ap. XXIII. 1. 15-16; Baudh. XVI. 33 and cp. 
TS. VII. 3. 5. 
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3,4. In that there is a three-day-period : fyotis, go and dyus, 
they reach the well-known stomas: these worlds. They are firmly 
supported in these worlds !. 

1 Cp. XXII. 8. 3. 


5. And as to the six-day-rite in the middle with the prstha 
(-sàman)s, this, forsooth, is the bed of the Gods; they, thereby, mount 
the bed of the Gods and become worthy of bed !. 


1 They become worthy of being taken into marriage. Just as patriya (see the 
quotation from Kath. in note l on VT. 5. 9) must mean ‘ worthy of vessel’, * worthy 
to take meals together with another,’ so talpya must signify ‘worthy of bed’; ep. 
above, § 2, and, below, X XV. 1. 10. 


6 They reach the bed of a wealthier man}. 


1 Cp. Kath. XXVII, 2 : 139. 14: pra éreyasah patram àpnoti. 


7. As to the àyus, go and jyotis(-days) and the over-night-rite, 
whereby they go hence (from the world), thereby they return (to 
earth). 


XXIII. 5. 
(Third fourteen-day-ribfe.)! 


l. An over-night-rite; the two days go and àyus ; the ten days of 
the twelve-day-period ! and an over-night-rite. 
1 Cp. note l on XXIII. 2. 1. 


2. Inthat there are the two days go and àyus, they (thereby) 
undertake (practise) pairing stomas!: in order to be procreated. 
1 Cp. XVI, 3. 7 (end), and note 3. 


3. Then, the ten days of the twel ve-day-period : they, thereby, 
undertake (practise) the not-broken (not divided) voice!: for getting 
progeny. 

1 The twelve-day-period is the voice: XI. 10. 19. 


4. This is the well supported fourteen-day-rite. They who per- 
form it are well supported. 


1 Cp. Arseyakalpa IX. 1. f; Ap. XXIII. 1. 17-18. 
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XXIII. 6. 
(Fifteen-day-rite.)! 


l. An over-night-rite ; a six-day-period with the prstha(-saman)s; 
a mahavrata(-day); a six-day-period with the prstha(-saman!s begin- 
ning with the thirty-three-versed day ! (and) an over-night-rite. 

1 Cp. note 1 on XXIII. 3. 1. 


2. By means of these days (by means of this fifteen-day- 
rite) the Gods reached the state of Gods. They who undertake 
this rite reach the state of a God. 

3 This is the sacrificial session of the Gods. Even now the 
Gods perform (it as) a sattra. 

4. The (introductory) over-night-rite is the day of full-moon ; 
the (first) six-day-period, this (is) the (next following) six-day-rite 
with the prstha(-sàman)s; the mahfvrata(-day) (is) the astaká par 
excellence; the (second, reversed) six-day-period, this (is) the (next 
following) six-day-rite with the prstha/-sàman)s; the (concluding) 
over-night-rite (is) the day of new-moon !. 

This means that the first day must fall on the day of full-moon, etc. 
On eküstaká, cp. note 1 on V. 9. 1. As, however, Apastamba has astamyam, 
eküstakaà may be used here simply in the sense of eighth day. 

5. Therefore, men do not (ordinarily) press (and sacrifice) the 
soma at that time!, for it is the time when the Gods press the 
sema. In a visible way, they by these (days, e, by this rite) 
mount unto the deities. 


1 At that time: during the half of the waning moon. 


6. But there is a danger of being repelled (by the Gods); (there- 
fore) they should consecrate themselves (i.e., undergo the ceremony of 
diksa) during the other half of the month: for not to be repelled !. 


1 About the precise meaning of this sentence, the old commentators, as 
Dhànafijayya and Gautama, were already at variance. The meaning of the 
Sütrakára himself is that this fifteen-day-rite should be preceded by twelve- 
diks&á-days and twelve upasad-days, so that they begin the diks& during the 
dark half of the month. Ap. allows to begin the fifteen-day-rite on new-moon 
and to conclude on full moon. 


— ———Àl 


1 Op. Árseyakalpa IX. 1. g; Nidànasütra IX. 10; Laty. X. 1. 7-9; Ap 
XXIII. 2. 2-4. 
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XXIII. 7. 
(Second fifteen-day-rite.)! 


l. An over-night-rite; a nine-versed Agni-laud? as agnistoma ; 
the three-day-period: jyotis, go, ayus; the six-day-rite with the 
prstha(-sàman)s; an avus-, a go-and a jyotis-(-day) (and) an over- 
night-rite. 


1 Cp. XVII. 5. 1, 


2. These days (this rite) express (expresses) the nobility !. 


1 Cp. note l on XL. LL. 8. 


3. Those who are desirous of (obtaining) priestly lustre should 
undertake this (rite) !. 


1 Cp. XVIIL 5. 3. 


4. In that there is the nine-versed Agni-laud as agnistoma, he, 
thereby, makes the priesthood reach fame. 


5. (For) the nine-versed (stoma) is priesthood !. 


1 Because (VI. 1. 6) it sprang together with the trivrt stoma from the head 
of Prajüpati. 


6a. In that there is the three-day-period : jyotis, go, and àyus, 
they reach the well-known stomas: these worlds. They are firmly 
supported in these worlds !. 


1 The same as XXIII. 4. 3, 4. 


6b. In that the six-day-rite with the prstha(-siman)s is 
(applied) in the middle, the prstha(-sàman)s being food, thereby food 
is brought into the middle (of their body). "Therefore, food, being 
in the middle, satiates. 

6c. As to the &yus-, go , aud jyotis(-days) (and) the over-night- 
rite: whereby they go hence, thereby they return +. 


1 The same as XXIII. 4. 7. 
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1 Cp. Árseyakalpa IX. 1. h; Nidànasütra IX. 10; TS. VII. 3. 7; Baudh. 
XVI. 33 (279 1-4; read agnistuj jyotir); Ap. XXIII. 2. 5-6. 
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XXIII. 8. 
(Third fifteen-day-rite.)! 


1. A nine-versed Agni-laud as agnistoma ; the three-day-period : 
jyotis, go, àyus; the ten days of the twelve-day-rite; an over- 
night-rite. 

2. For (the fulfilment of) one wish (serves) a sattra, for (the 
fulfilment of) another (wish) (serves) a sacrifice. By a sattra he 
does not get that for which a sacrifice (is undertaken), nor by a 
sacrifice that for which a sattra (is undertaken) !. 

1 The same as XXIT. 3. 2. 


3. In that an over-night-rite is only at one side’, thereby it 
is a sacrifice, and in that there are the ten days of the twelve-day- 
period, thereby it is a sattra. 


1 Read anyataro ’tiratras? A sattra begins and concludes with an atiratra. 


4. Both (kinds of) wishes (that connected with an ahina and 
that connected with a sattra) they by these (days, ?.e, by this rite) 
reach. 


XXIII. 9. 
(Fourth fifteen-day-rite.)? 


la. An over-night-rite; the three-day-period: jyotis, go, àyus; 
the ten days of the twelve-day-rite (and) an over-night-rite. 

lb. Those who desire to get progeny should undertake (this 
rite). 

2. By means of these (days, t.e., of this fifteen-day-rite), Praja- 
pati created the creatures. They who undertake this rite are mul- 
tiplied in children (and) cattle. 

3. In that there is the three-day-period: jyotis, go, àyus, they 
reach the well-known stomas: these worlds. They are firmly sup- 
ported in these worlds!. 

1 The same as XXIII. 4. 3, 4. 


1 Cp. Arseyakalpa IX. 1. i; Nidánasütra IX. 10 (end); Ap. XXIII. 2. 7.8. 
2 Baudh. XVI, 33 (278. 17-18); Ap. XXIII. 2. 9-10. 
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4. Then, the ten days of the twelve-day-rite, they, thereby, 
undertake (practise) the not-divided voice, for getting progeny !. 
1 This is the same as XXIII. 5. 3. 


5 This is the firmly supported fifteen-day-rite; firmly supported 
are they who undertake this rite. 


XXIII. 10. 
(Sixteen-day-rite.)! 


1. These same days with the mahavrata(-day) 1. 


1 This day comes in before the concluding atirátra; so Sayana, and cp. 
Baudh: ‘ He inserts the mahavrata between the tenth day (of the da$arütra) and 
the (concluding) atiratra.’ 


2. By means of these (days, of this sixteen-day-rite), Indra gained 
the supreme victory ; by means of these they gain the supreme victory. 
3. The thunderbolt is the fifteen-day-rite! (contained in this 
sixteen-day-rite). No one can display any prowess when he has not 
grasped a (destructive weapon like the) thunderbolt?. The sixteenth 
day is the handle. He displays prowess after he has grasped with 


this? (sixteenth day as handle) the thunderbolt (i.e., the first fifteen 
days). 


1 Cp. Jaim. br. II. 339: vajro ha khalu và esa yat pancadaéarütrah ; the pafica- 
da$a stoma likewise is a thunderbolt: II. 4. 2. 


2 Litt: ‘with a non-grasped thunderbolt.’ 


3 I take tadgrhitena as a compound, 


XXIII. 11. 
(Seventeen-day-erite.)? 


l. An over-night-rite ; a five-day-period: jyotis, go, ayus, go, 
ayus ; the ten days of the twelve-day-rite (and) a over-night-rite. 


2. By means of these (days: by this seventeen-day-rite), Praja- 


ar a 


1 Cp. Ap. XXIII. 2. 11-12; Baudh. XVI. 33: 278. 18-279. 1. 


2 Cp. Arseyakalpa IX. 2a; Nidánasütra IX. 11; TS. VII. 3. 8; Baudh. XVI. 
33 (279. 4-5); Ap. XXIII. 2. 13-14. 
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pati gained endless bliss, endless, verily, are the (rites) of the kind of 
the five-day-rite !. 


1 Why they are to be regarded as endless is, to me, inexplicable. 


3. In that there is the five-day-period, (thereby) they are pro- 
created in consequence of the endless. 

4. Then, the ten days of the twelve-day-rite, they (thereby) 
undertake (practise) the not-divided voice, for getting progeny !. 

1 This is the same as XXIII. 4. 3, 4 and XXIII. 9, 3. 


5. This is the firmly established seventeen-day-rite. Firmly 
established are they who perform it. 


XXIII. 12. 
(The eighteen-day-rite of the Gods.)! 


l. An over-night-rite ; a six-day abhiplava-period !; the ten days 
of the twelve-day-rite (and) an over-night-rite. 
t See Arseyakalpa I. 2-7: jyotis, go, àyus, go, àyus, jyotis. 
2. "The Gods were afraid of death ; they resorted to Prajápati. He 
gave them the immortality through: this eighteen-day-rite. 
3. This is man’s immortality that he reaches the normal term of 
life (and) that he becomes wealthier !. 
1 This is the same as XXII. 12. 2. 


4. They reach the whole term of life (and) become wealthier, who 
praetise this (rite). 
5. These days are twice nine; nine are the vital principles!, in 
regular order they bring the vital principles into themselves. 
1 Cp. note 2 on VIII. 7. 6. 
XXIII. 13. 


(Nineteen-day-rite.)* 


l. These same days with the mahavrata(-day) '. 
1 See note l on XXIII. 10. 1. 


5—————————————————— Sn nd 


1 Cp. Arseyakalpa IX. 2. b; Ap. XXIII. 2. 15-16. 
2 Cp. Arseyakalpa IX. 2. b; Ap. XXIII. 2. 17-18. 
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2. By means of these days (i.e., through this rite), Vayu gained 


the sovereignty over the animals of the wild. They who practise this 


rite reach the sovereignty over both kinds of animals (domestic and 
wild). 


3. ‘This is the sacrificial session for (obtaining) deer. 
4. Through these days (through this rite) the wild animals, 
although they are not fostered ', are procreated. 
1 The exact meaning of anàákrta is uncertain. 
5. Unfostered + (progeny) is born to those who perform these 
days (who perform this sattra). 


l Likewise uncertain. Sāyana explains * without effort’. 


XXIII. 14. 
(Twenty-day-rite.)! 


l. An over-night-rite; a six-day-abhiplava-period!; the two 
days Abhijit and Visvajit 2; the ten days of the twelve-day-rite (and) 
an over-night-rite. 


l Cp. note l on XXIII. 12. 1. 
2 Cp. XVI. 4 and 5. 


2. 'Thev who are desirous of (obtaining) men! should undertake 
these days (should perform this rite); by means of these (days), Praja- 
pati ereated man. j 


1 Of servants, or of male children (?) 
3. He obtained the supremacy over all food. They who perform 
this (rite) obtain the supremacy over all food. 
4. Thisis a sacrificial session for (obtaining) men. 
5. Twenty-fold is man, for he has ten fingers, ten toes. 


6. In that there are these twenty days, they firmly establish 
by these man in these worlds. 


7. This is the firmly established twenty-day-rite. Firmly estab- 
lished are they who undertake it. 


-———— ~ 


— 


1 Cp. Árseyakalpa IX. 3. à; Nidánasütra IX. !1; TS. VII. 3. 9; Baudh. XVI. 
33 (379. 6-8, agrees more with TS.); Ap XXIII. 2 19-20. 
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XXIII. 15. 
(First twenty-one-day-rite.)! 

la. An over-night-rite ; a six-day-abhiplava-period ; an over- 
night-rite : a six-day-abhiplava-period (and) an overnight-rite. 

16. They who are desirous of (obtaining) cattle should perform 
(it). 

2 By means of these days (of this rite), the Adityas produced 
the seven kinds of domestic animals!. They produce the cattle by 
these (days). 

1 Cp. note 2 on II. 7. 8. 


9. They (these days) are thrice seven : seven are the Adityas !. 
1 Eight, according to XXIV. 12. 4. 


4. The Ádityas are (equal to) the cattle !. 


1 This equation rests solely on the number seven. 


5,6. The Adityas (were) thriving in this world and in yonder 
world, as the cattle in this (and) the seasons in yonder world !. 


1 'This is not over-clear. 


7. In both worlds, in that of the Gods and in that of men, they 
thrive who undertake these (days, who perform this rite). 


XXIII. 16. 
(Second twenty-one-day-rite.)? 
la. An over-night-rite; a six-day-period with the prstha‘-sa- 

man)s; the (three) svarasáman(-days)!; the divakirtya(-day)*; the 
(three) svarasáman(-days) * ; a six-day-period with the prstha(-sáman)s 
beginning with the thirty-three-versed (day) * and an over-night-rite. 

1, Cp. IV. 6. 

2 'The visuvat-day. 

3 Cp. IV. 6. 

4 Cp. note lon XXIII. 3. 1. 


lb. Those who are desirous of (obtaining) priestly lustre should 
undertake (these days, perform this rite). 


1 Arseyakalpa IX. 3. b; Nidánasütra IX. 12; Ap. XXIII. 3. 2-3. 
2 Cp. Arseyakalpa IX. 3. e; Nidánasütra IX. 12; Jaim. br. II. 342; TS. VII. 
3. 10; Baudh. XVI. 33 (end); Ap. XXIII. 3. 4-9. 
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2. The demoniac Svarbhànu struck the sun with darkness’. For 
him (for the sun) the Gods sought a means of restoration. They 
found these days (i.e., this twenty-one-day-rite). By means of these, 
they drove away from him the darkness. 


1 Cp. IV. 5. 2. 


3. They who perform this sattra repel the darkness from them- 
selves !. 


1 And obtain priestly lustre. 


4. They should, after (the normal he-goat), immolate! a victim 
destined for Soma and Püsan *. 
1 Probably on the middle day ; cp. Sehol. on Katy. XXIV. 2. 9. 


2 According to the Jaim. br., the victim is destined for Vayu: vayur vai santih, 
é&üntyà evüánirdáháya (in view of which, is said below, $ 8). 


5. The Bráhmin is Soma !, Püsan is the cattle ?. Their own deity 
they (the participants of the sattra) thereby strengthen through cattle, 
and they make a skin for themselves è. 

1 This means: Soma is the deity of the Brahmin. 
2 Op. XVIIL 1. 16. 


3 Because by the measure to provide themselves with brahmavarcasa, too 
much of the mala on their body might be removed; cp. $ 10, and Kath. XI. 5: 
150. 6: svam eva devatam barhhayate, ivacam eva kurute. 


6. The verses of Manu are used as kindling- verses ®. 


1 Either Maitr. S. IV. 11. 2: 164. 11 —165. 16 or TS I. 8, 22.1, m, n. Cp. Kath. 
l.c.: manor rcas sümidhentev apy anubriyat. 


7. All that Manu did say, that is medicine! ; (so this is) for 
healing. 


1 Cp. Káüth, l.c.: manur vai yat kificavadat tad bhesajam ast. 


8. They should undertake (this rite) in summer !. 


1 Cp. Jaim. br.: tā haità rütrir naidüghiye masy upeyuh ..tasmüd esa 
naidüghiye masi balistham tapaty, api dviguna chaya upasarpanti. According to 
the Yajus-texts: on full-moon of Taigya. 


9. For at that time this (sun) gives most heat !. 


1 And this is in accordance with the nature of brahmavarcasa. 
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10. But there is a fear of leprosy. For it (the sun) removes too 
much from them (:.e., from their body) !. 


1 Cp. Maitr. S IT. 1. 5: 7.9: kilàsatvad và etasya bhayam, ati hy apahanti. 


ll. These days (i.e., this rite) forsooth, were undertaken by Ugra- 
deva, the son of Rajana!. He got leprosy. 


1 Cp. XIV. 3. 17. 


12. Free from leprosy becomes he who, knowing this, undertakes 
(this) rite !. 


1 Cp. Jaim. br.: ‘Ugradeva Rajani, longing for priestly lustre, undertook these 
days (this rite of twenty-one days). Him a Brahmin addressed: yavad brahmavar- 
caram avüruddhahi (so, corrupt, the ms., read, perhaps, avaroddhdst) éveto bha- 
visyasiti. And he became (white) as a white horse’ (sa yathasvah sveta evam Gsa), 
which seems to indicate that be became leprous.—On this whole khanda, we 
remark that the bulk of its contents has been borrowed from the Black Yajurveda, 
especially from the Kathaka (XI. 5) and the Maitr. Samh. (II. 1. 5), where an isti 
is described for obtaining brahmavarcasa. That these texts form the basis of 
khanda 16, is proved by the words: svarbhanur và Gsurah süryam tamasavidhyat, 
whereas formerly (IV. 5. 2) our author used ddityam instead of süryam. The 
sequence of the wording is nearly the same as in the Kath. and the Maitr. Samh. 
In the description of a sattra there is no room for mentioning the sámidheni verses, 
which belong to the domain of the istis. Moreovor, the context is broken by the 
mention of the he-goat to be sacrificed to Soma and Püsan, for this sacrifice is 
intended to guard from kilasatva !— On the whole iati, ep. the author's paper: Alt- 
indische Zauberei (Wunschopfer), no. 40 and 41. 


XXIII. 17. 
(Twenty-two-day-rite.)! 


la. An over-night-rite ; a three-day-period: jyotis, go, àyus : a 
six-day-abhiplava-period; the ten days of the twelve-day-rite; a 
mahavrata(-day) and an over-night-rite. 


1b. Those who desire to (obtain) food should perform (this rite). 


2. The five seasons, the twelve months, these three worlds, 
yonder sun as twenty-first, food on the twenty-second place: from 
these worlds, from the year. from yonder sun is obtained food by those 
who undertake these days ! (this twenty-two-day-rite). 


1 The logic is not very strict ! 


—————— ee em 
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1 Cp. Ap. XXIII. 3. 10-11. 
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XXIII. 18. 
(Twenty-three-day-rite.)! 
la. An over-night-rite; a five-day-period : jyotis, go, àyus, go, 
àyus; an abhiplava-six-day-period ; the ten days of the twelve-day- 
rite (and) an over-night-rite. 
15. Those who desire (to obtain) a firm support should perform 
(this rite). 


2. By means of these days, Prajapati was firmly supported in 
these worlds. 


3. In that there are those twenty-three days: three are 
these worlds ; in these worlds, by means of these days, they are firmly 
supported. 


4. This is the firmly supported twenty-three-day-rite. They who 
perform it are firmly supported. 


XXIII. 19. 
(Twenty-four-day-rite.)? 

l. An over-night-rite (1); a six-day-rite with the  prstha 
(-siman)s (2-7); a thirty-three-versed (day), ‘ unexpressed’, arranged 
in the manner of the Upahavya !, but with the kanvarathantara(-sà man) 
in the midday-service (8); then, a thirty-three-versed (dav), (but now) 
‘expressed’ (9) ?; a twenty-seven-versed (day) (10); two twenty-one 
versed (days) (11-12); a twenty-seven-versed (day) (13) ; a thirty-three- 
versed day, ‘ unexpressed’ (14); a thirty-three-versed day (but now) 
‘expressed’ (15); a six-day-period with the prstha(-saman)s in revers- 
ed order (16-21) ; a nine-versed day, ‘ unexpressed ' (22) ; a jyotistoma 
as agnistoma (23) (and) an over-night-rite (24). 

1 See XVIII. 1. 


2 So here three thirty-three-versed days (for the last day of the prsthyasadaha 
is equally 33-versed) follow directly after each other. In order to avoid sameness 
(jámitva), the middle one is ‘unexpressed’; see TS, VII. 4, 2. 3.—On anirukta, 
ep. note l on XVIII. 1. 3. 


1 Cp. Ap. XXIII. 3. 12-13. 
2 Cp. Arseyakalpa IX. 3. e—6. g.; Nidanasütra IX. 12; Jaim. br. II. 350 sqq.; 
TS. VII. 4.2; Ap. XXIII. 4. 1-2; Baudh. XVI. 34-35 (279. 14-280. 12). 
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2. By means of these (days, i.e., of this rite), the Gods united 
themselves in the world of heaven. (So) these days (serve for fulfilling 
the wish of their performers:) ‘May we be united in the world of 
heaven ' !, 

1 The last sentence is somewhat elliptic; understand probably: ity età upa- 


yanti ; ep. TS.1.c. 1. From this sentence the rite has its name: devanam samsad 
or samsadam ayanam. 


3. These (days, this rite), forsooth, are the range of the ruddy one 
(thesun). In that the thirty-three-versed (days) are brought into 
connection in the middle, thereby they ascend the range of the ruddy 
one !. 


1 Cp. XIX. 10. 12. 


4. In that the six-day-rite with the prstha(-sáman)sis (applied) 
in the middle, the prstha(-sáman)s being food, thereby food is brought 
into the middle. Therefore food, being in the middle, satiates !. 


1 This is the same as XXIII. 7. 64, 


5. These are seven-day-periods !. 


1 This cannot be taken literally. 


6. Hence! the voung ones are born. 


1 Out of these seven-day-periods, probably because the seven-day-rite is con- 
nected with the getting of progeny : XXII. 5, 3. 


7. They who perform this rite are procreated in children and 
cattle. 

8. Not conducive to cattle, forsooth, is that sacrificial session 
where the Chandoma(-day)s are lacking!. In that there are seven- 
day-periods, thereby this (rite) is provided with the Chandomas?; 
thereby, they (i e., these days, this rite) are conducive to cattle. 

1 Because the Chandomas are cattle: note l on III. 8. 2. 


2 How are these seven-day-periods to be understood as Chandomas ? Sayana 
is of no help. A similar difficulty, XXIV. 3. 2. 


9,10. A thirty-three-versed (stoma) comes (immediately) after a 
thirty-three-versed one!, a nine-versed after a nine-versed?. They 
mount from the top to the top? by (the fact) that the thirty-three- 
versed (stoma) comes (immediately) after the thirby-three-versed; 
from‘ the vital principle they are firmly supported in the vital prin- 
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ciples by (the fact) that the nine-versed (stoma) comes (immediately) 
after the nine-versed one. 

1 The last day of the first prsthya-sadaha is 33-versed, this is followed by a 
33. versed day; cp. § 1. 

2 The last day of the reversed prsthya-sadaha is nine-versed (the 21st day), 
and after this comes a nine-versed day. 

3 They reach the highest top: heaven or bradhnasya vistapam. 


* If the ablative prünüt is right, it is due solely to the parallelism with the 
preceding agrüd agram rohanti. At any rate,§9 and § 10 form one single 
sentence. 


1l. These days violate the proper order!: that the day of rising 
from the sacrificial session ? is a jyotistoma-agnistoma, is for arranging 
the unarranged. 

1 It has been already noted by S&yana that the masc. vilomünah (sc. rütrayah) 
is a grammatical irregularity.—The proper order is violated by the 27-versed day 


(which comes after a 33-versed one), the two 21-versed days and the 27-versed 
day (the 10th-13th days). 


2 This is the last but one day, here the 23th ; cp. Eggeling, in Sacred Books 
of the East, vol. XXVI. page 447, note 2. 


XXIII. 20. | 
(Second twenty-four-day-rite.)? 

la. An over-night-rite ; two abhiplava-six-day-periods ; the ten 
days of the twelve-day-rite (and) an over-night-rite. 

1b. Those who are desirous of (obtaining) either progeny or cattle 
should undertake (these days: should perform this rite). 

2 Out of a normal womb children and cattle are born. In that 
the two six-day-periods are performed normally, they are pro- 
created in children and cattle born from a normal womb. 

1 They are normal (well-arranged) as they occur in their regular order, and 
not the second (as often is the case) in reversed order. 

3. Then the ten days of the twelve-day-rite ; they (thereby) under- 
take (practise) the not-divided voice, for getting progeny !. 

1 This is the same as XXIII. 4. 3, 4, etc. 


1 Cp. Nidànasütra IX. 12 (etam visalaprethya ity ácakeate, the word occurs also 
in Aév. XI. 3. 8 and Katy. XXIV. 2. 16); Ap. XXIII. 3. 15-16. 
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4. This is the firmly established twenty-four-day-rite Firmly 
established are they who perform it. 


XXIII. 21. 
(Twentv-five-dav-rite.)! 


1. These same (days) with the mahávrata(-day) +. 
1 Cp. note l on XXIII. 10. 1. 


2. Bv these days, Prajàpati obtained all food. 


3. The year contains twenty-four half-months; the year is the 
twenty-fifth ; the vrata is food!. Out of the year through these (days) 
the food is obtained by those who perform this (rite). 


1 Cp. note l on IV. 10. 1. 


XXIII. 22. 
(Twenty-six-day-rite. )? 


1. Anover-night-rite ; the two days: go, and ayus ; two abhipla- 
va-six-day-periods; the ten days of the twelve-day-period (and) an 
over-night-rite. 


2. The seasons lacked a firm support ; they got it by these (days). 
Those who are desirous of (obtaining) a tirm support should perform 
(this rite). They get a firm support. 


3. Six (in number) are the seasons ; in the seasons they by these 
(days) get a firm support. 


4. In that there are those two days: go, and ayus, they (thereby) 
undertake (practise) pairing stomas !, in order to be procreated. 


1 Cp. note 3 on XVI. 3. 7. 


5 That the two six-day-periods are performed normally, is for 
obtaining accomplishment !. 
1 Cp. XXIII. 20. 2, 


BRONCE ——— M DERE DU EC P EO 


1 Cp. Ap. XXIII. 4. 3-4; Baudh. XVI. 34: 279. 12-13: sa uvevabrahmanah, 
‘this is the (twenty-five-day-rite) that is not described in our (viz., the TS.) 
brahmana.’ 


2 Op. Ap. XXIII. 4. 5-6. 
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6. Then, the ten days of the twelve day-rite, they (thereby) 
undertake (practise) the not-divided voice, for getting progeny. 


1 This is the same as XXIII. 4. 3, 4, ete. 


7. Thisis the well-supported twenty-six-day-rite. Firmly support- 
ed are they who perform it. 


XXIII. 23. 
(Twenty-seven-day-rite.)! 
la. Anover-night-rite ; a three-day-period : jyotis, go, Ayus; two 
abhiplava-six-day-periods ; the ten days of the twelve-day-period (and) 
an over-night-rite 


1b. Those who are desirous of thriving should perform (this rite). 
2. By means of these (days) the moon-stations throve in all res- 
pects. They who undertake them thrive in all respects. 


3. That there are twenty-seven days: there are twenty-seven 
moon-stations, these days are commensurable with the moon-stations : 
they get the thriving of the moon-stations. 


XXIII. 24. 
(Twenty-eight-day-rite.)*? 
la. These same days with the mahávrata(-day) !. 
l Cp. note l on XXIII. 10. 1. 


1b. Those who are desirous of (obtaining) cattle should undertake 
(these days, should perform this rite). 


Ic. In that there are these twenty-eight deys; cattle is 
eig h t-hoofed, they obtain through them the cattle hoof by hoof 1. 
1 Cp. XV. 1. 8, XIX. 5. 4. 


XXIII. 25. 
(Twentv-nine-day-rite.)? 


1. An over-night.rite; the five-day-period: jvotis, go, &yus, go. 
ayus ; two abhiplava-six-day-periods; the ten days of the twelve-da y- 
period (and) an over-night-rite. 
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1 Cp. Ap. XXIII. 4. 7-8. 
2 Cp. Ap. XXIII. 4. 9-10. 
3 Cp. Ap. XXIII. 4. 11-12. 
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2. By means of these (days) Prajápati gained endless bliss. 

3. Endless, forsooth, are these twenty-nine (days)!; (the word) 
‘not’ is the endless (part) of speech ?. 

1 Cp. XXIIL 11. 2. . 


2 nett vai vüco 'nantam (occurs also X XIV. 9. 2); the word na is contained in 
the designation of the number ekayá na triméat (‘ thirty days minus one’). This 
word, according to the interpretation of Sayana, is ‘endless’, because it is so 
often used in rejecting a request for money or help. 


4. In that there are those twenty-nine days, through these 
they gain endless bliss. 


XXIII. 26. 
(Thirty-day-rite.)? 

la. An over-night.rite; three abhiplava-six-day-periods; the 
ten days of the twelve-day-period (and) an over-night-rite. 

1b. Those who are desirous of (obtaining) food should perform 
(it). 

2. Other sacrificial sessions amount cryptically to the viraj, (but) 
these (days, this thirty-day-rite,) amount visibly to the viràj!. 

1 Because the viraj is of thirty syllables: X. 3. 12. 

3. Visibly (directly), by these days, they who undertake them 


obtain food!. 
1 Because the viráj is food: IV. 8. 4. 


XXIII. 27. 
(Thirty-one-day-rite.)? 


la. These same days with the mahàvrata(-day) !. 
1 Cp. note 1 on XXIII. 10. 1. 


lb. By means of these days, Prajapati successively obtained 
food. 


1 Cp. Ap. XXIII. 4. 13-14. 
2 Cp. Ap. XXIII. 5. 1-2. 
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2. The viraj is food, the vrata is food ?. 


1 Cp. IV. 8. 4. 
2 Cp. IV. 10. 1.—So, in the first place, the first thirty days are food; in 
the second place, the mahàávrata is food. 


3. Successively, they by these days (by this rite) obtain food. 


XXII. 28. 
(Thirty-two-day-rite.)! 


la. An over-night-rite; the two days: go (and) ayus; three 
abhiplava-six-day-periods; the ten days of the twelve-day-period ; 
an over-night-rite. 

lb. They who are desirous of (obtaining) cattle should under- 
take (it). 

2. These days are (?.e., this thirty-two-day-rite is) an anustubh. 

3. The anustubh is of thirty-two syllables. 

4. The anustubh is the voice !. 


l1 Cp. V. 7. 1. 


9. PFour-footed! are animals (cattle). 


1 As is the anustubh with its four verse-quarters. 


6, 7. Through the voice, (7.e.,) through these days, he supports! 
cattle. 


1 On the perfect, ep Delbruck, Altind. Syntax, page 297. 


8. Therefore, they (the domestic animals, the cows) approach 
when they are reached by the voice, when they are summoned by 
the voice !. 

1 Op. X. 3. 13. 
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1 Cp. Ap. XXIII. 5. 3-4. 
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TwENTY-FOURTH CHAPTER. 
(The sattras, continued.) 
XXIV. 1. 
(Thirty-three-day-rite.)! 

l. An over-night-rite; three five-day-periods!; a Visvajit as 
over-night-rite®; one five-day-rite?; the ten days of the twelve-day- 
period (and) an over-night-rite. 

1 A jyotis-, go-, &yus-, go- and àyus-day. 
2 Cp. XVI. 5. 


3 In reversed order, aecording to the Arseyakalpa. 


2. Prajapati created the creatures; these found no firm sup- 
port; by means of these (days, by means of this rite,) they got a 
firm support. These worlds found no firm support; by means of 
these (days) they got a firm support. They who desire (to obtain) 
a firm support should undertake them: they get a firm support. 


3. Through that which is formless, these (days) are provided 
with form; through that which is formless, the creatures are pro- 
vided with form; through that which is formless, these worlds are 
provided with form. In that the brhat(-saman) takes the place of 
the rathantara (and) the rathantara (that) of the brhat, they (viz.,, 
the Chanters) engender for them (viz., for the performers of the 
sattra) that which is provided with form through that which is 
formless’, 


1 This seems to mean that, just as the creatures receive their form through 
the soul, because they only come into existence when they are provided with 
a soul, and just as the worlds become visible because Prajapati created them, 
80 these days, in which (during the second and the fourth five-day-period, ac- 
cording to the Arseyakalpa,) the rathantara and the brhat change their places 
(the first day having as first prsthastotra, not, as is usual, the rathantara, but 
the brhat, the s2coni diy having the rathantara instead of the usual brhat), 
are devoid of form in that their usual first prsthastotra is removed, but then 
again are provided with form, in that this void is filled up with the other 
chant. I am not sure whether I have rightly interpreted this passage. How 
the rathantara and the brhat change their places is seen from Arseyakalpa 
IX. 7. 


n ——— A ——————————MÀÁÀn nas E 


1 Cp. Árseyakalpa IX. 7. a-d; Nidánasütra IX. 13; Jaim. br. II. 355-358 
(slightly different); Áp. XXIII. 5, 6-7. i 
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4. By the fact that they undertake periods of five days, the 
sixth day is lost! (and) the (six) seasons do not arrive in their 
regular order (because the sixth season would fail). In that, (how- 
ever,) there is a six-day-period with the prstha(-sàman)s?, thereby 
the sixth day is not lost, thereby the seasons arrive in their regu- 
lar order. 

1 Usually a six-day-period is adhibited. 


2 This is not clear, as there is no prsthyah sadahah ; but perhaps this term 
serves here to denote the Visvajit (which comes immediately after the last 
five-day-period) in which all the prstha-samans occur. The Jaiminiya-brah- 
mana defends the five-day-period as representing properly the seasons: ‘Now, 
the Küpeyas used to say: ‘The six-day-period is founded on what is not- 
season (anrtau); itis the five-day-period that is founded on the season’. Spring 
is the first of the seasons, summer is the second, the rains are the third, the 
autumn is the fourth, the winter is the fifth, the cool time (sisira) 18 the sixth. 
The most excellent of the seasons is winter, when cows and men grow fat (sa 
esa Srestha rtinam yad dhemantah pivaguh pivapurusah). In accordance with 
this season (which is the fifth), the five-day-period is well-founded, but the 
éisira is blamable when cows and men grow meagre; in accordance with this 
season, the six-day-period is well-founded!. They undertake the five-day- 
period, thinking : ‘may we be well established in accordance with winter which 
is the most excellent of seasons’ 


5. And in that there are the ten days of the twelve-day-period, 
thereby they do not deviate from the five-day-periods !. 


1 Thereby, the continuity of the five-day-periods (because a ten-day-period 
is equal to two five-day-periods) is maintained. 


6. The intermediate region is the udder (of a she-goat), on (its) 
both sides are the two nipples! ; by means of t his? nipple, this 
(rite) yields milk for the Gods; by means of y o n d e r+ (nipple), for 
the creatures. 

1 Sky and earth that are on both sides of the intermediate region. 
2 The earth, see § 7. 


3 This rite, thought of as & she-goat. 


4 Thesky. From the sky comes the rain, from the earth comes the sacrifice, 
by which the Gods exist. 


1 This seems to be contradictory; read, perhaps: tam anu sadaho 
*pratisthitah. 
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7. The interstice between (the two nipples) is this’ intermediate 
region; the two nipples on either side are these two (worlds: sky and 
earth). 

1 Read with the Leyden Ms., ¿dam instead of tyam. 


8. With regard to this, a (verse) occurs (in the sacred texts) : 


9. ‘The Gods, who three and thirty (in number) seated them- 
selves on the sacrificial grass, went asunder in two parts ' !. 

1 This verse ; tr héat? trayah paro ye deva barhir ásata | vyann aha dvita tana is 
corrupt from RS. VIII. 28. 1: ye triméati trayas paro devüso barhir ásadan | vidann 
aha dvitüsanan. In view of the precedent (87) word viyat, I presume that the 
author of our Br&hmana takes vyan as imperfect of vyeti. The meaning dvità 
here is uncertain, nor it is apparent how this verse should prove the words of § 7. 


10. The over-night-rite in the middle is the udder, at either side 
(are) the nipples (the three preceding and the three following five-day- 
rites). 

ll. If this (rite) were without an over-night-rite (in the middle), 
he would curb the udder. 

12. Therefore, the over-night-rite (in the middle) must be per- 
formed to avoid curbing the udder. 


13. The thirty-three deities throve through this (rite). ^ Therebv 
it is à (cause for) thriving. "Therefore, they should sacrifice with the (rite 
of) these (days): for thriving. 

14. They apply different Brahman's chants! for obtaining 
different kinds of strength. They obtain different kinds of strength. 


1 This difference in the third prstha-lauds is applied, according to the 
Arseyakalpa, only at the four five-day-periods ; the chants are given IX. 7. a and c. 


XXIV. 2. 
(Second thirty-three-day-rite.)! 

l. An over-night-rite (1) ; an abhiplava-six-day-period (2-7); an 
over-night-rite (8); an abhiplava-six-day-rite (9-14) ; an over-night- 
rite (15); an abhiplava-six-day-period (16-21); the ten days of the 
twelve-day-period (22-31); a mahavrata(-day) (32) and an over-night- 
rite (33). 

2. The Ádityas and the Angirases combined this sacrificial session 


1 Cp. Arseyakalpa IX. 7. e; Nidánasütra l.c. ; Ap. XXIII. 5. 8-9. 
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(?.e., performed it together): of the Adityas was the twenty-one-day- 
rite! ; of the Angirases, the twelve-day-rite?. The Adityas came to 
thriving in this and yonder world; the Angirases (came to thriving) 
in this and yonder world. It is a double sacrificial session. As much 
welfare as they (the participants) get by a double sattra, so great is the 
welfare reached by these (days, through this rite). 

1 Up to the third abhiplava. 


2 From the ten days of the dasaratra on. 


XXIV. 3. 
(Third thirty-three-day-rite.)! 


l. An over-night-rite; three five-day periods ; a Visvajit as over- 
night-rite; three five-day-periods; an over-night-rite. 

2. Not conducive to cattle is that sacrificial session where the 
Chandomas are lacking!. In that at the Viévajit they apply the 
Chandomas?, thereby they (i.e.. these days are, this sattra is) provided 
with the Chandomas and conducive to cattle. 


! See note l on XXIII. 19. 8; where the ten days of the twelve-day-rite are 
applied, there are the Chandomas, the 7th, 8th aud 9th day. 


2 How is this to be understood ? Sayana, by adding the different stomas 
of the Visvajit, succeeds in getting the number of the stomas of the Chandomas 
(9+ 15=24, first Chandoma; 17+27=44, second Ch.; 15--33—48, third Ch.), but 
this seems to be too artificial to be well founded. 


3. These days are winged; whatever wish they desire to see 
fulfilled, that they, by these (days), reach. For wherever a winged 
being (a bird) desires to go, all that it reaches !. 


1 This is the same as XXIII 3. 7, 8. —The Vi$vajit in the middle is the trunk, 
the three five-day-rites on either side are the wings. 


4. They start with a nine-versed (stoma), they finish with a nine- 
versed (stoma)!. The nine-versed among the stomas are the vital 
principles. By breath they begin, in breath they are firmly 
established ?. 


1 Because, according to the Nidünasütra, they begin with threeand end 
with t h r e e five-day-periods: trivrta prayants trivrtodyantiti: trayah parnc&hah 
purastat traya uparistad iti. 

2 This is the same as XXIII. 3. 9. 


1 Cp. Árseyakalpa IX. 7. f; Nidánasütra X. 1; Ap. XXIII. 5. 10-11. 
30 
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XXIV. 4. 
(Thirty-four-day-rite.)} 

la. An over-night-rite; a three-day period: fyotis, go, àyus; 
three abhiplava-six-day-periods ; the ten days of the twelve-day-period ; 
a mahávrata(-day) and an over-night-rite. 

lb. They who are desirous of thriving should undertake (them). 

2. Through these days (this thirty-four-day-rite), Prajapati reach- 
ed. all kinds of prosperity. They who undertake them reach all kinds 
of prosperity. 

3. Inthatthere are those thirty-three days, the deities being thirty- 
three in number and Prajapati being the thirty-fourth of the deities, 
they get the prosperity of Prajapati. 


XXIV. 5. 
(Thirty-five-day-rite.)? 


la. An over-night-rite; a five-day-period : jyotis, go, àyus, go, 
āyus; three abhiplava-six-day-periods; the ten days of the twelve. 
day-period (and) an over-night-rite. 
15. They who are desirous of (obtaining) cattle should under- 
take (them). 
2. In that there are those thirty-five days, cattle being fivefold t, 
they by these (days) obtain cattle. 
1 Cp. note 2 on II. 4. 2. 
XXIV. 6. 
(Thirty-six-day-rite.)? 
la. An over-night-rite; four abbiplava-six-day-periods; the ten 
days of the twelve-day-period (and) an over-night-rite. 


1b. They who are desirous of (obtaining) cattle should undertake 
(them). 


1 Cp. Ap. XXIII. 5. 12-13. 
2 Cp. Ap. XXIII. 6. 1-2. 
$ Cp. TS. VII. 4.6; Ap. XXIII. 6. 3-4; Baudh. XVI. 36 (beg.). 
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2. By means of these (days), the Gods propped the sun (so that 
it did not fall down on the earth). They who undertake these (days) 
conquer the world of the sun. 

3. These days are (equal to) the brhati!, the brhati is the ruler- 
ship among the metres? He who gets a plurality of cattle comes to 
rulership. They who undertake these (days) reach rulership. 

1 The brhati being of 36 syllables. 

2 Cp. X. 3. 8 and VII. 4. 5. 


XXIV. 7. 
(Thirty-seven-day-rite.)! 

1. These same days with a mahüvrata(-day) (as last but one). 

2. By these (days). Prajapati reached the fulfilment of both 
wishes : the (mahà&-)vrata is food !, the brhati? is cattle. Both wishes 
they obtain by these (days). 

1 Cp. IV. 10. 1. 
2 The 36 days without the mahüvrata. 


XXIV. 8. 
(Thirty-eight-day-rite.)? 
la. An over-night-rite; the two days: go and àyus ; four abhi- 
plava-six-day-periods; the ten days of the twelve-day-period (and) an 
over-night-rite. 
16. They who are desirous of (obtaining) cattle should undertake 
(them). 


2. In that there are thirty-eight days, cattle being eight- 
hoofed, he obtains the cattle hoof by hoof. 


XXIV. 9. 
(Thirty-nine-day-rite.)? 
l. An over-night-rite; the three days: jyotis, go, ayus; four 
abhiplava-six-day-periods; the ten days of the twelve-day-period 
(&nd) an over-night-rite. 
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1 Cp. Ap. XXIII. 6. 5-6, Baudh. XVI. 36: 281. 5-6. 
2 Cp. Ap. XXIII. 6. 7-8. 
8 Cp. Ap. XXIII. 6. 9-10. 
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2. By these days, Prajápati gained endless bliss. Endless are 
these thirty-nine days. The word ‘not’ is the endless (part) of voice 
(or ‘speech ’) !. 

1 Cp. notes 1 and 2 on XXIII. 25. 3. 

3. In that there are thirtv-nine days they gain by them endless 

bliss. 


XXIV, 10. 
(Forty-day-rite.)! 


1. These same days with the mabüvrata(-day) (as last but one). 

2. These days, taken together, make viraj’s!: the first is the 
ten-syllabic. the second is the twenty-syllabic, the third is the thirty- 
syllabic. The forty days are the highest viraj. The pankti, forsooth, 
is the highest viraj. 

1 Cp. note l on IT. 7. 8. 
2 A pankti is equal to forty syllables ; ep. Kaus. br. XVII. 3. 


3. They are firmly established in the highest virāj !. 
1 Cp. XVI. 1. 9-10. 


XXIV. 11. 
(Forty-nine-day-rite.)? 


l. An over-night-rite (1); three-nine-versed days, of which the 
first is an agnistoma (and the two others ukth yas) (2-4) ; an over-night- 
rite (5); ten fifteen-versed ukthyas, of which the tenth is combined 
with a sodasin (6-15) ; an over-night-rite (16) ; twelve seventeen-versed 
ukthyas (17-28); an over-night-rite (29) ; & six-day-period with the 
prstha(-siman)s (30-35) ; an over-night-rite (36); twelve twenty-one- 
versed ukthyas (37—48) (and) an over-night-rite (49). 


2. Prajüpati created the creatures; these, not being kept apart 
(and) not agreeing together, devoured each other. This pained Praja- 
pati. He saw these days (i.e., this forty-nine-day-rite). Thereupon, 
this became separated (7.e., all the kinds of beings kept apart): cows 
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1 Cp. Ap. XXIIT. 6, 11-12. 


2 Cp. Arseyakalpa IX. 8-9; Nidanasiitra X. 92; Jaim. br. Il. 365-367; TS. 
VIT. 4.7; Baudh. XVI. 36: 281. 7-11; Ap. XXIIT. 7. 2-3. 
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(became) cows; horses (became) horses; men (became) men; deer 
(became) deer !. 


1 This seems to imply that now the various kinds of creatures no longer 
devoured each other, but kept separated and then were procreated. 


9. They who undertake these (days, i.e., this forty-nine-day-rite) 
are separated from bad lot. 


4. That the (four) over-night-rites (occur) between (the other days, 
and not only at the beginning and the end, as is usual), is for keeping 
apart!. Therefrom it results that no kind (of beings) brings its semen 
into (females of) other kind. 

1 The name of these days (of this sattra) is, in accordance with this statement 
vidhrtayah : * the separatings '. 

5. In that the prsthyastomas are united together!, therefore, of 
the cattle goats and sheep walk together ; therefore, also, the ass brings 
its semen into the mare ?. 

1 At the six-day-period with the prstha-sámans. 


2 This last consequence is not very apparent. 


6. Not conducive to cattle is the sacrificial session where the 
Chandomas are lacking!; in that they undertake (i.e, apply) the 
(different principal) metres on the samans of the twilight-rites ? , 
thereby, they (these days) are (this rite is) provided with the 
Chandomas ; thereby. (they are) conducive to cattle. 

1 Op. note 1 on XXIV. 3. 2. 


? See next $.—The Chandomas are here outweighed by the chandas. 


7. On gayatri(-verse)s, the jar&bodhiya(-saman) (is chanted 
as twilight-siman); on  usnih(-.verse)s, the srudhya(-saman); on 
anustubh(-verse)s, the  nànada(-sáàman); on brhati(-verse)s, the 
rathantara(-sá&man); on  pankti(-verse)s, the ràyovàajiya(-sàman) ; 
on tristubh(-verses), the ausana(-siman); on jagati(-verse)s, the 
kava(-saman)!}. 

1 As the sandhi-stotra occurs only (as final laud) at an over-night-rite, and 
this sattra comprises (see $1) six atirdtras, we expect not seven but six 
sandhi-samans, but for the sake of the completeness of the metres, the nánada 
of the sodagin-day (the 15th day) is taken into the account (this stotra which 
falls together with sunset, may, in a sense, be regarded as a sandhi-stotra). 
See Arseyakalpa IX. 8. a (end), IX. 8. c (end), IX. 8. d (end), IX. 8. e (end), 
(here the rathantara comes in, on which at an ordinary atirátra the sandhi is 
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chanted; ed. of Ars. k. page 204, below), IX. 8. 9 (end), IX. 9. b (end), IX. 9. 
d (end). The samàns are: 
jarabodhiya, grām. I. 1. 26, composed on SV. I. 15, chanted on SV. II. 


1075-1080. 

$rudhya, gram. III. J. 15, comp. on SV. I. 99, chanted on SV. II. 
1081-1086. 

nünada, grām. IX. 2. 13, comp. on SV. I. 352, chanted on SV. II. 790- 
793. 

rathantara, ar. g. IL. &. 31, comp. on SV. I. 233, chanted on SV. II. 99- 
104. 

rayovajlya, ar. g. III. a. 16, comp. on SV. I. 409, chanted on SV. II. 
1087-1095. 

augana, grām. XV. 1. 32, comp. on SV. I. 543, chanted on SV. II. 
1096-1104, 


kava, grām. XVI. 2. 6, comp. on SV. I. 554, chanted on SV. II. 257-269 
and 1105-1110. 


8. They undertake (apply) the metres tending upward! to 
avoid falling down. 


1 The number of syllables of the verses, on which the sandhistotras are 
chanted, increase by four: 24, 28, 32, 36, 40, 44, 48. 


9. The tone (circumflex) is the vital air!; in that two circum- 
flexes are at the end ?, therefore, two vital airs (two pranas) are at 
the end ê. 


1 Cp. VII. 1. 10, XI. 5. 26. XVII. 12. 2, 


2 The auéana is vāra, ending (see SV. ed. Calcutta, Vol. II, page 108, 
and Vol. V, page 255: tihag&na): t(4656$; similarly the kava is svara, ending 
(see SV. ed. Calcutta, Vol. II, page 173, Vol. V, page 503) na6565. 

3 Regarding the meaning of this, I am not certain. What S&yana says: 
‘Therefore, in ordinary life at the time of death the two breaths: out-breath- 
ing and in-breathing, are intense’ seems to be worthless. Perhaps it refers to 
the fact that usually in the head are localized seven pranas (cp. note 3 on 
II. 15. 3); thus, the two ears may be meant; cp. XXIV. 14. 5. 


XXIV. 12. 
(Second forty-nine-day-rite.)! 
l. An over-night-rite (1); two abhiplava-six-day-periods (2-13); 
a go- and an ayus(-day) as over-night-rites (14, 15); two abhiplava- 
six-day-periods (16-27); an Abhijit and a Visvajit as over-night- 


t M te 


! Cp. Arseyakalpa IX. 10. a; Ap. XXIII. 7. 4-6; Katy. XXIV. 3. 6-9. 
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rites (28, 29); one abhiplava-six-day-period (30-35); a one-day-rite 
with all the stomas! (36); æ one-day-rite containing alternately 
nine- and seventeen-versed lauds? (37)—these last two as over-night- 
rites—the ten days of the twelve-day-rite (38-47) ; a mahávrata(-day) 
(48) and an over-night-rite (49). 

1 As XIX. 9. 

2 As XX. 4. 


2. (These are) the-twin-(yama)-over-night-rites of the Adityas 

3. They who undertake these (days: they who perform this 
rite) get double (yama) bliss. 

4. Through these (days), the Adityas throve pairwise: Mitra 
and Varuna, Dhütr and Aryaman, Amsa and Bhaga, Indra and 
Vivasvat. They who perform this (rite) get the thriving of these 
deities. 

5. With regard to this, a (verse) occurs (in the sacred texts): 

6. ‘The eight sons that were born out of the person of Aditi, 
with seven (of these) she went to the Gods, (but) Martanda she 
threw away '!. 

1 The verse is (partly corrupt: tanvam pari instead of tanvas pari and 
martanda instead of mürtánda) RS. X. 72. 8. It is cited to prove the number 
eight of the Adityas. 

7. The Ádityas throve (by this rite) in this world; they throve 
in yonder (world). In both these worlds, in that of Gods and in 
'that of man, thrive they who perform this rite. 


XXIV. 13. 
(Third forty-nine-day-rite.)! 


1. Anover-night-rite (1); four abhiplava-six-day-periods (2-265): 
an over-night-rite with all the stomas (26); two abhiplava-six-day- 
periods (27-38); the ten days of the twelve-day-period (39-48) (and) 
an over-night-rite (49). 


2. Prajüpati created the creatures; he got parched up; they 


1 Cp. Argeyakalpa IX. 10. b; Nidánasütra X. 3; Làty. X. 4. 10-16; Katy. 
XXIV. 3. 10-16; Áp. XXIII. 7. 7-10. 
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did not know him as he was parched up; he anointed his eves and 
his limbs. 


3. They who do not notice themselves (t.e., each other) should 
undertake these (days: should perform this forty-nine-rite). When 
they anoint their eyes and their limbs, they bring handsomeness on 
themselves; they (the others) notice them. 


4. With (salve) mixed with bdellion! (they should anoint them- 
selves) at the morning-service; with (salve) mixed with the (extract) 
from fragrant reed-grass, at the midday service; with (salve) mixed 
with (resin) of the pine-tree, at the afternoon-service. 


1 Read gaulgw? here, and in $ 5 gulgu °. 


5. As Agni was about to enter upon the office of Hotr for the 
Gods, he shook himself! : what was his flesh, became the bdellion ; what 
were his muscles, became the fragrant reed-grass ; what were his bones, 
became the pine-wood?. These, forsooth, are the perfumes of the 
Gods; they, thereby, anoint themselves with the perfumes of the 
Gods °. 


1 The ms. of Leyden has adhunuta not adhünuta. 
2 Op. Sat br. III. 5. 2. 15-17. 


3 According to Làty., they should, during the upasad-days, skim the liquid 
butter, boiling it over the garhapatya, and mix this skimmed butter with the 
three substances mentioned in the Brahmana. During the days on which the 
sacrifices of soma take place, the participants of the sattra, seated before the 
havirdhüna-shed, should anoint their eyes and limbs at the moment when the 
different services are begun. According to Gautama, they should anoint them- . 
selves after the close of a service, when they have partaken of food in the agni. 
dhr&-shed. According to some authorities, this anointing takes place day after 
day, or it is restricted either to the sarvastoma-day (the 26th) or to the six-day- 
period with the prsthas&àmans (but in this sattra there is no prsthyasadaha !). 


XXIV. 14. 
(Fourth forty-nine-day-rite.)! 


la. Anover-night-rite (1) ; a twenty-four-versed proceeding day! 
(2); three abhiplava-six-day-periods (3-20) ; an Abhijit (21) ; the three 


1 Cp, Árseyakalpa IX. 10. c; Nidánasütra X. 2-3; Laty. X. 5. 1-7; Baudh. 
XVI. 36:281. 11-16; Ap, XXIII. 7. 11-13; Katy. XXIV. 3. 17-20. 
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svarasiman(-day)s (22-24) ; the divakirtya(-day) (25) ; the three svara- 
saman(-day)s (in reversed order) (26-28); a Visvajit (29); one abhi- 
plava-six-day-period (30-36); the two days ayus and go (36-37); the 
ten days of the twelve-day-period (38-47); a mahavrata(-day) (48) and 
an over-night-rite (49). 


1 Read caturvimsam instead of ° visah. 


lb. The (days of this sattra) are commensurable with the (sattra 
of a) year!. The thriving which is joined to the (sattra of) the year, 
this thriving is connected with these days (with this rite). 


! The schema agrees, in a way, with that of the gavim ayana or year's 
sattra; op. the Introduction to the Arseyakalpa, page XXIV, sq. 


2. In regard to this, they say: ‘If they were to make the pro- 
ceeding day twenty-four-versed, they would, after having undertaken 
the (sacrificial session of the) year, not be able to finish it'!. It? 
must be made ninefold (t.e., nine-versed, írivrt); the ninefold stoma is 
(equal to) the vital principle?; they do not (in making it ninefold) 
depart from the vital principle (but retain it) *. 

1 It is not clear why not! Perhaps, simply because (sce the next sentence) 
they would then be separated from breath, from life. 


2 Some authorities assert, that the sentence trivrd eva küryam refers not to tho 
proceeding day or opening day of the whole sattra, but to the first day of the 
ten-day-period (the 38th), this day likewise being a prayaniyam ahar. 

3 See note 3 on II. 15. 3. 


4 Read the text: prano vai trivrt pranan nawapayanti. 


3. But they also say: ‘It must be made a twenty-one-versed 
(day), for (reaching) ‘ success’. 


4, As to those svarasiman(-day)s: the divakirtya (or visuvat, or 
middle day) is the head, the (three) svarasiman(-day)s are the vital 
principles: that the svarasaman(-day)s are on either side of the diva 
kirtya(-day), thereby, the vital principles are placed in the head. 


5. Further, the Visvajit and the Abhijit are the two vital airs at 
the end 1, and as to the ayus and go(-days), they (by these) under- 
take a pairing stoma ?: for procreation. 

1 Cp. XXIV. 11. 9; perhaps here also the two ears are meant. 
2 Cp. IV. 8. 3. 
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6. As to the ten days of the twelve-day-period : they, thereby, 
undertake (practise) the not divided voice: for getting progeny !. 
1 This is the same as XXIII. 5. 3. 


7. As to the (mahá)vrata(-day): (the) vrata is food, food satiates 
nowhere but in the mouth. In that after (the ten days) they undertake 
the vrata, thereby, food is placed into the mouth. Therefore, food, 
placed in the mouth satiates. 


8. As to the two over-night-rites, the proceeding and the closing 
days: with what vital air they begin in that they finish. 


XXIV. 15. 
(Fifth forty-nine-day-rite.)! 

l. An over night-rite (1) ; nine n i n e-versed days (2-10), viz., a 
six-day-period beginning with an agnistoma ! and then three days: an 
ukthya in the middle and an agnistoma on either side of it; nine 
fif t e e n-versed days (11-19), viz., a six-day-period beginning with an 
agnistoma ! and then three days: an ukthya in the middle and an 
agnistoma on either side of it; nine seventeen-versed days 
(20-28), viz., a six-day-period beginning with an agnistoma! and then 
three days: an ukthya in the middle and an agnistoma on either side 
of it; nine t wenty -on e -versed days (29-37), viz., a six-day-period 
beginning with an agnistoma ! and then three days: an ukthya in the 
middle and an agnistoma on either side of it; the ten days of the 
twelve-day-period (38-47) ; à mahavrata(-day) (48) and an over-night- 
rite (49). 

1 The five remaining days of these nine days are ukthyas, according to 
Sáyana, and so also Katyüyana. 

2 By these days, Savitr came into the (state of) setting in motion 

the whole (universe). 


9. They who perform this rite come into the (state of) setting in 
motion the whole (universe) !. 

1 This seems to be rather thoughtlessly expressed after the model of $ 2. 

4. In that the stomas, many (in number), occur troopwise : the 
nine-versed together, the fifteen-versed together, the seventeen-versed 


1 Cp. Árseyakalpa IX. 10. d; Nidánesütra X.4; Ap. XXIII. 8. 1-3; Katy. 
XXIV. 3. 23-26. 
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together, the twenty-one-versed together, (thereby) these (days) are 
Savitr's highest places. 

5. They who perform this (rite) become the highest among their 

equals and their subjects. 
XXIV. 16. 
(Sixth forty-nine-day-rite.)! 

l. An over-night-rite ; four abhiplava-six-day-periods ; a mahá- 
vrata(-day); two abhiplava-six-day-periods; the ten days of the 
twelve-day-period (and) an over-night-rite. 

2. The seasons found no firm support ; by means of these (days) 
they got a firmi support. They who are desirous of (getting) a firm 
support should perform this (rite). They get a firm support. 

3. Six in number are the seasons; in the seasons they by these 
(days) get a firm support. That the (four) six-day-periods are perform- 
ed normally, is for (obtaining) accomplishment !. 

1 For § 2-3, op. XXIII. 12. 2, 3 and 5. 

4. As to the (mahà)vrata(-day) : (the) vrata is food, food satiates 
nowhere but in the middle (of the body) ; in that they undertake the 
(mahá)vrata (rite) in the middle, thereby, food is placed in the middle. 
Therefore, food, when placed in the middle, satiates. 

5. That the (last) two six-day-periods are performed normally, is 
for (obtaining) accomplishment. 

6. As to the ten days of the twelve-day-period : they, thereby, 
undertake (practise) the not-divided voice: for getting progeny. As to 
the two over-night-rites: the proceeding and the closing day: with 
what vital air they begin in that they finish +. 

1 This § is the same as XXIV. 14, 6 and 8. 


XXIV. 17. 
(Seventh forty-nine-day-rite, )? 


1. An over-night-rite ; six abhiplava-six-day-periods ; the ten days 
of the twelve-day-rite ; a mahavrata(-day) and an over-night-rite. 


1 Cp. Áraeyakalpa IX. 10. e; Nidánasütra X. 4; Ap. XXIII. 8.4-5; Ka ty. 
XXIV. 3. 26-27. 

2 Argeyakalpa IX. 10. e; Nidánasütra X. 4; Ap. XXIII. 8. 6-7; Káty. XXIV. 
3. 20-28. 
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2. By means of these (days, through this rite) Indra and Agni 
surpassed the other deities. "They who perform it surpass the other 
creatures. 


3. Indra and Agni are the most powerful amongst the Gods. 
They who perform this (rite) become the most powerful. 


4. That they undertake the six-day-periods normally arranged, is 
for (obtaining) accomplishment. As to the ten days of the twelve-day- 
period, they, thereby, practise the non-divided voice: for progeny. Asfor 
the vrata’. As for the two overnight-rites: the proceeding and the 
closing one: by which breath they start, in that same breath they 
finish. 

1 This is abbreviated ; cp. XXIV. 16. 4. 


XXIV. 18. 
(Sixty-one-day-rite.)! 

la. An over-night-rite (1); a twenty-four-versed proceeding day 
(2) ; three abhiplava-six-day-periods (3-20) ; a six-day-period with the 
prstha(-saman)s (21-26) ; an Abhijit (27) ; the three svarasaman(-day)s 
(28-30); the visuvat-day (31): the three svarasáàman(-day)s (but now 
in reversed order) (32-34) ; a Visvajit (35) ; a six-day-period with the 
prstha(-siman)s, beginning with the thirty-three-versed day ! (36-41): 
one abhiplava-six-day-period (42-47), the two days àyus and go (48, 
49); the ten days of the twelve-day-period (50-59) ; the mahavrata(-day) 
(60) and an over-night-rite (61). 

1 Cp. note l on XXIII. 3. 1; this is misunderstood by Hauer in his book 
‘Der Vrütya,' page 85. 


lb. This is the sixty-one-day-rite of the Vratyas, the adherents 
of * the God’ 1 


1 On this (uncertain) translation, see note l on XVII. 1.1. 


2. The Vratyas, the adherents of ‘the God,’ held a sacrificial 
session with Budha as their Sthapati!. They consecrated themselves 
without having previously begged of King Varuna a place for divine 
worship?. King Varuna cursed them: ‘I preclude you from a share 


1 Cp. Nidánasütra X.4; Baudh. XVI. 36: 281. 16-17; Ap, XXIII. 8. 8-10; 
Katy. XXIV. 3. 21-22, 
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in the sacrifice. Ye shall not know the path leading to the Gods'. 
Therefore, they (the others, other priests) do not take sacrificial sub- 
stance (rice, barley, etc.,) nor (a draught of) soma for them (to sacrifice 
it on their behalf). 

1 Cp. note l on XVII. 11. 6; here the Sthapati seems to occupy the place of 
the grhapati in a sattra. 


2 Which is the usual practice; cp. Sadv. br. II. 10. 4-10, Baudh. $rs. TI. 2 and, 
especially, Ap. X. 2. 9.—The Vratyas were not willing to beg a devayajana of 
Varuna, precisely because they were adherents of ‘Deva’ and not of the usual 
Gods. 


3. Now, at that time there was neither juice in the herbs nor 
butter in the milk nor fat in the flesh nor hair on the skin nor leaves 
on the trees, but since the Vratyas, the adherents of the God, perform- 
ed this sixty-one-day-rite, since that time all these (viz., herbs, milk, 
flesh, ete.) were united with these potencies and were full of lustre, 
full of juice. 


4. With regard to this the following verse! is handed down. 


1 These $lokas are not recorded in any other source known to us. 


5-7. ‘As ye often asked (your) sons, the (adherents) of the 
God: ‘What have ye done?’ (they answered): ‘Mighty was the 
diksa of Budha: it was he who brought the butter into the milk. 

‘As Budha, the son of Soma, undertook the mighty dzksa, 
(then) he did reach the delighted universe, on my flesh did he put 
the fat’. 


‘Poor was the cattle, being meagre (and) boneless, (but) at the 
diksa of the son of Sz , it was provided with fat'!. 

1 The verses are not clear throughout and the metre is defective; read, 
perhaps, in the second: mahim diksüm saumayano budho yad udayacchata tad 


anandat sarvam üpnon manmamse medho 'dhaàd itt. In the second verse, read 
sa ksire instead of eakstre. 


8. So they who are going to undertake this sixty-one-day-rite 
should, after they have settled down on the place of divine worship, 
offer a libation in the garhapatya(-fire) with (the formula): ‘God 
Varuna, give us a place of divine worship, svaha!’ They (thereby) 
perform the sacred rite on a given! place of worship. 


1 Read (and œ.. S37^na) with the Leyden MS. : te datte devayajane yajante. 
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9. They (the Vratyas) throve in all ways. They who undertake 
these (days)! (who perform this rite), thrive in all ways. 


1 Read ya eta upayanti. 


XXIV. 19. 
(The hundred-day-rite.)! 


l. An over-night-rite; the three days: jyotis, go and àáyus; 
fourteen abhiplava-six-day-periods; the ten days of the twelve-day- 
period; a mahavrata(-day) and an over-night-rite. 

2. The Gods were afraid of death; they resorted to Prajapati; 
he gave them, through this (rite) of a hundred days, the immortality. 
This, forsooth, is man’s immortality, that he reaches the normal 
term of life, that he becomes wealthier. They who undertake this 
(rite) reach the normal term of life (and) become wealthier !. 


1 The last sentences are the same as XXII. 12. 2, 3. 


3. They press out (the soma and perform the sacrifices of soma 
of each day) whilst they move forwards each day (to another spot): 
for the sake of stepping on (their rival); they press out (the soma) 
on the same spot, for gaining a firm support !. 


1 This is either an alternative : they may press out the soma and each day 
settle down on another place of worship, just as at the Sarasvati-sattras 
(XXV. 10-12), but without any restriction of place; or they may press out 
and sacrifice on one and the same devayajana as at the other sattras, without 
going forth. But there are others who do not regard the words of the Bráhmana 
as an alternative and who explain them as follows: the havirdhüna-shed and 
the shed of the sadas should be made so that they stand on wheels and these 
wheels should be turned around at the end of each soma-day ; thereby, both 
the prescriptions of the Brahmana are fulfilled: they move forward and they 
remain! This must be done, according to some authorities, day after day; 
according to others, during the abhiplava-periods; according to others, on the 
three days jyotis, go, ayus only (Làty. X. 5. 10-10). 


XXIV. 20. 
(The sattra of one year.)? 


l. An over-night-rite; a twenty-four-versed proceeding day. 
Four abhiplava-six-day-periods ; a six-day-period with the prstha- 


——MÀ— 


t Cp. Nidānasūtra X. 5; Làty. X. 5. 9-20; Ap. XXIII. 8. 11-13; Baudh. 
XVI. 36: 281. 17-282. 2; Katy. XXIV. 3. 29-35. 
2 This is the ordinary sattra of one year or gavam ayana, described in its 
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sámans:; this (viz., these five six-day-periods) is a month; in the 
same manner the second, the third, the fourth and the fifth (month). 
Three abhiplava-six-day-periods; a six-day-period with the prstha- 
samans; an Abhijit-day; three svarasiman(day)s; the visuvat(day); 
three svarasiman(-day)s (in reversed order); a Visvajit(-day); a 
six-day-period with the prsthasamans beginning with the thirty- 
three-versed (day)!; three abhiplava-six-day-periods. A six-day- 
period with the prsthasamans beginning with the thirty-three-versed 
day; four abhiplava-six-day-periods; this (viz., these five six-day- 
periods) is a month (viz. in the second half of the year); in the 
game manner the second, the third and the fourth (month). Three 
abhiplava-six-day-periods; the two days: ayus and go; the ten days 
of the twelve-day-period ; a mahavrata(-day) and an over-night rite. 
1 Cp. note J on XXIII. 3. 1. 


2. The brahmana is that of the year! (i.e., of the one-year's 
sacrificial session). 


1 As given in Chapters IV and V. 


TWENTY-FIFTH CHAPTER. 
(The sattras, concluded.) 
XXV. 1. 
(The ‘course’ of the Ádityas.)! 


1. An over-night-rite; a twenty-four-versed proceeding day. 
Two abhiplava-six-day-periods, consisting alternately of nine- and 
fifteen-versed days; a six-day-period with the prsthasámans; two 
(abhiplava-) six-day-periods, consisting alternately of nine- and fifteen- 
versed days. This is & month (viz., these five six-day-periods con- 
stitute a month). In the same manner the second, third, fourth, and 
fifth month. Three (abhiplava-) six-day-periods, consisting alter- 


details in Chapters IV and V; see Arseyakalpa, Hinleitung, pages XXIV, XXV 
(line 9 read: 4 abhiplavüh instead of 3 abhiplavah) and Eggeling in Sacred 
Books of the East, Vol. XXVI, page 427. 

1 Op. Arseyakalpa X; Nid&nasütra X. 6-7; Ap. XXIII. 9. 1-9; Katy. 
XXIV. 4. 3-10. 
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nately of nine- and fifteen-versed days; a six-day-period with the 
prsthasámans; a nine-versed Brhaspatistoma!; the three svarasáman 
(-day)s; the visuvat-day ; the three svarasiman(-day)s (in reversed 
order); a fifteen-versed Indrastoma? as ukthya. A six-day-period 
with the prstha-simans beginning with the thirty-three-versed day °; 
one (abhiplava-)six-day-period, consisting alternately of fifteen- and 
nine-versed days; the ten days of the twelve-day-period to be per: 
formed as independent nine-versed agnistoma-rites ; the two days 
Udbhid and Valabhid *. Two (abhiplava-) six-day-periods, consist- 
ing alternately of fifteen- and nine-versed days; a six-day-period 
with the prstha-samans; two (abhiplava-) six-day-periods, consisting 
alternately of fifteen- and nine-versed days. This is a month (these 
five six-day-periods constitute a month in the second half of the 
year). In the same manner the second, third, and fourth month. 
An (abhiplava-) six-day-period, consisting alternately of fifteen- and 
nine-versed days; a six-day-period with the prstha-samans; six 
alternately fifteen- and nine-versed days; the two days go and àyus; 
the Chandoma-ten-day-period, of which the first day in 48-versed, 
the second 44-versed, the third 40-versed, the fourth 36-versed, the 
fifth 32-versed, the sixth 30-versed, the seventh and eighth 28-versed, 
the ninth 25-versed, the tenth 24-versed. Then a mahavrata 
(-day) and an over-night-rite 5. 

1 Cp. XVII. 11. 

2 Op. XIX. 16. 

3 Cp. note 1 on XXIII. 3. 1. 

4 Cp. XIX. 7. 

6 This year's sattra differs in some respects from the prakrti as described 
XXIV. 20. 1: the six-day-periods are arranged so that in each month the 
prsthya-six-day-period is enclosed between two abhiplava-six-day-periods, whence 
this sattra is called madhyeprethya (‘ having the prsthya-sadahas in the middle’) ; 
cp. $ 2. A second point of difference is that the Abhijit and Viévajit are 
replaced by Brhaspati- and Indra-stoma. A third difference is that the ten 
days of the dvüdaé&ha occur in the middle, while they are replaced (at the 


end) by the chandomadaéüha, which, as far as I see, occurs here only.—Cp. 
Arseyakalps, page 139, note 9. 


2. This is the (sacrificial session) of the Adityas with the 
prsthya-sadaha in the middle !. 
1 Cp. note 5 on § 1. 
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3. By means of the (rite) with the prsthya-sadaha in the middle, 
the Adityas occupied the world of heaven. That they undertake 
(apply) the prsthas in the middle is for occupying the world of 
heaven. 


4. "The prsthas are food ; food is, thereby, placed in the middle : 
therefore, food being brought into the middle (of the body) satiates. 


5. The prsthas are cattle: they are firmly established in (the 
possession of) cattle. 


6 The two stomas, the nine-versed and the fifteen-versed, are 
two wheels revolving together. What wish they hope to see ful. 
filled, that they obtain by this (rite). For wherever he (7.e., one) 
wishes to go by means of a (car) with wheels, that he reaches’. 


1 Cp. XX. 13. 2. 


7. As to that nine-versed Brhaspatistoma, by means of this 
Brhaspati obtained the chaplain-ship of the Gods. They who are 
desirous of (obtaining) a chaplain-ship should undertake this (rite): 
they get a chaplain-ship; they make them their chaplains. 


8. As for these svarasaman(-day)s, the visuvat(-day) is the 
head, the svarasáman(-day)s are the vital principles; in that the 
svaras&man(-day)s are on either side of the visuvat(-day), thereby, 
the vital principles are placed in the head. 


9. As for the fifteen-versed Indrastoma as ukthya(-rite), by 
means of this (stoma) Indra surpassed the other deities. They who 
undertake (apply) it surpass the other creatures. 


10. As for these ten days of the twelve-day-period, to be per- 
formed as independent nine-versed agnistomas in the middle (of the 
whole sattra), by these they are freed from evil. These, forsooth 
are the bed of the Gods. They, thereby, mount the bed of the Gods 
and become worthy of bed; they reach the bed of a wealthier 
man}, 

1 Cp. XXIII. 4. 5, 6, with notes. 


ll. As for the Udbhid and Valabhid, by means of these Brhas- 
pati let loose the cattle for the Gods. By these, they let loose! 
the cattle. 


1 Read wtsrjante instead of uterjantah. 


40 
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12, As for the go and àyus (day)s, they (thereby) undertake 
pairing stomas!: for progeneration. 


1 Cp. IV. 8. 3. 


13. As for the Chandoma.ten-day-period!, this is à milking of 
the metres. They apply the metres hitherward?; therefore, cows 
and goats stand near, hitherward turned, whilst they benefit?. 

1 The days on which the stomas agree with the number of syllables of the 
metres. 

2 Beginning with the highest and ending with the lowest numbers. 


8 Whilst they are milked. I am not sure that this is the meaning of 
bhufijantah. 


14. As for the (mahàá)vrata(day), (the) vrata is food; food 
satiates nowhere but in the mouth. In that they undertake (apply) 
the vrata after (the Chandomas), thereby, food is placed into the 
mouth. Therefore, food, being in the mouth, satiates!. 


1 This is the same as XXIV. 17. 4. 


15. As tor the two over-night-rites, the proceeding and the 
closing day: with what vital air they begin in that they finish !. 
1 This is the same as eg., XXIV. 14. 8. 


XXV. 2. 
(The ‘course’ of the Angirases.)! 


la. An over-night-rite; a twenty-four-versed proceeding day. 
A six-day-period with the prstha-simans ; four nine-versed abhiplava- 
six-day-periods; this (viz. these five six-day-periods) is a month. In 
the same manner the second, third, fourth, and fifth month. Three 
nine-versed abhiplava-six-day-periods; a six-day-period with the prstha- 
sámans; a nine-versed Brhaspatistoma ; the three svarasaman(-day)s ; 
the visuvat(-day); the three svarasiman(-day)s (in reversed order) ; 
a fifteen-versed Indrastoma as ukthya. A six-day-period with the 
prstha(saman)s beginning with the thirty-three-versed day ; one nine- 
versed abhiplava-six-day-period ; the ten days of the twelve-day-period 
to be performed as independent nine-versed agnistomas ; the two days 


1 Cp. Arseyakalpa XI. 1-6; Nid&nesutra X. 7; Ap. XXIII. 9. 10-16; Katy. 
XXIV. 4. 11-16. 
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Udbhid and Valabhid. Four nine-versed abhiplava-six-day-periods; a 
six-day-period with the prsthasamans. This (viz., these five six-day- 
periods) is a month (in the second half of the year). In the same 
manner the second, third and fourth (month in the second half). Two 
nine-versed abhiplava-six-day-periods ; a six-day-period with the prstha- 
sámans; the two days àyus and go; the Chandoma-ten-day-period, 
of which the first is 24-versed, the second and third are 28-versed, the 
fourth is 30- versed, the fifth 32-versed, the sixth 36-versed, the seventh 
40-versed, the eighth 44.versed, the ninth 48-versed, the tenth 24- 
versed. A mahavrata (-day) and an over-night-rite !. 

1 Cp. note 2 on page 156 of the edition of the Arseyakalpa.—In contrast to 
the preceding sattra, where the prsthyasa.ijahas occur in the middle of the abhi- 


plavas, h ere the prsthyas precede the abhiplavas in the first half of the year 
whilst they come after the abhiplavas in the second half 


lb. This is the (sacrificial session) of the Angirases with the 
(six-day-period with the) prstha(sáman)s in front !. 
1 Cp. note l on $ 1. a. 


2. By means of the (session) with the prsthya-periods in front, 
the Angirases occupied the world of heaven. That they undertake 
(apply) the prsthas in front is for occupying the world of heaven !. 

1 Cp. XXV. 1. 3. 


3. The prstha(saman)s are food ; food, thereby, is placed in the 
mouth (or: at the beginning); therefore, food, being in the mouth, 
satiates. The prsthas are cattle; they are firmly established in (the 
possession of) cattle !. 

1 Cp. XXV. 1.4, 5. 


4. With the exception of (the bráhmana): ‘these two stomas, 
the nine-versed and the fifteen-versed, are two wheels revolving to- 
gether’ * (all is) the same (as previously explained), up to the (brahmana 
on the) Chandoma-ten-day-period 2. 

1 See XXV. 1. 6. For this brahmana here there is no place, as the six-day- 
periods here are not alternately 9- and 15-versed but all 9-versed, 
2 This refers to XXV. 1. 7-12 (inol.). 


5a. As for the Chandoma-ten-day period, this is a milking of 
the metres. ‘They apply the metres tending upward!: to avoid 
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falling down. This, forsooth, is the path leading to the Gods. 
They who perform this (rite) reach the path leading to the Gods. 


1 In contrast to the preceding sattra (XXV. 1. 13) ; ep. § 1 of this khanda. 
5b. As for the vrata !. 
1 Cp. note 1 on XXIV. 17. 4. 


6. As for the two over-night-rites, the proceeding one and the 
closing one, with which breath they start in that they finish. 


1 An oft-recurring sentence. 


XXV. 3. 
(The year's sacrifice of Drtiand Vatavat.)? 


l. An over-night-rite : one month with nine-versed days!, one 
with fifteen-versed, one with seventeen-versed, one with twenty-one- 
versed, one with twenty-seven-versed, one with thirty-three-versed : 
the mahavrata (day, instead of the visuvat) : one month with thirty- 
three-versed days, one with twenty-seven -versed, one with twenty-one- 
versed, one with seventeen-versed, one with fifteen-versed, one with 
nine- versed (days) ; an over night-rite *. 

1 The construction is elliptic for trivrta ma@sam yanti ; ep. introductory remark 
on IV. 1. 1. 


2 The Sitrakara, who has noted that this sattra comprises not 360 but 363 
days, decides that in this special case a month does not throughout consist of 30 
pressing-days but that two of the months must embrace 29 days (the middle day 
being always regarded as supranumerous). As to which of the months must be 
shortened, here the authorities are at variance. 


2. 'The seasons found no firm support ; by means of this (sattra), 
they got a firm support. They who are desirous of (getting) a firm 
support, sbould perform (it). They get a firm support. Six in number 
are the seasons. In the seasons they, by this (sattra), get a firm 
support +, 

1 This is nearly the same as XXIV. 16. 2, 3. a. 

3. In that the mahàvrata(-rite) is performed in the middle, 


thereby, food is placed in the middle. "Therefore, food, being in the 
middle (of the body) satiates. 


e ar m de AN e meu € P MÀ RT ———— ———— — 9 


1 Cp. Argeyakalpa XI. 7. q ; Nidàánasütra X. 8; Laty. X. 10. 7-20; Ap. XXIII. 
10. 1-5; Katy. XXIV. 4. 16-20; Aáv. XII. 3. 1-8 ; Sànkh. XIII. 23. 
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4. This sacrificial session ! is winged ?; what wish they desire to 
be fulfilled that they reach by this (sattra), for wherever a winged 
being (a bird) desires to go all that it reaches. 

1 Properly sattrayana means ‘undertaking of a session’; usually the term 
seems to denote a sattra of more than one year. 

2 Because the two parts, before and after the day in the middle, are precisely 
paralleled. 


5. They start with a nine-versed (stoma), they finish with a nine- 
versed (stoma). The nine-versed among the stomas are the vital prin- 
ciples. By breath they begin, in breath they are firmly established !. 


1 This is the same as XXIII. 3. 9, X XIV, 3. 4. 


6. This (sacrificial session) was! (once upon a time) undertaken 
by Drti? and Vátavat in Khandava?. Atthe visuvat (-day) *, Vatavat 
broke up the session ; Drti completed it. "Therefore, the descendants 
of Vatavat are fewer ; those of Drti are more numerous 5. 

! The present tense is somewhat striking; see Introduction, Chapter III, 
8 S. b. 

2 He is called the son of Indrota XVI. 1. 12. 

3 Perhaps the same as the famous Kh&andava-forest in the MBh. 

t visuvat here must mean * the middle day ', which here is a mahavrata. 


9 From this we must only infer that it is not considered as commendable to 
leave a sattra unfinished. 


XXV. 4. 
(The year's session of the Kundapàáüyins.)! 


l. During a month, they live according to the rules for the 
consecrated (diksita) ; at the (end of this) month, they (perform the 
prayaniya-isti and) buy the soma. For them there are twelve upasad 
(-day)s. After the performance of the upasads, they tie up the soma 
(to guard it). Then, during a month, they perform (day after day) the 
agnihotra. During & (second) month, (on the days of the increasing 
moon) the sacrifice of full-moon, and, (during the latter half of the 
month), the sacrifice of new-moon. During a (third) month, (they 


a Mà 


1 Cp. Argeyakalpa XI. 7. b; Nidànasütra X. 8; Laty. X. 11-12; Ap. XXIII. 
10. 6-12; Baudh. XVII. 20, 21, XXVI. 25; Katy. XXIV. 4. 21-47; Aév. X. 4; 
Saakh. XIII. 24. 
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perform) the vaisvadeva (-cáturmásya-sacrifice)J. During a (fourth) 
month the varunapraghasa. During a (fifth) month, the sikamedha. 
During a (sixth) month, the sunasirya. During a (seventh) month, 
(they perform) a nine-versed sacrifice of soma. During an (eighth) 
month, a fifteen-versed. During a (ninth) month, a seventeen-versed. 
During a (tenth) month, a twenty-one-versed. During an (eleventh) 
month, a twenty-seven-versed. During eighteen days (of the twelfth 
month), a thirty-three-versed sacrifice of soma; during (ten days), the 
ten-day-period of the twelve-day-rite. Then (comes) a mahavrata 
(-day) and an over-night-rite. 


2. The Ten-hotr-formula is (equal to) the agnihotra ; the Four- 
hotr-formula is (equal to) the full and new-moon sacrifice ; the Five- 
hotr-formula is (equal to) the cáturmàsya(-offering)s ; the Seven-hotr- 
formula is (equal to) the sacrifice of soma !. 

1 Cp. Baudh. XVII. 21 (end). 


3. They who undertake this (sattra), sacrifice with the whole 
sacrifice ; they all reach prosperity !. 
1 sarva eva bhavanti (bhüti) ; cp. V. 3. 3. 
4. They should all of them drink (the soma-draughts) out of 
bowl-shaped vessels without a handle !. 
2 The absence of the handle is one kunda. 


5. He who is Hotr (at the same time) is Adhvaryu and Potr; he 
who is Udgatr (at the same time) is Nestr and Acchavaka; he who is 
Maitrávaruna (at the same time) is Brahman and Pratihartr ; he who 
is Prastotr (at the same time) is Brihmanacchamsin and Gravastut ; 
he who is Pratiprasthátr (at the same time) is Agnidh and Unnetr. 
The Grhapati is (only) Grhapati, the Subrahmanya (only) Subrahmanya!. 


1 So each of the officiating priests must be acquainted with three Vedas. 
This, according to Baudhayana, is another kunda. 


XXV. 5. 
(The years-session of the Tapascits.)! 


l. During a year, they live according to the rules for the conse- 
crated. During a year, they perform the upasads. During a year, 
they perform sacrifices of soma. 


1 Op. Argeyakalpa XI. 7. e; Nidànasütra X. 8; Làty. X. 13; Ap. XXIII. 11. 
1-7; Katy. XXIV. 5. 1-5; Áév. XII. 5. 11-12; Sánkh. XIII. 26. 
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2. In that they are diksitas during a year, thereby, they bring 
&bout the tapas (ascetism); in that they perform the upasads during 
a year, thereby, they purify themselves; in that they perform the 
sacrifices of soma during a year, thereby, they go to the world of the 
Gods. 


3. By means of this (sattra) the Gods, gathering ascetism 
(tapasécit), reached all kinds of welfare. They who undertake this 
(sattra) reach all kinds of welfare. 


XXV. 0. 
(Twelve-years sattra.)! 


1. Three years consisting of nine-versed-days; three years of 
fifteen-versed, three years of seventeen-versed, three years of twenty-one- 
versed days. (This is) the twelve-years-rite of Prajápati. 


2, By meansofthis (sattra), Prajapati came into the state of setting 
in motion the whole (universe). They who perform this: (sattra) 
come into the (state of) setting in motion the whole (universe) !. 

1 Cp. XXIV. 15. 3, with note. 


3. In that three years are nine-versed, the nine-versed (stoma) 
being splendour and priestly lustre, they obtain splendour and priestly 
lustre. In that three years are fifteen-versed, the fifteen-versed (stoma) 
being might and strength, they obtain might and strength. In that 
three years are seventeen-versed, the seventeen-versed (stoma) being 
food, they obtain food. In that three years are twenty-one-versed, 
the twenty-one-versed (stoma) being a firm support, they obtain, at 
the end of the sacrifice, a firm support. 


4. By means of this (sattra), the inhabitants of Naimisa! throve 
in all possible ways. They who undertake this rite thrive in all 
possible ways. 

1 The Jaim. br. throughout likewise has it with é, not with e. 


5. They broke off the sattra, after the seventeen-versed years. 
They said: ‘He who among our progeny will thrive he shall finish 


——————— (———————— ee ante aa 


1 Cp. Arseyakalpa XI. 7. a; Nid&nasitra X. 8; Laty. X. 13; Ap. XXIII. 11. 
8-10; Katy. XXIV. 5.19; Aév. XII. 5. 16-16 ; Sankh. XIII. 28. 5. 
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this sattra'!. Therefore, the Brahmins perform this sattra, wishing to 
finish it. 


! The text should run: yo nah prajayam rdhyatat. 


XXV. 7. 
(Thirty-six-years-sacrificial session.)! 


l. Nine nine-versed years; nine fifteen-versed, nine seventeen- 
versed, nine twenty-one-versed years. (This is) the thirty-six-years 
(sattra) of the descendants of Sakti. 

2. By means of this (sattra), Gauriviti, the descendant of Sakti, 
using meat (not rice or barley) for the sacrificial cakes, reached, at (the 
bank of) the Yavyávati!, all (kinds of) welfare. They who undertake 
this (sattra) reach all (kinds of) welfare. 

1 The name occurs once more: RS. VI. 27, 6..—On the beginning words, op. 
note l on XI. 5. 14. 

3. This sacrificial session ! is (equal to) the brhati ?. The brhati 
is the rulership among the metres?. They who undertake this (rite) 
reach rulership. 

1 On satirayana, op. note lon XXV. 3. 4. 
2 The brhati is of 36 syllables and this sattra is of 36 years. 
8 Cp. note 2 on XXIV. 6. 3. 


4. This is the (rite) of the descendants of Sakti, which promises 
ten strong sons. To them, who undertake it, ten strong sons are born !. 


1 Read, with the Leyden ms. : aisam dasa vira jayante (i.e , a esam. .jayanie). 


XXV. 8. 
(Hundred-years’ sacrificial session.)? 


l. Twenty-five three-versed years; twenty-five fifteen-versed ; 
twenty five seventeen-versed ; twenty-five twenty-one-versed. This is 
the sattra of a hundred years of the Sadhyas. 


1 Cp. Arseyakalpa XI. 7. d; Nidünasütra X. 9; Laty. X. 14; Ap. XXIII. 11. 
11-14; Katy. XXIV. 5. 20-22; Aév. XII. 5. 16-17; Sànkh. XIII. 28. 6, cp. also 
Jaim br. III. 18 under note 1 on XI. 5. 14. 

2 Op. Arseyakalpa XI. 7. d; Nidünasütra X. 9; Laty. X. 14; Ap. XXIII. 11, 
15-12. 1; Katy. XXIV. 5. 23; Aév. XII. 6. 18; Sankh. XIII. 28. 7. 
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2. Before the (time of the present) Gods, there were (certain) 
Gods called Sádhyas. These undertook this sacrificial session ; through 
it they throve. Together with their cattle and their people, they all 
went together to the world of heaven. In the same manner, forsooth, 
those who undertake this (sattra) go all together to the world of 
heaven. 


3. This sacrificial session is (equal in duration to) the normal life 
(of man). Man reaches a hundred years. As long as is life that they 
(the performers of this rite) reach. For no sacrificial session is longer 
than (the duration of) life !. 


1 The adjective atíyáyusa is not registered in the Dict. of St. Petersburgh nor 
by R. Schmidt in his * Nachtrage.’ 


4. With regard to this, a (verse) occurs (in the sacred texts): 
* Those days were numerous that in the east (have risen) at sunrise 
whence Dawn, approaching, as it were, her lover (the sun), has shown 
herself as not returning ' !. 


1 This is RS. VII. 76. 3, but cited inexactly with usā (so read, with the 
Leyden ms., instead of üsa) dadrsé instead of uso dadrkee. 


5. They go with (?.e., they perform) a jyotistoma as sattra: they 
become a light 4. 


l The jyotistoma equally comprises 9-, 15-, 17-, and 21-versed stomas. 
2 Cp. note l on VI. 3. 7. 


6. The twenty-one-versed (stoma) is at the end of the stomas. 
The twenty-one-versed (stoma) is a firm support. They are firmly 
supported at the end of the sacrifice. 


XXV. 9. 
(The thousand-day-sattra.)! 


l. An over-night-rite ; & thousand days, (and) an over-night- 
rite’, (This is) the thousand-pressings-rite of Agni. 
1 According to some authorities, the two atirātras are implied in the thousand 


days; cp. note 2 on XXV. 3. l.—About this sattra and the next following ones, the 
duration of which exceeds human power and life (they are called mahasattraa), the 


1 Op. Arseyakalpa XI. 7. e; Nid&nasiitra X. 9; L&ty. X. 14. 11-13; Ap, XXIII. 
12, 2.3; Katy. XXIV. 5. 10-14; Asv. XII. 6, 20-22; S&nkh. XIII. 27. 7. 
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Nidanastitra remarks: * As to these big sattras, they are (the sattras) of the Gods; 
‘the Gods are long-lived’. Another view is that they are accomplishable also 
for men; a great number of people join themselves for the pressing (and sacrificing) 
of the soma: (with the fathers) the sons, the grand-sons and great-grand sons ’. 


2. By means of this (sattra), Agni came into (the state of) setting 
in motion the whole (universe). They who perform (it), come into (the 
state of) setting in motion the whole universe !. 

1 Cp. note l on XXIV. 15. 3. 


3. To Agni belongs all food; all food comes to those who under- 
take this (sattra). 

4. As to its thousand sacrificial days: the highest virāj is of a 
thousand syllables. They are established in the highest viràj !. 


1 Here viraj in the sense of ‘splendour’. 


XXV. 10. 
(The first sacrificial session onthe Sarasvatl.)' 


1. They (the participants of the sattra) undertake the consecration 
at the place (7.e., to the south of the place) where the (river) Sarasvatt is 
lost (in the sand of the desert). 


2. They should maintain the mode of life of the consecrated 
during twelve days, and perform the upasads during twelve days !. 
1 As the first day of the whole rite must fall on the day of new moon (cp. $3 


and 4), the diks& must begin on the sixth (according to others on the seventh) 
day after new moon, in the pürvapaksa. 


3 On the day when the (proceeding) over-night-rite takes place, 
on this day they drive the calves away (from the mother-cows, in 
order to get the milk for the sàmnàyya-offering of the day of new 
moon). When the over-night-rite is completed, they perform the sacri- 
fice of the sàmnávya !. 


1 The libation of sweet and sour milk offered to Indra at the sacrifice of new 
moon. 


4. After the libation of the sámnàyya, the Adhvaryu throws a 
yoke-pin (in easterly direction, from the place where the sacrifice has 


1 Cp. Árseyakalpa XI. 8. a; Nidünasütra X. 10; L&ty. X. 15-17; Ap. XXIII. 
12. 4-13. 6; Katy. XXIV. 5. 25-6. 4; Aév. XII. 1. 1-19 ; Sankh. XIII, 29. 1-22, — 
Further, cp. Jaim. br. II. 297-299, in Auswahl No. 156, and TS. VII. 2. 1. 
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been performed): the spot where it falls down is the (place for the) 
garhapatya(-fire). From this spot, he makes thirty-six strides ? (in 
easterly direction): this is the (place for) the ahavanfya(-fire). 


1 For the usual distance, cp. Ap. V. 4.3— 4.—This act must be repeated after 
each isti, because this sattra is performed along the bank of the Sarasvati. 


5. The havirdháüna(-shed) and the sadas and the ágnidhra(-shed) 
are wheeled ; the sacrificial stake is mortar-shaped at the base, remov- 
able (along the ground) and put down (on its new place, fastened with 
sand); they do not dig the resounding holes ?. > 

1 According to the Sūtra, the ala prücinavamáà and the śāmitra-fire should 


likewise be provided with wheels. From the vedi, the high-altar and the dhienya- 
hearths, they should take some sand for each subsequent place of worship. 


2 They are on each place only traced. 


6. During this (now following) half of increasing moon, they (day 
after day) perform the sacrifice of new moon !. 


1 On the same devayajana, as it seems, 


7. On the day of full-moon !, they perform a gostoma as ukthya 
with the brhat(-sàman as first prstha-laud). 
1 On the last day of the paksa mentioned in $ 6. 


8. When the gostoma is brought to an end, they sacrifice with 
the full-moon offerings. During this (now following) half of the wan- 
ing moon, they perform (day after day) the sacrifice of full-moon. On 
the day of new moon (viz., on the day at the end of this halt of the 
moon), they perform an àyustoma as ukthya with the rathantara(-saman 
as first prstha-laud) 1. 

1 From the Sūtra, I gather that now they settle down on a new devayajana 


fixing its spot by throwing the yoke-pin etc. In the manner as described in $ $ 4-8, 
they move along the southern bank of the Sarasvati in easterly direction. 


9. (This is) the ‘ course’ (the sattra) of Mitra and Varuna. 


10. By means of this (rite), Mitra and Varuna obtained these 
worlds. Mitra and Varuna are day and night : Mitra is the day, Varuna 
is the night. Mitra and Varuna are the two halves of the month : Mitra 
is the inoreasing, Varuna the waning half. 'This Mitre pours his seed 
into Varuna’. 


1 Read varuna instead of earuno. I fail to see the purport of this last 
sentence. 
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11. By means of the Sarasvati, the Gods propped the sun but 
she could not sustain it and collapsed ; hence it (the Sarasvati) is full of 
bendings !, as it were. Then, they propped it (the sun) by means of the 
brhati? and, thereupon, she (the Sarasvati) sustained it. "Therefore 
the brhati is the strongest of the metres, for they had propped the sun 
with it. 

1 The correct reading (as the Leyden ms. has it) must be tasmat sá kubjimativa. 
2 Why this mention of the brhati ? 


8 
12. They move against the stream, for it is not (possible) to 
reach (the term going) along the stream’. 
1 This seems simply to imply that only by going against the stream of the 


Sarasvati, which flows from east to west, can they reach the term (Plaksa prasra- 
vana) which 1s situated to the east. 


13, 14. They move along the eastern part (of the stream), for at 
this (part) one single (other stream) flows into (it): the Drsadvati. 


15. At the juncture of the Drsadvati (with the Sarasvati), they 
sacrifice a mess of boiled rice to Apamnapat and, then, cross (this 
river). 

16. Ata distance of a journey of forty days on horseback from 
the spot where the Sarasvati is lost (in the sands of the desert), (is 
situated) Plaksa prásravana. At the same distance from here (from the 
earth) (is situated) the world of heaven!: they goto the world of 
heaven by a journey commensurate with the Sarasvati ?. 

1 For other views on the distance between heaven and earth, cp. XVI. 8. 6. 


2 Read saraevatisammitenüdhwaná. 


17. By means of this (rite), Namin Sapya!, the king of Videha, 
went straightway to the world of heaven, (thinking:) ‘We have 
gone straightway’. This is the reason why they are called: ‘ those 
who have gone straightway ' ?. 

1 The name occurs in the RS. ; e.g. X. 48. 9. 

2 The translation of the last words is far from certain; the word afnjaskiya 
is not registered in the Dictionary of St. Petersburgh. Theo plural may denote 
Namin and his co-sacrificers. 

18. He descended for the expiatory bath into that pool, which is 
situated to the north of Sthülarma : there his hundred cows had become 
à thousand !. 


xxv. 10. 11.—xxv. 11.2. 637 


1 And this is the reason (see § 19) why the sattra may be finished. It is to be 
observed that for none of these sattras at the Sarasvati is a precise number of 
sacrificial days prescribed, as various circumstances may be considered as ending 
them. 


19. To a hundred cows they admit a bull!. When these hundred 
become a thousand, then, this isa reason for breaking up (the session, 
1.6, for terminating the sacrifice). 

1 The performers of the sattra are to take along a hundred cows and a bull. 


These they must cause to be fed and to be guarded. The young bulls may serve 
as food for the performers. 


20,21. Other reasons for terminating the sattra are: when they 
come to be deprived of all their possessions, (or) when the Grhapati dies, 
(or) when they reach Plaksa prasravana. 


22. When they reach Plaksa prisravana, they perform an isti for 
Agni Kama; at this (isti) they give away two females: a mare and a 
slave (with their young) 1. 

1 This gift should be bestowed on another man qualified to accept such a 


gift ; no one of the participants in the sattra is qualified to accept daksinàs, since 
all are rtvij's. 


23. At Karapacava, they descend for the lustral bath into the 
Yamuna. 


XXV. 11. 
(Second sacrificialsessionontheSarasvati.)! 


l. Anover-night-rite ; a nine-versed and a fifteen-versed day as 
Indra's and Agni's ‘course’; a go- and an üyus-day as the two flanks 
(the belly) of Indra, (and) an over-night-rite !. 


1 Probably the meaning is that at this sattra the intervals between the days 
of full and new moon are filled up with nine-versed and fifteen-versed days (alter- 
nately), and that the term indrakuksi designates the days of full and new moon 
during which successively a go- and an àyus-rite find place. That the kuks? of 
Indra are pürnamása and amávásyà appears from RV. Khila V. 7. 4. k (ed. 
Scheftelowitz, page 146): obha kuksi prnatüm vartraghnam ca maghonam ca.—For 
the rest, all the prescriptions of the first sárasvata sattra prevail also for this rite. 


2. Through this (rite), Indra and Agni surpassed the other deities. 
They, who undertake it, surpass the other creatures. 


nn re (€———————Á— —— 


1 Cp. Argeyakalpa XI. 8. b ; Nidánasütra X. 10; Làty. X. 18. 1-8; Ap. XXIII. 
13. 7-8; Katy. XXIV. 1. e. ; Asv, XII. 0.9.20 ; Sankh. XIII. 29. 23-24. 
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3. Indra and Agni are the strongest of the Gods; they who under- 
take this (rite) become the strongest. 

4. That the nine-versed and the fifteen-versed days are Indra's 
and Agni's ‘course’, and that the go- and ayus(-rites) are the belly of 
Indra, is to avoid oscillating. 

XXV. 12. 
(Third sacrificial session on the Sarasvatti.)! 

1. An over-night-rite ; the three-day period : jyotis, go, dyus; the 
Visvajit and Abhijit as Indra's belly ; an over-night-rite !. 


1 'This seems to mean that the intervals between the days of full and new moon 
are filled up with this ever repeated, three-day-period, and that on the days of full 
and new moon successively the Viévajit and the Abhijit are performed ; see note 1 
on XXV. 11. 1. 

2. By means of this (rite), Aryaman gained this world !. 


1 Read etena và aryamaitam, etc. 


3. The path called Aryaman's path is the path leading to the 
Gods. 

4. They who undertake this (rite) reach the path leading to the 
Gods. 

5. Therefore, he appears at day-time! rather ruddy ?, for the 
path of Aryaman is rather ruddy. 

1 Is divah to be taken as acc plural ? 


2 Apparently, Aryaman here is the sun, as e.g., Sat. br. V. 3. 1. 2. 


6. That there is the three-day-period : jyotis, go, āyus (and) the 
Visvafit and Abhijit are Indra's belly, is to avoid oscillating. 


XXV. 13. 
(The sacrificial session at the Drsadvati.)? 


1. During a vear, he should guard the cows of a Brahmin; during 
a (second) year, he should, at Vyarna Naitadhanva, kindle his fire (for 


1 Cp. Argeyakalpa XI. 8.0; Nidánasütra X. 10; Laty. X. 8.9; Ap. XXIII. 
13. 9-10; Katy. XXIV. 6. 20-31; Asv. XII. 6. 21; Sankh. XIII. 29, 25-20. 

2 Cp. Arseyakalpa XI. 8. d; Nidánasütra X. 11; Laty. X. 18. 10-19. 15; Ap. 
XXIII. 18. 11-15; Káty. XXIV. 6. 32-44; Sankh. XIII. 29. 27-31; cp. also Jaim. 
br. IT. 300. 
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domestic worship); during a (third) year, he should, at Parinah, conse- 
crate (and maintain, by sacrificing into them), his (sacred) fires (for 
vaidic sacrifices) !. 

1'The khandas 13 and 14 describe two tstyayanas which properly do not 
belong to the aattra-kind but consist of a series of istis performed each day on a 
different spot. 

2. Then, he should move along the southern bank of the Drsad- 
vati, throwing (day after day) forward a yoke-pin (and, in this manner, 
fixing the spot for each subsequent isti on the next day)!, sacrificing 
to Agni a (rice-)cake baked on eight kapàlas. 

1 Cp. XXV. 10. 4. The words samyaparasiyat contain : Samyaparasi iyat. 


3. Indra and Rusama made a wager: ‘ Whichever of us shall first 
run round the earth shall be the winner'. Indra ran round the earth, 
Rujamà ran round Kuruksetra (only) She said: ‘I have conquered 
thee’. But Indra said: ‘It is I that have conquered thee’. They 
went to the Gods for a decision. The Gods said: ‘ Kuruksetra is as 
great as the vedi of Prajapati’. So neither of the two won !. 

1 This quasi-myth is inserted to prove that such a kind of isti equals the 
greatest. For the last sentence but one, cp. TS. II. 6. 4 1: ‘the vedi is as great 
as the earth.’ In the description of the six-day-rites, according to Jaim. br. II. 
300 (where these rites, as in TS., are combined illogically with the going along the 
Sarasvati), we have a remarkable parallel, but the passage seems to be handed 
down in a mutilated state: tesiim u tesüm parinad iti kuruksetrasya jaghanardhe 
saraskandantan diksaáyat (so the ms.; Oertel, in Journal of the American Oriental 
Society, Vol. XVIII, page 17, changes the reading of the ms. in a parallel passage : 
saraskandad etad into sarah. tad etad, but the original reading must have been 
different); te prafico yanti samaya kurukeetram ; etad vai devanadm devayajanam 
yat (kuru)ksetram ; devanam eva tad devayajanena yanti ; tesam yamunavabhrtha, 
era vai svargo loko yad yamuna ; svargam eva tal lokam gacchanti. 


4. He who goes with the rice-cake destined for Agni (and) baked 
on eight kapálas, along the southern bank of the Drsadvati, throwing 
(each day) the yoke-pin!, descends, at the locality called * the three 
fig trees,’ into the Yamuna for the lustral bath. There he disappears 
from the (eyes of) men ?. 

1 ° parüsyeti must be dissolved ° parasi ett. 

2 This is differently interpreted by the Sütrakàras : according to Dhanafijayya, 
this course of istis was destined for one who desires to retire from the world 
(pravrajieyat) ; he should not return to the community, but ascend the world of 
heaven ; or, it means that he becomes separated from the other people and fares 
better. 
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XXV. 14. 
(The Turaiyana, the ‘course’ of Tura.)! 


l. A rice-cake destined for Agni and baked on eight kapiálas, 
one for Indra on eleven kapalas, and a mess of boiled rice destined for 
the All-gods!. 

1 These offerings replace the single cake of the preceding khanda. The first 
cake is sacrificed at the time of the morning-service of an agnistoma; the second, 
at the time of the midday-service; the last, at the time of the afternoon-service 
(see $ 4), but there are different views about these offerings.—For the rest, all is 
the same as the rite described in khanda 13. 


2. (Although) not being consecrated (for a sacrifice of soma), he 
puts on the hide of a black antelope. In that, not being consecrated, 
he puts on this hide, thereby, he gets the welfare that is of men. 


3. In that he gives himself over to ascetism, thereby, (he gets) 
the welfare that is of the Gods. 


4. That there is the cake for Agni on eight kapalas, the deities 
having Agni at their front, thereby, he at the beginning even wins the 
favour of the deities !, but he, thereby, reaches also the morning service. 
That there is the cake for Indra on eleven kapalas, the midday-service 
belongs to Indra; he, thereby, reaches the midday-service. That 
there is a mess of rice for the All-gods, the afternoon-service belongs 
to the All-gods, he, thereby, reaches the afternoon-service. 

1 On the expression tad devata evardhnoti, cp. Oertel, Disjunct use of cases, 
page 33. 

5. Through this (rite) Tura the God-muni obtained all welfare. 

He who undertakes this (rite) obtains all welfare. 


XXV. 15. 
(The sacrificial session of the Serpents.)? 


l. An over-night-rite at the beginning and the end; agnistoma 
(-rite)s in the middle; the year ? consists throughout of tens and tens 2, 


1 Cp. Argeyakalpa XI. 8. e; Nidünasütra X. 11; Laty. X. 20. 1-9; Kaus. br. 
IV.11; Ap. XXIII. 14. 1-7; Katy. XXIV. 7. 1-10; Aév. II. 14. 4-6; S&ankh. III. 
11. 11-16. 

2 Cp. Arseyakalpa XI. 8. f—10. b ; Nidüánasütre X. 12-13; Làty. X. 20. 10-12; 
Ap. XXIII. 14. 8-9; Katy. XXIV. 4. 48.40; Aév. XII. 5. 1-6; S&nkh. XIII. 23. 
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only the middle day (the visuvat) is twelve-versed : at the middle day 


the simans of the serpents are applied ê. 

1 samvateari is an error of the press for samvatsaro. 

2 The reason of ‘ten’ is apparent: it is a pun on daga * bite’, 

3 The atiratras are with soda$in; the agnistomas are alternately of different 
arrangement (to avoid sameness !), as is seen from Arseyakalpa XI. 8. e and XI. 9. 
a; the second half of the year consists of the same agnistomas, but now reversed : 
Ars. k. XT. 9. a and XI. 8. e; the sixth and tho twelfth month comprise 29 days, so 
that, together with the two atir&tras, this makes up 360 days (the visuvat-day, 
as usually, not being reckoned).—The fact that in $ 3 are mentioned the Abhigara 
and the Upagara, who appear only at the mahüvrata (see V. 5. 13), makesa diffi- 
culty for the Sütraküra, as there is no mahàvrata in this sattra. They argue that, 
as the author of the Árseyakalpa likewise prescribes no mahüvrata, the conclusion 
is that these two officials must appear at the last day but one, the usual day for 
the mahávrata. Sankhayana prescribes instead of the visuvat-day the mahfavrata. 
In the text of our Brahmana, the mention of these two officials need not point to a 
mahévrata, for it is possible that the list was given as completely as possible.— 
The ten s&mans of the serpents are registered in the aranyegeyagana II. a. 1-10 
(see SV. ed. Calcutta, Vol. II, page 417-421), of these ten the first three are intended. 


2. Through this (rite), the serpents gained a firm support in 
these worlds. They who undertake it get a firm support in these 
worlds. 

3. Jarvara (was at this sattra) the Grhapati; Dhrtarastra, the 
son of Iravat, was the Brahman; Prthusravas, the son of Düresravas, 
was the Udgatr ; Glava and Ajagāva were the Prastotr and Pratihartr ; 
Datta, the son of Tapas, was the Hotr; Sitiprstha was the Maitra- 
varuna ; Taksaka, the son of Visala, was the Bráhman&cchamsin ; Sikha 
and Anusikha were the Nestr and the Potr; Aruna, the son of Ata, 
was the Acchavaka ; Timirgha, the son of Düresrut, was the Agnidh ; the 
two sons of Kutasta, Arimejaya and Janamejaya, were the two 
Adhvaryus; Arbuda was the Gravastut ; Ajira was the Subrahmanya ; 
Cakra and Pisanga were the two Unnetrs; Sanda and Kusanda were 
the Praiser and the Reviler?, 


1 This remarkable list of officials, of which some are known as belonging to 
the Nagas, is found twice in another source, viz., in Baudh. árs. XVII. 18 and in 
Baudh. grhs. III, adhy&áya 10. In Baudhüyanae, the last two are missing, but, as 
Sadasya, is mentioned Upariti Tárksya, and, as Dhruvagopa, Paśuka (Paéuga). 
So much is certain, that in this sarpasattra, this sattra performed by the serpents, 
we have to see the prototype of the sarpasatira (the sattra, where the sarpas are 
sacrificed) of Janamejaya in the Mahabharata. According to Baudh., they were the 
kings and princes of the sarpas who at Khandavaprastha, in human form, performed 
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this sattra, desirous of obtaining poison, ‘ Because it consists of ten-and ten (daéa) 
(-versed-lauds), therefore, the serpents are biting ° (daméuka). 

4. Through this (rite), the serpents vanquished death. They 
who perform it vanquish death. Therefore, they (the serpents), having 
left aside their old hide, creep further, for they had vanquished death. 
The Adityas are the serpents. They who undertake this (rite), to their 
share falls the shining out, as it were, of the Adityas. 


XXV. 16. 
(Three-years-sacrificial session.)! 


l. The first year is the ‘ course’ (the year's sattra) of the cows! ; 
the second, is the ‘course’ of the Adityas2; the third, is the ‘course ’ 
of the Angirases ?. 

1 As described in Chapters IV and V. 
2 Op. XXV. I. 
8 Cp. XXV. 2. 


2. By this (rite), the cows obtained procreation (and) plurality. 
They who undertake it obtain procreation (and) plurality. By this 
(rite), the Adityas got a firm support in these worlds. They who 
undertake it get a firm support in these worlds. By this (rite), the 
Angirases went to the world of heaven. They who undertake it go to 
the world of heaven. 


3. Para, the son of Ahnàára, Trasadasyu, the son of Purukutsa, 
Vitahavya, the son of Srayas, (and) Kakstvat, the son of Usij, these, 
being desirous of (obtaining) progeny, undertook this ‘course’ of 
sattras. They prospered in getting each a thousand sons. In the 
Same manner, they who undertake this (rite) prosper in getting each a 
thousand sons. 


XXV. 17. 


(Thousand-years-sattraof Prajapati.)? 

l. An over-night-rite; a thousand nine-versed vears (and) an 
over-night-rite, (This is) the thousand-years-sacrificial session of 
Prajapati. 


1 Cp. Árseyakalpa XI. 10. o; Nidánasütra X. 13; Laty. X. 20. 13-17; Ap, 
XXII. 14. 10.11 ; Katy. XXIV. 5. 12-14; Asv. XII. 5. 0-7. 

2 Op. Árseyakalpa X. 10. d ; Nidānasūtra X. 13; Laty. X. 20. 18; Ap. XXIII. 
14. 12.13 ; S&nkh. XIII. 29. 22. 
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2. Through this (rite) Prajapati came into (the state of) setting 
in motion the whole (universe). They who undertake it come into 
(the state of) setting in motion the whole (universe) ?. 


1 Cp. note 1 on XXIV. 15. 3. 


3. This (rite) was undertaken by Prajapati as he was stupefied by 
old age; by it he repelled old age. They who undertake it repel old 
age. 

4. Thisis the thousand-years(-sattra) of Prajápati. Through it, 


Prajapati prospered in all ways In all ways prosper they who 
undertake it. 


XXV. 18. 
(Thousand-years-rite of the Visvasrjs.)! 


l. Five times fifty nine-versed years; five times fifty fifteen- 
versed years; fivetimes fifty seventeen-versed years; five times fifty 
twenty-one-versed years. (This is) the thousand-years-rite of the 
Visvasrjs. 

2. By means of this (rite), the Visvasrjs created (asrjata,) this 
whole (viéva) (universe). Because they had created this whole 
(universe), they are called Visvasrj. 


3. After those who undertake this (rite), the whole (universe) 
comes into existence !. 


1 This means, according to Sayana, that they become Lords of the whole 
(world). 


4. Tapas (ascetism) was the Grhapati; Brahman (the holy word) 
was the Brahman (-priest); [ra was the mistress of the house ; Nektar 
was the Udgatr; Bhüta (the past) was the Prastotr; Bhavisyat (the 
future) was the Pratihartr; the seasons were the additional chanters 
(i.e. they who accompany the chant of the Udgatr proper); the 
Artavas (sections of the year) were the Sadasyas. Truth was the 
Hotr ; Right was the Maitrivaruna; Might was the Bráhmanaccham- 
sin; Splendour and Honour were the Nestr and the Potr; Glory was 


1 Cp. Argeyakalpa XI. 10.e; Nid&nasütra X. 13; TBr. III. 12. 9. 3-8; Ap. 
XXIII. 14. 14-17; Katy. XXIV. 5. 24; Baudh. XVII. 19; Aév. XII. 5. 19; 
Saánkh. XIII. 28. 8. 


644 THE BRAHMANA OF TWENTY FIVE CHAPTERS. 


the Acchavaka; Fire even was the Agnidh : Bhaga (fortune) was the 
Gravastut; Food was the Unnetr; Voice was the Subrahmanya; 
Exhalation was the Adhvaryu; Inhalation was the Pratiprasthatr ; 
Command was the Cutter! (of the victim); Vigour was the Dhruva- 
gopa*; Hope was the Havisyesin?; Night and Day were the two 
carriers of fuel*; Death was the Slaughterer.—These undertook the 
initiation (diksà). 

1 There must be some difference between viéüstr and $amitr. 

2 Read: dhruvagopa aéa °. 


3 Reading and meaning uncertain; the Leyden ms. has havisyesy °, the 
printed text havisyesy° (he who procures the havisya, the substance fit for 
offering). 


* Read : ° ratrav idhmavahau,—This list differs in some respects from the one 
given in TBr. and Baudh. 


5. About this, there is this verse: 


‘The Visvasr{s were the first to perform a sacrificial session, as 
they sacrificed during & thousand years the (soma) that was pressed 
out. Therefrom was born the Guard of the Universe, the golden Bird, 
whose name was Brahman ! !. 


1 The same verse with prathamüh (not prathame) is found in TBr. and Ap., and, 
with more variants, in Baudh. 


60. They who practise this (rite) attain to identity of world with 
Brahman, to equality with him, to unity with him. 

7. This is the thousand-years (sacrificial session) of the Visvasrjs. 
Through it, the Visvasrjs prospered in all respects. They who under- 
take it prosper in all respects !. 


1 Read; etena vai visvasrjah sarvam rddhim ardhnuvant, sarvüm rddhim 
rdhnuvanti, etc. 


INDEX I. 
The sàmans mentioned in the Brihmana. 


angirasam samkrosa XII. 3. 22: gram. XV. 2. 1, comp. on SV. I. 525. 

angirasim gostha XIII. 9. 24: gram. XIV. 2. 16, comp. on SV. I. 512. 

acchidra XIV. 9. 35: gram. VI. 1. 11, comp. on SV. I. 253. 

adarasrt XV. 3.6: gram. IV 1. 7, comp. on SV. I. 132. 

anusloka V. 4. 10: gram. XII. 1). 3, comp. on SV. I. 440. 

antariksa XII. 3. 18: ar. gà. I. 1. 9, comp. on SV. I. 239. 

apàna V. 4. 2: ar. gà. II. 2. 2, comp. on SV. I. 318. 

abhivarta IV. 3. 1; VIII. 2. 7; XV. 10. 12; XVIII. 6. 14: gram. VI. I. 
34, comp. on SV. I. 236. 

arista, XII. 5. 22 : ar. gà I. 1. 11, comp. on SV. I. 565. 

arkapuspa XV. 3. 22: gram. XVI. 2. 34, comp. on SV. I. 565. 

akupara IX. 2. 13 : gram. V. 1. 18, comp. on SV. I. 167. 

ākūpāra XV 5. 29 : gram. IX. 1. 30, comp. on SV. I. 345. 

āksāra XI. 5. 7; XXI. 5. 4: gram. X. 2. 19, comp. on SV. I. 391. 

agneya trinidhana XIII. 3. 21: gràm. XIV. 2. 20, comp. on SV. I. 514. 

angirasa XII. 9. 18: grim. XV. 1 18, comp. on SV. I. 518. 

ajiga XV. 9. 6: gram. XII. 2. 14, comp. on SV. I. 468. 

ajyadoha XXI. 2. 1; XXI. 5. 5: ar. gà. I. 2. 16-18, comp. on SV. I. 67. 

atisádtya XII. 11.15 gram. XVII. 1. 31, comp. on SV. I 572. 

àtharvana VIII 2. 5; XII. 9. 8; XVI. 10. 9: ar. gà. I. 1. 23, comp. on 
SV. I. 33. 

ànüpa XIII. 3. 16: gram. VII. 2. 23, comp. on SV. I. 277. 

andhigava VIII. 5. 12; XII. 11. 21; XV. 11.7: gram. XVI. 1. 12, 
comp. on SV. I. 545. 

abhika XV. 9. 8: gram. XII. 2 4, comp. on SV. I. 467. 

abhisava XII. 9. 15: gram. XIV. 2. 6, comp. on SV. I. 512. 

abhisava XV. 3. 27: gram. XIV. 2. 5, comp. on SV. I 512. 

abhraja IV. 6. 14: ar. gà. VI. 1. 6, comp. on ar. arc. I. 27. 

àmahiyava VII. 6. 1; XV. 9. 6: grām. XII. 2. 13, comp. on SV. I. 467. 

àmahlyava XI. 11. 7 : grām. VJ. 1. 25, comp. on SV. I. 232. 

&yüsya X]. 8. 9: gram. XIV. 1. 25, 28, comp. on SV. I. 511. 

āyāsya XVI. 12. 5: gram. XIV. 1.18, 19, comp. on SV. I. 509. 

ayasya tirascinidhana XIV. 3. 21: gram. XIV. 1. 30, comp. on SV. I. 
511. 
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àyus V. 4.12: ar. gà. III. 1. 13, comp. on SV. I. 437. 

arsabha IX. 2. 15: gram. V. 1. 3, comp. on SV. I. 161. 

asubhargava XIV. 9.9: gram. XII. 2. 25, comp. on SV. I. 469. 

üdva X. 3. 4: gram. III. 2. 5, comp. on SV. I. 116. 

asvasukta XV. 5. 8; XIX. 4. 9: grām. IJI. 2. 19, comp. on SV. I. 122. 

astidamstra VIII. 9. 20; XT. 11. 11; XII. 9. 13 : grām. IX. 1. (20), 21, 
comp. on SV. I. 343. 

āsita XIV. 11. 18: grām. III. 1. 28, comp. on SV. I. 107. 

asita XV. 5. 27: gram. III. 1. 3, comp. on SV. I. 93. 

idanim samksára XV. 3. 14; XVI. 11. 7: gram. III. 2. 13, comp. on 
SV. I. 119. 

ilánda V. 3.1: ar. gà. V. 1. 2, comp. on ar. arc. III. 12. 

isovrdhiya XIII. 9. 8, 17: gram. XIII. 1. 13, comp. on SV. I. 472. 

ihavad vàmadevya XIII. 9. 26 : grām. I. 2. 6, comp. on SV. I. 22. 

utsedha XV 9. 10: grām. XIV. 2. 23, comp. on SV. I. 514. 

udvamsaputra XIII. 12. 9: gram. XII. 1. 9, comp. on SV. I. 446. 

udvamstya IV. 2. 10; VIII. 9. 7; XIII. 12.10; XV. 6. 6; XVI. 10. 11 ; 
XVIII, 5. 23; XVIII. 6. 17 : grām. IX. 1. 16, comp. on SV. I. 342. 

udvad bhargava XIV. 9. 39: gram. XVI. 2. 7, comp. on SV. I. 555. 

r$yasya siman V. 4. 13: ar. gà. V. 1. 22, comp. on ar. arc. IV. 9. 

rsabha raivata XIII. 10. 10: ar. gà. I. 2. 19, comp. on SV. I. 160. 

rsabha s&kvara XIII. 5. 17: ar. gà. I. 2. 21, comp. on SV. I. 160. 

aitata XIV. 9. 15: gram. III. 2. 6, comp. on SV. I. 117. 

aidhmavaha XV. 6. 2 : gram. IV. 1. 11, comp. on SV. I. 133. 

aisira XIV. 11. 20: gram. XI. 1. 10, comp. on SV. I. 406, 

okonidhana V. 8.7: gram. X. 1. 29, comp. on SV. I. 382. 

auksnorandhra XIII. 9. 18: grám. XV. 1. 6, 12, comp. on SV. I. 517. 

audala XIV. 11. 32: grám. IV. 2. 36, comp. on SV. I. 160. 

aurnayava XII. 11. 9 : grām. XIII. 1. 38, comp. on SV. I. 476. 

aurdhvasadmana IX. 1. 12; IX. 2. 10: gram. XVI. 1. 10, comp. on 
SV. I. 545. 

ausana VII. 5. 16; VITI. 5. 16; XXIV. 11. 7: gram. XV. 1. 32, comp. 
on SV. I. 523. 

ausana XIV. 124: grim. 1. 1. 9, comp. on SV. I. 5. 

kanvarathantara XIV. 3.15; XXIII. 19. 1: gram. XIV. 1. 29, comp. 

on SV. I. 511. 
kaksivata XIV. 11. 16: grim. IV. 1. 22, comp. on SV. I. 139. 
kanva IX. 2. 5: grām. IV. 2. 26, composed on SV. I. 157. 
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askaranidhana kánva VIII. 2. 1, XII. 3. 20: grim. VII. 1. 28, com- 
posed on SV. I. 261. 

abhinidhana kanva VIII. 1. 1. XIV. 4. 4: grām. VII. 1. 30, comp. on 
SV. I. 261. 

karnasravasa XIII. 11. 13: gram. XVII. 1. 16, composed on SV. I. 569. 

kartayasa XIV. 5. 21: grām. XVI. 1. 9, composed on SV. I. 545. 

kaleya VIII. 3. 1; XI. 4. 10; XV. 10. 14; XXI. 9. 16: gram. VI. 2. 7, 
composed on SV. I. 408. 

kava VIII. 5. 14; XI. 5.24; XVI. 2.6; XXIV. 11. 7 : grim. XVI. 2. 
6, comp. on SV. I. 564. 

kautsa IX. 2. 21: grim. X. 1. 26, composed on SV, I. 381. 

kautsa XIV. 11. 25: grim. V. 1. 4, composed on SV. I. 162. 

kaulmalabarhisa XV. 3. 20: grim. VI. 2. 15, composed on SV. I. 240. 

krosa XIII. 5. 14: gram. X. 1. 24, composed on SV. I. 381. 

kraufica XI. 10. 18; XIII. 11. 19; XIV. 11. 29: grim. XVI. 1. 13, 15, 
24 (?), composed on SV. I. 546, 549. 

kraufica XIII. 9. 10: gram. V. 1. 11, composed on SV. I. 165. 

gayatra IX. 7. 1; XI. 3. 2, etc., comp. Introduction, Chapter II. 

gayatraparsva XIV. 9.25; XVI. 16. 10: gram. XVI. 2. 21, comp. on 
SV. I. 584. 

gara IX. 2. 16: gram. III. 2. 33, composed on SV. I. 214. 

gürda XIII. 12. 4: gram XII. 1. 12, composed on SV. I. 448. 

gor ahgirasah sàman IV. 9. 3: gram. XII. 1. 28, comp. on SV. I. 458. 

gaungava XIV. 3. 18: gram. VI. 2. 30, composed on SV. I. 247. 

gautama XI. 5. 21: grām. IX. 1. 25, composed on SV. I. 344. 

gautama XII. 3. 15: gram. II. 1. 1, composed on SV. I. 42. 

gautamasya bhadra XIII. 12. 6: ar. gà. III. 1. 21, composed on SV. I. 
452. 

gaurivita V. 7, 1; V. 8. 2; IX. 7. 6,9; XI. 5. 13; XI. 10. 17; etc.: 
gram. V. 1. 22, composed on SV. I. 168. 

gaurivita (Sàktya) IX. 2. 2: grām. IV. 2. 19, composed on SV. I. 156. 

gausükta XIX. 4. 9: gram. III. 2. 18, composed on SV. I. 122. 

ghrtascunnidhana IX. 1. 16; XIII. 11. 18: gram. V. 1. 12, comp. on 
SV.I. 165. 

eyüávana XIII. 5. 11; XIX. 3. 6: grim. XIII. 1. 28, composed on SV. 
I. 473. 

jarabodhiya IV. 2. 19? 

jarábodhtya XIV. 5. 27; XX. 3. 2; XXIV. 11. 7: grim, I. 1. 26, com- 
posed on SV. I. 15. | 
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tairascya XII. 6. 11: gram. IX. 2. 2, composed on SV. I. 346. 

taurasravasa 1X. 4. 0: ar. gà. III. 1. 6 and 5, comp. on SV. I. 298. 

traikakubha IV. 2. 10; VIII. 1. 3; XV. 6. 4: gram. X. 2. 14, com- 
posed on SV. I. 389. 

traita XIV. 11. 21: gràm. X. 2: 1, composed on SV. I. 384. 

traisoka VIII 1. 8; XII. 10. 20; XVIII. 11. 10; XXI. 9. 12: grām. 
IX. 2. 35, composed on SV. I. 370. 

tvàstrisaman XII 5. 18: grām. XVI. 1. 16, composed on SV. I. 547. 

daksanidhana (mauksa) XIV. 5. 12: grām. IV. 1. 24, composed on SV. 
I. 141. 

davasunidhana XV. 5. 12: gram. IIT. 2. 11, composed on SV. I. 119. 

dasaspatya XIII, 5. 26: gram. XV. 2. 29, composed on SV. I. 540. 

divakirtya IV. 6. 13, comprising several simans. 

dirghatamaso 'rka XV. 3. 34: ar. gà. I. 2. 4, comp. on SV. I. 558. 

devasthána XV. 3. 28. a: ar. gd. I. 1. 15, composed on SV. I. 239. 

dairghasravasa XV. 3. 24: gram. II. 1. 6, composed on SV. I. 44. 

daivatitha IX. 2. 18: gram. V. 1. 9, composed on SV. I. 164. 

daivodasa IX. 2. 8: gram. IV. 2. 32, composed on SV. I. 159. 

dyautina IX. 9. 13; XVII. 1.6: grām. VIII. 2. 22, composed on SV. 
. I. 324. 

dvaigata XIV. 9. 31: gram. VII. 2. 1, composed on SV. I. 264. 

dharman XIV. 11. 34: gram. XI. 2. 20, composed on SV. I. 429. 

navastobha V. 4. 12: ar. ga. III. 1. 14, composed on SV. I. 437. 

nanada XII. 11. 18; XXIV. 11. 7 : gram. IX. 2. 13, composed on SV. 
I. 352. 

narmedha VIII. 8. 21 : gram. I. 2. 27, composed on SV. I. 36. 

nidhanakáma XII. 9. 11: gram. IV. 2. 13, composed on SV. I. 152. 

nisedha XV. 9. 11: gràm. XIV. 2. 24, composed on SV. I. 514. 

nihava V. 8.2; XV. 5. 22: gram. VIII. 1. 36, composed on SV. I. 313. 

naudhasa VII. 10. 2; XI. 4. 9; XXI. 9. 12: grim. VI. 1. 37, composed 
on SV. I. 236. 

padastobha XIII. 5. 21: ar. gà. I. 2. 25, composed on SV. I. 558. 

pártha XIII. 5. 19: gram. VIII. 2. 6, composed on SV. I. 316. 

parthurasma XIII. 4. 18; XXI. 4. 10: ar, gà. III. 1. 18, composed on 
SV. I. 409. 

pavamana rsabha XV. 3. 16: gram. XII. 2. 3, composed on SV. I. 467. 

pásthauha XII. 5. 10: grām. XIII. 1. 12, composed on SV. I. 471. 

prstha XV. 3. 18: gram. VI. 2. 12, composed on SV. I. 239. 
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paurumadga XII. 3. 12: grām. I. 2. 32, composed on SV. I. 39. 

pauruhanmana XIV. 9. 28: grim. VII. 2. 17, composed on SV. I. 273. 

pauskala VIII. 5. 6: grām. XVII. 1. 5, composed on SV. I. 566. 

prajapater hrdaya V. 4. 4: ar. gà. V. 2. 15, composed on stobhas. 

pramazbhisthiya XII. 6. 5: gram. III. 1. 26, composed on SV. T. 107. 

prana V. 21.1: ar. ga. II. 2. 1, composed on SV. I. 318. 

plava V. 8. 4; XIV. 5. 16: grim. XIV. 1. 34, composed on SV. I. 511. 

babhrava XV. 3. 12: gram. XII. 2. 6, composed on SV. I. 467. 

barhaduktha XIV. 9. 37: gram. VIII. 1. 17, composed on SV. I. 296. 

barhadgira XIII. 4. 15: ar. ga. IIT. 1. 16, composed on SV. I. 411. 

brhat IV. 8. 12; V. I. 13; VII. 7. 6 etc.: ar. gà. I. 1. 27, composed on 
SV. I. 233. 

brhatka XII. 11. 13: grām. XI. 1. 1, composed on SV. I. 401. 

bhadra V. 1. 19: ar. gà. III. 1. 21, composed on SV. I. 462. 

bharadvajasya pr$ni XII. 10. 23: gram. 1. 2. 29, comp. on SV. I. 37. 

bharadvajasya loma XIII. 11. 11: gram. XVII. 2. 22, comp. on 
SV. I. 582. 

bharga XIX. 8. 4; XIX. 9. 3: ar. gà. II. 2. 11, comp. on SV. I. 258. 

bhargava (pravat) XIV. 3. 23: gram. XVI. 2. 16, composed on SV. 1. 
557. 

bhàsa IV. 6. 14: ar. gà. VI. 1. 8, composed on ar. arc. III. 8. 

bhàsa VI. 6. 8 (?) ; XIV. 11. 12: gram. XIII. 1. 5, comp. on SV. I. 470. 

bhrija IV. 6. 14: ar. gà. VI. 1. 5, composed on ar. arc. V. 1. 

madhuseunnidhana XIII. 11. 16: gram. IX. 2. 17, composed on SV. I. 
305. 

mahadivakirtya IV. 6. 14: ar. gà. VI. 1. 9-18, comp. on ar. arc. V. 2. 

mahanamnis XIII. 4. 1: appendix: SV. ed. Cale. vol. II, p. 371-386. 

mahavaistambha XII, 4. 19: gram. VII. 1. 31, composed on SV. I. 261. 

madhucchandasa IX. 2. 17; XXI.9. 16: gram. V. 1. 12, comp. on 
SV. I. 165. 

madhucchandasa XI. 9. 6: grām. VIII. 1. 23, comp. on SV. I. 302. 

mānava XIII. 3. 14: gram. II. 1. 23, composed on SV. I. 54. 

maruta XIV. 12. 8: gram. IX. 2. 21, composed on SV. I. 359. 

márglyava XIV.9. 11; XX. 3. 2: gram. III. 2. 1, composed on SV. I. 
115. 

maidhatitha XV. 10. 10: gram. VII. 2. 19, composed on SV. I. 242. 

mauksa, see daksanidhana. 


yajüayajüiya IV. 2. 20, 21; V. 1. 8; VIII. 0. 1, etc.: grim. I. 2. 26, 
composed on SV. I. 35. 
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yanva XIII. 3. 6: ar. gà. IIT. 1. 11, composed on SV. I. 198. etc. | 

yadvahisthiya XV. 5. 25: gram. II, 2. 26, composed on SV. I. 86. 

yasas XIX 8. 4; XIX. 9. 3: ar. gà. II. 2. 12, composed on SV. I. 270. 

yama V. 4. 11: ar. gà. III. 2. 3, composed on SV. I. 320. 

yáma IX. 8. 4: ar. ga. IV. 1. 13, composed on ar. are. III. 4. 

yama XI. 10. 20: gram. XVI. 2. 18 (*), composed on SV. I. 559. 

yauktasva XI. 8. 7: grām. XII. 2. 30, composed on SV. I. 469. 

yaudhajaya VII. 5.12; XI. 2. 10: grām. XIV. 1. 36, composed on SV. 
I. 511. 

rathantara IV. 8. 18; V. 1. 15 etc.: ar. gà. II. 1. 21, comp. on SV. I. 
233. | 

rayistha XIV. 11. 30: grim. XIV. 2. 2, composed on SV. I. 512. 

rajana V. 2.6: ar. gà. IV. 2. 19, composed on SV. I. 318. 

rayovajiya XII. 4. 16; XXIV. 11. 17: ar. gà. III. 1. 15 (16), composed 
on SV. I. 409. 

raivata V. 8.12; X.6.6; XIII. 9. 14; XVI. 5. 27 : ar. gà. II. 1. 17, 
composed on SV. I. 153. 

rohitakuliya XIV. 3. 11; XV. 11. 6: gram. IV. 1. 1, 2, composed on 
SV. I. 129. 

raurava VII. 5. 11; XII. 4. 23; XIV. 9. 15: grim. XIV. 1. 35, com- 
posed on SV. I. 511. 

varunas&man XIII. 9. 22: grim. VII. 1. 18, composed on SV. I. 255. 

vasatkaranidhana VIII. 1. 1 ; IX. 6. 1: gram. VII. 1. 19, composed on 
SV. I. 256. 

vasisthasya janitra VIII. 2. 3; XIX. 3. 8; XXI. 11.3: gram. VI. 2. 
17, 18, composed on SV. I. 241. 

vasisthasya nihava V. 4. 5: gram. VIII. 1. 36, composed on SV. I. 
313. 

vasisthasya priya XII. 12. 9: gram. IX. 1. 27, composed on SV. I. 
344. 

vacassdman XII. 5. 12: gram. XVII. 2. 15, composed on SV. I. 580. 

vajajit XIII. 9. 20: gram. XV. I. 13, composed on SV. I. 517. 

vajajit XV. 11. 11: gram. XVI. 2. 5, composed on SV, I. 554. 

vajadavari XIII. 9. 12 : gram. IV. 2. 14, composed on SV. I. 153. 

vatsa XIV. 6.5: grim. I. 1. 16, composed on SV. I. 8. 

vatsapra XII. 11. 23: grim. VIII. 2. 11, composed on SV. I. 317. 

vàmadevya IV. 8. 13, 16; V. 1. 1; etc.: gram. V. 1. 25; composed on 
SV. I. 169. 
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vamadevya paficanidhana V. 2. 10 : ar. gà. II. 1. 30, composed on SV. 
I. 169. 


vámadevya dvihimkàra XIV. 9. 22: grim. XIV. 2. 22, composed on 
SV. I. 514. 

vàmra XIII. 3. 18: gràm. VII. 2. 6, composed on SV. I. 268. 

váravantiya V. 3. 8; IX. 1. 32; XIII. 10. 4; XVII. 5.7; XVII. 7. 1; 
XVIII. 6.6; XVIII. 11.3; XX.3.2: grim. I. 1. 30, composed on 
SV. I. 17. 

varda XIII. 3. 11: grām. XIV. 1. 2, composed on SV. I. 498, 

vasistha XJ. 8. 13: gram. XV. 2. 7, composed on SV. I. 526. 

vasistha XV. 3. 33: gram. VII. 1. 24, composed on SV. I. 259. 

vikarna IV. 6. 15: ar. gà. VI. 1. 7, composed on ar. arc. V. 2. 

vidharma XV. 5. 31: gràm. XI. 2. 21, composed on SV. I. 430. 

vilambasauparna XIV. 9. 19: gram. III. 2. 26, composed on SV. I. 
125. 

visovisiya XIV.:11. 36; XVIII. 5. 22: gram. Il. 2. 27, composed on 
SV. I. 87. ; 

vinka XIV. 6. 9: gram. IX. 1. 31, composed on SV. I. 346. 

vaikhanasa XIV. 4. 6; XVIII. 11. 10: gram. VI. 2. 20, composed on 
SV. I. 243. 

vaitahavya IX. 1. 8; IX. 2. 1: grām. IV. 2. 18, composed on SV. I. 
155. 

vaidanvatani XIII. 11. 9: gram. XIII. 1. 33, 31, 34, composed on SV. 
I. 475. 

vaiyasva XV. 3. 26: grim. VII. 2. 9, composed on SV. I. 269. 

vairaja VII. 8. 11; VIII. 9. 13; X.6. 4; XII. 10. 6, 10: ar. gà. II. 1. 
31, composed on SV. I. 398. 

vairüpa VII. 8. 10; VIII. 9. 12; XII. 4. 5; XIV. 9. 7: gràm. XIV. 1. 
5, composed on SV. I. 499. 

vai$vamanasa XV. 5. 19: gram. X. 2. 8, composed on SV. I. 387. 

vaistambha XII. 3. 9: gram. XIII. 1. 11, composed on SV. I. 471. 

vrataputra V. 4. 3: ar. gà. II. 2. 5, 6, composed on SV. I. 318. 

sanku XI. 10. 11: grām. XVII. 2. 18, composed on SV. I. 581. 

$&kala XIII. 3. 9: grām. III. 2. 27, composed on SV. I. 126. 

sakvara VII. 8. 12; VIII. 9. 14; X. 6. b: see mahánümnis. 

sammada XV. 5. 10: grim. XIII. 2. 13, composed on SV. I. 483. 

sarkara XIV. 5. 14: gram. X. 2. 35, composed on SV. I. 400. 

suddhasuddhiya XIV. 11. 27 ; XIX. 4. 6: grim. XI. 2. 7, 8, composed 
on SV. I. 350. 
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gaidava XIII. 3. 23: grim. XII. 2. 8, composed on SV. I. 467. 

saukta XII. 5. 15: gram. XVII. 1. 15, composed on SV. T. 568. 

énausta XIII. 11. 21 : grām. XVI. 1. 1, composed on SV. I. 541. 

$yüvüsva V. 8. 2; VIII. 5. 8; XV. 11. 7 : grām. XVI. 1. 11, composed 
on SV. I. 5465. 

syena XIII. 10. 12: ar. ga. III. 1. 19, composed on SV. I. 379. 

syaita VII. 10. 2; XI. 9. 5; XXI. 9. 12: gram. VI. 1. 32, composed on 
SV. I. 235. 

éráyantiya VIII. 2. 9; IX. 5. 8; IX. 6. 6; XV. 4. 4; XVI. 11. 13; 
XVIII. 5.19; XVIII. 9.1; XVIII. 11. 1; XXI.9.12: gram. VII. 
2. b, composed on SV. I. 267. 

árudhya IX.1.32; XV.5.33; XXIV. 11.7 : gram. III. 1. 15, composed 
on SV. I. 99. 

$rautakaksa IX. 2.7: gram. IV. 2. 29, composed on SV. I. 158. 

sloka V. 4. 10: grām. XII. 11. 1, composed on SV. I. 439. 

sarhhita VIII. 4. 8; XI. 5. 4; XV.11.3: grim. XII. 2. 19, composed 
on SV. I. 468. 

samkrti XV. 3. 28: ar. gà. I. 1. 15, composed on SV. I. 239. 

samjaya XIII. 6. 6: gram. XI. 2. 2, composed on SV. I. 419. 

satrasahiya XII. 9. 20; XX 3.2: gram. V. 1. 27, composed on SV. 
I. 170. 

gattrasyarddhi V. 4. 7 : ar. gà. IV. 1. 4, composed on stobhas. 

sadovisiya XVIII. 4. 8; XIX. 12. 5: gram. XVI. 1. 29, composed on 
SV. I. 511. 

santani XIII. 5. 9; XIV. 3. 7: gram. XVIII. 2. 32, composed on SV. 
I. 584, 585. 

sapha VIII. 5.6; XI.5. 5; XV. 11. 4: gram. XVII. 2. 5, composed 
on SV. I. 578. 

samanta XV.4.6; XIX.12. 6; XXI. 9.15: grim, II. 1. 30, composed 
on SV. I. 61. 

sàmvarta XIV. 12. 6: gràm. X. 2. 26, composed on SV. I. 393. 

sikamasva VIII. 8.4: grim. I. 1. 14, composed on SV. 1. 7. 

sikamagva XIV. 9. 17; XX. 4. 4: grām. V. 2. 19, composed on SV. J. 
193. 

s&dhra XV. 5. 28: gràm. VI. 2. 32, composed on SV. I. 248. 

simaraja XV. 3. 36 : gram. XV. 2. 9, composed on SV. I. 555. 

sidantiya XI. 10. 12, s. šsañku. 

gujfiàna V. 7. 7; XI. 10. 13: grām. XVII. 1. 26, composed on SV. I. 
572. 
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surüpa XIV. 11. 10; XV. 3. 8: gram. XII. 2. 15 (16), composed on 
SV. I. 468. 

saindhuksita XII. 12. 5; XV. 3. 11: grám. I. 2. 1 (3), composed on 
SV. I. 21. 

somasáman X. 3. 8: grām. XIII. 1. 2, composed on SV. I. 470. 

sauparna XIV. 3.9; XV. 5. 18: grim. III 2. 24. 26, composed on 
SV. I. 126. 

saubhara VIII. 8. 9; X.4.7; XII. 12. 7: gram. III. 1. 13, composed 
on SV. I. 408. 

saumitra XIII. 6. 8; XIV. 9. 13: gram. X. 2. 11, composed on SV. I. 
388. 

saumedha IX. 2 20: gràm. V. 1. 8, composed on SV. I. 163. 

sausravasa XIV. 6. 7 : grim. IV. 2. 2, composed on SV. I 145 

sauhavisa XIV. 5. 24: grām. XI. 2. L5, composed on SV. I. 427. 

sauhavisa XV. 11. 10: gram. XI. 2. 15, composed on SV. I. 427. 

svarasamani IV. 5: ar. ga. LIT. 2. 9-12, composed on ar. arc. II. 17. 

svasirim arka XIV. 11. 8: ar. gà. I 2. 3, composed on SV. I 408. 

harisrinidhana XV.3. 9: gram. V. 2. 21, composed on SV. I. 196. 

hardyana XIV. 9. 33 : grim. VII. 1 11, composed on SV. I. 253. 

harivarna VIII. 9. 1; XII. 6. 7: gram. X. 1. 34, composed on SV. I. 
383. 

haviskrta XV. 5. 17; XX. 11 3: gram. IV. 1. 20, composed on SV I. 
138. 

hávismata XI. 10 8; XX. 11. 3: grim. IV. 1. 19, composed on SV. I. 
138. 


INDEX II. 
Names of Rsis etc. 


Abhipratarina Il. 9. 4; X.5.7; | Andhigu VIII. 5. 12. 
XIV. 1. 12. | Arbuda IV. 9.5; IX. 8. 8. 

Agastya X XI. 14. 5. Aruni XXIII. 1. 5. 

Akuli XIII. 12. 5. Aryala XXIII. 1. 5. 

Aküpáre IX. 2. 14; XV. 5. 30. Áávasükti XIX. 4. 10. 

Alamma XIII. 4. 11; XIII. 10, 8. | Astadamstra VIII. 9. 21. 
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Asita XIV. 11. 19. 

Atharvans VIII. 2. 6 ; XII. 9. 10. 

Atri XXI. 9. 2. 

Ayüsya XI. 8. 10, 11: XIV. 3. 22; 
XVT. 12. 1. 

Babhru XV. 3. 13. 

Bharadvája X. 12. 1. 

Brhaduktha XIV. 9. 38. 

Budha X XIV. 18. 2. 

Citraratha X X. 11. 10; XX. 12. 5. 

Cyavana XIV 6. 10. 

Dadhyaiic XII. 6. 8. 

Dàvasu XV, 5. 14. 

Devatithi IX. 2. 19. 

Dhvasra XIII. 7. 12. 

Dirghajihvt XIII. 6. 9. 

Dirghasravas XV. 3. 25. 

Divodàsa XV. 3. 7. 

Drti XIV. 1. 12; XXV. 3. 6. 

Dvigat XIV. 9. 32 

Dyutána VI. 4. 2; XVI. 1. 7. 

Ekayávan Gandama XXI. 14. 20. 

Gara IX. 2. 16. 

Gaupayana XIII. 12. 5. 

Gauriviti XI. 5. 14; XI. 13. 10; 
XXV. 7. 2. 

Gausükti XIX. 4. 10. 

Giriksit X. 5. 7. 

Gotama XIII. 12. 8. 

Harivarna VIII. 9. 4. 


Haviskrt XI. 10.9; XXIV. 11. 13. 


Havismat XI. 10. 9; XXII. 11. 13 

Itan XIV. 9. 16. 

Jahnu XXI. 12. 2. 

Jamadagni IX. 4. 14 ; XIII. 5. 15; 
XXI. 10. 5; XXII. 7.2. 

Kaksivat XIV. 11. 17. 

Kalyana XII. 11. 10. 
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Kanva VIII. 2. 2; IX. 2. 6. 
Kapivana XXII. 13. 4. 
Karadvis II. 15. 4. 
Karnasravas XTIT. 11. 14. 
Kesin XIII. 10. 8. 

Kiráta XTIT. 12. 5. 

Krufie XIII 9. 11; XIIE 11. 20. 
Ksemadhrtvan XXII. 18. 7. 
Kulmalabarhis XV. 3. 21. 
Kusamba VIII. 6. 8. 
Kusitaka XVII. 4. 3. 
Kusurubinda XXII. 15. 10. 


|! Kutsa IX. 2. 22: XIV.6.8: XIV 


11. 26. 
Luga IX. 2. 22. 
Lusakapi XVII. 4. 3. 
Manu XIII. 3.15; XXIII 16. 6. 
Medhatithi XIV 6.6: XV. 10. 11 


| Namin Sápya XXV. 10. t7. 
. Namuci XII. 6. 8, 9 
| Niskirtya XII 5. 14 


Nodhas VII. 10. 10. 
Nrmedhas VIII. 8. 22. 
Para XXV. 16. 3. 
Párávata IX. 4. 9. 
Pasthavah XII. 5. 11. 
Pravahani II. 16. 5. 
Prthi XIII 6. 20. 
Puruhanman XIV. 9. 29 
Purusantt XIT. 7. 12. 
Rajana XIII. 4. 11. 
Rahasya XIV. 4. 7. 


| Rsya V. 4. 14. 


Rusama X XV. 13. 3. 
Sakala XIII. 3. 10 
Sammad XV. 5. 11. 
Sarkara XIV. 5. 15 
Sisu XIII. 3. 24. 


INDEX III. 


Snusti XIII. 11. 22. 

Sukti XII. 5. 16. 

Sunaskarna XVII. 12. 6. 

Syavadsva VIII. 5. 9. 

Sindhuksit XII. 12. 6. 

Suhavis XIV. 5. 26. 

Sumitra XIII. 6. 9. 

Svarbhanu IV. 5. 2; IV. 6. 13; 
XIV. 11. 14; XXIII. 16. 2. 

Tirascin XII. 6. 12. 

Trasadasyu XXV. 16. 3. 

Trikharva II. 8. 3. 

Tryaruna XIIT. 3. 12. 

Tura XXV. 14. 5. 

Turasravas IX. 4. 9. 

Tvastr's daughters XII. 5. 18-21. 

Udala XIV. 11. 33. 

Ugradeva XIV. 3. 7 : XXIII. 16. 
11. 

Uksnorandhra XIII. 9. 19. 

Upagu XIV. 60. 8. 

Upoditi XIII. 13. 11. 
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Ürnàyu XII. 11. 10. 

Usanas Kavya VII. 5. 20; XIV. 
12. 5. 

Vadhryasva XIII. 3 17. 

Vaikhanasa XIV. 4. 7. 

Vasistha VII. 7 3; IV. 7. 18; 
VIII. 2. 4; XI 8. 14; XII. 12 
10; XV. 5. 24; XXI. 11. 2. 

Vatavat XXV. 3. 6. 

Vatsa XIV. 6. 6. 

Vatsapri XII. 11. 25 

Vidanvat XIII. 11 10. 

Visvamanas XV. 5 20. 

Visvamitra XIII. 5. 1 ; 
13; XXI 12. 2 

Visvasrj XXV. 18. 2. 

Vitahavya 1X. 1. 9; XXV. 16. 3. 

Vrcivat XXI. 12 2. 


XIV. 3 


| Vréa XIII. 3 12. 


Vyasva XIV. 10. 9. 
Yama, Yami XI. 10. 21, 22. 
Yuktasva XI. 8. 8. 


INDEX III. 


Names of localities, streams, 


Drsadvati XXV. 10. 15; XXV. 13. 
4. 

Khàndava XXV. 3. 6. 

Kuruksetra XXV. 13. 3. 

Naimisa XXV. 6. 4. 

 Partnah XXV. 13. 1. 

Plaksa prasravana XXV. 10. 16; 
10. 22. 

Rohitaküla XIV 3. 12. 

Sarasvati XXV. 10. sqq. 


etc. 


Sthülarma XXV. 10. 18. 
Subhagaáh XXIII. 1. 5 

Sudaman XXII. 18. 7. 

Vetasvat XXI. 14. 20. 
Vibhinduka XV. 10. 11. 

Videha XXV. 10. 17. 

Vyarna naitadhanva XXV. 13. 1. 
Yamuna IX. 4. 9. 

Yavyavati XXV 7. 2. 
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INDE 
Sanskrit and gra 


Aceusative dependent on noun, 
XI. 6. 5. (Introd. IIT, 88 b). 

améa with aharati XXI. 1. 2. 

ankult VII. 9. 11. 

ativada XXI 5. 4. 

atisvara VIII. 9. 14: XIIT. 12. 11. 

atyayusa X XV. 8. 3. 

anavakaram 1. 6. 5. 

anidhana V. 2.4: VIT. 3. 5. 

anutoda, anutunna VIIT. 9. 13: 
X. 6. 4; X. 9. 1; XII. 9. 17; 
XIT. 10. 11 ; XII. 11. 24 (n. 1). 

anunüta X. 12. 6. 

anwyam X. 3. 2. 

aparüdhnoti XII. 4. 13. 

aptu IX. 9. 6; XX. 3. 5. (n. 1). 

abhilobhayati VII. 7. 11. 

abhisamühati VIII. 5. 2. 

abhisvarati XIII. 12. 13. 

abhyativadati V. 1. 4; VIII. 3. 6. 

abhyaghalya XIV. 9. 30. 

abhyrtiyate (aor.) Introd. IIT, § 8. 
a; VII. 8. 2. 

alam with gen. Introd. TIT, § 8. b ; 
XVIII. 5. 9. 

avakaáa XVIII. 9. 6. 

avanardats VII. 1. 2 ; TX. 3. 11. 

ahan, instr. aharbhih Inte. ITI, § 
8. a. 

aga XIII. 8. 10 (n. 1). 

apri XVI. 5. 22; XV.8. 1. 

arseyavat XT. 5.22; XT.9. 6; XII. 
11. 14; XII. 16. 5; XIII. 3. 19; 
XIV. 10. 5. 

avrt VII. 1. 1. 
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X IV. 
Index. 


asakti VI. 6. 10. 

ástuta IV. 3 12. 

' bandhu, neuter, XX 15. 11 (n. 1). 

cakrus nom. part. perf XXI 1.8. 

| caturuttara chandümsi IV. 4. 5; 

| Wii. 4.5; X. 2.4. 

calustoma XIX. 2 1. 

dative of stems on -ti Intr. III, 
§ 8. a. 

devakesa VIII. 5. 16. 

dravadida VIII. 3. 17; X 11.1; 
X.12. 4; XI 4.12. 

| dual of pron. Introd. III, 
$ l.a. 

dvida X. 12. 6. 

dvyudasa V. 7. 4. 

doyüdhan XV 10. 11. 

elliptic dual Intr. III, § 8. b. 

genitive-dative of stems on a, 4, 
Introd. III, $81. à: III. $8 6; IIT, 
$8.a 

govayats XVI. 2. 3. 

indrenata V. 6 13 (n.); XV. 5. 21 
(n. 3). 

indriyesya XX] 1. 5. 

infinitive with a priv. X. 4. 4. 

itara V. 1. 4, V. 7 6 (&Mos). 

svara Introd. III. § 8. b. 

jamitva Introd. IH. § 4: VI.2.5 
(n. 2). 

jana VI. 10. 12; XVI 60. 8. 

janya XVII. 1. 9, see jana. 

ksama I. 8. 7. 

locative sing. without ¢ Introd. IIT. 
$ 1. &. 


mmatical 


pers. 


INDEX IV. 
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marya(h) IV. 10. 1; VII. 4. 3; | sarajase XVIII. 7. 11. 


VII. 5. 15. 

mimamsate with dative Introd. 
$8. b; XII. 10. 15. 

nairdasya XXII. 14. 2. 

nirahavat XI. 2 2; XT. 7. 2. 

nibhasadah XIII. 11. 6. 

nirdasa XXII. 14. 2 

nirmriuka XIII 9. 16 (n. 1). 

nom. plur. of nouns on ? and 
Introd. III. 8 1 a. 

parimads excursus on—V. 4; V. 
6. 11. 

parivaria Il. 2. 2. 

paroksa V. 4. 15. 

pratidanda XVIII. 10. 8. 

pratistuti II. 16. 1. 

pratia XIII. 9. 17; XXI.3. 1. 

pratyaksa X. 4. 5 (n. 1). 

pratyudyacchati XIV. |. 10; XX. 
2. 4. 

pravacana Introd. III $7. 

pravacanakartr Introd. III. § 5. 

pravartats, ‘to get curved’ IV. 1. 2. 

praprothat VIII. 4. 1. 

prartha XI. 1. 6. 

putrahata 1V. 7. 3; XXI. 11. 2. 

áamanicamedhra XVII. 4. 1 (n. 1). 

érinat; VIII. 2. 10 (n. 2). 

éüdraryau V. 5. 14. 

éyetikurute VII. 10. 13. 

sacikarot V. 1. 12. 

sadasya (arti) VI. 7. 4. 

ramatristubh XVIII. 10. 6. 

samyeksya XII 13. 26; XXI. 2. 9 
(n. 3) 

sandhi Introd. Ill. $8. à; X.4.2; 
XIV. 4. 7 (n. 1). 

42 


| sarvastoma IV. 5. 11, 12, (n. 2); 

| XX.2.1(n.2); XXI. 4. 1. 

stha with locative Introd. III. 
$8 b; VII. 6. 11. 

| stu, constr. of—Introd. III. § 8. b. 

| sürmi I1. 17. 1; XV. 5. 20 (n. 4). 

svara VIL. 1. 10; XVII. 12. 2. 

svara VII. 2. 5; VII. 3. 25, 26; 
X.9.2; XVI. 5.21; XVII. 12. 
l. 2. 

tarpya XXI. 1. 10. 

iva pronoun, Introd. Ill. § 1. a. 

tenses, use of tense to denote 
narration, Introd. III. § 1. a; 
III. § 8. b —imperf. instead of 
present, Introd. III. $8. b; 
present tense for narration, 
Introd. III. § 8. b. 

udbhinna XVI. 16. 2. 

udett ‘finish’ as counterpart of 
praiti III. 6.3; X. 5. 5; XVIII. 
8. 16. 

unatirikia IV. 8. 3; XVI. 3. 7 
(n. 3). 

upadesanavat VI. 2. 1. 

ultaravarga IX. 9. 12 (n. 1). 

vibhakts IV. 8. 7 (n. 4). 

vinaragamsa X. 6. 6; XIII. 7. 14. 

| viparikramats VII. 10. 3. 

| viràj, padyà and aksaryà VIII. 5. 7. 

viryam karoti VIII. 7. 11 (n. 1); 

| XVI. 11. 6 (2). 

| vistava Il. 7. 4 (n. 1). 

visüci (ida) X. 12. 6. 

| 

| 


vrsadaméa (or pr?) VIII. 2. 2. 
yunaymi and ayman Introd. III. 
$ 6 and additions; 1.2.1; I. 7. 6. 
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INDEX V. 
General Index. 


Abhicara-rites in Pafic. br., Introd. III, § 1. a. 
Abhigara, ‘ praiser', V. 5. 13, XXV. 15.3. 

Agni equal to all the Deities, IX. 4. 5; XVIII. 1. 8 
Apagara, ' reviler', V. 6. 13; XXV. 15. 3. 

Apastamba was acquainted with P.Br., Introd. III. § 2. 
Apri-verses, XV. 8. 1. 

Arjuna as substitute for soma, [X. 5. 7. 

Arseyakalpa, Introd. III. § 4. 

Atharvans, a part of the Atharvasamhita, XVI. 10. 10. 


Barhata-day, IV. 4. 10. 

Barhata-animals, VIII. 9 6; X. 2. 6. 
Belly of Indra, XXV. 11. 1; XXV. 12. 1. 
Brahmodya, IV. 9. 12. 

Brhat is the sky, VI. 8. 18 (n. 2). 


Catustoma, VI. 3. 16. 

Cattle is five-fold, II 4. 2; consists of 16 parts, XIX. 5. 6; XIX. 
6. 2. 

Chandoma, precise meaning of the word, X. 1 9 (n 1); XIV. 1.2 
(note 1). 

Chandoma-days are cattle, 111. 8. 2, ete. 


Deities, number of—, IV. 4. 11; IV. 8. 14; VI. 2. 5. 

Diksita, death of—, IX. 8; ep. VI. 10. 1-3. 

Dismission (utsarga) in the year's sacrifice, V. 10. 

Domestic animals, kinds of—, II. 7. 8; II. 14. 2; III. 3. 2; VIII. 
9. 19; XIX. 7. 6; XXIII. 16. 2. 


Kkastaka, V. 9. 1; X. 3.11; XXII. 6. 4. 
Ellips, Introd. III. § 8. b; IV. 1. 2; VI. 2.5; VII. 3. 8: XI. 6. 6. 
Expressed (nirukta), see Unexpressed. 


Food is five-fold, V. 2. 7. 


God (‘ the God’, ‘ this God’, ‘ the great God’) is Rudra, VI. 9. 7,9: 
XIV. 9. 12; XVII. 1.1; XXI. 2. 9 (n. 4) 
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Heaven (world of heaven), distance from earth, XVI. 8.6; XXI. 1. 
9; XXV. 10. 16.— Life in—, is one of material welfare, X. 4. 5 —Heaven 
only to be reached after living the whole term of normal life; therefore 
measures are taken in order that the Sacrificer may return to earth, 
III. 6. 2; IV. 7.10; IV. 8. 9; VIII. 7.1 (n.3); X.4. 5 (n. 2); XVIII. 
10. 10; XXI. 8. 6. Even the Gods do this: IX. 2 9. 


Idà, kinds of—X. 11. 

Immortality of man, XXII. 12 2; XXIII. 12. 3. 
Indra is the sun, X 12 10. 

Instruments, musical—, V. 6. 8; V. 6. 12 sqq. 
sina deva, Introd III. $1 a. 


Kathaka, known to author of P.Br., Introd. IIT. $ 2. 
Krta in playing with dice, XVI. 9. 4; XVI. 16, 3. 


Maitrayani-samhita, known to author of P Br., Introd. III. $2. 
Mahánámnis, X. 9. 2 (n. 5); XU 13 16; XIII. 4. 1 sqq. 
Mahavrata, IV. 10 sqq. 

Man, is five-fold, II. 4 2; XIV. 5. 26; is vir&j-like, II. 7. 8. 
Mental laud, IV. 9. 4 sqq. 


Narasamsa-cups, IX. 9. 5 sqq. 

Nidhana, kinds of—, X 10; the nidhona upa may be replaced by 
others, IX. 6 1; XIII. 3. 13; XI 10. 14; XII. 9. 19; XIV. 5. 22. 

Not, the word ‘not’ is the end of speech, XXIII. 25. 3; XXIV. 
9. 2 


Octaves, VII. 1. 7 (n 1). 
Ordeal, XIV. 6. 6. 
Ox, the world of the—, XVIII. 3. 3. 


Pitch of the voice in singing, VII. 1. 7 (n. 1). 

Pragàütha, Introd. rem. on ch. II; IV. 4. 1 (n. 1).—bārhata 
pragatha, IV. 4. 1. 

Prajápati as à mother-being, X. 3. 1 (n. 1); XIII. 11. 18 (n. 2) ;— 
is the seventeen-versed stoma, or: is seventeen-fold, II. 10. 5; IV. 5. 6; 
XVIII. 7. 5 —Abusing of—, IV. 9. 14. 

Pranas (vital principles), number of—, II. 7. 8; II. 14. 2; II. 15. 
3; 1V. 5.21; VI. 2. 2; VI. 8. 3; VII. 1. 9 (n. 1); XIV. 7. 6; XVI. 19. 
12; XXII. 12. 4. 

Prayascittas (expiations), IX. 3-10. 

Prsthasamans, VII. 8. 9 sqq. 

PütIka, as substitute for soma, IX. 5. 3. 
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Rathantara is the earth, VI. 8. 18 (n. 2). 
Ráthantara-animals, VII. 9. 6; VII. 7. 1 (n. 1); X. 2. 5. 
Ráthantara-day, IV. 4. 10. 

Rejuvenation, XIV. 6. 10. 

Revealing on tenth day, IV. 8. 8; XV 7.3. 

Rivalising sacrifice of soma, IX. 4. 


Sacrifice is five-fold, VI. 7. 12. 
Sadhya-gods, VIII. 3. 5; VIII. 4. 1, 9; XXV. 8. 1, 2. 
Samans, kinds of—as to their ending, VII. 3. 26 (n. 1); VII. 3. 29 


(n. 3). 


Sámeness (jamitva) must be avoided, VII. 2. 5 
Satobarhata trea, IV. 4. 1 (n 1). 

Seventeen-versed stoma is food, IT. 7. 7. 

Soma fetched, VI. 9. 22; VIII. 4. 1 sqq 

Sthapati, XVII. 11. 6; XXIV. 18. 2. 

Stoma, Introd. remark on Ch. II, III. 
Stomabhaga-formulas, I. 9 and 10; XV. 5. 24. 
Stotra, Introd. remark on Ch. II, ITI. 

Sun, shines thitherward and hitherward, XII. 10 6. 
Swing at the mahávrata, V. 5. 9. 


Tandya, Introd. III. $ 1. b; III. § 7. 
Threshing, XVI. 13. 8 (n. 1). 


Ukthas are cattle, IV. 5. 18. 
Uktha-lauds, VIII. 8. 
* Unexpressed ' (anirukta), * expressed’ (nirukta), IV. 8. 7 ; V. 4. 15; 


VII. 1.8; VII. 8. 3; VIL 9 17; XIV. 2. 6; XVI. 5.20; XVII 1.8; 
XVII. 10. 2; XVIII. 1.3; XVIII. 6.7; XXIII. 19. 1. 


Upasargas, XII. 13. 22 (n. 1). 


Varana (-branch), V. 3. 9-11. 

Vistuti, Introd. rem. on Ch. 1I, III.’ 

Virà], VI. 3. 6, eto.;—is food, IV. 6. 16 ete. 
Visuvat, the sun IV. 6. 3, 9. 

Vyastaka, XVIII. 11. 8. 


Worlds (lokas), each subsequent one is larger than the former, 


XVI. 10. 3; XVIII. 2. 7. 


ADDITIONS AND CORRECTIONS. 


On page xxv, second alinea. A similar reading occurs in some sümans ; 
SV. I. 51: maymana instead of majmanàá, SV. I. 52: ymo instead 
of jmo, see SV. ed. Calcutta, Vol. I, pages 177, 178. But the 
Grantha-edition has everywhere with j. 

Page xxv, |. 18, read “ Bloomfield." 

Page xxvi, l. 9, read ‘‘ Látyávana." 

Page 65, line 18, read RS. X instead of IX. 

Page 66, line 9 from bottom, read Agv. VIII instead of VII. 

Page 197, line 5 from bottom, read : there are three uktha(-laud)s. 

Page 202, line 23, read RS. III. 51. 

Page 203, line 18, read RS. VIII. 13. 1-3 

Page 226, liue 13, read sadaso. 

Page 238, line 14 from bottom, read pratici. 

Page 277, line 10, read RS. Vitt. 70. 5-6. 

Page 306, line 3 from bottom, read SV, II. 

Page 307, line 5, read Sankh. srs. IX. 5. 

Page 312, line 5, read RS. VI. 60. 7-v. 

Page 467, line 7, read 656. 

Page 521, line 5 from bottom, read Jaim. br. II. 141, 142. 
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